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Humble Presentation
I humbly present this short commentary of the
daily supplication of the Holy Month of Ramadān
to the Holy Prophet Muhammad (s) and his
infallible progeny (as), who represent the perfect
Manifestations of the All-Merciful, and sincerely
pray to the All-Merciful Lord to accept the
offering.
This humble attempt should be taken as a point
of ascent to the meanings of other supplications
narrated from the Holy Prophet (s) and his
infallible progeny (as). When reciting any
supplication, one should never limit oneself to
the periphery but should struggle for the center
and the spirit. Our initial journey would be ‘the
journey of thought and concept’, but this should

lead us to overhaul ourselves and ‘comprehend
the kernel of prayer.’
May Almighty Allāh assist all of us before we
lose the priceless opportunity of this transient
life.

Walhamdu lillāhi Rabbi’l ‘Ālamīn
And All praises belong solely to Allāh, the Lord
of the Universe
Utterly destitute to the All-Affluent
Abū Muhammad Zaynu’l ‘Ābidīn
Qum al-Muqaddasa
Sha‘bān al-Mu‘azzam 1423
From the heavenly atmosphere of the
neighbourhood of Hadrat Fātima Ma‘sūma (as),
may the Almighty imbue our hearts with intense
love for her, and may He Grace us with her
intercession-Āmīn.
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Foreword
In the Name of Allāh, the Most Gracious, the
Most Merciful
All Praise belongs to Allāh, Lord of the Worlds,
and the good outcome belongs to the pious;
may Allāh bless His chosen elite ones, the
choicest from among those whom He favors the manifestation of His kindness to the world,
namely Muhammad (s) and his Pure Progeny
(as).
In the Qur’ān, Allāh (swt) says: “When My
servants ask about Me, I am indeed close to
them. I listen to the prayer of every
supplicant, when he calls on Me.”(al-Qur’ān

2:186)
In this day and age of strife, perplexity and
confusion, it is all the more necessary that we
‘call’ on Allāh (swt) to protect us from the trials
and tribulations of the modern era. The
supplications taught to us by the A’immah (as)
are indeed the best way to call upon Allāh (swt).
While it is true that ritualistic recitations of
supplications taught to us by the A’immah (as)
have always been a significant part of our
program of worship (‘ibādah), on a daily basis,
we hardly ever pause to ponder upon the
profound pronouncement we utter by way of the
Du‘ā.
The Blessed Prophet (s) has said, “Allāh does
not answer the supplication of a heedless heart,”
and what that thought in mind, the present
volume, Manifestations of the All-Merciful , by
Shaykh Muhammad Khalfan, is a welcome
addition to the corpus of literature on the
commentaries of the commonly recited
supplications as this work goes beyond the

translation and a brief explanation of the words
of the Du‘ā. This volume is a wonderful
exposition of the richness of such supplications.
I recall, vividly, some four years ago, during the
blessed month of Ramadān, receiving by way of
e-mail from Shaykh Khalfan, a regular dose of
the commentary on the verses of this Du‘ā,
highly recommended for the month of
Ramadān. Each day I eagerly looked forward to
his inspiring e-mail, elaborating the deep
meanings contained within each word of this
Du‘ā. Subsequently, the Tabligh Section of Dares-Salaam Jama’at, under the able leadership
of Al-Hājj Mehboob Somji published the work in
book form.
I am so very pleased to be writing this forward
for this second edition, which has encapsulated
the full commentary of all fifteen verses of the
Du‘ā.
The author, Shaykh Khalfan, is a scholar

residing in Qum, who has a deep and unique
insight into matters spiritual and we are blessed
to have an opportunity to share this insight
through this publication. Works of this nature
show us that the profound words of the Du‘ā,
from the Holy Prophet (s) and his Pure Progeny
(as) are timeless and are as relevant today in
the 21st century as they were in the seventh
century when they were first uttered - perhaps
more so today, when our preoccupation in
perfecting the material aspects of life has
robbed us of the spiritual dimension and has led
us to be heedless of the very essence of our
existence. Even our mode, manner and places
of worship, may have given us the ‘means’,
however not the ‘end’.
Thus, this book can be a beacon for us to regain
sight of the ‘end’ - as the author elaborates in
his introduction - this is a ‘journey of thought and
concept’ that will lead us to ’comprehend the
kernel of prayer’, Inshā-Allāh.
May Allāh (swt) give us ability to supplicate with

a heart that is not heedless.
Hasnain Walji
Plano, Texas
Rajab 27th 1426 AH / August 31st 2005 CE
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Understanding the Merit of the
Supplication
The Holy Prophet (s) is reported to have said:

ﺿﺎَن َﺑْﻌَد اْﻟَﻣْﻛُﺗوَﺑِﺔ ُﻏِﻔَرْت
َ َﻣْن َدَﻋﺎ ِﺑٌﮭـَذا اﻟـﱡدﻋﺎِء ِﻓﻲ َﺷـْﮭِر َرَﻣ
ُ
ْ
ذُﻧوُﺑُﮫ إِﻟـﻰ َﯾ ْوِم اﻟِﻘَﯾﺎَﻣِﺔ.

“Whosoever beseeches with this supplication in
the Holy month of Ramadān, after the
prescribed prayer, his sins ( dhunūb) shall be
forgiven till the Day of Judgment.”[1]
Du‘ā is not a mere verbal utterance, but “a state
of real want,” which is mostly manifested by the
verbal supplication. However, as long as there is
no harmony between “the inner state of want”
and “the verbal utterance,” the supplication

would lack its spirit.
Realizing this, we say that “the state of yearning
for the betterment of the human species” is an
‘innate want’ of every human being who enjoys
an untainted soul. This is because every human
being has been fashioned with the Attributes of
Almighty Allāh. And one such attribute is “mercy”
which is all-embracing. Therefore the human
being innately wants the betterment of every
other human being. The reason why many of us
do not experience this quality is because of our
separation from the neighbourhood of our AllLoving Creator. Therefore we need to undergo
self-purification to expose this quality, which has
been veiled by the accumulation of sins and
attachment to the world of matter. And when we
experience the state of “yearning for the
betterment of others” and translate the same in
the form of words, our supplication shall carry
meaning, and we will benefit from its great merit.
However, those who have not attained this
station of proximity should not despair, but recite

this prayer regularly with reflection. If such
illuminative supplications were intended for
perfect human beings only, then the Holy
Prophet (s) would not teach it to all and sundry.
Therefore, we should always try to recite the
supplication with reflection and change. If one
were to inculcate the sublime thoughts
contained in this prayer, he could really wake up
from his deep slumber and change his life.
In this Glorious Month, when the over-flowing
Grace of the All-Gracious is continuous, let us
humbly ask Almighty Allāh to enable us to be
among those who utter this wonderful
supplication as a manifestation of our inner
spirits.

Notes:
[1]Bihār al-Anwār, v. 95, pg. 120, ch. 6
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Section 1

O Allāh, Instil Happiness in the Spirits of
the Inhabitants of the Grave
أَﻟﻠﱞُﮭﱠم أَْدِﺧْل َﻋﻠﻰ أَھِل اﻟﻘُُﺑوِر اﻟﱡﺳُروَر

O Allāh, Instil Happiness in the Spirits of the
Inhabitants of the Grave

Supplication and the Law of Cause & Effect
Du‘ā is an excellent means of achieving one’s
legitimate desires. The universal law of ‘cause
and effect’ itself encourages us to seek help
from the Principal Cause - who is Almighty
Allāh. Thus even in circumstances when
things can be acquired through natural means,
one should not think that one is needless of
supplication.

Some, on the other hand, may think that
supplication is sufficient and there is no need
of achieving our goals through the means that
are at our disposal. Clearly, this path also, is
that of ignorance, for Almighty Allāh has
established the system of cause and effect and
encouraged the human being to employ it for his
noble ends. The following word of wisdom from
Imām al-Sādiq (as) emphasizes this:

ُأَﺑﻰ ﱞ
 َﻓَﺟَﻌـ َل ﻟُِﻛـﱢل َﺷـ ْﻲٍء،ﷲ أَْن ُﯾْﺟِرَي اﻷَْﺷــ َﯾﺎَء إِﻻـﱠ ِﺑﺄ َـْﺳ َﺑﺎِﺑَﮭﺎ
َ
ً َﺳَﺑﺑﺎ.
“Allāh does not permit things to take place
except by their causes; thus, He made a cause
for every thing.”[2]

Seeking the Cause of Instilling Happiness
Having
known
the
aforesaid,
every
understanding supplicant, would seek the
causes that “instil happiness in spirits of the
inhabitants of the grave” apart from praying for
the same. Our holy traditions (which indeed are

extensions of “light”) have informed us how to
make the deceased happy. Following are
traditions worthy of contemplation:
1. Imām al-Sādiq (as) was asked: ‘Is it possible
to recite prayers for the dead?’ He said, ‘Yes,’
and added:

َ إِﱠن اْﻟَﻣﱢﯾ
 َﻛَﻣﺎ َﯾْﻔَرُح اْﻟَﺣﱡﻲ،ت َﻟَﯾْﻔَرُح ـِﺑ ﺎﻟﱠﺗَرﱡﺣِم َﻋَﻠْﯾِﮫ َواﻹِـْﺳ ِﺗْﻐَﻔﺎِر
ْ
ﺑﺎﻟَﮭِدﱠﯾﺔ.
“Surely, a dead person rejoices when he is
pitied and forgiveness is sought for him, just
as a living person rejoices upon receiving a
gift.”[3]
2. The Holy Prophet (s) once passed by the
grave of a person who was buried a day before,
and saw his family weeping. Observing this, he
said:

ب ٌھـ ذاَ اْﻟَﻘْﺑِر
َﻟَرْﻛَﻌَﺗـ ﺎِن َﺧِﻔْﯾَﻔَﺗﺎِن ِﻣﱠﻣﺎ َﺗْﺣَﺗِﻘُر ْوَن أََﺣ ﱡ
ِ ﺻﺎِﺣ
َ ب إَِﻟﻰ
ّ
ْ
ِﻣْن ُدﻧَﯾﺎُﻛْم ُﻛﻠَﮭﺎ.
“Indeed, two small units of prayer which you

consider insignificant is more lovable to the
inhabitant of this grave than your world in its
entirety.”[4]
3. The Holy Prophet (s) is reported to have said:

ت اﻟﱡدَﻋﺎُء َو اﻹِْﺳِﺗْﻐَﻔﺎُر
ِ إِﱠن اْﻟَﮭَداَﯾﺎ ﻟِﻸَْﻣَوا.

“Indeed, the gifts [from the living] for the
dead are du‘ā’ (supplication) and istighfār
(seeking forgiveness of the sins of the dead).”[5]
4. Imām ‘Alī al-Ridā (as) is reported to have
said:

َﻣـ ﺎ ِﻣْن َﻋْﺑـ ٍد َزاَر َﻗـْﺑَر ُﻣـ ْؤِﻣٍن َﻓَﻘَرأَ َﻋَﻠْﯾِﮫ (إِّﻧـﺎ أَْﻧَزْﻟَﻧـ ﺎهُ ِﻓﻲ َﻟْﯾَﻠِﺔ
ُ
ٍ اْﻟَﻘْدِر) َﺳْﺑَﻊ َﻣﱠرا.
ب اْﻟَﻘْﺑِر
ِ ﺻﺎِﺣ
َ ِت إِﻻَﱠ َﻏَﻔَر ﱞﷲ َﻟُﮫ َو ﻟ
“Whosoever of God’s servants visits the grave
of a beliver, and recites seven times “ Innā
anzalnāhu fī laylati’l qadr [...]” Allāh would
forgive him and the inhabitant of the grave.”[6]
and [7]

5. The Holy Prophet (s) is reported to have said:

َُﻣْن َﻣﱠر َﻋَﻠﻰ اْﻟَﻣَﻘﺎﺑر َﻓَﻘَرأَ (ﻗُْل ُھَو ﱠ
ﷲ أََﺣٌد) إِْﺣَدى َﻋْﺷَرَة َﻣﱠرًة
ِِ
ت
ِ ت أ ُْﻋِطَﻲ ِﻣَن اﻷَْﺟِر ِﺑَﻌَدِد اﻷَْﻣَوا
ِ ب أَْﺟَرهُ ﻟِﻸَْﻣَوا
َ َوَوَھ.
“Whosoever passes by the graves and recites
Qul Huwallāhu Ahad 11 times and gifts its
reward to the deceased, he is granted a reward
proportional to the number of the dead.”[8]
6. Imām Ja’far al-Sādiq (as) is reported[9] to
have said:

ﺻَدَﻗُﺔ
ﺻ ْوُم َواْﻟَﺣﱡﺞ َواﻟ ﱠ
ﺻﻼةُ َواﻟ ﱠ
ت ِﻓﻲ َﻗْﺑِرِه اﻟ ﱠ
ِ َﺗْدُﺧُل َﻋَﻠﻰ اْﻟَﻣﱢﯾ
َ
ْ
ﱠ
ْ
َ
َ
َ
ﱡ
ْ
ﱢ
ُ
ُ
ُ
ُ
ُ
ُ
ت
ﯾ
ﻣ
ﻠ
ﻟ
و
ﮫ
ﻠ
ﻌ
ﻓ
ي
ذ
ﻠ
ﻟ
ه
ر
ﺟ
أ
ب
ﺗ
ﻛ
ﯾ
و
ء
ﺎ
ﻋ
د
ﻟ
ا
و
ر
ﺑ
ﱡ
ِ َ ِ َ َ ِ ِ
َ َ َ ِ َواْﻟ.
“Prayers, Fasting, Hajj, Sadaqa, good deeds
and Du‘ā’ reach the dead in his grave, and their
reward is written for [both] the doer and the
deceased.”

7. Imām Ja’far al-Sādiq (as) is reported[10] to
have said:

ْت َﻋَﻣَل ]َﻋَﻣﻼً[ َﺧْﯾٍر أَ ـ
ٍ َﻣْن َﻋِﻣـ َل ِﻣَن اْﻟُﻣـْﺳ ﻠِِﻣﯾَن َﻋِن َﻣﱢﯾ
ف
َ ﺿ َﻌ
ُ
ُ ﱞ.
َ
ﱞ
ْ
َ ﷲ َﻟُﮫ أْﺟَرهُ َوَﻧَﻔَﻊ ﷲ ِﺑِﮫ اﻟَﻣﱢﯾ
ت
“Whosoever among the Muslims does a good
act for a dead person, Allāh rewards him
manifold and makes the dead benefit from the
same.”
Therefore, as we pray for the deceased to attain
happiness in the intermediate realm (barzakh),
we should also make efforts to act on the means
of their happiness as taught to us and humbly
pray to Almighty Allāh to accept our deeds.
The late Āyatullāh Shihāb al-Dīn Mar’ashī in his
last will[11] gave some thought provoking advice
to his son. One of them was: “I advise him (my
son) to read the Holy Qur’ān and send its
blessings to the souls of those Shī‘ites of the
Household of the Holy Prophet (as) who did not

leave any offspring.”
Therefore, in this Holy month of grace, let us not
forget the inhabitants of the grave, including
those whom we are not familiar with. In addition,
let us also pray for the well-being of those
presumed kuffār (disbelievers), who although
were apparently known to be disbelievers, had
professed the unity of Allāh and became
Muslims prior to the departure of their souls from
this world.
In his Chehl Hadith (Forty Traditions), the late
Āyatullāh al-Khumaynī (may Allāh elevate his
soul) relates something thought provoking from
his teacher in ‘Irfān (Divine gnosis) - Āyatullāh
Shāhābādī. He says: Our Shaykh, the
accomplished ‘ārif that he was (i.e. Āyatullāh
Shāhābādī) - may my soul be his ransom - used
to say: “Never call down curses (la‘n) on
anybody, though he be a kāfir concerning whom
you do not know how he made the transit from
this world to the next, and unless an infallible walī

(saint) informs you concerning his condition after
death. For it is possible that he may have
attained faith before the time of death. Hence let
your curse be of a general character.[12]
And in another place[13] he says: Our great
master, the accomplished ‘ārif, Shāhābādī - rūhī
fidāh (may my soul be his ransom) - used to say,
‘Do not look down on even a kāfir (non-believer)
in your heart. It is possible that the divine light of
his inner nature may lead him to faith and your
rebuke may lead you towards a wretched life in
the Hereafter. Of course, to practice al-amr bi’lma‘rūf wa al-nahy ‘ani’l-munkar (enjoining right
conduct and forbidding bad behavior) is
something different from the inner feeling of
contempt.’ He would even say, ‘Never curse the
unbelievers about whom it is not known that they
will leave the world in the state of unbelief. If they
leave the world as rightly-guided servants of
God, their spiritual rectitude may prove to be an
obstruction in the way of your own spiritual
advancement.’

Therefore, as we utter this verse of supplication,
let us commit ourselves to performing deeds of
virtue for the deceased Muslims, as a practical
demonstration of our true desire for the
happiness of the deceased.

Notes:
[2]Bihār al-Anwār, v. 2, pg. 90
[3]al-Mahajjatu’l al-Baydā’, v. 8. pg. 292
[4]Tanbīhu‘l Khawātir, pg. 453
[5]al-Mahajjatu‘l Baydā’, v. 8, pg. 291
[6]Armaghāne Asmān, pg. 541
[7]Man Lā Yahduruhu’l Faqīh, v. 1, pg. 181
[8]Mustadrak al-Wasā’il, v. 2, pg. 483
[9]Wasāi’l al-Shī‘a ilā Tahsīli Masā’il al-Sharī‘a,

v. 8, pg. 279
[10]Ibid.
[11]Wasiyyatnāme-ye Āyatullāh al-‘Uzmā

Mar’ashī
[12]Chehl Hadīth, 28th tradition

[13]Chehl Hadīth, 3rd tradition
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Section 2

O Allāh, Enrich Every Indigent (Poor One)
أَﻟﻠﱞُﮭﱠم أَْﻏِن ُﻛﱠل َﻓِﻘْﯾٍر
O Allāh, Enrich Every Indigent (Poor One)

The Supplicant’s All-Embracing Spirit
[Allāhumma aghni kulla…]:
One preposition employed in nearly every verse
of this supplication is “kull” which means “every”.
The supplicant always tries to seek the
betterment of every human being. He assumes
a Divine spirit throughout the invocation. Egoism
no more exists. He frees himself from the
shackles of yearning only for the betterment and
comfort of his self. The Holy Prophet (s) and his
infallible progeny were of such character. They

yearned for the betterment and emancipation of
all. In order to understand this exalted spirit
better, study the following quotations of the Holy
Qur’ān and traditions:
1. Almighty Allāh says in the Qur’ān [Chapter alA‘rāf- 7:156]:

) ( َوَرْﺣَﻣِﺗﻲ َوِﺳَﻌْت ُﻛﱠل َﺷْﻲٍء
“And My Mercy encompasses all things [i.e.
every dependent being].”
2. And in [Chapter al-Anbiyā’- 21:107]
addressing His Noble Messenger, He says:

) ( َوَﻣﺎ أَْرَﺳْﻠَﻧﺎَك إِﻻﱠ َرْﺣَﻣًﺔ ﻟِْﻠَﻌﺎَﻟِﻣﯾَن
“And we have not sent you but as a mercy
for the worlds.”
3. And in [Chapter al-Kahf - 18:6] addressing
His Beloved, He says:

) َﻓَﻠــَﻌﻠﱠَك َﺑــﺎِﺧـٌﻊ َﻧْﻔَﺳــ َك َﻋَﻠﻰ آَﺛــ ﺎِرِھْم إِْن َﻟـْم ُﯾ ْؤِﻣُﻧـوا ِﺑٌﮭــَذا

ث أََﺳًﻔﺎ
ِ ( اْﻟَﺣِدﯾ
“Then it is near that you will kill yourself in
grief, for their outcomes, if they do not
believe in this announcement.” [MK. Trans.]
4. The following is a radiant verse for the daily
du‘ā’ of the holy month of Rajab:

َﯾﺎ َﻣْن ُﯾْﻌِطﻲ َﻣْن َﻟْم َﯾْﺳﺄ َْﻟُﮫ َوَﻣْن َﻟْم َﯾْﻌِرْﻓُﮫ َﺗَﺣﱡﻧـﻧﺎ ً ِﻣْﻧُﮫ َوَرْﺣَﻣًﺔ.

“O One Who always gives [even] to one who
does not ask Him and who does not (even)
know Him, out of His Kindness and Mercy.”
5. Almighty Allāh says in [Chapter Tāhā- 20:2]:

) ( َﻣﺎ أَْﻧَزْﻟَﻧﺎ َﻋَﻠْﯾَك اْﻟﻘُْرآَن ﻟَِﺗْﺷَﻘﻰ
“We did not send the Qur’ān so that you
distress yourself [in the path of propagation
by struggling to force the people towards
it].”
6. And in [Chapter al-Fātir- 35:8] He says:

ٍ ( َﻓﻼَ َﺗْذَھْب َﻧـْﻔُﺳَك َﻋَﻠْﯾِﮭْم َﺣَﺳَرا
)ت
“…And therefore do not consume yourself,
in grief for them [due to their unbelief]…”
7. And in [Chapter al-Mumtahana- 60:8] He
says:

ُﻻَ ﯾْﻧﮭﺎُﻛم ﱞ
) ﷲ َﻋِن اﻟﱠِذﯾَن َﻟْم ُﯾَﻘﺎِﺗﻠُوُﻛْم ِﻓﻲ اﻟﱢدﯾِن َوَﻟْم ُﯾْﺧِرُﺟوُﻛْم
ُ َ َ
َ
ب اْﻟُﻣْﻘِﺳِطﯾَن
ِﻣْن ِدَﯾﺎِرُﻛْم أَْن َﺗَﺑﱡروُھْم َوُﺗْﻘِﺳُطوا إَِﻟْﯾِﮭْم إِﱠن ﱞﷲ ُﯾِﺣ ﱡ
(
“Allāh does not forbid you from doing good
and acting fairly with those who have not
made war against you on account of religion
nor driven you out of your homes; surely
Allāh loves those who act equitably.”
8. In a will[14] addressed to his son - Hājj Sayyid
Ahmad Khumaynī - the late Āyatullāh
Khumaynī says: “…These are the miracles of the
Noble Messenger (s)…who, standing at the
apex of the peak of human perfection, sees the
realities clearly and without any intervening hijāb

(curtain). At the same time he is present in all
the dimensions of humanity and stages of being,
and being the highest manifestation of:

) ( ُھَو اﻷَﱠوُل َواﻵِﺧُر َواﻟﱠظﺎِھُر َواْﻟَﺑﺎِطُن
“He is the First and the Last, the Manifest
and the Hidden.” [57:3]
wants all human beings to achieve such a
perfection. It was painful for him to see that they
failed to achieve such a station, and perhaps the
verse:

)  َﻣﺎ أَْﻧَزْﻟَﻧﺎ َﻋَﻠْﯾَك اْﻟﻘُْرآَن ﻟَِﺗْﺷَﻘﻰ.( طﮫ
“Tā hā: We have not sent down the Qur’ān
to you that you distress yourself.” [20:1-2]
makes an oblique reference to this fact, and
perhaps this hadith from him also refers to it:

ُ َﻣﺎ أ ُوِذَي َﻧِﺑﱞﻲ ِﻣْﺛَل َﻣﺎ أ ُ ْوِذْﯾ.
ت
“No Prophet was made to suffer torment like
me.”[15]

9. Marhūm Amīn al-Islam Tabrasī in his Majma‘
al-Bayān narrates the following:

وﻟﺑث ﻓﻲ ﻗوﻣﮫ أﻟف ﺳـﻧﺔ إﻻ ﺧﻣﺳﯾن ﻋﺎﻣﺎ ً… وﻛﺎن ﯾدﻋوھم
 وﻛﺎن ﯾﺿـرﺑﮫ،ً ﻓﻼـ ﯾزﯾـدھم دﻋـﺎؤه إﻻـ ﻓرارا،ًﻟﯾﻼـً وﻧﮭـﺎرا
 ”اﻟﻠﮭم اھـِد ﻗوﻣﻲ: ﻓـﺈذا أﻓـﺎق ﻗـﺎل،ﻗوﻣﮫ ﺣـﺗﻰ ﯾﻐﺷـﻰ ﻋﻠﯾﮫ
ﻓﺈﻧﮭم ﻻ ﯾﻌﻠﻣون.”
“Prophet Nūh (as) lived among his people for
950 years…And he would invite them day and
night, but it would add nothing in them save
repulsion. Sometimes his people would beat
him so much that he would fall unconscious, and
on regaining consciousness, he would say: “O
Allāh guide my people for they do not know.”[16]
10. Following is the first verse of a beautiful
poem attributed to Imām ‘Alī (as)[17]:
When he saw Ibn Muljim he recited the following
near ‘Amr bin Ma’dikarb:

أ ُِرْﯾُد َﺣَﯾﺎَﺗُﮫ َو ُﯾِرْﯾُد َﻗْﺗﻠِﻲ.

I seek his life and he wants me to be killed
11. It is narrated that Prophet ‘Isā (as) once
said[18]:

س َﺗْطَﻠﻊ َﻋﻠﻰ اﻟﱢﺑﱢر َواْﻟَﻔﺎِﺟِر
ِ ُﻛْن ﻛﺎ َﻟﱠﺷْﻣ.

“Be like the sun; it shines upon the virtuous and
sinful.”
12. Sayyid Radī al-Dīn ibn Tāwūs is one of the
great Shī‘a scholars whose works enjoy a
certain veneration in the scholarly circles. In his
well-known prayer manual - Iqbāl al-Ā‘māl,
which indeed is a masterpiece of devotional
supplications, he narrates the following:

 ﺑﻌـد ﺗﺻـﻧﯾف ھـذا،ﻛﻧت ﻓﻲ ﻟﯾﻠـﺔ ﺟﻠﯾﻠـﺔ ﻣن ﺷـﮭر رﻣﺿـﺎن
 وأﻧـﺎ أدﻋو ﻓﻲ اﻟﺳـﺣر ﻟﻣن ﯾﺟب أو ﯾﺣﺳـن،اﻟﻛﺗـﺎب ﺑزﻣـﺎن
 ﻓورد ﻋﻠﻰ ﺧﺎطري أن اﻟﺟﺎﺣدﯾن...ﺗﻘـدﯾم اﻟـدﻋﺎء ﻟﮫ وﻟﻲ و
 واﻟﻣﺑــدﻟﯾن، واﻟﻣﺳــﺗﺧﻔﯾن ﺑﺣرﻣﺗـﮫ،ﺟـل ﺟﻼـﻟﮫ وﻟﻧﻌﻣـﮫ
 ﯾﻧﺑﻐﻲ أن ﯾﺑـدأ ﺑﺎﻟدﻋﺎء ﻟﮭم ﺑﺎﻟﮭداﯾﺔ،ﻟﺣﻛﻣﮫ ﻓﻲ ﻋﺑﺎده وﺧﻠﯾﻘﺗﮫ

 ﻓـﺈن ﺟﻧـﺎﯾﺗﮭم ﻋﻠﻰ اﻟرﺑوﺑﯾـﺔ واﻟﺣﻛﻣـﺔ اﻹﻟﮭﯾﺔ،ﻣن ﺿـﻼﻟﺗﮭم
واﻟﺟﻼﻟـﺔ اﻟﻧﺑوﯾـﺔ أﺷـد ﻣن ﺟﻧﺎﯾـﺔ اﻟﻌـﺎرﻓﯾن ﺑـﺎ وﺑـﺎﻟرﺳول
))ص.
“Some time after having written this book, during
one of the great nights of the holy month of
Ramadān, when I was praying at sahar time for
those of whom it is compulsory or good to
present in prayer and also for myself and… then
the following thought crossed my mind: it
behooves one to first pray for the guidance of
those who deny Allāh and reject His blessings
and those who belittle His Sanctity and change
His rule [over His servants and creation],
because their crime in relation to the lordship of
God, Divine wisdom, and prophetic majesty is
more grave than the crime of those who know
Allāh (swt) and His Messenger (s)…”
Then, after a few lines he says[19]:

 وﻟﻛـل ﺿـﺎل ﻋن،ﻓـدﻋوت ﻟﻛـل ﺿـﺎل ﻋن ﷲ ﺑﺎﻟﮭداﯾـﺔ إﻟﯾﮫ
 وﻟﻛل ﺿﺎل ﻋن اﻟﺣق ﺑﺎﻻﻋﺗراف ﺑﮫ،اﻟرﺳول ﺑﺎﻟرﺟوع إﻟﯾﮫ

 ﺛم دﻋوت ﻷھـل اﻟﺗوﻓﯾق واﻟﺗﺣﻘﯾق ﺑـﺎﻟﺛﺑوت.واﻻﻋﺗﻣـﺎد ﻋﻠﯾﮫ
 ودﻋوت ﻟﻧﻔﺳﻲ وﻣن، واﻟزﯾﺎدة ﻓﻲ ﺗﺣﻘﯾﻘﮭم،ﻋﻠﻰ ﺗوﻓﯾﻘﮭم...
“So I prayed for all those who have deviated
from Allāh to be guided towards Him, and all
those who have deviated from His Messenger to
return to him, and all those who have strayed
from the truth to admit it and rely on it. Then I
prayed for the people of Divine succor (ahl altawfīq) to be established on their path and for
the men of realization (ahl al-tahqīq) to attain
greater realization, and [then] I prayed for myself
and those…”
Therefore, when reciting the verses of this
supplication of the holy month, the supplicant
should open his heart for all in unison with the
Prophet (s) and his infallible progeny.

Objection
Does the aforesaid mean that we should also
pray for the material well-being of every

hypocrite and disbeliever, when we know that
they are the sources of corruption and mischief
in the society? Don’t we know about their evil
state described in various places in the Qur’ān?
How can we yearn for the material prosperity of
such people?

Response
Almighty Allāh wants both the spiritual as well as
the physical betterment of every human being.
The purpose of human creation according to the
Holy Qur’ān, as shall be soon discussed, is not
only meant for the believers, but for the entire
caravan of humanity. The verses cited above
clearly indicate how the Prophet (s) suffered
agony due to the adamant stance of the
disbelievers. ‘The agony’ was due to the allembracing spirit that he possessed. He wanted
the salvation of every human being.
The supplicant who is submissive to Almighty
Allāh should also like the same to be realized for
every human being. However, it would be wrong

for him to seek their material prosperity for the
sake of material prosperity. When seeking the
material prosperity of every human being, one
must ask Almighty Allāh for that material
prosperity that would serve as a means for the
goal of human existence. One should desire, for
example, that every human being receives food
and shelter, so that they can worship Almighty
Allāh and attain His proximity.
There are different reasons why some human
beings are deprived of basic necessities of life.
The fundamental cause of many of the
deprivations is the ‘deficiency of the receptacle
of Grace.’ Otherwise the Creator’s Grace is
abundantly poured down to all. The Holy Qur’ān
so beautifully expounds this truth in chapter arRa’d (13), verse 17:

) أَﻧَزَل ِﻣَن اﻟﱠﺳَﻣﺎِء َﻣــﺂًء َﻓَﺳﺎَﻟْت أَ ْوِدَﯾٌﺔ ِﺑَﻘَدِرَھﺎ... (

“He sent down water from the sky, and the
channels flowed, each according to its
measure…”

Those who consume foods that would ruin their
digestive system, for example, create the
gateway of deprivation from food themselves.
Those who engage in sin, hamper their
sustenance themselves. Both material and
spiritual prosperity depend on the receptacle.
Otherwise the All-Merciful can never be thought
to be stingy or subjective. He is always al-Jawād
and Open-Handed.
Therefore, clean and pure water descends from
the sky, but dirty receptacles always receive
dirty water, narrow receptacles always receive
less water, perforated receptacles always lose
water, etc. This is a universal law that the Qur’ān
so beautifully expounds.
It is noteworthy that the word “Rahīm” that we
always utter when starting Chapter al-Fātiha
does not literally indicate that His everrewarding Mercy and Guidance is only reserved
for the believers; rather such Mercy is poured

down upon all, but only those receptacles who
believed in the truth and have the capacity to
accept can absorb the same. For a better
understanding of this vital truth those who are
interested may look at Ādāb al-Salāt of the late
Āyatullāh Khumaynī.[20]

The Benefits of Prayers in Absence
Another very important trend in the supplication
is praying for others in their absence. There are
several Qur’ānic verses and traditions that lay
great emphasis on this and enumerate good
reward for the same. Following are examples
worthy of consideration:
1. The Holy Prophet (s) is reported to have
said[21]:

ٍ ب ﻟَِﻐﺎِﺋ
ٍ س َﺷْﻲٌء أَْﺳَرُع إَِﺟﺎَﺑًﺔ ِﻣْن َدْﻋَوِة َﻏﺎﺋ
ب
َ َﻟْﯾ.
“Nothing is accepted as quickly as one’s
supplication for another in his absence.”

2. It is reported from Imām al-Sādiq (as) that he
said[22]:

 َو َﯾِدﱡر َﻋَﻠْﯾِﮫ اﻟﱢرْزَق،ُدَﻋﺎُء اْﻟُﻣ ْؤِﻣِن ﻟِْﻠُﻣ ْؤِﻣِن َﯾْدَﻓُﻊ َﻋْﻧُﮫ اْﻟَﺑﻼَء.
“The du‘ā’ of a believer for another believer
dispels calamities from him and showers him
with abundant sustenance.”

Absolute Need of the Human Being
In the culture of the Holy Qur’ān every human
being, whatever status he may have in this
world, is needy. The Holy Qur’ān [35:15] says:

ُس أَْﻧُﺗم اْﻟﻔَُﻘراُء إﻟـﻰ ﱞﷲ و ﱞ
) ﷲ ُھَو اْﻟَﻐِﻧﱡﻲ اْﻟَﺣِﻣﯾُد
َ ِ
ِ َ ُ ُ ( َﯾﺎ أَﱡﯾَﮭﺎ اﻟﱠﻧﺎ
“O human beings, you are needy to Allāh,
and it is Allāh Who is Affluent, the Praised
one.”
This verse is in complete harmony with
intellectual proof, which considers every
dependent being to depend on a source, Which
is Independent and Whose existence is

Necessary and Essential. Therefore, all human
beings together with their possessions as well
as all the other dependent entities, entirely stand
and subsist by the cause of Divine Grace. We
read on Thursday nights[23]:

ْ َﯾﺎ َداِﺋَم اْﻟَﻔ.
ﺿِل َﻋﻠـﻰ اْﻟَﺑِرﱠﯾﺔ

“O One Who continuously Bestows Grace on the
creation.”
Almighty Allāh is Rabbu’l ‘Ālamīn. The meaning
of ‘Rabb’ should not be equated to the word
“Lord” as it is normally translated. Rabb - as
mentioned by Tafsīr al-Mīzān - means “alMālik al-Mudabbir” (The Owner and Manager of
affairs), which indicates that Allāh owns every
entity in its entirety and manages it by making it
subsist and controlling its affairs each and every
moment. Thus we should try to remove the
irrational thinking of some people who separate
God from creation and say that he is resting.
Exalted is He, from such limitations.

Therefore if, the soul owner “in the real sense of
the word” is Allāh, every human being is poor
and indigent.

A Step Towards Eradication of Poverty
On reciting the verse under discussion, the
supplicant always imagines, that he or she is
praying for all those who are outwardly needy
and have no source of stable livelihood. This is
also a correct translation of the verse. However,
in view of the introduction presented above, we
must understand that the dimensions of poverty
are not limited to what we normally imagine.
When we pray to Allāh to enrich the poor, we
should also have taken a practical step to enrich
others to the extent permitted by our limitations.
This, as explained previously, is what is required
of us.
If we carefully ponder over the verse under
discussion, we will realize that the supplicant
does not merely seek ‘the temporal satisfaction’
of the needy. Many of us temporarily satisfy the

needy in the holy month of Ramadān by
purchasing some household necessities, such
as food stuffs and clothes, etc. and are pleased
for having done something that Almighty Allāh
desires. Obviously such acts are highly
recommended and carry a lot of benefit, but are
different from what we are trying to seek from
our All-loving Creator in this particular verse: we
are not merely after the temporal satisfaction of
the poor; we are praying to Allāh to assist the
needy with a permanent source of income. “O
Allāh, aghnī (enrich) kulla faqīr (every poor
person).
Having realized this subtle point, the supplicant
should think of how to play an active role in
making the poor affluent. Several examples of
how this may be achieved may come to mind.
However, each depends on the supplicant’s
limitation: one who is extremely rich, may think
of supporting the poor to start small businesses
of their own and enrich them thereby; one who
owns a small-scale business and is need of

employees, would employ the poor and thereby
help them up to a certain extent. One may also
be an employee of someone himself, but due to
his acquaintance with other wealthy men, would
try to intercede on the poor’s behalf and get
them jobs.
The readers will realize the variety of the options
in this noble venture. The significant point here
is that every one should take “a step” and
participate.

Historical Examples
The life history of our Holy Prophet (s) and the
infallible Imāms (as) are a practical translation of
this verse of the du‘ā.’ Many examples can be
cited, but due to the brevity of this work, we shall
only mention a few:
1. Historians have narrated how Imām Hasan alMujtabā (as) in all his greatness and
magnanimity would help the needy with large
amounts of money in one go. It is also narrated

of him that thrice during his lifetime the Imām
(as) spent half of his wealth on the needy.
[Tārīkh al-Khulafā - Suyūtī]
2. Farazdaq is a well-known character to the
lovers of the Ahlu’l Bayt (as). When the
Ummayad governer of the time – Hishām bin
‘Abdul Mālik tried to belittle Imām Zaynu’l
‘Ābidīn (as) by asking about his identity,
Farazdaq recited a beautiful couplet about the
exalted character of the Imām (as). This made
Hishām very angry and he terminated the
continuous help that he used to give Farazdaq
and he imprisoned him as well. Imām (as) sent a
good amount of money to him in prison, but
Farazdaq did not accept it at first. Then the
Imām (as) insisted and he finally accepted.
Later with the prayer of the Imām (as), when he
was released, he informed the Imām (as) of how
he was regularly paid by Hishām and that his
name was afterwards deleted from Hisham’s
payroll. Imām (as) thereupon gifted Farazdaq an
amount of money that would suffice him for 40

years. Farazdaq’s life too extended for another
40 years. [al-Manāqib]
3. In his Manāqib, Ibn Shahr Āshūb narrates that
Imām Zaynu’l ‘Ābidīn (as) took the responsibility
to cater for 100 needy families. [al-Manāqib]
Therefore, we should try, through our sadaqāt, to
‘eradicate’ poverty. One of the best methods of
doing so is to gather even very small amounts of
support from those who would like to eradicate
poverty and use the same for this sublime
purpose.

Enriching the Motive of Our Action
There is another significant issue, which must
be inculcated in this holy month of grace. When
we ask Almighty Allāh to ‘enrich all the poor’, we
should do so because “we ourselves desire it”.
That is, our untainted disposition yearns for it. At
times someone does something and gets happy
thereby due to the reward that awaits him.

However, sometimes the act in itself is
enjoyable for the person. Salāt, for example, to
those who are not humble before God is
burdensome and difficult. The Holy Qur’ān [2:45]
says:

) ﺻﻼــَِة َوإِﱠﻧَﮭــﺎ َﻟَﻛـ ِﺑﯾَرةٌ إِﻻــﱠ َﻋﻠﻰ
ﺻْﺑِر َواﻟ ﱠ
َواـْﺳ ـ َﺗِﻌﯾُﻧوا ـِﺑ ـﺎﻟ ﱠ
( اْﻟَﺧﺎِﺷِﻌﯾَن
“And take recourse in patience and prayer,
and that is indeed hard except for the
humble.”
But one who has cleaned his heart and loves to
whisper to the Only Beloved says:

ﺻﻼَِة
ﻗُْم ﯾﺎ َ ِﺑﻼَُل َﻓﺄ َِرْﺣَﻧﺎ ﺑِﺎﻟ ﱠ.

“Stand O Bilāl, and make us happy with
prayer.”[24]
And says:

ﺻﻼَِة
ﻗُﱠرةُ َﻋْﯾِﻧﻲ ِﻓﻲ اﻟ ﱠ.
“The delight of my eye (qurratu‘aynī) is in

prayer.”[25]
There is a vast difference between those who
tire themselves in anticipation of Divine reward
and those who tire themselves because they
highly enjoy praying to the only Beloved.
Therefore, let us struggle to become “extinct in
the spirit of Allāh,” and practically try to enrich
the poor because we naturally enjoy the same;
and because it is “our need” and “our concern”.
Let us remove the specks of “anticipation” of
reward.
Readers however should not be led to believe
that those who expect reward are sinners. No;
rather they enjoy a lower stage, but are good
doers and must be encouraged as well. All of us
start from this lower step and by Divine succor
ascend slowly and gradually. We may easily
claim to have ascended to the higher level, but
between ‘contention’ and ‘reality’ there can be
utter remoteness.

Notes:
[14]Jelwehāye Rahmānī, Translated by Al-

Tawhīd Journal, v. XI, Nos. 3&4 pg. 68
[15] Kanzu’l ‘Ummāl, v. 11, tradition no. 32161
[16]Tafsīr Majma‘ al-Bayān, v. 4, pg. 866
[17]Minasha‘r al-Mansūb ila ‘l Imām al-Wasiyy

‘Alī bin Abī Tālib, pg. 64
[18]Iqbāl al-Ā‘māl, v. 1, pg. 385
[19]Iqbāl al-Ā‘māl, v. 1, pg. 384
[20]Tafsīr Surat al-Hamd, pg. 23
[21]Mīzān al-Hikma, v. 2, pg. 887, tr. 5730
[22]Ibid.
[23]Misbāh al-Kaf‘amī, section 46, pg. 647
[24]Mīzān al-Hikma, new ed., v. 1, pg. 62
[25]Bihār al-Anwār, v. 82, pg. 193
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Section 3

O Allāh, Satisfy Every Hungry Person
أَﻟﻠﱞُﮭﱠم أَْﺷِﺑْﻊ ُﻛﱠل َﺟﺎِﺋٍﻊ

O Allāh, Satisfy Every Hungry Person.

Experiencing Hunger
One of the philosophies behind fasting in the
holy month of Ramadān is to experience hunger
and thereby understand the situation of those
who are hungry and cannot afford to feed
themselves properly. The following tradition
quoted by Mawlā Fayd Kāshānī from Man Lā
Yahduruhu’l Faqīh , speaks of the same: in an
authentic narration, Imām al-Sādiq (as), whilst
explaining the philosophy of fasting, says:

ُأَراَد ﱞ
 َوأَْن ُﯾـِذﯾَق اْﻟَﻐِﻧﱠﻲ َﻧْﯾَل،ﷲ َﻋﱠز وـَﺟ ﱠل أْن ُﯾَﺳﱢوَي َﺑْﯾَن َﺧْﻠِﻘِﮫ
َ

ف َوَﯾْرَﺣَم اْﻟَﺟﺎِﺋَﻊ
 ﻟَِﯾِرﱠق َﻋﻠﻰ اﻟ ﱠ،اْﻟُﺟ ْوِع َواﻷََﻟِم.
ِ ﺿِﻌﯾ
“Allāh, the Exalted and Glorious, desired to
maintain equality between His creatures and
make the rich person experience hunger and
pain so that he may have pity on the weak and
mercy on the hungry one.”[26]

Causes of Hunger
Hunger is a widespread problem in today’s
world and has several causes, which may be
classified into two kinds: self-related and
external. The source of the self-related causes is
the sufferer himself, whereas external causes
stem from the society and other natural
phenomena. To discuss both these kinds of
causes is beyond the scope of this limited
commentary.
It is important however to study the limitations of
these causes so that we may be able to attempt
to avoid or eradicate them altogether. The verse

under discussion, as can be observed clearly, is
also closely related to poverty.
We had earlier mentioned the fact that every
dependent thing stands by Allāh’s permission.
Hence, if Allāh (swt) does not want one to
encounter disasters or be affected by them
nothing would happen to him. This universal law,
as pointed out earlier, is not only presented by
revelation, but also established by reason.

Ensuring Sustenance
Having realized this important truth, let us now
look at the following verses of the Holy Qur’ān:
1. Chapter al-Ā‘rāf - 7:96:

ٍ َوَﻟ ْو أَﱠن أَْھـ َل اْﻟﻘَُرى آَﻣُﻧوا َواﱠﺗَﻘ ْوا َﻟَﻔَﺗْﺣَﻧـ ﺎ َﻋَﻠْﯾِﮭْم َﺑَرَﻛـ ﺎ
) ت ِﻣَن
َ
ْ
ض
ر
ﻷ
ِ اﻟﱠﺳَﻣﺂِء َوا... (
“And if the people of the towns were to
believe and observe piety, surely we would
have opened to them the blessings of the

heaven and the earth…”
2. Chapter al-Talāq - 65:2-3:

ََوَﻣـْن َﯾﱠﺗق ﱞ
ُ  َوَﯾْرُزْﻗـ ُﮫ ِﻣـ ْن َﺣْﯾـ.ﷲ َﯾْﺟَﻌــ ْل َﻟـُﮫ َﻣْﺧَرـًﺟ ـ ﺎ
) َث ﻻ
ِ
ُ ( َﯾْﺣَﺗِﺳ
ب
“And whosoever is God-wary (observes
piety) He would make for him a way out
[from difficulties] and Bestow on him
sustenance from whence he expects not…”
3. Chapter Nūh - 71:10-12:

ُ َﻓﻘُْﻠ
)  ُﯾْرِﺳِل اﻟﱠﺳَﻣﺂَء َﻋَﻠْﯾُﻛْم.ت اـْﺳ َﺗْﻐِﻔُروا َرﱠﺑُﻛْم إِﱠﻧُﮫ َﻛـ ﺎَن َﻏﱠﻔﺎًرا
َ
ُ
ُ
َ
ﱠ
ٍ  َوُﯾْﻣـ ِدْدﻛْم ـِﺑ ﺄْﻣَواٍل َوَﺑِﻧﯾـَن َوَﯾْﺟَﻌـ ْل ﻟﻛْم َﺟﻧﺎ.ِﻣـ ْدَراًرا
ت َوَﯾْﺟَﻌْل
( َﻟُﻛْم أَْﻧَﮭﺎًرا
“Then I said: seek forgiveness from your
Lord, [for] indeed He is the Most-forgiving;
He would send down abundance of rain
upon you; and aid you with wealth and
sons; and make for you gardens and make
for you rivers.”

These verses inform the human being about the
best path of ensuring sustenance and avoiding
the calamity of hunger. If the culture of taqwā and
istighfār (in its various manifestations and
dimensions] were to prevail, hunger would no
more be a predicament save in cases of Divine
trial.

) ف َواْﻟُﺟوِع
ِ َوَﻟَﻧْﺑﻠَُوﱠﻧُﻛْم ِﺑَﺷْﻲٍء ِﻣَن اْﻟَﺧ ْو... (

“And We would certainly try You with
somewhat of fear and hunger…”[27]
We also have many traditions that guide the
hungry and the destitute, as well those who
would like to disseminate the culture of
independence, about the ways of achieving
sustenance. Following are some examples:

Increasing Sustenance
1. Imām al-Sādiq (as) is reported to have
said[28]:

إِﱠن اْﻟِﺑﱠر َﯾِزﯾُد ِﻓﻲ اﻟﱢرْزِق.

“Indeed, virtuousness increases sustenance.”
2. Imām al-Sādiq (as) is reported to have
said[29]:

ُﺣْﺳُن اْﻟُﺧْﻠِق َﯾِزﯾُد ِﻓﻲ اﻟﱢرْزِق.
“Good
behaviour
sustenance.”

(akhlāq)

increases

3. The Holy Prophet (s) is reported to have
said[30]:

 ُﯾَوﱠﺳُﻊ َﻋَﻠْﯾَك ِﻓﻲ اﻟﱢرْزِق،ُدْم َﻋﻠﻰ اﻟﱠطَﮭﺎَرِة.
“Always be in the state of tahāra (purity) and
your sustenance shall be increased.”
Therefore, the duty of those who sincerely utter
this verse of the supplication, besides actively
supporting others, should be to educate them to
realize the direct causes of hunger.

The esteemed author of Mir’ātu’l Kamāl, the late
Āyatullāh al-Shaykh Māmaqānī has filled six
pages full of reasons that cause poverty and
hamper one’s sustenance. References have
also come in the gloss of a later edition of this
three-volume opus of devotions. Those
interested can look at pages 569-583. Here,
however, we would like to suffice ourselves with
mentioning only a few of them:

Causes that Hamper Sustenance
Expression of greed, sleeping between maghrib
and ‘ishā prayers‘, sleeping between fajr and
sunrise, severing relationship with near
relatives, sleeping naked for long durations,
cursing one’s children, eating in the state of lying
down, abandoning prayers for one’s parents,
backbiting, isrāf (over eating, extravagance,
etc.), seeking the faults of people, eating while
walking, urination and sexual intercourse while
facing qibla, urinating on water, laughing
excessively especially near graves and

gatherings of the learned, not lending money to
one who is need, expression of poverty to one
who possesses wealth, and excessive sleep.
Āyatullāh Māmqānī mentions about 175 causes
in his manual.
Therefore, it is essential for us to propagate the
culture of taqwā in those poor societies, which
can absorb the teachings of Allāh (swt). Taqwā
in every dimension of life enables one to
experience happiness in this world as well as
the Hereafter.

A Deeper Consideration: Another
Extension of Food
Food in Qur’ānic terminology does not always
refer to material food. Rather, there are clear
references made by the Imāms of the Ahlu’l
Bayt (as) who are the most authoritative
commentators of the Qur’ān, that ta‘ām (food) in
the language of the Qur’ān, sometimes refers to

knowledge. It refers to the food of the soul, and
not only that of the body. The following verse is
an example:
In chapter ‘Abasa [80:24], Almighty Allāh says:

) ( َﻓْﻠَﯾْﻧُظِر اﻹِْﻧَﺳﺎُن إِﻟـﻰ َطَﻌﺎِﻣِﮫ

“Then let man look at his food.”
About this holy verse, the Shī‘ite commentator
Sayyid Hāshim Bahrānī in his Tafsīr al-Burhān
quotes a tradition narrated in al-Kāfi [v.1, p.39,
tr.8] from Imām al-Sādiq (as) as follows:
Zayd al-Shahhām asks Imām (as) what “man’s
food”[31] stands for in the verse above. The
Imām (as) responds saying:

ُِﻋْﻠُﻣُﮫ اﻟﱠِذي ﯾﺄُْﺧُذهُ َﻋﱠﻣْن َﯾﺄُْﺧُذه...
“The knowledge that he acquires; from whom
does he acquire it?”[32]
Therefore, if hunger means lack of knowledge

many of us are indeed hungry. A scholar who
has spent years in acquiring knowledge would
also pray to Allāh to bestow on him more and
more, for there is no limit to the acquisition of
knowledge. The Holy Prophet (s) himself used to
seek more knowledge by the following
supplication that Almighty Allāh taught him in the
Holy Qur’ān [20:114]:

( َوﻗُْل َر ﱢ
) ب ِزْدِﻧﻲ ِﻋْﻠًﻣﺎ

“And say: O my Lord increase me in
knowledge.”
And saying:

َﻣﺎ َﻋَرْﻓَﻧﺎ ََك َﺣﱠق َﻣْﻌِرَﻓِﺗَك.

“We have not known your reality completely.”
The solution to this hunger too is taqwā. The
following two verses clearly prove this
contention:
1. Chapter al-Baqarā: 2:282:

ُﷲ و ُﯾﻌﻠﱢُﻣُﻛم ﱞ
َ
)ﷲ
ُ َ َ ( َواﱠﺗﻘُوا ﱞ
“And adopt taqwā, and Allāh will teach you.”
2. Chapter al-Anfāl: 8:29:

َ( َﯾﺎ أَﱡﯾَﮭﺎ اﻟﱠِذﯾَن آَﻣُﻧوا إْن َﺗﱠﺗﻘُوا ﱞ
) ﷲ َﯾْﺟَﻌْل َﻟُﻛْم ﻓُْرَﻗﺎًﻧﺎ
ِ
“O believers, if you be God-wary (observe
piety) Allāh shall enable you to distinguish
the truth from the falsehood.”

Hunger from A Mystical Dimension:
The late mystic-scholar as well as teacher of
Āyatullāh Khumaynī, Āyatullāh Malikī Tabrīzī in
his well-known manual of devotions “alMurāqibāt” explains the ample benefits of
hunger for the spiritual traveler by mentioning
some of the following traditions:
1. The Holy Prophet (s) is reported to have said:

 أَْطَوﻟُﻛْم ُﺟ ْوَﻋﺎ ً َوَﺗَﻔﱡﻛراً ِﻓﻲ،ﷲ َﻣْﻧِزَﻟًﺔ َﯾ ْوَم اْﻟِﻘَﯾﺎَﻣِﺔ
ِ ﺿﻠُُﻛْم ِﻋْﻧَد ﱞ
َ أَْﻓ

ﷲ ُﺳْﺑَﺣﺎَﻧُﮫ
ِ ﱞ.
“The best of you in terms of rank near Allāh on
the day of Judgment is the one among you who
experiences hunger and engages in
contemplation about Allāh, the exalted, for the
longest period.”[33]
2. The Holy Prophet (s) is reported to have told
Usāma:

َ إِِن اـْﺳ َﺗَطْﻌ
 َوَﻛـِﺑ ُدَك،ت َوَﺑْطُﻧـَك ـَﺟ ﺎِﺋٌﻊ
ِ ت أَْن َﯾﺄِْﺗَﯾـ َك َﻣَﻠـُك اْﻟَﻣـ ْو
 َوَﺗُﺣﱡل َﻣَﻊ،ف اْﻟَﻣَﻧﺎِزِل
َ  َﻓﺈِﱠﻧَك ُﺗـْدِرُك ـِﺑ ٌذﻟَِك أَْﺷـ َر،َظْﻣـ ﺂن َﻓﺎْﻓَﻌْل
ﺻــ ﻠﱢﻲ َﻋَﻠْﯾَك
َ  َو ُﯾ، َوَﺗْﻔَرُح ِﺑﻘُــُد ْوِم ُر ْوِﺣـَك اْﻟَﻣﻼِﺋَﻛــ ُﺔ،اﻟﱠﻧِﺑﱢﯾﯾـَن
ْ
اﻟَﺟﱠﺑﺎُر.
“If it is possible for you to encounter the angel of
death while you are hungry and thirsty, then do
so, for by that you would experience the noblest
of stations and reside in the company of the
Prophets, and the angels would rejoice in the
arrival of your spirit, and God would send His
Blessings on you.”[34]

3. The Holy Prophet (s) is reported to have said:

َ َﻟَﻌـ ﱠل ﻗُﻠُ ْوُﺑُﻛم َﺗَرى ﱞ،أَﺟْﯾُﻌ ْوا أَْﻛَﺑـ ﺎَدُﻛم َوأَْﻋَروا أَْﺟَﺳـ ﺎَدُﻛم
ﷲ َﻋﱠز
ْ
ْ
ْ
ِ
َوَﺟﱠل.
“Keep your stomachs hungry and afflict your
bodies; perhaps [by doing so] your hearts would
see Allāh, the Exalted and Glorious.”[35]
4. The Holy Prophet (s) is reported to have said:

َﻣْن أََﺟﺎَع َﺑْطَﻧُﮫ َﻋُظَﻣْت ِﻓْﻛَرُﺗُﮫ.
“Whosoever keeps his stomach hungry would
attain sublimity of thought.”[36]
5. The Holy Prophet (s) during his mi‘rā j (his
ascent to the proximity of God) asks Almighty
Allāh:

ُ  َﻣﺎ ِﻣْﯾَرا:ب
َﯾﺎ َر ﱢ
ث اْﻟﺟ ْوِع؟

“O Lord what does hunger inherit?”
Almighty Allāh says:

ب
ِ اْﻟِﺣْﻛَﻣُﺔ َوِﺣْﻔُظ اْﻟَﻘْﻠ...
“It inherits wisdom and the protection of the
heart…”[37]
Therefore, “hunger” has a fundamental role to
play in elevating the human being spiritually.
However that should not be taken to mean that
‘hunger’ is recommended for all and sundry,
including those who cannot withstand it and may
fall sick or die. If we look at the book of Islamic
laws[38] at our disposal, we would find that one
of the etiquettes of consuming food is to take
two meals a day: one meal in the earlier part of
the day and the other in the earlier part of the
night. The gap between these two meals should
not be filled with any other kind of food. Many of
us do have the potential to have such a diet, but
the forces of desire never allow us to practice it.
There are people however, who need more
intake of food, and such a diet is out of question
for them. Obviously, that does not mean that they
are not religious or pious. It is by the intake of

food that they can practice their devotions and
perform deeds of virtue and live their lives
according to the dictates of Divine law.
There comes a time in the life of one who has
purified his soul and attained the proximity of
Allāh, when he has the ability to withstand
hunger not only for short periods but also for
unusual intervals. This contention may sound
absurd in the language of science and
experiment, but the experts of Islamic
esotericism believe that as the spirit of man
strengthens, such phenomena are feasible.
Avicenna (Ibn Sīnā), the great Shī‘ite
philosopher, who is also known as Sayyid al‘Uqalā’ (the doyen of intellectuals) in his
monumental “Ishārāt wa al-Tanbīhāt” says:

ت اْﻟَﻣْرُزوِء َﻟُﮫ ُﻣـﱠدًة َﻏْﯾَر
ِ إَِذا َﺑَﻠَﻐـ َك أََﱠن َﻋﺎِرﻓـﺎ ً أَْﻣَﺳَك َﻋِن اﻟﻘُ ْو
ﱠ
َ
ْ  ﻓﺎْﺳَﺟْﺢ ِﺑﺎﻟﱠﺗ،ُﻣْﻌـَﺗﺎَدٍة
ب اﻟطِﺑﯾَﻌِﺔ
ِ  َواْﻋـَﺗِﺑْر ٌذﻟَِك ِﻣْن َﻣذاِھ،ﺻِدْﯾِق
ْ
ْ
اﻟَﻣﺷُﮭ ْوَرة.
“If you come to know that a Gnostic (‘ārif) has

refrained for an unusual interval from consuming
the little food he has, graciously assent and
consider this among the well-known principles of
nature.”[39]
Therefore, hunger for those who are not
deprived of sustenance and are able to
withstand it is highly recommended due to the
reasons mentioned above.

Notes:
[26]al-Mahajjat al-Baydā’, v. 2, pg. 124
[27] Holy Qur’ān, 2:155
[28]Mīzān al-Hikmah, v. 2
[29]Ibid.
[30]Ibid.
[31] This interpretation is very apt and accurate,

for the reality of the human being is his spirit.
Necessarily then, his food would be uniform with
his spirit. And this food can be nothing but
knowledge.
[32]al-Burhān Fī Tafsīri’l Qur’ān, pg. 214

[33]al-Murāqibāt, pg. 154 - New ed.
[34]Ibid.
[35]Ibid.
[36]Ibid, pg. 156
[37]Sirru’l Isrā’, v. 1, pg. 13
[38]Tawdīhu’l Masā’il of Āyatullāh al-‘Uzmā

Sayyid ‘Alī Sīstānī, pg. 495
[39]al-Ishārāt wa ‘ l-Tanbīhāt, v. 4, pg. 111
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Section 4

O Allāh, Clothe Every Unclothed One
ُ أَﻟﻠﱞُﮭﱠم اْﻛ
س ُﻛﱠل ُﻋْرَﯾﺎٍن
O Allāh, Clothe Every Unclothed One

The Aim of Human Creation
One of the great calamities of human life is the
lack of insight about the purpose of human
creation. So long as man has not come to know
‘the goal of life’ he shall always have to face
difficulties. This universal law applies to the
affluent too. Ask every wealthy person whether
his money always keeps him happy, and his
answer would be in the negative. The Holy
Qur’ān as well the Ahlu’l Bayt (as) have informed
us that the aim behind human creation is to
attain Allāh’s proximity and nearness. And the

path that leads one to realize this aspiration is
none other than ‘ibādah (obedience and
worship). The following verse explains it:
In chapter 51, verse 56, Almighty Allāh says:

ُ ( َوَﻣﺎ َﺧَﻠْﻘ
) س إِﻻﱠ ﻟَِﯾْﻌُﺑُدوِن
َ ت اْﻟِﺟﱠن َواﻹِْﻧ

“And I have not created the jinn and men
except that they should worship Me.”
Here, the aim is indicated as Allāh’s Worship.
But is it the ‘final aim of creation?’ To answer
this we should look at chapter 15, verse 99 of
the Qur’ān, which says:

) ( َواْﻋـُﺑْد َرﱠﺑَك َﺣﱠﺗﻰ َﯾﺄِْﺗَﯾَك اْﻟَﯾِﻘﯾُن
“And worship your Lord until conviction
comes to you.”
Therefore, it is ma‘rifatullāh that is the end. And
the closer one gets to his Lord the better his
knowledge of his Creator.

Beautiful allusions are made in the following
verses too about the ultimate goal of the human
being:
1. Imām ‘Alī (as) in his famous supplication of
Kumayl cries:

!َﯾﺎ َﻏﺎَﯾَﺔ آَﻣﺎِل اﻟَﻌﺎِرِﻓـﯾَن

“O the Ultimate Hope of the Gnostics.”
2. And in the prayer of ‘Arafah, Sayyid alShuhadā (as) cries:

ﺻَل إَِﻟْﯾَك
ِ َ أ ُْطﻠُْﺑِﻧﻲ ِﺑَرْﺣَﻣِﺗَك َﺣّﺗﻰ أ:إِﻟٌِﮭﻲ.
“O Allāh, Seek me by Your Mercy until I reach
You.”
It is Allāh’s worship that raises the human being
so high that he may witness God- of course in
his own limitations as explained by some
traditions of the Ahlu’l Bayt (as).
Having known this, we should realize that since

the human being resides in the world of matter
and possesses a structure that is submissive to
the laws of matter, he is in need of different
necessities that may enable him to subsist and
achieve his goal in life. Examples of such basic
necessities, which we may also term as ‘the
means of life’, are food, drink, clothing, a place
of shelter, etc.

The Means and the Goal
Many who have not realized the purpose of
human life busy themselves with the means and
forget the goal. When they look at the luster of
the various kinds of material products of the socalled developed countries, they brand that as
‘human progress’ and even try to doubt the
authenticity of Islam. Advancement in science
and technology is not something abhorred by
Islam at all. Rather it is encouraged. However it
still comes under the umbrella of ‘the means of
the end’ and thus one should not mistake it as
‘the yardstick of human progress.’ One should
rather question oneself whether ‘the material

product’ really serves to be ‘means’ on the path
towards Allāh or not. Both the VCR and the
Internet, for example, are helpful means of
communication, but if they hamper the human
being from traversing the path of eternal
happiness, what use do they have in serving as
‘a means’ for the goal? The proponents of
advancement always present two kinds of
products:
1. Those of variable nature
2. Those of invariable nature
Commodities of the first category allow the
human being to reason and work on the path
towards perfection both before and after
purchase. For example, when buying a
television set, one may or may not decide to
employ the same in watching only those
programs that would enrich his mind and spirit.
In the case of the second category, however,
‘this choice’ is out of question ‘after purchase.’

For example, if a person were to purchase an
indecent film due to his base inclinations. Later
if he were to decide to employ the same for a
good purpose, he would not be able to do so.
He cannot change the film to enrich his mind. All
he can do is to erase the film and dub
something that would enrich his spirit. Similar is
the case with material items that directly
concern human development and subsistence
such as food, drink and clothing. Many kinds of
food and clothing are forbidden is Islam and can
thus not be branded as ‘the means’ for the
human goal.
Therefore it is highly significant to know the
difference between ‘the goal’ and the ‘means.’
Many of us unfortunately have molded our lives
to struggle only for the abundance of the means
and have forgotten the goal. We would
understand this reality when entering our graves.
The Qur’ān [102: 1-2] says:

)  َﺣﱠﺗﻰ ُزْرُﺗُم اْﻟَﻣَﻘﺎِﺑَر.( أَْﻟَﮭﺎُﻛُم اﻟﱠﺗَﻛﺎُﺛُر
“Competing for abundance has engaged

you until you come to the graves.”

The Purpose Behind Clothing
‘Clothing’ is one of the very basic necessities of
human life and indeed a blessing of Allāh (swt)
to the human being. Realizing the purpose
behind clothing would open several doors of
understanding and enable us to do our duty
while requesting the All-merciful Lord to clothe
all the naked.
Following are verses of Qur’ān
supplications worthy of contemplation:

and

1. [Chapter al-Ā‘rāf -7:26]:

) َﯾـ ﺎ َﺑِﻧﻲ آَدَم َﻗـْد أَﻧَزْﻟَﻧـ ﺎ َﻋَﻠْﯾُﻛْم ﻟَِﺑﺎًﺳـ ﺎ ُﯾـَواِري َﺳ ْوآِﺗُﻛْم َوِرﯾًﺷـﺎ
ُ َوﻟَِﺑﺎ... (
س اﻟﱠﺗْﻘَوى ٌذﻟَِك َﺧْﯾٌر
“O children of Adam, surely we have sent
down for you clothing that covers your
shame and an attire that causes beauty; and
the attire of piety; that is better…”

2. Imām Mūsā bin Ja’far al-Kāzim (as) is
reported[40] to have said that whenever a person
would like to put on a new dress he should wipe
his hand over it and say:

أَْﻟَﺣْﻣـ ُد ِ ﱞ ِ اﻟﱠِذي َﻛَﺳـ ﺎِﻧﻲ َﻣﺎ أ َُواِري ِﺑِﮫ َﻋ ْوَرِﺗﻲ َوأََﺗَﺟﱠﻣُل ِﺑِﮫ ِﻓﻲ
س
ِ اﻟﱠﻧﺎ.
“Praise belongs to Allāh who clothed me with
what I cover my shame and beautify myself
among the people.”
Studying the abovementioned quotations we
come to realize that two important reasons
behind clothing are:
1. To conceal one’s private parts
2. To beautify oneself

The Inner Attire
Having spoken about this great blessing,

Almighty Allāh transports the reader to a very
important truth, which if neglected would cause
extreme regret. He reminds the human being
that he is not just composed of the material body
to need ‘the material attire’ only. Rather ‘the
inner attire’ is of fundamental significance. In the
words of Qur’ān: dhālika khayr (that is the
better!) ‘Allāmah Tabātabā’ī in his al-Mizān has
a beautiful explanation about this. In order to
indicate the gravity of the situation of ‘the pain’
that the human being experiences when his
shameful deeds are displayed, he says:

...ت اﻟَﺑﺎِطِﻧﱠﯾِﺔ أَﺷﱡد
ِ إِﻻﱠ أَﱠن ُظُﮭوَر اﻟَﺳ ْوَءا...
“…except that the pain experienced with the
appearance of the inner blemishes is more
intense…”
Other verses of the Holy Qur’ān clearly explain
the calamity of this situation. Look at the verses
below:
1. Chapter al-Tāriq: - 86:9:

) ( َﯾ ْوَم ُﺗْﺑﻠـﻰ اﻟﱠﺳَرآِﺋُر
“The day when the secrets shall be made
manifest.”
2. Chapter Āli ‘Imrān - 3:30:

) ﺿـ ًرا َوَﻣﺎ َﻋِﻣَﻠْت
َ س َﻣﺎ َﻋِﻣَﻠْت ِﻣْن َﺧْﯾٍر ُﻣْﺣ
ٍ َﯾ ْوَم َﺗِﺟـُد ُﻛـﱡل َﻧْﻔ
ِﻣْن ُﺳوٍء َﺗَوﱡد َﻟ ْو أَﱠن َﺑْﯾَﻧَﮭﺎ َوَﺑْﯾَﻧُﮫ أََﻣًدا َﺑِﻌﯾًدا...(
“On the day that every soul shall find
present what it has done of good and what it
has done of evil, it shall wish that between it
and that evil was a long distance…”
3. Chapter Āli ‘Imrān, 3:192:

) ( َرﱠﺑـَﻧﺎ إِﱠﻧَك َﻣْن ُﺗْدِﺧِل اﻟﱠﻧﺎَر َﻓَﻘْد أَْﺧَزْﯾَﺗُﮫ
“O Lord, surely whomsoever you place in
the Fire, you have indeed disgraced him…”
Therefore when uttering this verse of the
supplication we should try to think whether we
are among those who are spiritually unclothed or

not. If we are, then we should seek Divine help
to establish taqwā within ourselves so that we
do not face that ignominy which is so intense to
bear.
The other fundamental use of clothing is to look
presentable and beautiful. The inclination to be
beautiful is inherent in every human being and
there are ample indications in our holy traditions
that encourage one to look beautiful and
presentable within the limits of the Sharī’a. In
keeping with the brevity of this commentary, we
will avoid mentioning them.
However, we must understand that in the same
manner as “taqwā” and piety is a source of
protection from sin and ignominy, it also is a
source of embellishment. This is because it
embellishes the inner form of the human being
with excellent character and makes him the
beloved of Allāh. How remote is the ‘beloved of
the apparently beautiful’ from the beloved of the
spiritually beautiful: razaqanallāhu jamī’an [May
Allāh enable all of us to achieve the same]

A Word of Prayer
O Allāh, as we humbly ask you to clothe both the
physically as well as the spiritually naked ones,
and seek your support to help those who have
no proper clothes in their physical lives, and
enable us to clothe our inner selves with the
attire of taqwā, so that we may acquire the worth
to clothe others as well.

Notes:
[40]Hilyatu’l Muttaqīn, ch. 9
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Section 5

O Allāh, Facilitate the Payment of Every
Indebted One
ض َدْﯾَن ُﻛﱢل َﻣِدْﯾٍن
ِ أَﻟﻠﱞُﮭﱠم اْﻗ
O Allāh, Facilitate the Payment of Every
Indebted One

The Comprehensive Meaning of ‘dayn’
Many might imagine that ‘dayn’ (debt) is the
same as ‘qard’ (loan). In the terminology of
Islamic jurisprudence, however, the word dayn
has a broader connotation then the word ‘qard.’
D a y n also covers qard in its conceptual
umbrella. Āyatullāh Makārim Shīrāzī in his
Tafsīr-e Namūne alludes to this subtlety and
says that qard is only applied when one is

obliged to return the equivalent of the thing
taken; for example, if he takes money as a loan,
he would have to return the same amount of
money; and if he takes a certain kind of food, he
would be obliged to return the same. However,
‘dayn’ has a broader framework, for it includes
any kind of transaction such as ‘settlement of
claim’ ( sulh), leasing (ijāra), buying and selling,
and the like.[41]

Debt Sometimes Hampers One From
Spiritual Progress
Debt at times becomes a very great
impediment on the path towards God. The
reason for this is that it preoccupies one’s mind
and heart, and that is a decisive factor in
impeding progress. Look at the following
traditions:
1. Imām Zaynu’l ‘Ābidīn (as) in his beautiful
supplication[42] for relief from debt informs his
followers of the difficult situation that a debtor

normally experiences. Look at the following:
O God,
bless Muhammad and his Household
and release me from a debt
which makes me lose face,
confuses my mind,
disrupts my thinking,
and prolongs my occupation with attending
to it!
I seek refuge in You, my Lord,
from worry and thought about debt,
from the distraction and sleeplessness of
debt;
so bless Muhammad and his Household
and give me refuge from it!
I seek sanctuary in You, my Lord, from
debt’s abasement in life
and its ill effects after death…
2. The Holy Prophet (s) is reported to have
said[43]:

 َوُذﱞل ِﺑﺎﻟﱠﻧَﮭﺎِر،إِﱠﯾﺎُﻛْم َواﻟﱠدْﯾَن ! َﻓﺈِﱠﻧُﮫ َھﱞم ِﺑﺎﻟﻠﱠﯾِل.

“Beware of debt, for surely it causes grief during
the night and humiliation during the day.”
Another obvious case that can hamper the
indebted one from spiritual development is
when he is indifferent to repaying his debt:
following are traditions worthy of contemplation:
1. Imām Ja’far al-Sādiq (as) is reported[44] to
have said:

ض ِﻣْﻧـ ُﮫ َﻣﺎﻻـً َوِﻓﻲ ِﻧﱠﯾِﺗِﮫ أَْن ﻻﱠ
َ أَﱡﯾَﻣـ ﺎ َرُﺟـ ٌل أََﺗَﻰ َرُﺟﻼـً َﻓﺎـْﺳ َﺗْﻘَر
ٌ
ْ
ّ
ص اﻟَﻌﺎﱢدي
 َﻓذﻟَِك اﻟﻠ ﱡ،ُﯾَؤﱢدَﯾُﮫ.
“Whosoever comes to a person and takes some
money as a loan from him while he has the
intention of not paying him back is a common
thief.”
2. Imām Ja’far al-Sādiq (as) is reported[45] to
have said:

 َﻛﺎَن ِﺑِﻣْﻧِزَﻟِﺔ اﻟﱠﺳﺎِرِق،َُﻣْن اْﺳَﺗَداَن َدْﯾًﻧﺎ َﻓَﻠْم َﯾْﻧِو َﻗﺿﺎَءه.

“Whosoever takes a loan and has no intention to
pay it back, is the same as a thief.”
In the above traditions such people are termed
as thieves. Essentially then, the very notion of
‘spiritual progress’ is far-fetched for them.
Those who are regularly habituated in taking
loans from here and there should also realize
the dangerous consequences that await them.
Traditions of the Ahlu’l Bayt (as) have alluded to
some such dangers as follows:
1. Imām ‘Alī (as) is reported to have said[46]:

ً  َواْﻟُﻣْﻧِﺟَز ُﻣْﺧﻠِﻔﺎ،ً ﺻﺎِدَق َﻛﺎِذَﺑﺎ
ﺻﱢﯾُر اﻟ ﱠ
َ َﻛْﺛَرةُ اﻟﱠدْﯾِن ُﺗ.
“Excess of debt turns the truthful one into a liar
and one who fulfills [his promises] to become
unfaithful.”
2. Imām Muhammad al-Bāqir (as) is reported[47]
to have said:

 ﻻَ َﻛﱠﻔﺎَرَة َﻟُﮫ إِﻻﱠ،ﷲ إﻻﱠ اﻟـﱠدْﯾَن
ٍ ُﻛـﱡل َذْﻧ
ِ ب ُﯾَﻛﱢﻔُرهُ اﻟَﻘْﺗُل ِﻓﻲ َﺳِﺑﯾِل ﱞ
 أَ ْو َﯾْﻌﻔُو اﻟﱠِذي َﻟُﮫ اﻟَﺣﱡق،ﺻﺎِﺣُﺑُﮫ
ِ  أَ ْو َﯾْﻘ،ُأََداؤه.
َ ﺿﻲ
“Martyrdom in Allāh’s way expiates every sin,
save debt, for it has no compensation save its
repayment, or payment by the inheritor
(sāhibuhu) or forgiveness from the creditor...”
3. Imām Ja’far al-Sādiq (as) is reported to have
said[48]:

 َﻓﺈِﱠن ِﻓﻲ ِﺧﱠﻔِﺔ اﻟﱠدْﯾِن ِزَﯾﺎَدَة اﻟُﻌُﻣِر،َﺧﱢﻔﻔُ ْوا اﻟﱠدْﯾَن.

“Lessen your debts, for surely in the reduction of
your debts is the increment of life.”

When Should One Take a Loan?
These above traditions should not be mistaken
to mean that one has no right to take any loan
whatsoever. Rather, in times of difficulty
believers are allowed to take loans within the
framework of Islamic laws. The Infallible progeny
of the Holy Prophet (s) also took loans during

their lifetime. But that which is very important is
to understand properly the correct circumstance
of taking a loan. A substantial number of people
take loans to live a life of leisure or
extravagance. So long as the believer has not
learnt to observe an Islamic discipline, he would
always have to live a life of hardship. Imām
Zaynu’l ‘Ābidīn (as) teaches his followers in
supplication 30 of the Sahīfah al-Sajjādiyyah to
adopt some sublime traits in order to avoid debt
and be freed from the same. Look at the
following:
O God,
bless Muhammad and his Household
prevent me from extravagance and excess,
put me on the course of generous spending
and moderation,
teach me excellent distribution,
hold me back through Your gentleness from
squandering,
allow me to attain my provisions through
lawful means,
direct my spending toward the gateways of

devotion,
and take away from me any possession
which will bring forth pride in me,
lead to insolence,
or drag me in its heels to rebellion!
O God,
make me love the companionship of the
poor
and help me be their companion with
excellent patience!
Whenever you take away from me
the goods of this perishing world,
store them for me in Your abiding
treasuries!
Make this world’s broken pieces
which You have conferred upon meand its
goods
which You have quickly granted to me
a way to reach Your neighborhood,
a link to Your nearness,
and a means to Your Garden!
Verily You are Possessor of bounty abounding,
and You are the Munificent, the Generous.

So beautifully has the Imām informed his
followers about the causes of their wretched
state of debt. Every point in the above
supplication is a gateway of understanding.
[Readers are requested to reflect on each of the
verses above to decipher the causes].
The wealthy believers, on the other hand, are
highly encouraged to give loans to their needy
brothers and sisters and assist them in times of
hardship. In fact some holy traditions clearly tell
us that the reward one gets by giving qard
exceeds the reward a person gets by giving
sadaqah, although in the case of the latter no
return is anticipated, whereas in the case of the
former the lender does expect return. Following
are traditions worthy of reflection:
1. Imām Ja’far al-Sādiq (as) is reported to have
said[49]:

ٌ َﻣْﻛُﺗـ ْو
ُ  َواْﻟَﻘْر،ﺻﱠدَﻗــَﺔ ِﺑﺎْﻟَﻌَﺷــ رِة
ض
 إِﱠن اﻟ ﱠ:ب اْﻟَﺟﱠﻧِﺔ
ِ ب َﻋَﻠﻰ َﺑـ ﺎ
ْ
َ
اﻟَواِﺣُد ِﺑﺛَﻣﺎِﻧَﯾَﺔ َﻋﺷَرة...

“The following has been written on the door of
Paradise: Surely sadaqah equals ten times
[reward], and one loan equals to eighteen times
[reward]…”
2. Imām Ja’far al-Sādiq (as) is reported to have
said[50]:

ض ُﻣ ْؤِﻣًﻧـﺎ َﻗْرﺿـﺎ ً َﯾْﻧُظُر ـِﺑ ِﮫ َﻣْﯾُﺳـ ْوَرهُ َﻛـ ﺎَن َﻣـﺎﻟُُﮫ ِﻓْﻲ
َ َﻣـْن أَْﻗَر
ﺻﻼٍة ِﻣَن اْﻟَﻣﻼِﺋَﻛِﺔ َﺣﱠﺗﻰ ُﯾَؤﱢدَﯾُﮫ
َ  َوَﻛﺎَن ُھَو ِﻓﻲ،َزَﻛﺎٍة.
“Whosoever gives a loan to a mu’min, expecting
his ease thereby, his wealth would increase and
the angels would invoke blessings on him until
he is paid.”

Shaykh Bahā’ī and the Du‘ā’ of Relief From
Debt
In his well-known masterpiece of commentary of
40 traditions (al-Arba‘ūna Hadīthan), Shaykh
Bahā’ī relates an interesting incident that he had
experienced after quoting the following tradition:

The esteemed Shaykh al-Sadūq Muhammad
bin Bābaway al-Qummī has narrated with his
chain of narrators from Imām Muhammad alBāqir (as) who narrated the same from his
fathers (as), who narrated from Amīru’l Mu’minīn
(as) who said:
I complained to the Prophet (s) about a loan that
I had on my shoulders, and he (s) said:
O ‘Alī say:

ْ  َوِﺑَﻔ،أَﻟﻠﱞُﮭﱠم أَْﻏِﻧِﻧﻲ ِﺑَﺣﻼَﻟَِك َﻋْن َﺣَراِﻣَك.
ﺿﻠَِك َﻋﱠﻣْن ِﺳَواَك
“O Allāh: Make me needless of that which you
have made unlawful through that which you have
made lawful, and [make me needless] of other
than you by Your Favor.”
Thereafter Shaykh Bahā’ī narrates: “During
some years of my life I was so much in debt, that
the amount I had to pay exceeded 1500
mithqāls of gold and the lenders were highly
persistent is getting their money back. So

difficult had the situation become that it diverted
me from many of my occupations, and I had no
solution in repaying them. So I adhered to
reciting the above supplication, and would
repeat it after every Morning Prayer, and at
times would also recite the same after other
prayers. Consequently, Allāh, the Exalted, made
it easy for me to pay the loans off quickly in a
very short time through unknown sources.”[51]

Obligations
This verse of the noble supplication creates
different obligations for different people:
1. Those who have the ability to relieve
others from any of the kinds of debt should
attempt to do so. A generous
moneylender, having realized the
faithfulness and inability of the debtor, may
forgive him (partly or entirely) and thereby
practically and faithfully translate this verse

of the supplication.

2. Those who have the capacity of relieving
themselves from debt in any of the
situations in which they have been
trapped, should try hard to do so,
otherwise it would be an unfaithful cry on
their part. How greedy would it be for one
who has ample money to give but waits for
help and prays for external support!

3. Muslim societies who have a united
system can solve this grave problem of
debt in its different manifestations very
quickly by the collection of even very small
contributions from individuals.

An In-depth Consideration

The supplications that the Infallible Imāms (as)
have taught us are very rich in content, but they
require ‘a broad vision’ to be appreciated. In
many places we have stressed, albeit indirectly,
the importance of the inner content of every
verse. Here too, we think it is important to
mention the same:
One of the significant laws that prevail the world
of language is that words are coined for the
spirit of their meanings. This is contrary to what
some conjecture when saying that words are
coined for their ‘material extensions (masādīq)’
and not ‘the spirit of their meanings.’ They mean
to say for example, the word ‘balance’ only
refers to the conventional balance that we are
aware of. Clearly, this is not correct, for the
examples of balance are not be limited to those
instruments of balance that measure material
entities. The Holy Qur’ān is also known as
mīzān (balance). The personality of Imām
‘Alī (as) is another extension of balance, for the
believers are judged and weighed according to
his spirit. Most of the learned scholars believe

that words are coined for the spirit of their
meanings and not necessarily their material
extensions. For further research on this subtle
subject, one may refer to the introduction of alMīzān of ‘Allāmah Tabātabā’ī and the first
chapter of the treatise of ‘Encounter with God’
by Āyatullāh Malikī Tabrīzī - the well-known
Shī‘ite saint.
Āyatullāh Malikī Tabrīzī says: “…Besides,
according to what has been researched, words
have been coined for the spirit of their meanings
and the particulars of the meanings have nothing
to do with the [‘spirit of’ the] meaning; for
example the word mīzān (balance) has been
coined for a thing by means of which other
things are measured, but the particularity of
having two sides of the scale or the rest of the
particularities of a conventional scale has
nothing to do with the meaning [for which the
word was actually coined]. Thus using the word
‘balance’ to denote the different types and kinds
of balances that have been invented, would

signify ‘correct usage’ and employing a word to
denote the meaning for which it was coined.
Therefore, the meaning for which the word mīzān
was coined is ‘a measuring instrument’
regardless of any specifics, neither of the
‘instrument’ nor ‘the object measured.’
Nowadays the instruments that measure the
heat and temperature of the body and air as well
as those that measure the blood temperature,
the speed of vehicles, and a variety of other
measuring instruments which number perhaps in
hundreds or even thousands, all are the
meanings of the word ‘mīzān’, and employing
the word mīzān for them would be the correct
usage. Likewise is the case with other general
words such as path (sirāt), light (nūr), reward
(thawāb), punishment (‘iqāb), etc.”[52]
Realizing this, we should try to look at the ‘spirit’
of the meaning of ‘dayn’ so that we can
decipher the variety of its examples and try to
emancipate ourselves from them accordingly.

According to Mu’jam Maqā’īs al-Lugha, a
comprehensive dictionary of Arabic words, the
root word of dayn (d-y-n) means ‘submission’
(inqiyād) and ‘surrender.’ All the derivatives of
the word (dāl-ye-nūn) reveal a kind of
‘submission’ and ‘slavery.’ Debt in one way
enslaves the debtor and binds him or her until he
or she relieves himself or herself from the same.
The following sayings of Imām ‘Alī (as) are
worthy of reflection:
1. Imām ‘Alī (as) is reported to have said[53]:

 واْﻟَﻘﺿﺎُء ِﻋْﺗٌق،اﻟﱠدْﯾُن ِرﱞق.

“Debt is slavery and payment is freedom.”
2. Imām ‘Alī (as) is reported to have said[54]:

اﻟﱠدْﯾُن أََﺣُد اﻟﱢرﱠﻗْﯾِن.
“Debt is one of the two kinds of slavery.”
3. The Holy Prophet (s) is reported to have
said[55]:

ُ ﻻَ َﺗَزاُل َﻧْﻔ.
س اْﻟُﻣ ْؤِﻣِن ُﻣَﻌﻠﱠَﻘًﺔ َﻣﺎ َﻛﺎَن َﻋَﻠْﯾِﮫ َدْﯾٌن
“The spirit of a believer remains suspended as
long as he has a debt on him.”
When we take a loan, we are in fact enslaved
until we free ourselves by repaying it. Likewise
is the case with regard to all the extensions of
debt.
Those acts which Almighty Allāh expects from
every human being are likewise examples of
‘dayn’; therefore, the human being should try to
perform them so that they have nothing on their
shoulders. In the following radiant tradition, Salāt
is considered to be an extension of dayn:
Imām Ja’far al-Sādiq (as) narrates[56] Hadrat
Luqmān as saying:

ُ إَِذا ـَﺟ ﺎَء َوْﻗ
،ﺻـ ﻠﱢَﮭﺎ َواْﺳَﺗِرْح
ت اﻟ ﱠ
َ :ﺻﻼَِة َﻓﻼَ ُﺗَؤﱢﺧْرَھﺎ ﻟَِﺷـ ﻲٍء
َﻓﺈِﱠﻧَﮭﺎ َدْﯾٌن.
“When the time of prayer comes, do not delay

the prayer for something else; pray and take
rest, for verily it is a debt (dayn).”

Notes:
[41] Āstāne Qudse Radawī, Sharho Tafsīre

Lughāte Qur’ān, Bar Asāse Tafsīre Namūne,
pg. 70
[42] Sahīfat al-Sajjādiyya, Supg. no. 30
[43]Mīzān al-Hikma, v. 2, pg. 958
[44]Wasāi’l al-Shī‘a ilā Tahsīli Masā’il al-Sharī‘a,

v. 18, pg. 329
[45]Ibid, v. 18, pg. 328
[46]Ghuraru’l HikamWa Duraru’l Kalim, pg. 368
[47]Wasāi’l al-Shī‘a ilā Tahsīli Masā’il al-Sharī‘a,

v. 18, pg. 324
[48]Mizān al-Hikma, v. 2, pg. 958
[49]Mir’ātu’l Kamāl, pg. 146
[50]Wasāi’l al-Shī‘a ilā Tahsīli Masā’il al-Sharī‘a,

v. 18, pg. 330
[51]al-Arba‘ūna Hadīthan, pg. 243
[52]Risāleye Liqā’ullāh
[53]Ghuraru’l Hikam wa Duraru’l Kalim, pg. 368

[54]Ibid.
[55]Wasāi’l al-Shī‘a ilā Tahsīli Masā’il al-Sharī‘a,

v. 18, pg. 317
[56]Wasāi’l al-Shī‘a ilā Tahsīli Masā’il al-Sharī‘a
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Section 6

O Allāh, Relieve Every Deeply Anguished
One
ٍ أَﻟﻠﱞُﮭﱠم َﻓﱢرْج َﻋْن ُﻛﱢل َﻣْﻛُر ْو
ب
O Allāh, Relieve Every Deeply Anguished One

Meaning of ‘Makrūb’
Makrūb is an object noun whose origin is the
verbal noun ‘karb’ meaning ‘deep anguish.’
‘Allāmah Tabātabā’ī in his al-Mīzān quotes
Rāghib Isfahānī, the famous lexicographer of
Qur’ānic words, as saying[57]:

ُ اْﻟَﻛْر.
ب اﻟَﻐﱡم اﻟﱠﺷِدْﯾُد
“Karb means deep anguish.”

The word Karbalā’, for example, is a
composition of ‘intense grief’ ( karb) and ‘trial’
(balā’)
Therefore, in short, ‘makrūb’ is one who suffers
deep sorrow and anguish.

The Source of Anguish
In this verse we are humbly asking Allāh (swt) to
lift the state of deep anguish from all ‘the deeply
anguished and sorrowful.’ And whosoever
seeks the relief of the anguished also seeks the
elimination of the causes that create anguish.
We should, however, realize that the sources of
anguish vary with different people and different
circumstances. Those who enjoy the proximity of
Allāh, despite having no grief for loss of the
world and its pleasures:

ٌ ﷲ ﻻَ َﺧ ْو
) ف َﻋَﻠْﯾِﮭْم َوﻻَ ُھْم َﯾْﺣَزُﻧوَن
ِ ( أَﻻَ إِﱠن أَ ْوﻟَِﯾﺂَء ﱞ
“Surely, the friends of Allāh neither fear nor
grieve.” [Holy Qur’ān, 10:62]

experience deep anguish for the disbelievers
due to the consequences they would have to
face in future:

ٍ ( َﻓﻼَ َﺗْذَھْب َﻧْﻔُﺳَك َﻋَﻠْﯾِﮭْم َﺣَﺳَرا
)ت
“…And therefore do not consume yourself
for them due to grief [of their unbelief]…”
[Holy Qur’ān, 35:8]
Āyatullāh Khumaynī in his well-known Forty
Traditions ( Chehl Hadith) says: “…whoever
perceives the greatness and glory of the Lord to
a greater extent and knows the sacred station of
God Almighty more than others, suffers more
and is tormented to a greater extent by the sins
of the creatures and their offences against the
Lord’s sanctity. Also, one who has a greater
love and compassion for the creatures of God is
tormented to a greater extent by their crooked
and wretched condition and ways. And, of
course, the Seal of the Prophets (s) was more
perfect in all these stations and higher than all

the prophets and the awliyā’ (those near to God)
in respect of his degree of excellence and
perfection. Hence, his torment and suffering was
greater than that of any one of them…”
Sometimes the source of grief is different. For
example, with regard to Prophet Ayyūb (as) we
say the following[58] in one of the supplications
of the Holy month of Ramadān:

ب اْﻟِﻌَظﺎِم
ِ ف اْﻟُﻛَر
َ َﯾﺎ ُﻣَﻠﱢﯾَن اْﻟَﺣِدﯾـِد ﻟَِداُو ْوَد َﻋَﻠْﯾِﮫ اﻟﱠﺳﻼَِم ! َﯾﺎ َﻛﺎِﺷ
ب َﻋَﻠْﯾِﮫ اﻟﱠﺳﻼَم
َ !َﻋْن أَﱡﯾ ْو
“O Softner of Iron for Dāwūd, upon whom be
peace. O Reliever of great sorrows from Ayyūb,
upon whom be peace.”
This indicates that Prophet Ayyūb had suffered
major calamities during his lifetime. Perhaps the
following tradition explains this better:
‘Alī ibn Ibrāhīm, in a long tradition, narrates on
the authority of Abū Basīr that Imām alSādiq (as) said: “...Then his [Prophet

Ayyūb (as)’s] whole body, except his intellect
and his eyes, was subjected to the disease.
Then Iblis blew upon it and it became a single
wound extending from his head to feet. He (Job)
remained for a period in that condition, praising
and thanking God, until his body became
infested with worms. Whenever a worm fell off
his body, he would put it back, saying to it,
“Return to your place, from where God created
you.” And it began to stench until his townsfolk
expelled him from his town and his food came
from the garbage thrown outside the town.”[59]
With regard to Prophet Nūh (as) also, ‘intense
grief’ has been mentioned. Look at the following
verse:

) َوُﻧوـًﺣ ﺎ إِْذ ﻧـَـاَدى ِﻣـ ْن َﻗْﺑـ ُل َﻓﺎـْﺳ َﺗَﺟْﺑَﻧﺎ َﻟـُﮫ َﻓَﻧﱠﺟْﯾَﻧـ ﺎهُ َوأَْھَﻠُﮫ ِﻣَن
ب اْﻟَﻌِظﯾِم
ِ ( اْﻟَﻛْر

“And Nūh, when he cried aforetime, so We
answered him, and delivered him and his
followers from the great anguish.” [Holy
Qur’ān, 21:76]

Exegetes of the Qur’ān have different
interpretations for the source of this grief. Some
like Tabarsī in his Majma‘ al-Bayān surmise that
it refers to the disturbance of his people,
whereas Mawlā Kāshānī says that it may refer to
both that and to the great flood.
Some sources of grief, however, spring from
weakness of faith and a deep attachment to the
world: because a person does not have the
luxuries of life that others seem to enjoy, you
may find him suffering grief. Those who commit
suicide due to intense grief and sorrow do so
due to lack of patience or even an ‘aim’ in life.
Hence, every makrūb is not the same.
The supplicant therefore should bear in mind the
different causes of sorrow and anguish and
sincerely pray to Allāh to eliminate them
accordingly. For example, with regard to one
who is distressed due to lack of the additional
pleasures of the world, one must pray that he is
emancipated from the love of the world. The

person who is in a state of utter poverty should
pray that his needs are covered so that he may
engage in his daily affairs and devotion with
peace of mind; the one who suffers a cancerous
ailment should yearn for his relief from it, so that
he may live in peace and derive the utmost
benefit of doing good in life and thereby build
his Hereafter.

Remembering the Anguished of Today
To keep abreast with the contemporary history
of the world may seem to be insignificant for
some: what can I do, for example, if others are
dying of starvation in Afghanistan? I have no
means to attend to them and thus it makes no
difference whether I know about their awful state
or not.
Clearly, such thinking stems from a narrow
outlook. The human being enjoys a disposition
that yearns for the salvation of every other
human being. Therefore indifference is an alien

concept to his nature. ‘Not being able to help the
oppressed’ does not necessitate indifference
on our part.
Firstly, our natural conscience would like to
know the situation of those of our brethren who
are suffering throughout the world.
Secondly, if we are materially unable, Almighty
Allāh has opened the door of prayer for us.
Through prayers for the destitute, things can
really change.
Thirdly, there are so many things that we can do
together to crush the power of the world
arrogance, but we do not realize the same. Our
businessmen who import goods from countries
like Israel and buy them at relatively low costs,
can stop such transactions, so that they may not
indirectly take part in killing the innocent
Palestinians. Many of us indirectly promote the
commodities that the world arrogance
produces. If we were to boycott such products,
these groups would never be as materially

prosperous as they are. Today, if the Arab
leaders were to wake up and stop bowing in
front of the world arrogance, a great
transformation can take place.

Individual Responsibility
But what is my duty as an individual when I recite
this verse of the radiant supplication? Most of us
enjoy a certain limit of power and can play an
effective role accordingly. Therefore let us
measure the power that we have at our
disposal, and practically take steps to relieve
those anguished and distressed people that we
can support. For we are not obliged to do what
is beyond our capacity. The Holy Qur’ān [alBaqara - 2:286] says:

ُف ﱞ
ُ ( ﻻَ ُﯾَﻛﻠﱢ
) ﷲ َﻧْﻔﺳﺎ ً إِﻻﱠ ُوْﺳَﻌَﮭﺎ
“Allāh does not oblige a soul save to the
extent of its capacity…”
Thus if I can support a particular family and

remove it from the state of sorrow, I should do
so. If I am the president of a certain society, and
can remove the sorrow of those who are
disturbed by the ‘disorganization of the social
setup’ I should do so by organization. The list
goes on. The extensions are identified
according to the power every supplicant has.
Otherwise, uttering this radiant verse of the
supplication would mean nothing but the mere
movement one’s tongue, or the expression of
one’s hypocrisy; may Allāh save us from such
ignominy!

Instilling Happiness in the Hearts of
Believers
Removing anguish from the heart of a believer
and instilling happiness in him is one of the
significant subjects that our books of tradition
have extensively covered. Following are
traditions worthy of reflection:
1. The Holy Prophet (s) is reported[60] to have

said:

َ َوَﻣْن َﺳﱠرِﻧﻲ َﻓَﻘْد َﺳﱠر ﱞ،َﻣْن َﺳﱠر ُﻣ ْؤِﻣًﻧﺎ َﻓَﻘْد َﺳﱠرِﻧﻲ.
ﷲ
“Whoever makes a believer happy has indeed
made me happy; and whosoever has made me
happy has indeed made Allāh happy.”
2. The Holy Prophet (s) is reported[61] to have
said:

 ﻻـَ َﯾــ ْدُﺧﻠَُﮭﺎ إﻻـﱠ َﻣْن،إِﱠن ِﻓﻲ اْﻟَﺟﱠﻧِﺔ َداراً ُﯾَﻘـﺎُل َﻟَﮭـﺎ َداُر اْﻟَﻔَرِح
َﻓﱠرَح َﯾﺗﺎَﻣﻰ اْﻟُﻣ ْؤِﻣِﻧْﯾَن.
“Surely, there is a place in Paradise called ‘the
House of Joy’; none would enter therein save
one who made the believers among the orphans
happy.”

Recommended States of Anguish
Some states of anguish are highly
recommended. They can be gateways toward
prosperity and peace. True repentance and
regret is one such state:

Imām ‘Alī (as) is reported[62] to have said:

 َوُﺣْزُﻧُﮫ َﻋَﻠﻰ َذْﻧِﺑِﮫ،ُﺳُر ْوُر اْﻟُﻣ ْؤِﻣِن ِﺑَطﺎَﻋِﺔ َرﱢﺑِﮫ.
“The happiness of a believer is in his obedience
and his grief is due to his sin.”
In fact, repentance is a fundamental condition
from among the six conditions of istighfār
enumerated by Imām ‘Alī (as) in Nahju’l
Balāgha. Imām (as) says:

...ﺿﻰ
َ أَﱠوﻟَُﮭﺎ اﻟﱠﻧَدُم َﻋَﻠﻰ َﻣﺎ َﻣ...
“The first [condition of istighfār] is regret about
the past [misdeeds].”
The Holy Qur’ān [3:135] says:

َواﻟﱠذﯾـن إَذا َﻓﻌﻠُــوا َﻓﺎﺣَﺷــ ًﺔ أَ ْو َظَﻠُﻣـ وا أَْﻧـﻔُﺳ ُﮭم َذَﻛُروا ﱞ
)ﷲ
َُﻓﺎْﺳَﺗْﻐ َِﻔُروا ﻟُذُﻧوﺑﮭم وﻣْن ﯾْﻐ َﻔــُر ْاﻟﱡذُﻧوب إﻻﱠ ﱞﷲ...(َ ِ َ ِ َ
ِ َ َ َ ِِْ ِ
ِ َ
“And those when they commit an indecency
or oppress themselves, remember Allāh and
seek forgiveness of their sins; and who can

forgive a sin save Allāh?”
In his Tafsīr al-Sāfī , Mawlā Fayd Kāshānī in the
exegesis of this verse narrates[63] the following
incident:
[Observing brevity here we would not mention all
the details of the incident, but try to mention the
salient points only.]
Once during the time of the Holy Prophet (s) a
youth called Bahlūl came in the presence of the
Holy Prophet (s) while intensely weeping. The
Holy Prophet (s) asked him why he was
weeping, and he said that he had committed
very great sins, such that if Allāh (swt) were to
punish him for only some of them, he would
enter the Hell Fire. Then the Holy Prophet (s)
asks him some questions and the youth
answers the Prophet (s). At one point the
conversation reaches a climax and the Holy
Prophet (s) asks the youth: ‘Is there anyone save
The Very Great who would forgive the very great

sin? The youth says: ‘No, I swear by Allāh.’ Then
the Holy Prophet (s) asks him to inform him one
of his sins. The youth then narrates his story as
follows:
I used to dig graves for seven years; I would
remove the dead, and disrobe them. Once it so
happened that a lady from the Ansār died. After
she was carried to her grave and buried, her
family left the place; then the night came to pass.
I neared her grave, dug it, and removed her out;
thereafter I unshrouded her and left her naked
near the grave; and started to leave. Suddenly,
Satan came in my mind and began attracting
me to her. By this, I returned back and lacking
self-control committed the vile deed with her.
Then I took off leaving her in that state. Suddenly
I heard a voice from behind which said: O youth,
woe be upon you from the Judge of the Day of
Judgment, the day when He shall make me and
you stand in the naked state that you left me
among the dead, and took me out from my
grave and removed my shroud from me and left
me to stand in the state of impurity… So woe be

upon you. Narrating this, the youth said:
Therefore I do not think that I shall ever smell the
scent of Paradise.
Hearing all this the Prophet (s) said: Be away
from me O sinner; I am afraid I would burn by
your Fire; how near are you from the Fire! The
youth then left the noble presence of the Holy
Prophet (s) and went to Medina where he took
some provisions and left for one of its
mountains; there he tied his hands onto his neck
and started supplicating and seeking
forgiveness and weeping and repenting. He did
this for forty days and nights. It is said that the
animals around him also wept for him. When
forty days and nights were over, he raised his
hands towards the sky and cried: ‘O Allāh, what
have you done about my wish? If you have
accepted my supplication and forgiven my fault
then inform the Holy Prophet (s) through
revelation about the same; and if not, then
quickly send down a fire that would burn me, or
a punishment in this world that would vanquish
me, and emancipate me from humiliation of the

Day of Resurrection. Upon this, Almighty Allāh
sends the abovementioned verse [3:135].
After the revelation of this verse, the Holy
Prophet (s) goes to the place where the youth
was weeping in forgiveness. [The sad scenario
makes one really weep. We have omitted it here
to observe brevity]. The Holy Prophet (s) nears
the youth and tells him: “I give you glad tidings
[from Allāh] you are a freed slave of Allāh from
the fire

Notes:
[57]al-Mīzān, v. 7, pg. 134
[58]Iqbāl al-A‘māl, v. 1, pg. 364
[59] Narrated by Āyatullāh Khumaynī in his 40

traditions
[60]Mīzān al-Hikma, v. 2., pg. 1291, 8465
[61]Ibid., v. 2., pg. 1291, tr. 8460
[62]Ibid., v. 2, pg. 1291, tr. 8455
[63]Tafsīr al-Sāfī, v. 1, pp. 382-384
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Section 7

O Allāh, Return Every Stranger.
ٍ أَﻟﻠﱞُﮭﱠم ُرﱠد ُﻛﱠل َﻏِرْﯾ
ب

O Allāh, Return Every Stranger.

Meaning of ‘Gharīb’
Due to an acquaintance with different cultures
and languages some of us conjecture that the
word ‘gharīb’ means ‘poor.’ In the Urdu
language, however, this word when used in the
absolute sense denotes the poverty of a person.
But when it is particularized like ‘gharību’l watan’
the meaning changes.
In the Arabic, which appears also to be the
source language of the word, ‘gharīb’ means ‘a
remote entity.’ Its origin is the word ‘ ghurba’

which means ‘remoteness.’ Any thing therefore
which is gharīb is far.
In his Commentary of Sahīfat al-Sajjādiyyah[64],
Sayyid ‘Alī Khān al-Husaynī, says:

 اﻟُﺑْﻌُد واﻟﱠﻧَوى:اْﻟُﻐْرَﺑُﺔ ﺑﺎﻟﺿّم.
“Ghurbah (with the vowel damma over ghayn)
denotes remoteness and distance.”
Hence gharīb is anything that is far [in relation to
something else].
In the Arabic language, unknown words are also
known as gharīb.
The pain of being a stranger can be well
appreciated by only those who have
experienced, or are experiencing the state of
being far from their hometowns. Whosoever
travels abroad, has hope of returning back to his
hometown safe and sound. Obviously, he would
not like to separate himself from his near ones

or abandon his material assets of life. Those
who have left their hometowns and encountered
calamities on their way or were stranded in a
foreign country can understand how agonizing it
is to be far from home.
The recent decades of contemporary history are
full of examples that break the heart of every
concerned listener: the Zionists, as has been
their trend in the ancient past, continue
harassing different parts of the weak nations of
the world through terrorism and banishment, and
thereby drive out scores of innocent men,
women and children from their hometowns so
that they should bear the painful torture of
surviving in refugee camps.
Such innocent victims are really in need of our
support. As mentioned earlier, we must try to
study the areas where we can play an effective
role to support them in any way. If donations are
collected by reliable aid organizations, we
should try to contribute as much as we can. If we
can help a refugee who lives in poverty in our

countries, we should strive to support him, so
that he may adapt to the new situation he has
been forced into. If we are unable to do all this,
we should never forget to pray for them and
seek their relief from the All-Powerful Creator.
Therefore, when we pray to Allāh to return all
those who are far away from their hometowns
and cannot return due to some difficulties, we
should not forget the manifestations of such
people in contemporary history; we are duty
bound to remember all those who suffer the
predicament of banishment such as the
Palestinians, the Afghanis, etc.

Extensions of Ghurba
It is possible for one to be a foreigner
somewhere, but enjoy a very luxurious life.
Consequently one may or may not experience
the agony of separation. Those to whom Allāh
has bestowed affluence do not necessarily
experience the agony of separation. The means

of communication are easily at their disposal
and they have no sense of grief, for whenever
they choose to return back they do not face any
problems. The following holy tradition alludes to
this reality:
Imām ‘Alī (as) is reported[65] to have said:

اْﻟَﻐِﻧﱡﻲ ِﻓﻲ اْﻟُﻐْرَﺑِﺔ َوِطٌن.
“The affluent one is at home in a foreign place.”
Poverty, on the contrary, transforms one into a
stranger:
Imām ‘Alī (as) is reported[66] to have said:

اْﻟَﻔْﻘُر ِﻓﻲ اْﻟَوَطِن ُﻏْرَﺑٌﺔ.
“Poverty in one’s town is remoteness.:
Imām ‘Alī (as) is reported[67] to have said:

ٌ اْﻟُﻣِﻘﱡل َﻏِرْﯾ.
ب ِﻓْﻲ َﺑْﻠَدِﺗِﮫ

“The dispossessed is a stranger in his

hometown.”
Perhaps this is one reason why in the Urdu
language the word gharīb is used to denote
poverty.
Other extensions of ghurba are as follows:
1. Imām ‘Alī (as) is reported to have said:

ٌ س َﻟُﮫ َﺣِﺑْﯾ
ُ اْﻟَﻐِرْﯾ.
ب
َ ب َﻣْن َﻟْﯾ

“A stranger is one who does not have a friend.”
3. Imām ‘Alī (as) is reported to have said:

ٌ اﻷَْﺣَﻣُق َﻏرْﯾ.
 ُﻣَﮭﺎٌن َﺑْﯾَن أَِﻋﱠزِﺗِﮫ،ب ِﻓْﻲ َﺑْﻠَدِﺗِﮫ
“A silly person is a stranger in his hometown,
and degenerate among his friends.”

The Relative Aspect of the word ‘Gharib’
The abovementioned tradition indicates that
whosoever is silly is gharīb (a stranger).

However, this should not be taken in the
absolute sense. The word gharīb is relative. One
who is silly despite being gharīb (far) in the
company of the learned, is at home in the
company of his fellows. Similar is the case with
the learned, for they are strangers in the
company of the fools, but at home in the
company of the learned: Another such instance
is when a majority of the population are ignorant.
Here again the learned are strangers:
Imām ‘Alī (as) is reported to have said:

اْﻟُﻌَﻠَﻣﺎُء ُﻏَرَﺑﺎء ﻟِﻛْﺛَرِة اْﻟُﺟﱠﮭﺎِل.
“The learned are strangers due to the great
number of the ignorant.”
Sometimes, however, the learned can be
strangers in the company of the learned
themselves. One who is specialized in
chemistry, for example, and has no
acquaintance with Eastern philosophy is an
alien in the company of the Muslim

metaphysicians and vice versa.
Furthermore, it is also possible for one to be a
stranger and a resident at the same time. For
example, a scholar may be far from his
hometown, and thus a stranger, but close to the
learned class, and hence a resident.
Sometimes, a scholar, despite being in his
hometown, which is inhabited by the learned
class of his own field, is still called a stranger in
terms of being far from the proximity of Allāh
(swt).

Ahlu’l Bayt (as): Positive Extensions of
Gharīb
Most of the Muslims were oblivious to the future
consequences of the decision made about the
caliphate after the Prophet’s (s) demise. The
question of caliphate was not a matter of
enjoyment of power for some decades, but the
question of safeguarding the true version of
Islam and the guardianship of the bearers of the
final religion and their future generations. The

extreme grief (karb) of Hadrat Fātima (as)
indeed portrays, how far apart were the masses
from her broad vision. She thought of the future,
whereas others were heedless of the
destruction of Islam, and were concerned with
usurping material power. Her spirit wished well
for the entire humanity, whereas others only
thought of their own schemes. She together with
her radiant family and very few trustworthy
followers, was gharīb, since she was remote
from those who were disobedient to God and
those who could not foresee the calamities that
would befall the Muslim nation. Whenever one
tries to reflect upon this extension of ghurbah,
the heart becomes constricted and the tongue
stops and tears roll down the cheeks. The
following statement[68] of Fātima (as) sums it all
up:
Ummu Salama asks Hadrat Fātima (as): “O
daughter of the Messenger of Allāh (s), how did
you approach your morning?”

And Fātima (as) replies:

ُ ﺻَﺑْﺣ
ْ أ.
ﺻﱢﻲ
ِ ب َﻓْﻘِد اﻟﱠﻧِﺑﱢﻲ َوُظْﻠِم اْﻟَو
ِ ت َﺑْﯾَن َﻛَﻣِد َوَﻛْر

“I encountered morning in great grief and sorrow
of the loss of the Prophet (s) and the oppression
of his successor…”
After this fundamental blow on the Muslim
Ummah, the Ahlu’l Bayt (as) and their true
followers always remained gharīb among a
great number of the Muslim Ummah.

The Ghurba of Every Human Being of
Tainted Disposition
O Allāh [the Name of the Essence that
possesses all the Perfect Divine Attributes],
return all the ghurabā’ (distanced) [who are
spiritually far, which means that they do not enjoy
the Divine Attributes].
Hāfiz, the great mystic-poet says[69]:

Man az dayāre habībam na az bilāde
gharīb
Muhayminā be rafīqāne khud rasān
bāzam
I belong to the beloved’s town, not to the land of
strangers;
O Lord, join me again to your friends!
Masters on the path towards human perfection
believe that the human being is a traveler in this
world. He has a path to traverse, which is ‘the
religion’ or in Qur’ānic terms ‘sirāt al-mustaqīm’
and a ‘destination’, which is Almighty Allāh
Himself. Referring to this Allāh (swt) says:
1. The Human Being is a Traveler: Holy Qur’ān,
84:6

) ( َﯾﺎ أَﱡﯾَﮭﺎ اﻹِْﻧَﺳﺎُن إِﱠﻧَك َﻛﺎِدٌح إِﻟـﻰ َرﱢﺑَك َﻛْدًﺣﺎ َﻓُﻣﻼَِﻗﯾِﮫ

“O human being you are always striving
unto Your Lord laboriously and you shall
meet Him.”

2. The Path: Holy Qur’ān, 1:6

( إِْھِدَﻧﺎ اﻟ ﱢ
) ﺻَراَط اْﻟُﻣْﺳَﺗِﻘﯾَم
“Guide us on the Straight Path.”
3. The Destination, Holy Qur’ān, 35:18

) ﺻﯾُر
ِ ﷲ اْﻟَﻣ
ِ ( َو إِﻟـﻰ ﱞ
“To Allāh is the endless journey.”
Religion, if practiced properly, can elevate the
human being so high that he can also transcend
the angels in perfection. Interested men and
women may ask what dhikr or act to perform if
one would like to begin the spiritual journey to
Allāh. The stereotype that ‘the tarīqa’ (the
spiritual path) is other than the ‘Sharī‘ah’ (the
apparent Islamic law) is a great impediment
inculcated by the Satan. It is by reading and
understanding the Qur’ān and the Sunnah
correctly and following the Tawdīhu’l Masā’il (the
Book of Islamic Laws) that one can attain the

heights of perfection. Many of us tend to
conjecture that an ‘ārif (a mystic) is one who
must isolate himself all the time and practice
some specific dhikr and wait for spiritual
revelations (mukāshafāt). Our Shī‘a scholars do
not agree with this misconception. They believe
that both the Sharī‘ah and the Tarīqah enjoy a
unity. And it is by practicing the apparent Islamic
law and observing both its inner as well as its
outer etiquette that a human being can attain
Allāh’s nearness and transcend the angels.
The human being’s ascent to God should not be
mistaken with the physical journey. His journey is
beyond the confines of time and space. He is in
fact coloring himself with Divine Attributes and
thus nearing The Gracious Presence. Our holy
Imāms (as) who had reached the peaks of
perfection were manifestations of Divine
Attributes. Look at the following tradition:
Imām Ja’far al-Sādiq (as) is reported[70] to have
said:

َﻧْﺣُن اﻷَْﺳَﻣﺎُء اْﻟُﺣْﺳَﻧﻰ.
“We are the Most Beautiful Names [of Allāh].”
Hence, in order to return back to our hometown,
which is Allāh’s proximity, we must try to adopt
the correct path set by Almighty Allāh: The Holy
Qur’ān [35:18] says:

) ﺻﯾُر
ِ ﷲ اْﻟَﻣ
ِ ( َوَﻣْن َﺗَزﱠﻛﻰ َﻓﺈِﱠﻧَﻣﺎ َﯾَﺗَزﱠﻛﻰ ﻟَِﻧْﻔِﺳِﮫ َوإِﻟـﻰ ﱞ
“And whosoever purifies himself, purifies
himself only for his own soul’s good. To
Allāh is the homecoming (destination).”
Thus the path is ‘self-purification’, which is not
different from following the Islamic Laws.
However, we must realize that the journey is not
as easy as it may seem at first. For one to cover
the different stations of the journey, a qualified
master of gnosis is essential, since the path is
full of obstacles and the accursed Satan is
always on the watch. He always tries to impede

the way of one who has made a firm resolution
to adopt the spiritual path.
This, however, should not dishearten those who
are far from places where such masters exist,
for there are instances, which indicate that one
can attain such exalted destinations without a
direct relationship with such masters. [The
fundamental role of the Ahlu’l Bayt (as) however
always remains. We shall explain this in our later
discussions - Inshā Allāh.] The late Āyatullāh
Muhammad Husayn Tehrānī reports a thoughtprovoking incident in his Anwār-e-Malakūt[71] as
follows:

Respect for Mother Turns one into a Friend
of Allāh
[Āyatullāh Tehrānī narrates that once in Tehran
he had gone to the Islamiyya bookshop situated
on Buzarjumharī Street to purchase books. He
was a friend of one of the partners of the
organization, Hāj Sayyid Muhammad Kitābchī,

who was responsible for the store of the
bookshop. He went to the bookshop to meet
him and purchase some books as well. It was in
the morning and approximately four hours
remained to midday. A man had also come to
the store to purchase books. Having purchased
the books that he required, he started to leave,
when suddenly he began saying: My beloved
Allāh, my physician Allāh, my helper, my helper,
my soul, my soul. The Āyatullāh narrates:] On
looking at him, I saw that his face had turned red
and he was sweating; he was plunged in
happiness and ecstasy beyond limit.
Addressing him, I said: ‘Dear Sir! Dear Dervish,
do not eat all alone; this is not the custom of
etiquette’; He took a turn around himself and
began chanting some poems of Bābā Tāhir
‘Uryān [a well-known mystic buried in Hamadān].
Thereafter he kept silent and wept a lot. Then he
became happy and laughed. I said: ‘Ahsant!
[Thereafter a conversation followed. During the
conversation, Āyatullāh Muhammad Husayn
Tehrani asks the saint to inform him how he
could attain such an exalted station, and the

saint narrates his anecdote as follows:]
I had an old mother who was sick and disabled.
She was bed-ridden for many years. I alone was
at her service, and would attend to her needs: I
would cook food for her, bring water to her for
ablution, and was at her service for her different
needs. However, she was very ill-mannered and
would sometimes abuse me, but I would bear
that and respond to her with a smile. Due to this
very attitude of hers I did not get married,
although my age exceeded forty years. This was
because maintaining a family with the kind of
character that my mother had was impossible
for me. I knew that if I would marry, either she
would cause our separation, or I would be
forced to leave her. Abandoning my mother,
however, was not acceptable to my conscience.
Hence, I observed patience in remaining a
bachelor, and resigned myself to the situation.
Sometimes, due to great patience in front of her
ill manners, I would experience a spark of light in
my heart, a state of happiness and joy. However
this would only be temporary. This situation

continued until one cold winter night. I had
placed my bed near hers so that she wouldl not
be alone and would not need to raise her voice
to call me for her necessities. On that night I had
filled a jug with water, and placed it near my
bedside all the time, so that if my mother
required some water I would immediately give it
to her. In the middle of that night she asked for
water. I stood up immediately and filled a small
vessel with water and gave it to her saying:
‘Take, dear mother.’ She, being in the state of
drowsiness did not realize that I attended to her
request immediately; she thought that I had
brought her the water late. Upon this, she
abused me in odd, abusive language and hit me
on my head with the vessel of water. I
immediately filled the vessel with water once
again and addressing her said: ‘Dear mother,
take, and forgive me; I am sorry! Saying this, I
was overcome, and didn’t know what happened
next. In short, I attained my aspiration: those
sparks had tuned into a world of light resembling
the radiant sun; and my beloved, my friend, my
helper, and my doctor, spoke to me. Thereafter

this state never stopped. And it is years now that
this state has remained…
Dear readers, there is vast difference between
the servant whispering to His Beloved and the
Beloved whispering to His servant. Never
conjecture that such an incident is farfetched for
it was just another practical translation of Imām
‘Alī’s (as) statement in Nahju’l Balāgha[72] as
follows:

 َوِﻓﻲ،َوَﻣـ ﺎ َﺑِرـَﺣ ْت ِ ﱞ ِ َﻋﱠزْت آﻻـُؤهُ ِﻓﻲ اْﻟُﺑْرَھــ ِﺔ َﺑـْﻌ َد اْﻟُﺑْرَھـ ِﺔ
ت
ِ  َوَﻛﻠﱠَﻣُﮭْم ِﻓْﻲ َذا، ِﻋَﺑـ ﺎٌد َﻧﺎـَﺟ ﺎُھْم ِﻓﻲ ِﻓْﻛِرِھْم،ت
ِ أَْزَﻣـ ﺎِن اﻟَﻔـَﺗرا
ُﻋﻘُ ْوﻟِِﮭْم.
“In all the periods and times when there were no
prophets, there have been persons to whom
Allāh, precious are His bounties, whispered in
their hearts and spoke in the essence of their
intellects.”
As long as the opportunity remains, our ‘ardent
aspiration’ should be to attain this particular

gracious abode before we leave the world and
cannot do anything. There is a very thoughtprovoking incident narrated in Rawdat al-Kāfī by
]Imām Muhammad al-Bāqir (as):[73

The Prayer of A Broad Minded Old-Woman

ﷲ )ص( َﻛـ ﺎَن َﻧَزَل َﻋَﻠﻰ
َﻋْن أَِﺑﻲ َﺟْﻌَﻔٍر )ع( َﻗـﺎَل إِﱠن َرُﺳوَل ﱠ ِ
ث ﱞُ
ﷲ ُﻣَﺣﱠﻣدا ًِ
ف َﻗْﺑَل اﻹْﺳﻼَِم َﻓﺄ َْﻛَرَﻣُﮫَ .ﻓَﻠﱠﻣﺎ أَْن َﺑَﻌ َ
رُﺟل ﺑﺎﻟﱠطﺎﺋ
َ)صٍ( ِإَﻟﻰ ِاﻟﱠﻧ ِﺎس ،ﻗﯾـل ﻟﻠﱠرُﺟـ ل :أََﺗـ ْدري ﻣن اﻟﱠذي أَْرﺳ َﻠُﮫ ﱞﷲُ
ِ َ ِ ِ
ِ ِ َ ِ
َـ
ِ
ِ
س؟ َﻗـﺎَل :ﻻـَ .ﻗﺎﻟُوا َﻟُﮫُ :ھَو ُﻣَﺣﱠﻣُد ْﺑُن َﻋْﺑِد
َﻋﱠز َوـَﺟ ﱠل إِﻟـﻰ اﻟﱠﻧﺎ ِ
ﷲَ ،ﯾـِﺗﯾُم أَِﺑﻲ َطـ ﺎﻟِ ٍ
ف َﯾ ْوَم
بَ ،وُھَو اﻟﱠِذي َﻛـ ﺎَن َﻧَزَل ـِﺑ َك ـِﺑ ﺎﻟﱠطﺎِﺋ ِ
ﱞِ
ﷲ ِ )ص(
َﻛـ َذا َوَﻛَذا َﻓﺄ َْﻛَرْﻣَﺗُﮫَ .ﻗﺎَلَ :ﻓَﻘِدَم اﻟﱠرُﺟُل َﻋَﻠﻰ َرُﺳوِل ﱞ ِ
ﷲ؟ َﻗـﺎَل:
َﻓَﺳـ ﻠﱠَم َﻋَﻠْﯾِﮫ َوأَـْﺳ َﻠَمُ ،ﺛﱠم َﻗـﺎَل َﻟُﮫ :أََﺗْﻌِرﻓُِﻧﻲ َﯾـ ﺎ َرُﺳوَل ﱞ ِ
ب اْﻟَﻣْﻧِزِل اﻟﱠِذي َﻧَزْﻟ َ
َوَﻣْن أَْﻧ َ
ف ِﻓﻲ
ت؟ َﻗـﺎَل :أََﻧـ ﺎ َر ﱡ
ت ِﺑِﮫ ِﺑﺎﻟﱠطﺎِﺋ ِ
َ
ﱞ
َ
َ
ْ
ُ
َ
ﷲ ِ )ص(:
اْﻟَﺟﺎِھﻠِﱠﯾِﺔ َﯾ ْوَم َﻛـ ذا َوَﻛذا َﻓﺄﻛَرْﻣﺗَكَ .ﻓَﻘﺎَل ﻟُﮫ َرُﺳوُل ِ
َﻣْرَﺣﺑـﺎ ً ـِﺑ َكَ ،ﺳـ ْل َﺣﺎَﺟَﺗـ َكَ .ﻓَﻘﺎَل :أَْﺳﺄ َﻟَُك ِﻣﺎَﺋَﺗْﻲ َﺷﺎٍة ِﺑُرَﻋﺎِﺗَﮭﺎ.
ﷲ ِ )ص( ِﺑَﻣـ ﺎ َﺳـ ﺄ ََلُ .ﺛﱠم َﻗـﺎَل ﻷَ ـْ
ﺻ َﺣﺎِﺑِﮫَ :ﻣﺎ
َﻓـﺄ ََﻣَر َﻟُﮫ َرُﺳوُل ﱞ ِ
َﻛﺎَن َﻋَﻠﻰ ٌھـ َذا اﻟﱠرُﺟِل أَْن َﯾْﺳﺄ ََﻟِﻧﻲ ُﺳَؤاَل َﻋُﺟوِز َﺑِﻧﻲ إِـْﺳ َراِﺋﯾَل
ﻟُِﻣوَﺳــ ﻰ )ع( ؟ َﻓَﻘــﺎﻟُواَ :وَﻣــ ﺎ َﺳـ ﺄ ََﻟْت َﻋُﺟـ وُز َﺑِﻧﻲ إِـْﺳ ـ َراِﺋﯾَل
ﻟُِﻣوَﺳـ ﻰ؟ َﻓَﻘﺎَل :إﱠن ﱞَ
ﷲ َﻋﱠز ِذْﻛُرهُ أَ ْوَﺣﻰ إَِﻟﻰ ُﻣوَﺳﻰ أَِن اْﺣِﻣْل
ِ
ف ِﻣْن ِﻣ ـْ
ض
ِﻋَظـ ﺎَم ُﯾوُﺳ َ
ﺻ َر َﻗْﺑـ َل أَْن َﺗْﺧُرَج ِﻣْﻧَﮭـﺎ إِﻟـﻰ اﻷـَْر ِ

ف )ع( َ ،ﻓَﺟﺎَءهُ
اْﻟُﻣَﻘﱠدَﺳـ ِﺔ ِﺑﺎﻟﱠﺷﺎِمَ ،ﻓَﺳﺄ ََل ُﻣوَﺳـ ﻰ َﻋْن َﻗْﺑِر ُﯾوُﺳ َ
َﺷْﯾـٌﺦ َﻓَﻘﺎَل :إِْن َﻛﺎَن أَـَﺣ ٌد َﯾْﻌِر ُ
ف َﻗْﺑَرهُ َﻓﻔُﻼَﻧـ ُﺔَ .ﻓﺄ َْرَﺳَل ُﻣوَﺳـ ﻰ
ف )ع( ؟
)ع( إَِﻟْﯾَﮭﺎَ ،ﻓَﻠﱠﻣﺎ َﺟﺎَءْﺗُﮫ َﻗﺎَلَ :ﺗْﻌَﻠِﻣﯾَن َﻣ ْو ِ
ﺿَﻊ َﻗْﺑِر ُﯾوُﺳ َ
تَ .ﻗﺎَﻟْت :ﻻَ أَُدﻟﱡَك
َﻗـﺎَﻟْتَ :ﻧَﻌْمَ .ﻗـﺎَلَ :ﻓـُدﻟﱢﯾِﻧﻲ َﻋَﻠْﯾِﮫ َوَﻟِك َﻣﺎ َﺳﺄ َْﻟ ِ
ﱠ
ْ
َ
َﻋَﻠْﯾـ ِﮫ إِﻻـﱠ ِﺑُﺣْﻛِﻣﻲَ .ﻗـﺎَلَ :ﻓَﻠـِك اْﻟَﺟﱠﻧُﺔَ .ﻗـﺎَﻟْت :ﻻـ ،إِﻻـ ِﺑُﺣﻛِﻣﻲ
ﻋَﻠْﯾـ كَ .ﻓﺄ َ ْوﺣﻰ ﱞُ
ﷲ َﻋﱠز َوَﺟﱠل إَِﻟﻰ ُﻣوَﺳـ ﻰ )ع( :ﻻَ َﯾْﻛُﺑُر َﻋَﻠْﯾَك
َ
َ َ
أَْن َﺗْﺟَﻌـ َل َﻟَﮭـﺎ ُﺣْﻛَﻣَﮭـﺎَ .ﻓَﻘـﺎَل َﻟَﮭـﺎ ُﻣوَﺳـ ﻰ )ع(َ :ﻓَﻠـِك ُﺣْﻛُﻣِك.
َﻗـﺎَﻟْتَ :ﻓﺈِﱠن ُﺣْﻛِﻣﻲ أَْن أَُﻛوَن َﻣَﻌَك ِﻓﻲ َدَرَﺟِﺗَك اﻟﱠِﺗﻲ َﺗُﻛوُن ِﻓﯾَﮭﺎ
ﷲ ِ )ص(َ :ﻣﺎ َﻛﺎَن َﻋَﻠﻰ
َﯾ ْوَم اْﻟِﻘَﯾﺎَﻣـ ِﺔ ِﻓﻲ اْﻟَﺟﱠﻧِﺔَ .ﻓَﻘـﺎَل َرُﺳوُل ﱞ ِ
ٌھَذا َﻟ ْو َﺳﺄ ََﻟِﻧﻲ َﻣﺎ َﺳﺄ ََﻟْت َﻋُﺟوُز َﺑِﻧﻲ إِْﺳَراِﺋﯾَل؟
“Before the advent of Islam, once when the Holy
Prophet (s) happen to visit Tā’if, someone
generously hosted him. Later when the Prophet
(s) was appointed as a Messenger of Allāh, the
said person was asked: ‘Do you know whom
did Allāh appoint as his Messenger to the
people? ‘No.’ he replied. They said: ‘It is
Muhammad bin ‘Abdillāh, the orphan of Abī
Tālib, who, on such and such a day had been
your guest in Tā’if and you graciously hosted
him. Hearing this, the person comes in the

presence of the Prophet (s), greets him,
embraces Islam, and then says: ‘O Messenger
of Allāh, do you recognize me?’ The Prophet (s)
says: ‘And who are you?’ The man then says: ‘I
am the owner of the house in which you had put
up in Tā’if during the age of ignorance (before
the advent of Islam) on such and such a day and
I hosted you. The Holy Prophet (s) said: ‘You are
welcome; ask what you what.’ The man said: ‘I
want 200 sheep together with their shepherds.
The Holy Prophet (as) ordered that he be given
what he wanted. Then addressing his
companions he wished that the man would seek
that which the old lady of Banī Isrā’īl asked from
Prophet Mūsā (as).
The companions asked: ‘And what did the old
lady of Banī Isrā’īl seek from Mūsā?’ The
Prophet (as) said: ‘surely Allāh revealed to
Prophet Mūsā (as) to carry the bones of Prophet
Yūsuf (as) before he left Egypt for the holy land
in Shām. Thereupon Prophet Mūsā (as) asked
about the whereabouts of the grave of Prophet
Yūsuf (as), and an old man approached him and

said: If at all any one happens to know the
whereabouts of the grave, it is such and such
old woman. Prophet Mūsā (as) asked her to be
brought to him and when she came in his
presence, he asked: ‘Do you know the place of
the grave of Prophet Yūsuf (as)?’ She said:
‘Yes.’ The Prophet said: ‘Therefore guide me
towards the grave and I you will get whatever
you ask.’ She said: ‘I shall not guide you towards
it except you agree to what I want in return.’ The
Prophet (as) said: ‘You shall get Paradise.’ She
said: ‘No, except what I want.’ Thereupon
Almighty Allāh revealed to Prophet Mūsā (as)
that agreeing to her request should not seem
insurmountable to him. Therefore Prophet
Mūsā (as) said: ‘Alright, you would have what
you want.’ Thereupon she said: ‘I would like to
be with you in the same station that you would
have in Paradise on the Day of Judgment.’
Narrating this the Holy Prophet (s) said: ‘why
didn’t this man seek that which the old woman of
Banī Isrā’īl sought?”

This anecdote serves as a very important lesson
for us. Ponder over the aspiration of the old
woman. The lady is given Paradise but she
rejects it. She aspires beyond that. She yearns
for the same station that Prophet Mūsā (as)
would enjoy in the Hereafter, which is none other
than Allāh’s proximity or Jannat al-liqā’ (The
Paradise of meeting Allāh). Following are
verses of Qur’ān that allude to this exalted
station:
1. Holy Qur’ān: 89:27-30

ُ َﯾـــ ﺎ أَﱠﯾُﺗَﮭـــﺎ اﻟﱠﻧْﻔ
) ﺿ ــ َﯾًﺔ
ِ اْرِﺟِﻌﻲ إِﻟـﻰ َرﱢﺑِك َرا ـ.س اْﻟُﻣْطَﻣِﺋﱠﻧُﺔ
 َواْدُﺧﻠِﻲ َﺟﱠﻧِﺗﻲ. َﻓﺎْدُﺧﻠِﻲ ِﻓﻲ ِﻋَﺑﺎِدي.ﺿﱠﯾًﺔ
ِ ( َﻣْر
“O soul at peace, Return to your Lord, while
you are pleased with Him, and He is pleased
with you, then enter the company of My
obedient servants, And ENTER MY
PARADISE.”
2. Holy Qur’ān 54:54-55

ٍ إِﱠن اْﻟُﻣﱠﺗِﻘﯾـَن ِﻓﻲ َﺟﱠﻧﺎ
) ﺻ ـ ْدٍق ِﻋْﻧـ َد َﻣﻠِﯾٍك
ِ ِﻓﻲ َﻣْﻘَﻌــ ِد ـ.ت َوَﻧَﮭٍر
ْ
( ُﻣﻘَﺗِدٍر
“Surely the God-wary (pious) are in gardens
and rivers. In the seat of truth with the Most
Powerful King.”
Clearly the aspiration of the old lady of Banī
Isrā’īl draws all of us to ‘understand our real
innate need’ and pray accordingly. Let us not
waste the opportunity of the nights of qadr at our
disposal. Our aspiration should be the
forgiveness of sins and Allāh’s proximity. Yes,
seeking ‘long life’, ‘a lot of sustenance’ etc. as
‘the means to enable us attain Allāh’s proximity
is also highly recommended. Our supplications
are full of expressions of such needs. But the
material needs must always be sought as a
means for the ‘Great Return’ to God. Otherwise
the same worldly benefits can widen the gap.
Let us take a lesson from Bībī Āsiya, Fir‘awn’s
wife, who despite enjoying all the worldly
pleasures, did not surrender to Fir‘awn and

faced painful torture from him. Almighty Allāh
mentions her supplication as follows:

( َر ﱢ
) ب اْﺑِن ﻟِﻲ ِﻋْﻧَدَك َﺑْﯾﺗﺎ ً ِﻓﻲ اْﻟَﺟﱠﻧِﺔ
“O my Lord, build for me NEAR YOU a
house in paradise.”
Āyatullāh al-‘Uzmā and the Apple of our eyes,
Shaykh Jawādī Āmūlī (may Almighty Allāh
prolong his exalted shadow), the contemporary
commentator of Qur’ān and indeed a true
successor of his teacher ‘Allāmah Tabātabā’ī in
the field of tafsīr says[74]:
This woman asks for Paradise near God,
whereas others only seek Paradise… However,
this lady asks for God first, and then asks for a
house near God. She does not say: Rabbibni lī
baytan fi’l Janna (‘O Lord, build for me a house
in Paradise’, nor does she say: Rabbibni lī
baytan ‘indaka fi’l Janna (‘O Lord, build for me
A HOUSE near You in Paradise.’ Rather she
says: Rabbibni lī ‘indaka baytan fi’l Janna (‘O

Lord, build for me NEAR YOU a house in
Paradise). First she mentions ‘the proximity of
Allāh’ and then she speaks about Paradise.
That is, if it is a matter of al-Jār Thummaddār
(First the neighbor, then the house), this lady
says: Allāh, thumma al-Janna (First Allāh, and
then Paradise). Certainly the Paradise that is
‘indallāh (near Allāh) is greatly different from the
Paradise ‘underneath which rivers flow…
‘Allāmah Tabātabā’ī[75] says:

 ﻟَِﻛ ْوِن،ﷲ َوِﻓﻲ اْﻟَﺟﱠﻧِﺔ
ِ اْﻟَﺟْﻣُﻊ َﺑْﯾَن َﻛ ْوِن اْﻟَﺑْﯾ
ِ ت اْﻟَﻣْﺑِﻧﱢﻲ َﻟَﮭـﺎ ِﻋْﻧـ َد ﱞ
ﷲﱞ
ْ
ْ
ِ …اﻟَﺟﱠﻧِﺔ َداَر اﻟﻘُْر
ِ ب ِﻣَن
“Seeking a house to be built near Allāh and in
Paradise at the same time is due to the fact that
Paradise is the abode of Nearness to God.”

True Believers are Gharīb!
There are various narrations that clearly state
that a believer is a stranger.’ For example:

1. Imām Muhammad al-Bāqir (as) is reported[76]
to have said:

ٌ اْﻟُﻣ ْؤِﻣُن َﻏِرْﯾ.
ب َو ُطوَﺑﻰ ﻟِْﻠُﻐَرَﺑﺎِء
“A believer is a stranger; and blessed be the
strangers!”
2. Kāmil at-Tammār[77] says:

س ُﻛﻠﱡُﮭـْم َﺑَﮭـﺎِﺋم )َﺛﻼَﺛـﺎ ً( إِﻻﱠ
ُ َﺳِﻣـْﻌ
ُ  أَﻟﱠﻧﺎ:ت أﺑـﺎ َﺟْﻌَﻔٍر )ع( َﯾﻘُـ ْوُل
ٌ  َواْﻟُﻣ ْؤِﻣُن َﻏِرﯾ،)َﻗﻠِْﯾٌل ِﻣَن اْﻟُﻣ ْؤِﻣِﻧﯾَن.
ٍ ب )َﺛﻼَث َﻣﱠرا
ت
“I heard Abū Ja’far [Imām Muhammad al-Bāqir]
(as), saying thrice: ‘The people are all beasts
save a few of the believers;’ and thrice, ‘a
believer is a stranger (gharīb).’”
‘Allāmah Majlīsī in his magnum opus ‘The
Oceans of Lights’ comments on this tradition as
follows:

، وإدراك اﻟﺣق، ﻛﻠﮭم ﺑﮭﺎﺋم أي ﺷﺑﯾﮫ ﺑﮭﺎ ﻓﻲ ﻋـدم اﻟﻌﻘل:ﺑﯾﺎن

 ﻛﻣـﺎ ﻗـﺎل،وﻏﻠﺑـﺔ اﻟﺷـﮭوات اﻟﻧﻔﺳﺎﻧﯾـﺔ ﻋﻠﻰ اﻟﻘوى اﻟﻌﻘﻼﻧﯾـﺔ
 “ إﻻ ﻗﻠﯾل.ًﺿـ ﱡل َﺳِﺑﯾﻼـ
َ َ ”إِْن ُھْم إِﻻـﱠ َﻛﺎﻷْﻧﻌـﺎِم َﺑـْل ُھْم أ:ﺗﻌـﺎﻟﻰ
 ﻓﮭو،ﻛـذا… اﻟﻣؤﻣن ﻏرﯾب ﻷﻧﮫ ﻗﻠﻣﺎ ﯾﺟـد ﻣﺛﻠﮫ ﻓﯾﺳـﻛن إﻟﯾﮫ
… ﺑﯾن اﻟﻧﺎس ﻛﺎﻟﻐرﯾب اﻟذي ﺑــُﻌد ﻋن أھﻠﮫ ووطﻧﮫ
“Exposition: ‘All are beast’” means that they
resemble them in not using their intellect and not
comprehending the truth and in their selfish
desires dominating their intellectual faculties, as
the Most High says: ‘They are like animals;
rather, they are more astray’… A believer is a
stranger because he rarely finds his parallel so
that he may seek repose in him; hence he is
among the people like a stranger, who is far
from his family and hometown…”[78]
Thus, following can be reasons why a believer is
“gharīb”:
1. A believer naturally aspires for the company
of his All-Loving Creator and struggles to reach
this exalted destination. As long as he has not
reached the destination he always finds himself

a stranger. Imām ‘Alī (as) is reported to have
said:

اﻟﱡدْﻧَﯾﺎ َداُر اْﻟُﻐْرَﺑِﺔ َوَﻣ ْوِطُن اﻷَْﺷِﻘَﯾﺎء.
“The world is a place of remoteness and a
residence for the wretched.”
And the following is reported[79] in another
tradition:

ب اْﻟَوَطِن ِﻣَن اﻹِْﯾَﻣﺎِن
ُﺣ ﱡ.

“Love for one’s hometown is a sign of faith.”

2. In the company of the non-believers, believers
are strangers. This is because while they live in
a world of belief, the love of God and concern for
the salvation of humanity, the non-believers do
not perceive the realities and attach themselves
to the world of matter and its benefits.

Why was Imām ‘Alī al-Ridā (as) known as
Imām al-Gharīb

Sometimes when addressing our 8th Holy Imām
(as) we say:

ب اْﻟُﻐَرَﺑﺎء
َ أَﻟﱠﺳﻼَُم َﻋَﻠْﯾَك َﯾﺎ َﻏِرﯾ.

“Peace be on you, O Stranger of the Strangers.”
The teacher of Āyatullāh Muhammad Husayn
Tehrānī in the discipline of gnosis- Sayyid
Hāshim Haddād, was once asked the reason
why Imām al-Ridā (as) was known as Imām alGharīb. He responded in some details. Two
reasons[80] one can mention about this are:
1. The Imām enjoyed the station of wilāyah,
which was so exalted, and close to Divine
proximity, but far from other human beings.
Necessarily, the majority of the people were not
acquainted with the attributes of wilāya and the
characteristics of a walī [who is a manifestation
of Divine Attributes]. Thus Imām was gharīb in
their company.
2. Ma’mūn al-Rashīd forced the Imām (as) to

Marv and the Imām (as) had to leave his
hometown, his family and the neighborhood of
the Holy Prophet’s (s) tomb. Thus he was
gharīb. In addition calling him to Marv was a
kind of captivity, exile and imprisonment, for
despite granting him power and a princely
station, he deprived him from all his functions:
he was neither allowed to give legal rulings nor
to offer Friday and ‘Īd Prayers.
In another ziyārah[81] we also call Imām alHusayn (as) as Gharīb al-ghurabā. And in a
tradition narrated in al-Mashhadī’s al-Mazār alKabīr, Imām Ja’far al-Sādiq (as) is reported to
have asked the following about a group of
people:

ب
ِ َﻓَﻣﺎ َﯾْﻣـَﻧُﻌُﮭْم ِﻣْن ِزَﯾﺎَرِة َﻗْﺑِر اْﻟَﻐِرﯾ...

“And what stops them from visiting the grave of
al-Gharīb? [he means Imām al-Husayn (as)].”[82]

The Hometown of the Gharīb

Sayyid ‘Alī Khān Husaynī, in his Riyād alSālikīn, quotes the following:

 اﻟـذي ﯾطﻠﺑﮫ: ﻣـن اﻟﻐرﯾـب؟ ﻓﻘـﺎل:ﺳﺋـل أﺑـو ﺟﻌﻔر اﻟّﺷﺎﺷـﻲ
 وﯾطﻠﺑـﮫ ﻣﺎﻟـك ﻓﻲ اﻟّﻧـﺎر ﻓﻼ،رﺿـوان ﻓﻲ اﻟﺟّﻧـﺔ ﻓﻼـ ﯾﺟـده
 وﯾطﻠﺑﮫ، وﯾطﻠﺑـﮫ ﺟﺑرﺋﯾـل ﻓﻲ اﻟّﺳــ ﻣﺎوات ﻓﻼـ ﯾﺟـده،ﯾﺟــده
 ﻓﻘـﺎل ﻟـﮫ أھـل اﻟﻣﺟﻠس وﻗد.إﺑﻠﯾس ﻓﻲ اﻷــرض ﻓﻼـ ﯾﺟــده
: ﯾﺎ أﺑﺎ ﺟﻌﻔر ! ﻓﺄﯾن ﯾﻛون ھـذا اﻟﻐرﯾب؟ ﻓﻘﺎل:ﺗﻔّطرت ﻗﻠوﺑﮭم
ﻓﻲ ﻣﻘﻌد ﺻدق ﻋﻧد ﻣﻠﯾك ﻣﻘﺗدر.
Abū Ja’far al-Shāshī was asked: “Who is a
stranger (gharīb)?” He said: “He is one whom
the Ridwān seeks in Paradise, but does not
find, one whom the Mālik seeks in Hell Fire, but
does not find, one whom Gabrial seeks in the
heavens but does not find, one whom Iblīs seeks
in the earth, but does not find.” So the people of
the gathering asked him with broken hearts: “O
Abā Ja’far, where then is this stranger?” He
said: “In the seat of truth with the Most Powerful
King (54:55)”

The Great Sign Complains of Ghurbah in
the Supplication of Kumayl
The infallibility of Imām ‘Alī (as) is an established
fact and hence we would not like to engage in
explaining the details of the same. We also
know his famous saying:[83]

ُ ف اْﻟِﻐَطﺎُء َﻣﺎ اْزَدْد
ت َﯾِﻘْﯾًﻧﺎ
َ َﻟ ْو ُﻛِﺷ.
“If the veil was unveiled nothing would be added
to my certitude.”
Why then should he show his fear of separation
from the Beloved? What kind of separation is
this? What kind of unbearable ghurba is this?
Āyatullāh Khumaynī, in his forty traditions when
enumerating the levels of patience of the
gnostics says:
Another level is that of sabr ‘an Allāh (sabr from
God) which pertains to the stations of lovers of
God and piners for Him, of those blessed with
epiphany (ahl al-shuhūd wa al-‘ayān) at the time

of returning to their own world, the world of
plurality and sobriety (after intoxication with
God). This is the hardest and the most difficult of
the stations, and to it has referred the Master of
the Wayfarers, the Commander of the Faithful,
and the Leader of the Perfect (i.e. ‘Alī ibn Abī
Tālib (as) in the noble Du‘ā’ Kumayl:

ُ ﺻَﺑْر
،ت َﻋﻠﻰ َﻋَذاِﺑَك
َ َﻓَﮭْﺑِﻧﻲ َﯾﺎ إِﻟٌِﮭﻲ َوَﺳـ ﱢﯾِدي َوَﻣ ْوﻻََي َوَرﱢﺑﻲ
َ
ْ فأ
ﺻِﺑُر َﻋَﻠﻰ ِﻓَراِﻗَك؟
َ َﻓَﻛْﯾ
“O my God, my Master and my Lord! Even if I
were able to endure Your chastisement, how
shall I bear Your separation?!”
Perhaps the following dictum of Imām ‘Alī (as)
also explains the reality of the matter:

َﻧﺎُر اْﻟﻔُْرَﻗِﺔ أََﺣﱡر ِﻣْن َﻧﺎِر َﺟَﮭﱠﻧِم.

“The fire of separation is hotter than Hellfire.”[84]

ٍ أَﻟﻠﱞُﮭﱠم ُرﱠد ُﻛﱠل َﻏِرْﯾ.
ب

Hence, when we seek the return of all the
strangers we must pray to Allāh to:
1. Return all those who have been driven out of
their homes and suffer the pain of separation
2. Return all the sinful folk back to the proximity
of Allāh, which in reality is: (1) Perfecting the
human being in terms of Divine Attributes like
knowledge, patience, etc., and (2) Lessening
the gap between the high-ranking strangers like
the A’immah (as) and the low-ranking ones like
the sinful, and thus removing the ghurba of the
Imāms from the rest too. [This point is worthy of
reflection]. Otherwise, in another sense, the
Imāms (as) being close to Almighty Allāh, were
never gharīb (strangers). This is because they
were never far from their spiritual hometown.
There is a beautiful report narrated by alZamakhshari in his Rabī‘ al-Abrār worthy of
reflection. He reports:

ف )ع( ِﻣـ َن اْﻟُﺟ ﱢ
ُ َﻟﱠﻣﺎ أ ُْﺧِرَج ُﯾ ْوَﺳـ
: َﻗـﺎَل َﻟُﮭْم َﻗﺎِﺋـٌل،ب َواْﺷـ ُﺗِرَي

ُ  َﻓَﻘﺎَل َﻟُﮭْم ُﯾوُﺳ.ًب َﺧـْﯾرا
ُ إِـْﺳ َﺗ ْو
 َﻣْن َﻛﺎَن َﻣَﻊ:ف
ِ ﺻوا ِﺑٌﮭَذا اْﻟَﻐِرﯾ
س َﻋَﻠْﯾِﮫ ُﻏْرَﺑٌﺔ
ِ ﱞ.
َ ﷲ َﻓَﻠْﯾ
“When Yūsuf (as) was taken out of the well, and
bought, a person said to them: ‘Take care of this
stranger (gharīb). [Hearing this,] Yūsuf (as) said
to them: whosoever is with Almighty Allāh, is not
a stranger.”[85]
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Section 8

O Allāh, Free Every Captive
أَﻟﻠﱞُﮭﱠم ﻓُﱠك ُﻛﱠل أَِﺳْﯾٍر
O Allāh, Free Every Captive

Meaning of Asīr
The word Asīr originates from al-asr, which
means:

اﻟﱠﺷﱡد ِﺑﺎْﻟَﻘْﯾِد...
“Fastening with a bond…”
Rāghib, the famous lexicographer, in his
Qur’ānic dictionary al-Mufradāt[86] says:
One who was tied by fetters was known to be

asīr; thereafter, the word was intended for every
entity that is seized and bound, even if it was not
fettered by anything… for example:

أََﻧﺎ أَِﺳْﯾُر ِﻧْﻌَﻣِﺗَك.
“I am bound to your favor.”
From the abovementioned definition, the
comprehensiveness of the concept of the word
‘asīr’ becomes clear. The traditions of the Holy
Prophet (s) and his immaculate progeny also
reveal this truth. Following are some examples:
a. Imām Abu’l Hasan al-Thālith[87] (‘Alī alNaqī (as)) is reported to have said:

َواْﻟَﺟﺎِھُل أَِﺳْﯾُر ﻟَِﺳﺎِﻧِﮫ.
The ignorant one is a captive of his tongue.
b. In a supplication[88] from Yūsha’ bin Nūn (as)
we find the following expression:

َ  أَْﻧ:إِﻟٌِﮭﻲ.
 َوأََﻧﺎ أَِﺳْﯾُر اْﻟَﺧَطﺎَﯾﺎ،ت َﻣﻠَِك اْﻟَﻌَطﺎَﯾﺎ

“O God, You are the Sovereign of bestowals
while I am a captive of my faults.”
c. In one Ziyārah of Arba‘īn[89] (40th of Imām alHusayn (as)) said to be taught by Imām alSādiq (as), we address Imām al-Husayn (as) as
follows:

ت
ِ أَﻟﱠﺳﻼَُم َﻋﻠﻰ أَِﺳﯾِر اْﻟُﻛُرَﺑﺎ.

“Peace be upon the captive of deep sorrows.”
d. In his well known epistle[90] to Mālik al-Ashtar,
Imām ‘Alī (as) says:

...َﻓﺈِﱠن ٌھَذا اﻟﱢدﯾَن َﻗْد َﻛﺎَن أَـِﺳ ﯾراً ِﻓﻲ أَْﯾِدي اﻷَْﺷَرار؛ ُﯾْﻌَﻣُل ِﻓْﯾِﮫ
ُ  َوُﺗْطَﻠ،ِﺑﺎْﻟَﮭَوى...
ب ِﺑِﮫ اﻟﱡدْﻧـَﯾﺎ
“…for surely this Religion was a captive in the
hands of the evil folk, for under its pretext they
would follow their base inclinations and seek
worldly gains…”
e. In Nahju’l Balāgha[91], while explaining the
characteristics of the angels, Imām ‘Alī (as) is

reported to have said:

...َﻓُﮭْم أ َُﺳَراُء إِْﯾَﻣﺎٍن...
“…for they are captives of faith…”
The word ‘asīr’ likewise has a relative
connotation: whereas a group of people may be
captives of their vain inclinations but suffer no
physical imprisonment, while another group may
enjoy utter spiritual freedom, but be in the state
of physical captivity.

The Apparent Extension of Asīr
Certainly, this verse is one of the most painful
verses of the supplication. Many innocent human
beings throughout the world today suffer
imprisonment. While a group among them are
victims of oppression and breach of man-made
law, there is a class whose very innocence has
brought them behind bars.
Being behind bars is only one part of the story.

The oppression and torture that these innocent
captives have to bear is terrible and
inexpressible. Such kind of treatment stems
from the kind of cruelty possessed by the
wardens of the different prisons, who receive the
power of discretion from their masters, who in
turn possess authority through their respective
governments. The following statement from
Amnesty International[92] speaks of this reality:
Torture does not happen in a vacuum. The
social and political context, and the supply of
tools and techniques for inflicting pain rely on a
failure of political will. If the governments of the
world had the political will to stop torture they
could do so.
In order to appreciate the gravity of the matter,
one can refer to the relevant texts available on
prison torture in the Internet from human rights
organizations such as Human Rights Watch
[hrw.org] and the like. Due to the brevity of this
commentary, however, we would only mention a
few examples of the situation prevailing on the

prisons of the world:

Prisoners Suffering Torture
1. MEN, WOMEN & CHILDREN: “… but torture
continues and is not confined to military
dictatorships or authoritarian regimes; torture is
inflicted in democratic states too. It is also clear
that victims of torture are criminal suspects as
well as political prisoners, the disadvantaged as
well as the dissident, people targeted because
of their identity as well as their beliefs. They are
women as well as men, children as well as
adults.”[93]
2. WOMEN: “Amnesty International (AI) has
documented countless cases of women being
tortured in custody. In its coverage of armed
conflicts, it has reported the systematic use of
sexual violence as a weapon of war.”[94]
3. CHILDREN: “The fact that children could
suffer torture at all should come as a terrible

shock. Their dependency and vulnerability
should render them immune from the atrocities
adults inflict on one another. Their very
innocence should put them beyond reach.
Yet violence against children is endemic:
children are tortured by the police or security
forces…[95]

Methods of Torture
The survey showed that beating is by far the
most common method of torture and illtreatment by state agents today, reported in
over 150 countries. People are beaten with fists,
sticks, gun-butts, makeshift whips, iron pipes,
baseball bats, electric flex. Victims suffer
bruises, internal bleeding, broken bones, lost
teeth, ruptured organs and some die.
Rape and sexual abuse of prisoners is also
widespread. Other common methods of torture
and ill-treatment include electric shocks
(reported in more than 40 countries),

suspension of the body (more than 40
countries), beating on the soles of the feet (more
than 30 countries), suffocation (more than 30
countries), mock execution or death threat
(more than 50 countries) and prolonged solitary
confinement (more than 50 countries).
Other methods include submersion in water,
stubbing of cigarettes on the body, being tied to
the back of a car and being dragged behind it,
sleep deprivation and sensory deprivation…
The most common forms of judicial corporal
punishment include amputation and flogging.
Some forms such as amputation and branding
are deliberately designed to permanently
mutilate the human body. However, all of these
punishments can cause a range of long-term or
permanent injuries.[96]
The attitude of Islamic law, however, whose
source is the Creator of human being himself, is
greatly different. Browsing through the history of
Islamic leadership from the time of the Holy

Prophet (s) until now, we come to understand
the verity of this contention. Following are
examples:
1. The first war that the Muslims valiantly fought
was Badr. Overwhelming the disbelievers, the
Muslims apprehended many nonbelievers and
took them as captives. However, the Prophet (s)
considered the ‘captives’ as human beings and
believed that they too had certain rights. No one
was allowed to maltreat them. Instead ways of
letting them free were suggested to them.
Accordingly many were set free with a ransom
fee. History tells us that[97]:

َوَﻛﺎَن ُﯾَﻔﺎِدي ِﺑِﮭْم َﻋَﻠﻰ َﻗْدِر أَْﻣَواﻟِِﮭْم.

“And the Prophet (s) took a ransom fee from
them according to their financial state.”
Some of the captives had no wealth, but knew
the art of writing. The Prophet (s) would tell each
of them to teach ten men from Medina as a
ransom.

2. It is reported[98] that after Ibn Muljim struck the
fatal blow on Imām ‘Alī (as), the Imām
addressing his two sons (as), said:

ُإِْﺣِﺑُﺳ ْوا ٌھَذا اﻷَِﺳْﯾَر َوأَْطِﻌُﻣ ْوهُ َواْﺳﻘُ ْوهُ َوأَْﺣِﺳُﻧ ْوا إَِﺳﺎَره.
“Imprison this captive, and give him food and
drink, and deal with him in a good way in his
captivity.”
And in another tradition[99] he says the following
about Ibn Muljim:

ُ  َﻗَﺗْﻠ،ت
ُ  َﻓـﺈِْن َﺑِﻘْﯾ.ُ َوأَْﻛِرُﻣ ْوا َﻣْﺛَواه،إِﱠﻧُﮫ أَـِﺳ ْﯾٌر؛ َﻓﺄ َْﺣـِﺳ ُﻧ ْوا ُﻧْزَﻟُﮫ
ت
َ
ﱞ
َ ( َوﻻـَ َﺗْﻌَﺗـ ُد ْوا إِﱠن ﷲ ﻻ، َﻓـﺎْﻗُﺗﻠُ ْوهُ َﻗْﺗَﻠِﺗﻲ،ت
ُ أَ ْو َﻋَﻔ ْو
 َوإِْن ِﻣ ﱡ.ت
ب اْﻟُﻣْﻌَﺗِدْﯾَن
( ُﯾِﺣ ﱡ
“Indeed he is a captive; therefore give him
good food and a nice place; then if I were to
remain alive I would either kill him or forgive
him; and if I die, then kill him the way he
struck me [with one blow] and do not
transgress the limits, for verily Allāh does

not love those who transgress the limits.”
[2:190]
This practical encounter of Imām ‘Alī (as) in
those sensitive moments exemplifies the
outlook of the teachings of Islam. Grudge and
revenge does not remain in the heart of ‘Alī (as),
for every element of his body is the instrument of
Allāh (swt).
3. If one were to study carefully the rights of
prisoners according to Islam, he would realize
how far apart man made law is from Divine law.
Shaykh Najm al-Dīn Tabasī in his Mawārid alSijn [Occasions of Prison] enumerates some of
the rights of prisoners as follows:[100]
“…believing prisoners can attend Friday and ‘Īd
Prayers under surveillance, and then return
immediately to their cells, prisoners may meet
with their near ones and are free to receive food
and clothing from them too, prisoners should be
imprisoned in a healthy environment and
allowed to go out under surveillance during a

particular time, one who is ill should not be
imprisoned, the support that the prisoner gives
to his family, must be drawn from the public
treasury (baytu’l māl) of the Muslims, etc...”
The above however should not lead one to
believe that prisoners should be left without
interrogation or motivation to repent. The
prisoner is dealt according to the crime that he
or she has committed. Political prisoners are
also dealt with in a different way. However, the
prisoner is not treated like an animal or tortured
or raped or even psychologically threatened or
intimidated. These are against the dictates of
the Islamic Sharī‘ah. Rather, they are dealt with
as human beings and no one is allowed to
transgress the limits laid by Almighty Allāh.
Hence, should we hear or observe inhuman
behavior from the prison wardens of a so-called
Islamic state, we must not be led to think that
that is what Islam believes. There is a vast
difference between the criteria being ‘Islam’ and
the criteria being ‘the deed of a non-practising
Muslim ruler.

Look at the following traditions carefully:
Imām Ja’far al-Sādiq (as) is reported to have
said:

ت َﻣﺎِل
ِ إِﱠن َﻋﻠِّﯾﺎ ً )ع( َﻛﺎَن ُﯾْطِﻌُم َﻣْن ُﺧﻠﱢَد ِﻓﻲ اﻟﱢﺳْﺟِن ِﻣْن َﺑﯾ
اْﻟُﻣْﺳﻠِِﻣْﯾَن.
“Surely, ‘Alī (as) would feed the captive who
served life imprisonment from the treasury of the
Muslims.”
Imām ‘Alī (as)[101] is reported to have said:

ٌ إِْطَﻌـ ﺎُم اﻷَـِﺳ ْﯾِر َواﻹِْﺣَﺳـ ﺎُن إَِﻟْﯾـ ِﮫ ـَﺣ ﱞق َواِﺟـ
 َوإِْن َﻗَﺗْﻠَﺗـ ُﮫ ِﻣَن،ب
اْﻟَﻐِد.
“Feeding the captive and doing good to him, is
a compulsory right, even if you were to kill him
[in accordance with the penal laws of Islam] the
following day.”
Hawā al-Nafs: One of the Most Destructive

Kinds of Captivity

1. The Holy Qur’ān [Sūrat al-Qasas 28:50] says:

)ﷲ
ِ ﺿﱡل ِﻣﱠﻣِن اﱠﺗَﺑَﻊ َھَواهُ ِﺑَﻐْﯾِر ُھًدى ِﻣَن ﱞ
َ َ( َوَﻣْن أ

“…and who is more stray than he who
follows his low desires without any
guidance from Allāh?”
2. Imām ‘Alī (as) is reported[102] to have said:

َﻛْم ِﻣْن َﻋْﻘٍل أَِﺳﯾٍر ِﻋْﻧَد َھَوًى أَِﻣﯾٍر.
“How great a number are there intellects under
the captivity of dominant inclinations!”
3. Imām ‘Alī (as) is reported[103] to have said:

ُ ف َﻣﺎ أََﺧﺎ
 اﱢﺗَﺑﺎُع اْﻟَﮭَوى َوُط ْوُل اﻷََﻣِل:ف َﻋَﻠْﯾُﻛْم إِْﺛَﻧَﺗﺎِن
َ إِﱠن أَْﺧَو.
“Surely there are two things that I fear most from
you: following your vain inclinations and having
forlorn hopes.”
One of the most destructive extensions of
captivity is the captivity of the soul by base

inclinations. In the language of the Qur’ān, it is
called “al-hawā”. It is a great hurdle on our way
to God. Nearly every world problem today stems
from this very element of destruction. Rather, the
entire history of creation is replete with
examples that show how destructive this kind of
captivity has been: due to this very captivity,
Satan did not prostrate before Adam although
he was commanded to do so, Cain was led to
kill Abel despite the latter being his own brother,
Noah’s (as) son left his father although the latter
was a prophet of Allāh (swt), and the list goes
on. Study the causes of the different wars and
conflicts of the past and present and you would
realize that the root cause is this very kind of
captivity. When a president suffers such
captivity, he kills many innocent civilians; when a
minister of finance is shackled by such captivity,
he embezzles millions of dollars; when an
irreligious and aimless human being suffers
such captivity, he engages in different kinds of
evils. In short, whosoever enjoys more power
affects mischief accordingly.

Freedom from such captivity, however, is in our
hands. Almighty Allāh has given us the keys to
the door of the prison and advised us to leave,
but the attraction of the amenities of the prison,
it seems, has kept us from moving.
Hawā al-Nafs Lowers One to the Example of

a Dog!
The Holy Qur’ān [chapter 7, verse no. 175-176]
says:

) َواْﺗــ ُل َﻋَﻠْﯾِﮭـ ْم َﻧَﺑـ ﺄ َ اﻟﱠِذي آَﺗْﯾَﻧـ ﺎهُ آَﯾﺎِﺗَﻧـ ﺎ َﻓﺎْﻧَﺳــ َﻠَﺦ ِﻣْﻧَﮭـﺎ َﻓـﺄ َْﺗـَﺑَﻌُﮫ
 َوَﻟ ْو ـِﺷ ْﺋَﻧﺎ َﻟَرَﻓْﻌَﻧﺎهُ ِﺑَﮭﺎ َوﻟٌِﻛﱠﻧُﮫ أَْﺧَﻠَد.اﻟﱠﺷْﯾَطﺎُن َﻓَﻛﺎَن ِﻣَن اْﻟَﻐﺎِوﯾَن
ب إِْن َﺗْﺣِﻣـ ْل َﻋَﻠْﯾِﮫ
ِ ض َواﱠﺗَﺑَﻊ َھَواهُ َﻓَﻣَﺛﻠُُﮫ َﻛَﻣَﺛـِل اْﻟَﻛْﻠ
ِ إِﻟـﻰ اﻷـَْر
َ
( َﯾْﻠَﮭْث أ ْو َﺗْﺗُرْﻛُﮫ َﯾْﻠَﮭْث
“Relate to them the story of the man to
whom We sent Our Signs, but he passed
them by: so Satan followed him up, and he
went astray. If it had been Our Will, We
should have elevated him with Our Signs;
but he inclined to the earth, and followed his

own vain desires. His similitude is that of a
dog: if you attack him, he lolls out his
tongue, or if you leave him alone, he (still)
lolls out his tongue.”
This verse, according to a tradition quoted by
‘Allāmah Tabātabā’ī in his al-Mizān and narrated
b y Tafsīr al-Burhān , talks about Bal‘am bin
Bā’ūrā. He was a man who lived during the time
of Prophet Musa (as) and enjoyed a high
spiritual state, for according to a tradition
reported from Imām al-Ridā (as) he knew the
ism al-a‘zam (the Great Name of Allāh). Later,
due to his base inclinations, he became a
supporter of Fir‘awn and became spiritually
ignoble. Imām al-Ridā (as) is reported to have
said[104]: “Surely Bal‘am bin Bā’ūrā was given
the Great Name of God and whenever he would
pray with the same, his supplication would be
accepted. Then he inclined towards Fir‘awn.
Once when Fir‘awn was after Prophet Mūsā (as)
and his followers, he met Bal‘am and said: ‘Pray
to Allāh to throw Mūsā (as) and his followers into

our trap.’ Subsequently, he climbed his donkey
to set out for searching Mūsā (as) and his
companions. The donkey, however, did not
move. So he began hitting it. Thereafter Allāh
(the Invincible and Exalted) enabled it to speak
and [addressing Bal‘am] it said: Woe unto you!
For what are you hitting me? Do you want me to
accompany you so that you pray against
Prophet Mūsā (as), the Prophet of Allāh and the
believing nation? Bal‘am [paid no attention] and
continued hitting the donkey until he killed the
animal. Thereupon Bal‘am forgot the great
Name of God.”
This verse is a lesson for all those learned folk
who have attained a degree of piety. If one is not
steadfast in his war against his base soul, there
is a risk of him falling into a state of degradation
and spiritual destruction. We seek refuge in the
All-Merciful Lord from every kind of ignominy
that separates us from His Neighborhood.
Verse no. 176 considers the example of Bal‘am
as the example of a dog:

) ب إِْن َﺗْﺣِﻣـ ْل َﻋَﻠْﯾِﮫ َﯾْﻠَﮭْث أَ ْو َﺗـْﺗُرْﻛُﮫ َﯾْﻠَﮭْث
ِ َﻓَﻣَﺛﻠُـُﮫ َﻛَﻣَﺛـِل اْﻟَﻛْﻠـ
ﱠ
ْ
ُ ٌذﻟَِك َﻣَﺛُل اْﻟَﻘ ْوِم اﻟﱠِذﯾَن َﻛـ ذُﺑوا ِﺑﺂَﯾﺎِﺗَﻧﺎ َﻓﺎْﻗ
ص َﻟَﻌﻠﱠُﮭْم
َ ﺻـ
َ ص اﻟَﻘ
ِ ﺻـ
( َﯾَﺗَﻔﱠﻛُروَن
“So his parable is as the parable of a dog; if
you attack him, he lolls out his tongue; and
if you leave him alone he lolls out his
tongue; this is a parable of those who reject
our signs; therefore relate the narrative so
that they may reflect.”

Preference of External Imprisonment Over
Internal Imprisonment
The Qur’ān [12:33] quotes Prophet Yūsuf’s (as)
prayer:

( َﻗﺎَل َر ﱢ
) ب إَِﻟـﱠﻲ ِﻣـﱠﻣﺎ َﯾْدُﻋوَﻧـِﻧﻲ إَِﻟْﯾِﮫ
ب اﻟﱢﺳْﺟُن أََﺣ ﱡ
“O My Lord, prison is dearer to me than that
unto which they invite me…”
The story of Prophet Yūsuf (as) in the Holy

Qur’ān is a lesson for every human being who
aspires to live a life of freedom and prosperity.
After Zulaykha provoked Yūsuf (as) but was met
with failure, she tried to accuse him of seducing
her. Her accusation was proven to be false by a
witness. The news of this event spread in the
town and Zulaykha was accused of trying to
provoke Yūsuf who was ‘the embodiment of
chastity.’ In order to extinguish the fire of the
situation, she invited those women who accused
her and giving each a citrus fruit and a knife, told
them to cut the fruit when Yūsuf passed by.
Instead of cutting the fruit they wounded their
hands. They were captivated by the physical
beauty of Yūsuf (as).
The Holy Qur’ān says:
1. The news spread and the women began
talking:

ُ ََوَﻗــﺎَل ِﻧـْﺳ َوةٌ ِﻓﻲ اْﻟَﻣِدﯾَﻧــ ِﺔ اْﻣَرأ
) ت اْﻟَﻌِزﯾِز ُﺗَراِوُد َﻓَﺗﺎَھـ ﺎ َﻋْن
ﺿﻼٍَل ُﻣِﺑﯾٍن
َ ( َﻧْﻔِﺳِﮫ َﻗْد َﺷَﻐَﻔَﮭﺎ ُﺣًّﺑﺎ إِﱠﻧﺎ َﻟَﻧَراَھﺎ ِﻓﻲ

“Certain women that were in the city said,
‘The Governor’s wife seeks to seduce her
slave from his (pure) self; surely he has
affected her deeply with love; verily we see
her in manifest error.’” [Sūrat Yūsuf - 12:30]
Whereas at the onset the women reckon
Zulaykha to be in manifest error, they
themselves invite Yūsuf (as) to have a
relationship with them later.
2. Zulaykha invites the women:

) ً َﻓَﻠﱠﻣﺎ َﺳــ ِﻣَﻌْت ِﺑَﻣْﻛِرِھـﱠن أَْرَﺳـ َﻠْت إَِﻟْﯾِﮭـﱠن َوأَْﻋَﺗـ َدْت َﻟُﮭـﱠن ُﻣﱠﺗَﻛﺄ
ت اْﺧُرْج َﻋَﻠْﯾِﮭﱠن َﻓَﻠﱠﻣﺎ َرأَْﯾَﻧُﮫ
ِ َوآَﺗْت ُﻛﱠل َواِﺣَدٍة ِﻣْﻧُﮭﱠن ـِﺳ ﱢﻛﯾًﻧﺎ َوَﻗﺎَﻟ
ش ِ ﱞ ِ َﻣﺎ ٌھَذا َﺑَﺷًرا إِْن ٌھَذا إِﻻﱠ
َ أَْﻛَﺑْرَﻧُﮫ َوَﻗﱠطْﻌَن أَْﯾِدَﯾُﮭﱠن َوﻗُْﻠَن َﺣﺎ
َ
َ
( َﻣﻠٌك ﻛِرﯾـٌم
“When she heard of their scheming talk, she
sent for them, and prepared for them a
repast and gave each of them a knife and

said [to Yūsuf]: ‘Come out unto them.’ And
when they saw him they extolled him; and
[in their amazement] cut their hands saying:
Hāshā lilLāh! (Far from Allāh is every
imperfection!) This is no mortal; this is none
but a noble angel.’” [Sūrat Yūsuf - 12:31]
3. Zulaykha admits that they were right, and
threatens Yūsuf with Imprisonment:

) َﻗــﺎَﻟْت َﻓــٌذﻟُِﻛﱠن اﻟﱠِذي ﻟُْﻣُﺗﱠﻧِﻧﻲ ِﻓﯾـِﮫ َوَﻟَﻘــْد َراَودﱡﺗُﮫ َﻋـ ْن َﻧْﻔـِﺳ ـ ِﮫ
ﺻَم َوَﻟِﺋـْن َﻟـْم َﯾْﻔَﻌــ ْل َﻣــ ﺎ آُﻣُرهُ َﻟُﯾـْﺳ ـ َﺟَﻧﱠن َوَﻟَﯾُﻛوﻧــﺎ ً ِﻣَن
َ َﻓﺎـْﺳ ـ َﺗْﻌ
ﺻﺎِﻏِرﯾَن
( اﻟ ﱠ
“She said: This is he about whom you
blamed me; and indeed I sought to seduce
him from his [pure] self, but he did firmly
abstain himself guiltless; and now if he
does not do what I command him, he shall
certainly be imprisoned, and he shall
certainly be of those brought low!” [Sūrat
Yūsuf - 12:32]

Despite accusing Yūsuf (as) at the onset of
trying to seduce her, she clearly admits that she
was the one who tried to provoke him.
Furthermore, she says that he would either have
to surrender to her desire or fall in prison [and
thus also be branded as the one in fault]
4. The women would like to have relationship
with Yūsuf (as)

ْ ﺻ ِر
ْب إَِﻟﱠﻲ ِﻣﱠﻣﺎ َﯾْدُﻋوَﻧِﻧﻲ إَِﻟْﯾِﮫ َوإِﻻﱠ َﺗ ـ
َﻗﺎَل َر ﱢ
)ف
ب اﻟﱢﺳْﺟُن أََﺣ ﱡ
َ
َ
ْ
ﱢ
ُ
َ
َ
ْ
ْ
ْ
ْ
ْ
ُ ( َﻋﻧﻲ ﻛﯾَدُھﱠن أﺻ
ب إِﻟﯾِﮭﱠن َوأﻛن ِﻣن اﻟَﺟﺎِھﻠِﯾَن
“He said, ‘O My Lord, prison is dearer to me
than that unto which they invite me
(yad‘ūnanī ilayhi); and if you do not avert
from me their conspiracy I would be inclined
to them and become of the ignorant ones.’”
[Sūrat Yūsuf - 12:33]
In a lengthy tradition narrated[105] by Abū Hamzā
al-Thumālī, Imām Zayn al-‘Abidīn (as) is reported
to have said that after leaving the gathering that

Zulaykha had organized, each one of the women
sent a message to Yusuf secretly [in the
absence of Zulaykhā] and asked him that they
would like to meet him. But Prophet Yūsuf (as)
refused, and prayed to Allāh:

ْ َف َﻋﱢﻧﻲ َﻛْﯾـ َدُھﱠن أ
ْ ﺻ ِر
َْوإِﻻﱠ َﺗ ـ
ُ ﺻ
) ب إَِﻟْﯾِﮭﱠن َوأَُﻛْن ِﻣْن اْﻟَﺟﺎِھﻠِﯾَن
(
“If You do not ward off their scheme, I
would be inclined to them and be of the
ignorant ones.”
According to the commentators of the Qur’ān,
the word yad‘ūnanī ilayhi (“they call me to”)
which is in the imperfect tense (mudāri’)
indicates that they were persistently inviting
Yūsuf (as) towards themselves. However,
Prophet Yūsuf (as) cried:

ْ ﺻ ِر
ْب إَِﻟﱠﻲ ِﻣﱠﻣﺎ َﯾْدُﻋوَﻧِﻧﻲ إَِﻟْﯾِﮫ َوإِﻻﱠ َﺗ ـ
َﻗﺎَل َر ﱢ
)ف
ب اﻟﱢﺳْﺟُن أََﺣ ﱡ
َ
َ
ْ ( َﻋﱢﻧﻲ َﻛْﯾَدُھﱠن أ
ُ ﺻ
ب إَِﻟْﯾِﮭﱠن َوأُﻛْن ِﻣْن اْﻟَﺟﺎِھﻠِﯾَن
“O My Lord, prison is dearer to me than that

unto which they invite me; and if you do not
avert from me their conspiracy I would be
inclined to them and be of the ignorant
ones.” [Sūrat Yūsuf- 12:33]
This verse clearly shows that Prophet Yūsuf (as)
had the sexual desire, and was aware of the
danger he was entrapped in. He therefore
beseeched Almighty Allāh to protect him from
what they conspired. He preferred to be
imprisoned and accepted humiliation [of being
attributed falsely to be at fault] but did not dare
to disobey his Lord. And the All-merciful Lord
responded:

) ف َﻋْﻧُﮫ َﻛْﯾَدُھﱠن إِﱠﻧُﮫ ُھَو اﻟﱠﺳِﻣﯾُﻊ اْﻟَﻌﻠِﯾُم
َ ﺻَر
َ ب َﻟُﮫ َرﱡﺑُﮫ َﻓ
َ َﻓﺎْﺳَﺗَﺟﺎ
(
“And his Lord accepted his prayer and
warded off their conspiracy; surely he is the
All-hearing, the All-knowing.”
These are situations when the true nature of a
believer is revealed. Prophet Yūsuf (as) prefers

to be a captive of the external forces then to be
entrapped by the licentious forces within, which
ruin the human being and his entire future. The
prison here is a sanctuary and salvation. It is a
place of shelter for this spirit, which is burning
with the love of Allāh (swt). He is ready to suffer
the travails and hardships of imprisonment and
humiliation but cannot withstand the torture of
disobeying the only Beloved, who reared him to
be what he was. And how can it ever be
conceivable for one whose heart brims with the
love of Allāh to even think of blemishing his
hands with sin?

A Subtle Allusion
‘Allāmah Tabātabā’ī in his Al-Mīzān says
something worthy of reflection: when
Zulaykha tighly closed the doors of her room
(ghallaqat al-abwāb), and relying on the
apparent power that she had, said: ‘hayta lak’
(Come [to me]!), Yūsuf (as) was immersed in the
love of Allāh and forgot every apparent means of

refuge, including himself; hence when seeking
refuge in Almighty Allāh, he never said “ Innī a
‘ūdhu” (Surely I seek refuge) but said: ‘ma
‘ādhallāh!’ [Nb: Although both a ‘ūdhu billāhi
and ma ‘ādhallāh show that Yūsuf seeks Refuge
in Allāh, but in the case of the latter (i.e. ma
‘ādhallāh) the supplicant forgets all the apparent
means of refuge, including himself].
‘Allāmah Tabātabā’ī[106] says:

...: َوإِﱠﻧَﻣﺎ َﻗﺎَل،ُ إِﱢﻧْﻲ أَُﻋ ْوُذ ِﻣْﻧَك ِﺑﺎ ﱞ ِ أَ ْو َﻣﺎ ُﯾَؤﱢدْي َﻣْﻌَﻧﺎه:َﻓَﻠْم َﯾﻘُْل
ﷲ
ِ َﻣَﻌﺎَذ ﱞ...
…he [prophet Yusuf (as)] did not say: ‘Indeed I
seek refuge with Allāh from you…’ or a
statement similar to that; rather he only said:
‘ma ‘ādhallāh’ (hence not making any mention
of “I” or “You” or any other means)…
Then ‘Allāmah continues saying:

...وَﻛـ ْم ِﻣَن اْﻟَﻔْرق َﺑْﯾَن َﻗـ ْوﻟِِﮫ ٌھـ َذا َوَﺑْﯾَن َﻗـ ْوِل َﻣْرَﯾِم ﻟﻠﱡروِح َﻟﱠﻣﺎ
 إِﱢﻧﻲ أَُﻋ ْوُذ ِﺑﺎﻟﱠرْﺣٌﻣِن ِﻣْﻧَك:َﺗَﻣﱠﺛَل َﻟَﮭﺎ َﺑَﺷراً َﺳِوًّﯾﺎ...

“…and what a great a difference between this
statement of his and Maryam’s statement to the
Holy Spirit when he appeared to her in the form
of a man:’surely I take refuge in the All-merciful
from you…” [19:18]

The Captive of Allāh on Earth!
‘Allāmah Majlisī in his magnum opus ‘The
Oceans of Lights’ narrates [107] a tradition in
which the Prophet (s) is asked to explain the
status of Imām ‘Alī (as), whereupon the Prophet
(s) speaks about his merits at great length. At
one point he says:

ُ وﺑﺎھﻰ ﱞ،ب ﻋﻠّﯾﺎ ً ُﺳـ ﱢﻣﻲ أَﺳ ْﯾُر ﱞﷲ ﻓﻲ اﻷَْرض
ﷲ
ِ ِ
َِ ـ
ِ َ أَﻻـ وَﻣْن أََﺣ ﱠ
َ ََ ِ
ِﺑِﮫ َﻣﻼِﺋَﻛَﺗُﮫ َوَﺣَﻣَﻠَﺔ َﻋْرِﺷِﮫ.
“Indeed whosoever loves ‘Alī is called the
captive of Allāh on the earth and Allāh is proud
of him near His angels and the Bearers of His
throne.”

Here two points must be understood:
1. What does ‘love for ‘Alī (as)’ mean in this
tradition?
2. What does it mean to be Allāh’s captive
on earth?
What makes us love ‘Alī (as)? Is it his blessed
physical appearance? Is it the place where he
lived? Is it the people whom he met? Is it the
tribe which he belonged to? Or is it his excellent
characteristics, which manifest true Islam or in
the words of the gnostics ‘manifest the Divine
Attributes’? Clearly it is the knowledge of ‘Alī’s
manifestation of Divine Attributes that ignites
sparks of love in our hearts. We would like to
enjoy his company; rather, if we look at the
depth of the matter, ‘we would like to be another
‘Alī.’ Love itself draws one to seek unity with the
beloved.
The believers, therefore, who experience love

for Imām ‘Alī (as), in reality seek ‘his Attributes.’
And ‘the attributes of ‘Alī (as)’ are the attributes
of the Prophet (s); and the attributes of the
Prophet (s) are manifestations of the Attributes
of Allāh (swt). Look at the following traditions
carefully:
The Holy Prophet (s) is reported[108] to have
said:

َب ﱞ
ﷲ
 َوَﻣْن أََﺣﱠﺑِﻧْﻲ َﻓَﻘْد أََﺣ ﱠ،ب َﻋﻠِّﯾﺎ ً َﻓَﻘْد أََﺣﱠﺑِﻧْﻲ
َﻣْن أََﺣ ﱠ.
“Whosoever loves ‘Alī loves me; and whosoever
loves me loves Allāh.”
What use is that love which has no tangible
effect? In a tradition, Imām Muhammad alBāqir (as) addressing Jābir Ju’fī, says[109]:

َﺻـ ﻰ ﱞ
َ َﻣْن أََطﺎَع ﱞ:َﯾـ ﺎ ـَﺟ ﺎﺑُر
...ﷲ
َ  َوَﻣْن َﻋ،ﷲ َوأََﺣﱠﺑَﻧﺎ َﻓُﮭَو َوﻟِﱡﯾِﻧﺎ
ِ
َﻟْم َﯾْﻧَﻔْﻌُﮫ ُﺣﱡﺑَﻧﺎ.
“…O Jābir! He who obeys Allāh and loves us is
our friend; and whosoever disobeys Him, our
love would not benefit him.”

Imagine that you are fond of particular attire,
which would surely make you look presentable
and handsome and beautiful. If there is no hurdle
in your way or there is a hurdle, but can be
removed easily, wouldn’t you try to purchase the
dress? Certainly you would. Likewise, if ‘one
really is fond of acquiring the attributes of Imām
‘Alī (as)’ and has the means at his disposal and
can vanquish the hurdle of ‘his selfish desires’
wouldn’t he struggle for the same?
Nevertheless, there are degrees of love, which
remain in the level of the heart and have little
effect in the minds and the hearts. Such people,
due to maintaining their ‘innate disposition’
(fitra) up to a certain extent, would be cleansed
in the Hell Fire before residing in heaven. Some
traditions do allude to this reality.
But when we equate a lover of ‘Alī (as) with a
captive of Allāh (swt) whom Almighty Allāh is
proud of, it is wrong to think that love here
merely stands for emotional attachment. Can the

possession of ‘emotional attachment’ be the
same as ‘complete obedience to Allāh’?
Certainly not. Therefore love in the tradition
under discussion is of a greater degree. The
Holy Qur’ān [2:165] alludes to this as follows:

) ِ َواﻟﱠِذﯾَن آَﻣُﻧوا أََﺷﱡد ُﺣًّﺑﺎ ِ ﱞ... (
“And those who believe have more intense
love for Allāh.”

A Free Man in Karbalā’
The timeless event of Karbalā’ reveals a
beautiful example of one who freed himself from
the shackles of his vain inclinations and
consequently represented an embodiment of his
name. He was called Hurr (the free one). At the
onset he was among the commanders of Yazīd.
However, upon realization of the worth of the
truth, he repented and joined the ranks of Imām
al-Husayn (as). Having fought very bravely in the
ranks of the Imām (as) against the Kuffār, he
attained the exalted station of martyrdom. In his

last moments, as Imām al-Husayn (as) was
wiping blood from his radiant face, he said:

َ  َوأَْﻧ،ت ُﺣﱞر َﻛَﻣﺎ ّﺳﱠﻣْﺗَك أ ُﱡﻣَك
َ أَْﻧ.
ت ُﺣﱞر ِﻓﻲ اﻟﱡدْﻧَﯾﺎ َواﻵِﺧَرِة
“You are Hurr (a free man) as your mother
named you; and you are free in this world as well
as the Hereafter.”
The well-known Shī‘a historian, Bāqir Sharīf alQarashī, in his Hayāt al-Imām al-Husayn (as)
after quoting the above, remarks:

ُب َﻋْﻘﻠُُﮫ َھَواه
َ َﻟَﻘْد َﻛﺎَن اْﻟُﺣﱡر ُﺣّراً ِﺣْﯾَﻧَﻣﺎ َﻏَﻠ...
“Surely Hurr was ‘a free man’ when his intellect
won over his vain inclination (hawāhu).”[110]

A Deliberation on the Solution
1. When we pray to Almighty Allāh to release all
the captives, we do not pray for the release of
every kind of captive, whether he or she be a
captive of Allāh or a captive of Satan. Rather,
we pray for all those captives whose captivity

impedes them from physical and spiritual
prosperity. However, deliverance from spiritual
captivity, as we mentioned above, is in the
hands of the captive himself. If he wakes up from
his slumber and changes his wrong attitudes, he
would free himself. And one who is successful in
doing so can struggle to spread the culture of
how to free others from the shackles of spiritual
imprisonment, and consequently translate this
radiant verse of the supplication into action.
2. Both physical and spiritual captivity
sometimes are genuine and the fault of the
prisoner himself. For example: if one were to
intentionally steal or prefer one’s mundane
desires to Divine law. Hence, the supplicant
should also try to humbly seek the eradication of
the causes that lead to such imprisonment. In
reality, both kinds of imprisonment in their
genuine state stem from ittibā‘ al-hawā
(following one’s base inclinations]. Therefore,
we must pray that the culture of taqwā
penetrates into our societies so that ‘genuine’
imprisonment no more prevails.

3. Many cases of imprisonment in the
contemporary era are manifestations of
oppression by ungodly governments. Such acts
of oppression can sometimes be thwarted by a
united uprising by the masses. If the masses
continue such protests, it would obviously
frighten the government and there would be
chances for the release of the innocent captives.
4. A substantial number of so-called Muslim
states can hamper the mass killings of the blood
thirsty superpowers, for one of the most
significant sources of energy are in their hands:
oil, or ‘black gold.’ The case of Palestine also
can be solved very easily by them. But it is their
base interests that hamper them from using their
intellects, and in the process make them earn
eternal ignominy.
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Section 9

O Allāh, Reform Every Uneven Affair of
the Muslims
ْ َأَﻟﻠﱠُﮭﱠم أ
ﺻﻠِْﺢ ُﻛﱠل َﻓﺎِﺳٍد ِﻣْن أ ُُﻣوِر اْﻟُﻣْﺳﻠِِﻣﯾَن

O Allāh, Reform Every Uneven Affair of the
Muslims

The Meaning

ْ َ( اAslih):
ﺻﻠِْﺢ
This imperative verb is normally translated as
‘Reform!’ and ‘Rectify!’ It originates from the
word al-salāh, which means ‘equilibrium’ and
‘balance.’ And ‘ salāh’ is the opposite of the
word ‘fasād’, which according to Rāghib alIsfahānī means:

ُﺧُروُج اﻟﱠﺷﻲِء َﻋِن اﻹِْﻋِﺗَداِل.
“The deviation
equilibrium.”[111]

of

an

entity

from

its

Consequently, the word aslih literally means
‘Restore [such and such a thing or affair] to [its]
equilibrium!’
And the word “ َﻓﺎِﺳدfāsid” means ‘something out
of its equilibrium.’

أ ُُﻣ ْوُر اْﻟُﻣْﺳﻠِِﻣﯾَن
Umūru’l Muslimīn means “Affairs of Muslims.”
Thus we are asking Almighty Allāh to restore all
those affairs of the Muslims, which have lost
their equilibrium and become distorted. Such
affairs may pertain to individual or social life,
and may concern all the members of the Muslim
ummah or a certain group in particular.
As explained earlier [in the previous discussions

of the supplication], whenever one prays for
something, he or she must also seek its
respective solution. The same law applies here
too. Seeking reform in any matter should be
preceded by knowledge and effort to facilitate
the reform. As we pray for equilibrium in the
affairs of the Muslims, we should try to:
(1) Identify those Muslim affairs which are in the
state of disequilibrium,
(2) Acquire knowledge about the correct and
most efficient ways to rectify the state of affairs,
and
(3) Prepare ourselves to effect equilibrium to
these respective affairs.

Self-reform is the Beginning
Before embarking on any kind of reform, the
aspirant of reform should have the competency
to effect it. Mere ‘aspiration’ to see reform does
not qualify one to effect the same. And the most

fundamental condition of qualifying to reform
others is ‘self-reform.’ In other words, one must
ensure that he or she enjoys the state of
equilibrium in order to be able to effect it
elsewhere. Otherwise, it would mean that
disequilibrium can effect equilibrium, the
absurdity of which is quite clear. Metaphysicians
express this reality as follows:

َﻓﺎِﻗُد اﻟﱠﺷﻲِء ﻻَ ُﯾْﻌِطﯾﮫ.
“One who does not possess a thing cannot
confer the same.”[112]
The chaos created by so-called reformers of the
past is due to this very reason. They set out to
confer equilibrium to the nation, but instead
increased its state of disequilibrium. The reason
behind this was that they themselves did not
enjoy inner stability. They had sullied their souls
with selfish desires and their reform movement
was nothing but another manifestation of their
selfish interests. They forgot that the transience
of their life would not be the end of the story.

Rather, their ‘so-called reform’ would be left as a
destructive heritage for future generations to
inherit. An apt manifestation of such a reform
movement is ‘the Renaissance’, which instead
of bringing life to the nations, created a
foundation for the destruction of the future
generations. The spiritual crisis in the Western
world partly reflects this contention.
The Holy Qur’ān says:

) ض َﻗـﺎﻟُوا إِﱠﻧَﻣـ ﺎ َﻧْﺣُن
ِ َوإَِذا ِﻗﯾــَل َﻟُﮭـْم ﻻــَ ُﺗْﻔـِﺳ ـ ُدوا ِﻓﻲ اﻷـَْر
ْ ( ُﻣ
 أَﻻَ إِﱠﻧُﮭْم ُھُم اْﻟُﻣْﻔِﺳُدوَن َوﻟٌِﻛْن ﻻَ َﯾْﺷُﻌُروَن.ﺻﻠُِﺣوَن
“And when it said to them, do not create
disequilibrium (mischief) in the earth, they
say verily we are reformers. Mind, they
themselves are mischief mongers, but they
are not aware.”[113]
This is a very dangerous state, for the hypocrites
believe that they really are reformers [after
engaging in repetitive ills and losing their power

of identifying the elements of equilibrium and
disequilibrium]. This reflects their compound
ignorance. They imagine that they are reformers
and have conviction about the matter whereas in
reality, they are mischief mongers.
The following are verses from the Holy Qur’ān
and traditions that underline the essential
requisite of self-reform before one ever tries to
embark upon reforming others:
1. Almighty Allāh says in chapter 10, verse 35:

) أََﻓـَﻣْن َﯾْﮭـ ِدي إِﻟـﻰ اْﻟَﺣﱢق أََﺣﱡق أَْن ُﯾﱠﺗَﺑَﻊ أَﱠﻣْن ﻻـَ َﯾِﮭـ ﱢدي إِﻻﱠ أَْن
( ُﯾْﮭَدى
“…Is He then Who guides to the truth more
worthy to be followed, or he who himself
does not go aright unless he is guided?”
Readers should not limit ‘guidance’ just to
conceptual knowledge that one acquires after
having been taught what is right and wrong.
Rather ‘guidance’ is a change of the previous

state of deviation. When one follows the religion
properly and rectifies his previous state, then
only can he be known to be guided.
2. Imām ‘Alī (as) is reported to have said:

ًس َوَﻧْﻔُﺳُﮫ أََﺷﱡد َﺷـ ْﻲٍء َﻓَﺳﺎدا
ُ َﻋِﺟْﺑ
ْﺻﱠدى ﻹِ ـ
َ ت ﻟَِﻣْن َﯾَﺗ
ِ ﺻ ﻼَِح اﻟﱠﻧﺎ
ْ ِﺻﻠُِﺣَﮭﺎ َوَﯾَﺗَﻌﺎَطﻰ إ
ْ َﻓﻼَ ُﯾ.
ﺻﻼََح َﻏْﯾِرِه
“I am surprised at one who takes charge of
reforming the people while his soul is in greater
need of reform, and he does not reform it but
undertakes to reform others.”[114]
3. Imām ‘Alī (as) is reported to have said:

ْإِْن َﺳـ َﻣْت ِھﱠﻣُﺗـَك ﻹِ ـ
 َﻓﺈِﱠن َﺗَﻌﺎِطﯾَك،س َﻓﺎْﺑـ َدْأ ِﺑَﻧْﻔـِﺳ َك
ِ ﺻ ﻼَِح اﻟﱠﻧﺎ
َ
َ
ْ
ْ
ْ
َ
َ
َ ﺻﻼَح َﻏْﯾِرَك َوأﻧ
ب
ِ ت ﻓﺎِﺳٌد أﻛَﺑُر اﻟَﻌْﯾ
َ .
“If your aspiration rises to reform the people,
then start with your self, because your mission to
reform other than yourself while you are corrupt

is the greatest of deficiencies.”[115]
4. Imām ‘Alī (as) is reported to have said:

ْ ﺻﻠِْﺢ َﻧْﻔَﺳُﮫ َﻟْم ُﯾ
ْ َﻣْن َﻟْم ُﯾ.
ُﺻﻠِْﺢ َﻏْﯾَره
“Whosoever does not reform himself would not
reform others.”[116]

The Reality of Self-Reform
Having understood the fundamental requisite of
self-reform, let us now try to understand its
reality. What is ‘ islāh al-nafs’ (self-reform) in its
real sense? As understood earlier, the word
‘islāh’ stands for ‘effecting equilibrium [in an
entity].’ Therefore ‘Islāh al-nafs’ would mean
‘effecting equilibrium in the soul.’ And when
does a soul enjoy its equilibrium?
To respond to this query we must understand
the basic faculties of our souls. The soul of the
human being possesses the following three
main faculties:

1- The Reality of the Intellect (al-quwwat al’aqliyyah)
2- The Faculty of Desire (al-quwwat alshahwiyyah)
3- The Faculty of Anger ( al-quwwat alghadabiyyah)
If the faculty of intellect does not deviate towards
the directions of excess (ifrāt) or negligence
(tafrīt) and the faculties of desire and anger are
subservient to the faculty of the intellect, the soul
would enjoy its equilibrium. And this, according
to some ethicians is the state of ‘adālah
(equilibrium). The esteemed mystic Mullā Hādi
Sabzawārī in his excellent commentary of Du‘ā
Jawshan al-Kabīr, called Sharh al-Asmā’ says:

ٌ وﻗُّوة، وﻗُـّوةٌ َﺷـْﮭِوﱠﯾٌﺔ، ﻗـّوةٌ َدﱠراَﻛـ ٌﺔ:إِﱠن ﻟِِﻺْﻧَﺳـ ﺎِن َﺛﻼـَث ِﻗـوى
ُ  َﻓـﺎْﻧِﺣَرا،ﺿﺑّﯾـٌﺔ
ف اْﻟﻘُّوِة اﻟَدﱠراَﻛـ ِﺔ ِﻣْﻧُﮫ إِﻟـﻰ ـَﺟ ﺎِﻧَﺑﻲ اﻹِْﻓَراِط
َ َﻏ
ٌ
ُ
،(َواﻟﱠﺗْﻔِرﯾـِط ُﯾَﺳــ ﱠﻣﻰ )ُﺟْرُﺑَزة( َو )َﺑﻼََھـ َﺔ( َواْﻋِﺗـَداﻟَﮭﺎ )ِﺣْﻛَﻣـ ﺔ
ُ َواْﻧِﺣَرا
ف اْﻟﻘُــﱠوِة اﻟﱠﺷْﮭــ ِوﱠﯾِﺔ إِﻟـﻰ َطَرَﻓﻲِ اﻹـــِْﻓَراِط َواﻟﱠﺗْﻔِرﯾِط
ُ  َواْﻧِﺣَرا،(ُﯾَﺳــ ّﻣﻰ )َﺷــ َرًھﺎ( َو )ُﺧُﻣـ ْوًدا( َواْﻋِﺗـَداﻟَُﮭﺎ )ِﻋّﻔـٌﺔ
ف

(ﺿﺑﱠﯾِﺔ إِﻟـﻰ ـَﺣ ﱠدي اﻹِْﻓَراِط َواﻟﱠﺗْﻔِرﯾِط ُﯾَﺳـ ّﻣﻰ )َﺗَﮭﱡوًرا
َ اْﻟﻘُّوِة اْﻟَﻐ
 َوٌھـ َذا اﻹِْﻋِﺗـَداُل ُھـ َو اْﻟُﻣَﺳـ ﱠﻣﻰ.َو )ُﺟْﺑﻧـﺎ ً( َواْﻋِﺗـَداﻟَُﮭﺎ ُﺷـَﺟﺎَﻋٌﺔ
)ﺑﺎْﻟَﻌَداَﻟِﺔ( َوُھَو اﻟ ﱢ
ف َو
ِ ﺻَراُط اْﻟُﻣْﺳَﺗِﻘْﯾُم اﻟﱠِذي ُھَو أََﺣﱡد ِﻣَن اﻟﱠﺳْﯾ
َ
ﱠ
ﱡ
أَدق ِﻣَن اﻟﺷْﻌِر...
“Surely the human being has three faculties [of
the soul]:
The faculty of comprehension (sometimes
known as faculty of intellection)
The faculty of appetite
The faculty of anger (also translated as the
irascible faculty)
The deviation of the faculty of comprehension
towards the two directions of excess and
negligence are called jurbuzah (deception) and
balāhah (silliness) respectively, and its state of
equilibrium is known as al-hikmah (wisdom);
The deviation of the faculty of appetite towards

the two directions of excess and negligence is
called sharah (gluttony) and khumūd (stillness)
respectively, while its state of equilibrium is
known as al-‘iffah (temperance/chastity);
The the deviation of the faculty of anger towards
the directions of excess and negligence is
known as tahawwur (recklessness) and jubnah
(cowardice) respectively, whereas its state of
equilibrium
is
called al-shujā‘a
(courage/bravery).
And this state of al-i‘tidāl (equilibrium of the
aforementioned three faculties) is called al‘adālah (justice) and it is the straight path (sirāt
al-mustaqīm) which is sharper than the sword
and thinner than hair… ‘“[117]
In order to have a better picture of what Mullā is
trying to say, let us look at what Mullā Fayd
Kashānī has to say in his al-Mahajjat al-Baydā’:

ُ ﺻ ْﯾَر ِﺑَﺣْﯾ
...ث
ِﺻـ ﻼَُﺣَﮭﺎ ِﻓْﻲ أَْن َﺗ ـ
َ أّﻣـ ﺎ ﻗـّوةُ اﻟِﻌْﻠـِم َﻓُﺣـْﺳ ُﻧَﮭﺎ َو

َﯾـْﺳ ُﮭُل َﻟَﮭﺎ َدْرُك اْﻟَﻔْرِق َﺑْﯾَن اﻟ ﱢ
ب ِﻓﻲ اﻷَْﻗَواِل َوَﺑْﯾَن
ﺻْدِق َواْﻟِﻛْذ ِ
ت َوَﺑْﯾـَن اْﻟَﺟِﻣْﯾـ ِل َواْﻟَﻘِﺑْﯾــِﺢ ِﻓﻲ
اْﻟـَﺣ ﱢق َواْﻟَﺑﺎـِط ـ ِل ِﻓﻲ اﻹِْﻋِﺗَﻘـﺎَدا ِ
ﺻـ َل ِﻣْﻧَﮭـﺎ َﺛَﻣَرةُ اْﻟِﺣْﻛَﻣِﺔ
ﺻَﻠْت ٌھـ ِذِه اْﻟﻘُﱠوة َﺣ
اﻷَْﻓَﻌـ ﺎِل َﻓـﺈَِذا َﺗﺣ ﱠ
َ
س َ اﻷَْﺧﻼـَق اْﻟﺣﺳ َﻧﺔ وھﻲ اﻟﱠﺗﻲ َﻗـﺎل ﱞُ
َواْﻟِﺣْﻛَﻣـ ُﺔ َرْأ ُ
ﷲ َﺗَﻌﺎﻟـﻰ
ِ َ َـ ِ َ ِ َ ِ
َ
ت اْﻟِﺣْﻛَﻣـ ُﺔ َﻓَﻘـْد أ ُ ْوِﺗَﻲ َﺧْﯾًرا َﻛِﺛْﯾًرا ) َوإّﻣـ ﺎ ﻗّوةُ
ِﻓْﯾَﮭـﺎ ( َوَﻣْن ُﯾ ْؤ َ
ﺻَر ِاْﻧِﻘَﺑﺎ ُ
ﺿَﮭﺎ َوِاْﻧِﺑَﺳﺎُطَﮭﺎ َﻋﻠﻰ َﺣﱢد
ب َﻓُﺣْﺳُﻧَﮭﺎ ِﻓْﻲ أَْن َﯾْﻘَﺗ ِ
ﺿ ِ
اْﻟَﻐ َ
ٌ
ﺻﻼَُﺣَﮭﺎ ِﻓﻲ أْنَ
ْ
ُ
َﻣﺎ َﺗْﻘَﺗ ـِ
ﺿ ْﯾِﮫ اﻟِﺣْﻛَﻣﺔَ ،وَﻛذﻟَِك اﻟﱠﺷْﮭَوةُ ُﺣْﺳُﻧَﮭﺎ َو َ
ت إَِﺷﺎَرِة اْﻟِﺣْﻛَﻣـ ِﺔ أَْﻋِﻧﻲ إَِﺷﺎَرةُ اْﻟَﻌْﻘِل َو اﻟـﱢدْﯾِنَ ،وأَّﻣﺎ َ
َﺗُﻛ ْوَن َﺗْﺣ َ
ب َواﻟﱠﺷْﮭَوِة َﺗْﺣ َ
ت إَِﺷﺎَرِة
ﺿ ِ
ﺿـ ْﺑِط ﻗُﱠوِة اْﻟَﻐ َ
ﻗُّوةُ اْﻟَﻌْدِل َﻓِﮭَﻲ ِﻓﻲ َ
… اْﻟَﻌْﻘِل َواﻟﱠﺷْرِع
“The rational faculty is sound and good when it
is easily able to discriminate, that is, to
distinguish honesty from lies in speech, truth
from falsehood in questions of belief, and
beauty from ugliness in actions. When this
faculty is sound it bears fruit in the form of
wisdom, which is the chief of the good traits of
character, and regarding which God has said,
And whosoever is granted wisdom has truly
been granted abundant good. Regarding the
faculty of anger, this is sound when its

movements lie within the bounds required by
wisdom. Likewise, the faculty of desire is sound
and good when it is under the command of the
religion and the intellect. As for the faculty to
effect a just equilibrium, it is this which sets
desire and anger under the command of the
intellect and the religion…”[118]
Ethicians also quote a tradition that refers to the
aforementioned reality:
Imām ‘Alī (as) is reported to have said:

، أَـَﺣ ُدَھﺎ اْﻟِﺣْﻛَﻣُﺔ َوِﻗَواُﻣَﮭﺎ ِﻓﻲ اْﻟِﻔْﻛَرِة:س
َ أَْﻟَﻔ
ٍ ﺿﺎِﺋُل أَْرَﺑَﻌـ ُﺔ أَْﺟَﻧﺎ
ُ ِ َواﻟﱠﺛﺎﻟ،َواﻟﱠﺛﺎِﻧﻲ اْﻟِﻌﱠﻔُﺔ َوِﻗَواُﻣَﮭـﺎ ِﻓﻲ اﻟﱠﺷْﮭـ َوِة
ث اْﻟﻘُـﱠوةُ َوِﻗـَواُﻣَﮭﺎ
س
ِ ﺿ
َ ِﻓﻲ اْﻟَﻐ.
ِ  َواﻟﱠراﺑُﻊ اْﻟَﻌْدُل َوِﻗَواُﻣُﮫ ِﻓﻲ ِاْﻋِﺗَداِل ِﻗَوى اﻟﱠﻧْﻔ،ب
“Virtues are four kinds: The first is wisdom (alhikmah) which is sustained by intellection (alfikrah), the second is the temperance (al-‘iffah)
which is sustained by desires (al-shahwah), the
third is power (al-quwwah) which is sustained by

anger (al-ghadab), and the fourth is justice
(‘adālah) which is sustained by the equilibrium
of the faculties of the soul.”[119]
The equilibrium of the soul can be achieved by
following the Holy Qur’ān and the Sunnah, which
cover Islamic Ideology, Islamic ethics, Islamic
law, etc. We must remember however, that
equilibrium has different levels. And in order to
find one’s way to the higher levels one needs a
qualified guide for proper direction, since there
is always the danger of stumbling and falling.
However, as mentioned earlier, it is possible for
a very few to traverse the journey without the
direct guidance of a specific master.
The Grand Āyatullāh Jawādī Āmulī says:

اﺑـدال در اﺻـطﻼح ﺳﺎﻟﻛﺎﻧﻰ ھﺳـﺗﻧد ﻛﮫ ﺗﺣت ﺗدﺑﯾر ﺷـﺧص
 و از آﻧﮭﺎ ﺑﻌﻧوان ))ﻣﻔِرد( ﯾﺎ ))ﻣﻔَرد(( ﯾﺎد ﻣﻲ.ﻣﻌﯾن ﻧﯾﺳـﺗﻧد
 ﮔرﭼﮫ.ﺷود ﭼﮫ اﯾن ﻛﮫ اﯾﻧﮭﺎ راه را ﺑﮫ ﺗﻧﮭﺎﺋﻲ طﻲ ﻣﻲ ﻛﻧﻧد
ﺳﺧت اﺳت وﻟﻲ رﻓﺗﻧﻲ اﺳت و ﮔرﭼﮫ ﭘﯾﺷرﻓت اﻧﺳﺎن ﺗﺣت
 ﻟﻛن ﺑﺗﻧﮭـﺎﺋﻲ ھم ﻣﻲ ﺗـوان،ﻧظر ﻣـدﯾر و ﻣـدﺑر ﺑﯾﺷـﺗر اﺳت

طﻲ طرﯾق ﻧﻣود
“Abdāl technically stands for those wayfarers on
the path of God who are not trained by a
specific master. They are also called “ mufrid” or
“mufrad” This is because they traverse the path
by themselves. Despite this being difficult it can
be traversed, and although the human being
progresses farther under the tutelage of a
master and supervisor, one can still traverse the
path by himself.”[120]
He also narrates:

: ))اﺑـدال(( ﭼﻧـد ﻧﻔرﻧـد؟ ﻓرﻣود:وﻗـﺗﻲ از ﻋـﺎرﻓﻲ ﭘرﺳـﯾدﻧد
: و ﺳوال ﻛردﻧد ﻛﮫ،))اَْرَﺑُﻌ ْوَن َﻧْﻔًﺳﺎ(( اﺑدال ﭼﮭل ﺗن ھﺳـﺗﻧد
 و ﮔﻔﺗﯾد ﭼﮭل، ﭼﮭل ﻣردﻧد،((ً ))اَْرَﺑُﻌ ْوَن َرُﺟﻼ:ﭼرا ﻧﮕﻔﺗﯾـد
 ھﻣﮫ اﯾن ﺑزرﮔـﺎن ﻣرد:ً اوﻻـ:ﻧﻔس ھﺳـﺗﻧد؟ در ﺟواب ﮔﻔت
 ﻛﺳـﻲ ﻛﮫ ﺑﮫ:ً  و ﺛﺎﻧﯾﺎ. ﺑﻠﻛﮫ در ﺑﯾن آﻧﺎن زﻧﺎن ھﺳـﺗﻧد،ﻧﯾﺳـﺗﻧد
ﻣﻘــﺎم اﺑــدال ﻧﺎﺋــل ﻣﻲ آﯾــد اﻧﺳــﺎن اﺳـت و اﻧﺳــﺎن ﺑــودن
اﺧﺗﺻﺎص ﺑﮫ زن ﯾﺎ ﻣرد ﻧدارد.

“When a saint was asked how many are the
‘abdāl’? He responded by saying, ‘Arba‘ūna
nafsan’ (40 souls). He was asked: Why did you
say ‘forty souls’ instead of ‘forty men’? He
responded: ‘Firstly: not all of these great
personalities are men; rather, we also have
women among them’; and secondly: whosoever
attains the station of the abdāl is ‘a human
being [in the true sense of the word]’, and being
human is not restricted to men.”[121]
Seeking the support and intercession of the
Holy Prophet (s) and his infallible progeny who
enjoy proximity to God and who always stand
unparalleled, can enable one to soar very high.
In fact some great saints have said things worthy
of reflection:
1. The late saint Āyatullāh Sayyid Hāshim alMūsawī reports Āyatullāh al-’Uzmā Sayyid
‘Alī Qādī al-Tabātabā’ī, the spiritual mentor of
‘Allāmah al-Tabātabā’ī to have said:

 أَﱠﻧُﮫ ُﻣَﺣﺎٌل أَْن:ُس ِﺳّره
َِﻗﺎَل ﻟِﻲ أ ُـْﺳ َﺗﺎِذْي اْﻟَﻣْرُﺣ ْوم اَﻟَﻘﺎ ـ
َ ﺿ ْﻲ ﻗُﱢد
ﺻ َل إِْﻧَﺳـ ﺎٌن إِﻟـﻰ َﻣَﻘﺎِم اﻟﱠﺗ ْوِﺣْﯾـ ِد ﺑـُد ْوِن َطِرْﯾِق َﺳـ ﱢﯾِد اﻟﱡﺷَﮭـداِء
َِﯾ ـ
َﻋَﻠْﯾِﮫ اﻟﱠﺳﻼَِم.
“My teacher, Marhūm Qādī (may his spirit be
sanctified) said to me that it is impossible for a
human being to attain the station of tawhīd
[proximity to God] without the path of Sayyid alShuhadā.”[122]
2. Āyatullāh Muhammad Husayn Tehrānī in his
‘spirit Immaterial’ narrates that Sayyid ‘Alī Qādī
Tabātabā’ī said:

وﺻول ﺑﮫ ﻣﻘﺎم ﺗوﺣﯾد و ﺳﯾر ﺻﺣﯾﺢ اﻟﻲ ﷲ و ﻋرﻓﺎن ذات
اﺣدﯾت ﻋّز اﺳُﻣﮫ ﺑدون وﻻﯾت اﻣﺎﻣﺎن ﺷﯾﻌﮫ و ﺧﻠﻔﺎي ﺑﮫ ﺣق
از ﻋﻠﻲ ﺑـن اﺑﻲ طـﺎﻟب )ع( و ﻓرزﻧـداﻧش از ﺑﺗـول ﻋـذراء
ﻣﺣﺎل اﺳت
“It is impossible to attain the station of Divine
unity and traverse correctly towards God and
attain the knowledge of the His Unique Essence

(Invincible is His Name), without the
guardianship of the Shī‘ah Imāms (upon whom
be peace) and the true Caliphs starting from
‘Alī bin Abī Tālib and his progeny through the
Batūl-e-‘Adhrā’ (Hadrat Fātima (as)).”[123]
3. ‘Allāmah Tabātabā’ī, the author of al-Mīzān,
is reported to have said:

آن ﺣﺿـرت )اﻣـﺎم اﻟﺣﺳـﯾن )ع(( را ﺑراي رﻓـﻊ ﺣﺟـﺎب و
ﻣواﻧﻊ طرﯾق ﻧﺳﺑت ﺑﮫ ﺳﺎﻟﻛﯾن راه ﺧدا ﻋﻧﺎﯾﺗﻲ ﻋظﯾم اﺳت
“That Hadrat [i.e. Imām Husayn (as)] has great
attention towards the wayfarers of the path of
God in removing the veil and impediments on
the path of God.”[124]
4. Āyatullāh Qādī Tabātabā’ī, the spiritual
mentor of ‘Allāmah Tabātabā’ī is reported to
have said:

( ﻗرآن1):اﮔر ﻣـن ﺑﮫ ﺟـﺎﺋﻲ رﺳـﯾده ﺑـﺎﺷم از دو ﭼﯾز اﺳت
( زﯾﺎرت ﺳﯾد اﻟﺷﮭداء2) ,ﻛرﯾم

“If I have attained any station, it is by two things:
(1) The Noble Qur’ān, and (2) Ziyārah of Sayyid
al-Shuhadā’ [Doyen of the Martyrs].”[125]
5. Sayyid ‘Ādil al-’Alawī, quotes his late mentor,
the pious Shi’ite Marja’, Āyatullāh al-’Uzmā
Shahāb al-Dīn al-Najafī al-Mar’ashī as having
advised him as follows:

َ إِذاَ اََرْد
:ت اﻟﱠﺗ ْوِﻓْﯾـَق ِﻓْﻲ َﺣَﯾﺎِﺗـَك اْﻟِﻌْﻠِﻣﱠﯾِﺔ َﻓَﻌَﻠْﯾـ َك ﺑَﺛﻼََﺛـ ِﺔ أَْﻋَﻣـ ﺎٍل
ْ
ْ
َ
ً
ﱠ
ُ  ُﻛْن َد ْوﻣﺎ َﻋﻠَﻰ طَﮭﺎَرٍة َوُو:اﻷَﱠوُل
ب َوُﯾِزْﯾُل
ِ ﺿ ْوٍء َﻓﺈِﻧُﮫ ُﯾِﻧْﯾُر اﻟَﻘﻠ
َ
َ
. َﺷــﱢﯾْﻊ اْﻟَﺟَﻧـ ﺎِﺋَز اَّي َﺟَﻧـ ﺎَزٍة َرأْﯾَﺗَﮭـﺎ َوَﻟـ ْو ﺑﺄْﻗــ َداٍم: اﻟﱠﺛﺎِﻧﻲ.اْﻟَﮭـّم
ُ ِاﻟﱠﺛﺎﻟ
ﺿ ﱠﯾِﺔ اْﻟُﺣَﺳـ ْﯾن َﻋَﻠْﯾِﮫ اﻟﱠﺳﻼَِم ﺑﺄ َﱢي َﻧْﺣٍو ِﻣَن
ِ َﺷﺎِرْك ِﻓْﻲ َﻗ ـ:ث
ُ  ُﻛْﻧ: ـُﺛ ّم َﻗـﺎَل.اْﻟُﻣَﺷﺎَرَﻛـ ِﺔ
،ت ِﻣْن ُﻣَدﱠرـِﺳ ﻲ اْﻟـَﺣ ْوَزِة اْﻟَﻣْﻌُر ْوِﻓْﯾَن
ُ َوُﻛْﻧ
س َواْﻟِﻣﺂِﺗِم
ِ ِس ِﻓﻲ اْﻟَﻣـَﺟ ﺎﻟ
ِ ت آَﻧـ ذاََك أ َُوﱢزُع اﻟﱠﺷﺎَي َﻋﻠﻰ اﻟﱠﻧﺎ
ْ
اﻟُﺣَﺳْﯾِﻧﱠﯾﺔ.
“If you would like divine succor (tawfīq) in your
intellectual and practical life, you should practice
the following three acts:
(1) Always be in the state of purity and wudū’, for

that illumines the heart and removes anguish.
(2) Escort the dead body, whoever it may be
[among the Muslims], even for a few steps.
(3) Participate in the matter of Husayn (as) [i.e.
any ceremony that concerns his exalted
personality]
Then he said to me: I was one of the well-known
professors of the Islamic Seminary; and during
that period I would distribute tea to the people
who attended ceremonies for mourning Imām
Husayn (as).”[126]
Scholars of ethics and gnosis have produced
thought provoking works about the path to selfreform. However, the limited scope of this
commentary does not allow the author to delve
into all the details of this path. Nevertheless,
God willing, we shall try to cover some of the
significant rudimentary stations of wayfaring very
soon.

In short, one must reflect on the following
tradition: both the Shī‘ah as well as Sunnī
narrators of tradition quote that the Holy
Prophet (s) is reported to have said:

:ﺿ ﻠﱡ ْوا َﺑـْﻌ ِدي
ِإِﱢﻧﻲ َﺗـ ﺎِرٌك ِﻓْﯾُﻛُم اﻟﱠﺛَﻘَﻠْﯾِن َﻣﺎ إِْن َﺗَﻣﱠﺳْﻛُﺗْم ِﺑِﮭَﻣﺎ َﻟْن َﺗ ـ
ﷲ َوِﻋْﺗَرِﺗﻲ أَْھَل َﺑْﯾِﺗﻲ
ِب ﱞ
َ ِﻛَﺗﺎ.
“…I leave behind you the two weighty things; if
you hold fast unto them you will never go astray
after me: The Book of Allāh and my
Progeny…”[127]
This, in short, is the path to self-reform. But it is
not as easy as it seems. Try to reflect on
“holding fast” and its true extensions and you will
come to understand what self-reform entails.

Waking Up: The First Stage of Self-Reform
Scholars of ‘irfān (gnosis) introduce ‘yaqzah’
(wakefulness) as the first step on the path
toward self-reform. So long as the human being

is attached to the material world, and oblivious
of the purpose of his creation, he is fast asleep.
He needs to be woken up in order to begin the
journey to Almighty Allāh. Allāh (swt) addressing
His Noble Messenger in chapter Saba, verse 46
says:

) ( ﻗُْل إِﱠﻧَﻣﺎ أَِﻋُظُﻛْم ِﺑَواِﺣَدٍة أَْن َﺗﻘُوُﻣوا ِ ﱞ ِ َﻣْﺛَﻧﻰ َوﻓَُراَدى
“Say [O Prophet of Allāh] I exhort you only
to one word: rise for Allāh, in pairs and
alone…”
Khwājah ‘Abdullāh Ansārī, in his monumental
work of practical gnosis, Manāzil as-Sā’irīn (the
Dwellings of the Wayfarers), which is a text
studied by many of the wayfarers on the path of
God, after quoting the above verse says:

ُ  َواﻟﱡﻧُﮭ ْو،اﻟَﻘ ْوَﻣُﺔ ِ ﱞ ِ ِھَﻲ اْﻟَﯾَﻘَظُﺔ ِﻣْن ـِﺳ َﻧِﺔ اْﻟَﻐْﻔَﻠِﺔ
ض َﻋْن َوَرَطِﺔ
ُ
ُ  َوِھَﻲ أَﱠوُل َﻣـ ﺎ َﯾـْﺳ َﺗِﻧﯾُر َﻗْﻠ.اْﻟَﻔْﺗَرِة
ب اْﻟَﻌْﺑـ ُد ﺑﺎْﻟَﺣَﯾـ ﺎِة ﻟُِر ْؤَﯾـ ِﺔ ﻧ ْوِر
ْ
اﻟﱠﺗﻧِﺑْﯾِﮫ.
“To rise for Allāh [as indicated in the verse]

means to wake up from the sleep of
heedlessness (ghaflah) and rise up from the
entanglement of lassitude; and that is the first
illumination of the heart of the servant with [true]
life due to perceiving the light of awakening
(tanbīh).”[128]
When the human being wakes up from the
slumber of his heedlessness, his imaginative life
subsides and his true life begins. His entire
past, which was filled with ‘mundane
aspirations’ collapses, and he starts
experiencing a life, which would benefit him
eternally. So important is this step, the experts
of practical gnosis (al-‘irfān al-‘amalī) believe
that yaqzah is: “the first step of wayfaring
towards Allāh, and in fact, the foundation of the
journey to God.”[129]
The late Āyatullāh Khumaynī, who was also
known as an authority in gnosis (‘irfān), at one
time advised the seminarians in Najaf as
follows:

 و در ﻓﺳﺎد،ﺗﺎ ﻛﻰ ﻣﻰﺧواھﯾد در ﺧواب ﻏﻔﻠت ﺑﮫ ﺳـر ﺑرﯾد
و ﺗﺑﺎھﻰ ﻏوطﮫور ﺑﺎﺷـﯾد؟ از ﺧـدا ﺑﺗرﺳـﯾد از ﻋواﻗب اﻣور
 ﺷـﻣﺎ ھﻧـوز ﺑﯾـدار.ﺑﭘرھﯾزﯾـد از ﺧـواب ﻏﻔﻠت ﺑﯾـدار ﺷوﯾـد
 ﻗدم اول در ﺳـﻠوك.ﻧﺷـدهاﯾد ھﻧوز ﻗدم اول را ﺑرﻧداﺷـﺗﮫاﯾد
 وﻟﻰ ﺷـﻣﺎ در ﺧواب ﺑﮫ ﺳر ﻣﻰﺑرﯾد ﭼﺷﻣﮭﺎ.»ﯾﻘظﮫ« اﺳت
ﺑﺎز و دﻟﮭﺎ در ﺧواب ﻓرو رﻓﺗﮫ اﺳت.
“How long do you wish to remain in the sleep of
negligence, steeped in corruption? Fear God!
Beware of the consequence of your deeds!
Wake up from the sleep of negligence! You
have not yet awakened. You have not yet taken
the first step. The first step of wayfaring is
yaqzah (awakening), but you are still asleep.
Your eyes may be open, but your hearts are
asleep…”[130]
And in his well-known ethical manual Chehel
Hadith (Forty Traditions) he says:

 و آن ﺑﯾــدار ﺷــدن از.ﻣﻧزل اّول اﻧﺳـﺎﻧﯾت »ﯾﻘظـﮫ« اﺳـت

 و،ﺧـواب ﻏﻔﻠـت و ھﺷــﯾﺎر ﺷـدن از ﺳـﻛر طـﺑﯾﻌت اﺳـت
 و ھر ﻣﺳـﺎﻓر زاد و،ﻓﮭﻣﯾــدن اﯾﻧﻛـﮫ اﻧﺳــﺎن ﻣﺳــﺎﻓر اﺳـت
 زاد و راﺣﻠﮫ اﻧﺳـﺎن ﺧﺻـﺎل ﺧود اﻧﺳﺎن.راﺣﻠﮫ ﻣﻰﺧواھـد
اﺳت.
“…The first stage of humanness (insāniyyat) is
yaqzah. It signifies the awakening from the
slumber of negligence and the intoxication of
physical nature, and the realization hat man is a
traveler, and like any other traveler, he needs
some provisions for this journey. His morality
and character are his provisions for this
journey…”[131]

ﺑـدان ﻛﮫ اول ﻣﻧزل از ﻣﻧﺎزل اﻧﺳﺎﻧﯾت ﻣﻧزل ﯾﻘظﮫ و ﺑﯾدارى
 ﭼﻧـﺎﻧﭼﮫ ﻣﺷﺎﯾـﺦ اھـل ﺳـﻠوك در ﻣﻧـﺎزل ﺳﺎﻟﻛـﺎن ﺑﯾﺎن،اﺳت
 ﭼﻧﺎﻧﭼﮫ ﺷﯾﺦ ﻋظﯾم اﻟﺷﺄن، و از ﺑراى اﯾن ﻣﻧزل. ﻓرﻣودهاﻧد
 ده ﺑﯾت اﺳت ﻛﮫ اﻛﻧون، ﺑﯾﺎن ﻓرﻣودﻧـد، دام ظﻠﮫ،ﺷـﺎه آﺑﺎدى
در ﻣﻘﺎم ﺗﻌداد آن ﻧﯾﺳﺗﯾم.
“…Remember that the first step towards
humanness is that of awareness and awakening

(yaqzah), as mentioned by the leading mystics
(mashāyikh) concerning the stages of
wayfaring. There are ten stages in this step, as
elaborated by the great Shaykh Shāhābadī,
which we are not in a position to enumerate
here...”[132]
Now, how and when is yaqzah achieved? How
does the human being wake up from his long
slumber? And what is the source of this spark of
wakefulness?
The Holy Qur’ān and the teachings of the
Sunnah inform us that the source of this noble
spark is Almighty Allāh. It is He who wakes the
slumbering human being and enables him to
start this significant journey of eternal salvation:
1. Almighty Allāh says in chapter 4, verse 79:

)ﷲ
ِ ﺻﺎَﺑَك ِﻣْن َﺣَﺳَﻧٍﺔ َﻓِﻣَن ﱞ
َ َ( َﻣﺎ أ
“Whatever good befalls you is from Allāh.”

2. And in chapter chapter 16, verse 53 He says:

)ﷲ
ِ ( َو َﻣﺎ ِﺑُﻛْم ِﻣْن ِﻧْﻌَﻣٍﺔ َﻓِﻣَن ﱞ
“Whatever blessing you have is from
Allāh…”
3. In the morning supplication of “al-Sabāh”,
Imām ‘Alī (as) cries:

 َﻓَﻣِن اﻟﱠﺳﺎﻟُِك،إِﻟٌِﮭﻲ إِْن َﻟْم َﺗْﺑَﺗِدْﺋِﻧﻲ اﻟﱠرْﺣَﻣﺔ ِﻣْﻧَك ِﺑُﺣْﺳِن اﻟﱠﺗ ْوِﻓْﯾِق
ﺿِﺢ اﻟﱠطِرْﯾِق؟
ِ ِﺑﻲ إَِﻟْﯾَك ِﻓْﻲ َوا

“O God, if Mercy from You does not begin with
fair success for me, then who can take me to
You upon the evident path?”[133]
4. Imām Zayn al-’Ābidīn (as) in his supplication
of praise says:

...ُﺛﱠم َﺳَﻠَك ِﺑِﮭْم َِطرﯾَق إَِراَدِﺗِﮫ َوَﺑَﻌَﺛُﮭْم ِﻓﻲ َﺳِﺑﯾِل َﻣَﺣﱠﺑِﺗِﮫ...
“Then He made them walk on the path of His
desire, and sent them out on the way of His
love.”

5. Sulaymān bin Khālid narrates that Imām
Ja’far al-Sādiq (as) [once] said to him:

ََﯾﺎ ُﺳَﻠْﯾَﻣﺎُن إﱠن َﻟَك َﻗْﻠﺑﺎ ً َوَﻣَﺳﺎِﻣَﻊ َوإﱠن ﱞ
ﷲ إِذاَ أََراَد أَْن َﯾْﮭِدَي َﻋْﺑًدا
ِ
ِ
ََﻓَﺗـَﺢ َﻣَﺳـ ﺎِﻣَﻊ َﻗْﻠِﺑِﮫ َوإِذاَ أََراَد ﺑِﮫ َﻏْﯾَر ذﻟِـَك َﺧَﺗَم َﻣَﺳﺎِﻣَﻊ َﻗْﻠﺑِﮫ َﻓﻼ
ْ ( َﯾ
ٍ ( أَْم َﻋﻠﻰ ﻗُﻠُو:ﷲ َﻋﱠز َوَﺟﱠل
ب أَْﻗﻔﺎﻟُﮭﺎ
ِ ﺻﻠُُﺢ أََﺑًدا َوُھَو َﻗ ْوُل ﱞ
“O Sulaymān, surely you have a heart and the
sense of hearing, and certainly when Allāh wants
to guide a servant, He opens the ears of his
heart; but when He wants other than that for him,
He closes the ears of his heart, as a result of
which he can never attain the state of his
equilibrium; and to this does the following
speech of God allude: ‘(Or are there locks
upon their hearts?)’” [47:24][134]
In fact, the entire Qur’ān has been sent down in
order to awaken the human being. Almighty
Allāh teaches His servants to reflect and ponder
over the verses of the Qur’ān so that they can
attain the state of wakefulness. Look at the
following verses:

1. In Sūrat Sād (38), verse 29, He says:

ٌ ِﻛَﺗـ ﺎ
) ب أَﻧَزْﻟَﻧـ ﺎهُ إَِﻟْﯾـ َك ُﻣَﺑـ ﺎَرٌك ﻟَِﯾـ ﱠدﱠﺑُروا آَﯾـ ﺎِﺗِﮫ َوﻟَِﯾَﺗـ َذﱠﻛَر أ ُ ْوﻟُوا
َ
ْ
ب
ِ ( اﻷﻟَﺑﺎ
“[It is] a blessed Book that We have sent
down to you, so that they may contemplate
its verses, and that those who possess
intellect may take admonition.”
2. And in chapter 14, verse 1, He says:

ٌ  ِﻛَﺗـ ﺎ.اﻟر
) ت إِﻟـﻰ
ِ س ِﻣَن اﻟﱡظﻠَُﻣـ ﺎ
َ ب أَﻧَزْﻟَﻧـ ﺎهُ إَِﻟْﯾـ َك ﻟُِﺗْﺧِرَج اﻟﱠﻧﺎ
ْ
ْ
ْ
ﱡ
ﺻَراِط اﻟَﻌِزﯾِز اﻟَﺣِﻣﯾِد
ِ ( اﻟﻧوِر ِﺑﺈِذِن َرﱢﺑِﮭْم إِﻟـﻰ
“Alif, Lām, Rā; This is a Book We sent down
unto you so that you bring mankind out of
darkness into light by their Lord’s
permission, to the path of the All-mighty, the
All-laudable.”
3. And in chapter 47, verse 24, He says:

ٍ ( أََﻓﻼَ َﯾَﺗَدﱠﺑُروَن اْﻟﻘُْرآَن أَْم َﻋَﻠﻰ ﻗُﻠُو
) ب أَْﻗَﻔﺎﻟَُﮭﺎ
“Do they not then ponder over the Qur’ān or
are there locks upon their hearts?”
The reason, we are told, why many are still
asleep, is their unpreparedness for receiving the
Divine spark. Due to their continual sinning, they
have erected barriers in their hearts, and thus
are not receptive and cannot wake up from their
slumber of heedlessness. So long as they have
not ‘locked their hearts ‘ as explained in the
previous tradition and [not] lost their discerning
spirit and ‘innate nature’ [like those hypocrites
and disbelievers referred to in verses 7 & 18 of
Sūrat al-Baqarah] they still have the opportunity
to change, and they should not despair. Rather,
while trying to prepare themselves to attain this
fundamental state by pondering over the verses
of the Holy Qur’ān, they should be steadfast in
refraining from sin and should obey the laws of
Almighty Allāh and perpetually pray for the state
of wakefulness.

Imām Husayn (as) in his well-known supplication
of ‘Arafah cries:

 َواـْﺟ ُذْﺑِﻧْﻲ ِﺑَﻣﱢﻧَك َﺣﱠﺗﻰ،ﺻَل إَِﻟْﯾَك
ِ َإِﻟٌِﮭﻲ أ ُْطﻠُْﺑِﻧﻲ ﺑَرْﺣَﻣِﺗَك َﺣّﺗﻰ أ
ُ
ْ
َ
أﻗﺑَل إِﻟْﯾَك.
“O God, Seek me by Your Mercy until I reach
You and attract me by Your Favor until I draw
towards You.”[135]
Additionally, the aspirants of wakefulness should
refrain from those makrūhāt [abominable
deeds] that blur the heart and the intellect from
comprehension and should engage themselves
in activities that quicken the process of the
soul’s enlightenment. The following traditions
are worthy of reflection:
1. Imām ‘Alī (as) is reported to have said:

ﺿُل اْﻟِﻌَﺑﺎَدِة
َ  َوُھَو أَْﻓ،ب
َ  َﻓﺈِﱠﻧُﮫ ُﯾِﻧﯾُر اْﻟَﻘْﻠ،إِْﺳَﺗِدْﯾُﻣوا اﻟﱢذْﻛَر.
“Be constant in the remembrance of God
(dhikr), for that enlightens the heart, and it is the
best worship.”[136]

Readers should note that ‘dhikr’ must always
accompany attention, otherwise it would not
have its desired effect. Remembrance of Allāh
can be attained by strengthening one’s belief in
His Omnipresence. When the supplicant is
always mindful that there is someone Infinitely
Supreme who witnesses each and every act
and thought of his, he would refrain from sin.
2. Imām al-Sādiq (as) is reported to have said:

 َﻓﺎْﺟﻠُوَھﺎ ِﺑﺎﻹِْﺳِﺗْﻐَﻔﺎِر،س
ِ إِﱠن ﻟِْﻠﻘُﻠُو.
َ ﺻَدأً َﻛ
َ ب
ِ ﺻَدِأ اﻟﱡﻧَﺣﺎ

“Surely there is corrosion for the hearts like the
corrosion of copper; therefore burnish them by
seeking God’s forgiveness.”[137]
3. The Holy Prophet (s) is reported to have said:

 َﻓـﺈِﱠن َﻛْﺛَرَة اْﻟَﻛﻼـَِم ِﺑَﻐْﯾِر ِذْﻛِر،ﷲ
ِ ﻻـَ ُﺗْﻛِﺛُروا اْﻟَﻛﻼـََم ﺑَﻐْﯾِر ِذْﻛِر ﱞ
ﱞ
ْ
ْ
ْ
ﱠ
ب
ِ ﷲ اﻟَﻘﺎِﺳﻲ اﻟَﻘﻠ
ِ س ِﻣَن
ِ ﱞ.
َ ﷲ ُﺗْﻘِﺳﻲ اْﻟﻘُﻠُو
ِ  َوإِﱠن أَْﺑَﻌَد اﻟﻧﺎ،ب
“Do not talk much about that which concerns

other than the remembrance of Allāh, for that
hardens the heart; and surely the most remote
from Allāh among the people is the one who
possesses a hard heart.”[138]
4. Imām ‘Alī (as) is reported to have said:

ب
ِ ﺻُم ِﻣْن ُﻣَﻌﺎَوَدِة اﻟﱠذْﻧ
ِ ب َوَﯾْﻌ
ِ اْﻟُﺑَﻛﺎُء ِﻣْن َﺧْﺷَﯾِﺔ ﱞ.
َ ﷲ ُﯾِﻧﯾُر اْﻟَﻘْﻠ
“Weeping out of the fear of Allāh, enlightens the
heart and prevents [one] from repeating sin.”[139]
[We should understand that ‘khashyah’ which is
translated as fear should not be taken to merely
mean ‘the conventional fear’ that we know of.
‘Khashyah’, according to Rāghib al-Isfahānī, is:

ٌ َﺧ ْو.
ف َﯾُﺷ ْوُﺑُﮫ َﺗْﻌِظْﯾٌم
‘fear mixed with veneration.’[140]
And this can only be achieved after knowing
God. At the onset our duty is to know God and
His Beautiful Attributes even in the conceptual
and intellectual level. For every heart, which

accepts the truth, this can be a catalyst for
achieving the higher levels of ma’rifah, and
consequently, the higher levels of khashyah as
well. Therefore, it is incumbent to introduce and
inculcate in oneself the basic knowledge of the
roots of religion, especially tawhīd, so that one
can naturally experience the fear of Allāh with
veneration for His Exalted Essence.
5. The Holy Prophet (s) is reported to have said:

ُ ب َﺗُﻣ ْو
ت
َ  َﻓﺈِﱠن اْﻟﻘُﻠُ ْو،ب ﺑَﻛْﺛَرِة اﻟﱠطَﻌﺎِم َواﻟﱠﺷَراب
َ ﻻَ ُﺗِﻣْﯾُﺗوا اْﻟﻘُﻠُ ْو
ُ
ْ
َ
َ
ﱡ
َ
َ
ْ
ﻛﺎﻟزُر ْوِع إِذا ﻛﺛَر َﻋﻠﯾِﮫ اﻟَﻣﺎُء.
“Do not deaden your hearts by a lot of food and
drink for surely the hearts die like plantations if a
lot of water is put on them.”[141]
6. Imām Ja’far al-Sādiq (as) is reported to have
said:

ُ َطَﻠْﺑ...
...ب َﻓَوَﺟْدُﺗُﮫ ِﻓﻲ اﻟﱠﺗَﻔﱡﻛِر َواْﻟُﺑَﻛﺎِء
ِ ت ُﻧوَر اْﻟَﻘْﻠ

“…I sought for the light of the heart and found it
in reflection and weeping [for those things that

one should weep for such as regret of sin, etc.]
…”[142]
7. Imām Muhammad al-Bāqir (as) is reported to
have advised Jābir al-Ju’fī as follows:

.ف
ِ ﺻْدِق اْﻟَﺧ ْو
ِ ِاْﺳَﺗْﺟﻠِْب ِﺷﱠدَة اﻟﱠﺗَﯾﱡﻘِظ ِﺑ
“Attract extreme wakefulness by true fear.”
And true fear of God can only be achieved when
one has knowledge of Allāh and His Sublime
Attributes. And the beginning of’knowledge’ is
conceptual knowledge: knowledge by the
intellect. Then comes presential knowledge (al‘ilm al-hudurī), when the spirit reaches its
height.
8. The Holy Prophet (s) in a lengthy tradition
says:

ُ وَدَﻓﻊ ﱞ،ﷲ ﻣَﻠك اْﻟﻣ ْوت إَﻟْﯾﮫ ﺑرْﻓق
ُ َ ب ﻋﻠًّﯾﺎ ﺑﻌ
... ﷲ
َ َ ٍ ِِ ِ ِ ِ َ َ َ ث ﱞ
َ َ ِ َ َوَﻣْن أََﺣ ﱠ
ْ
ْ
ض
َ  َوَﺑﱠﯾ، َوَﻧــ ﱠوَر َﻗﻠَﺑــ ُﮫ،َﻋﱠز َوـَﺟ ــ ﱠل َﻋْﻧــ ُﮫ َھــ ْوَل ُﻣﻧِﻛٍر َوَﻧِﻛْﯾٍر
َوْﺟَﮭُﮫ...

“And whosoever loves ‘Alī, Allāh (swt) would
send the Angel of death to him in a friendly
manner and remove from him the fear of Munkir
and Nakīr and enlighten his heart and whiten his
face…”[143]
As pointed out much earlier, it is important to
understand what kind of ‘hubb’ of ‘Alī is spoken
about in this radiant tradition. Obviously it is not
an evanescent emotional pull. For a better
understanding of this, look at the following
tradition:

 َﻣْن أََﺣﱠﺑَﻧـ ﺎ َﻓُﮭـَو ِﻣﱠﻧﺎ:َﻋـ ْن أَِﺑﻲ ُﻋَﺑْﯾـ َدة َﻋْن أَِﺑﻲ َﺟْﻌَﻔر )ع( َﻗـﺎَل
ُ  ُﺟِﻌْﻠـ:ت
ُ  ﻗُْﻠـ.ت
 أََﻣﺎ،ﷲ
ِ أَْھـ ِل اْﻟـَﺑْﯾ
ِ  ِﻣﱠﻧﺎ َو ﱞ:ت ِﻓـَداَك ! ِﻣْﻧُﻛـْم؟ َﻗـﺎَل
ﱢ
ﱠ
َ
َ
َ
َ
َ َﺳِﻣْﻌ
 ( ﻓَﻣْن ﺗِﺑَﻌِﻧﻲ ﻓﺈِﻧُﮫ ِﻣﻧﻲ )؟:(ت ﻗ ْوَل إِْﺑَراِھﯾَم )ع
“Abū ‘Ubaydah is reported to have said that
Imām Muhammad al-Bāqir (as) said:
“Whosoever loves us then he is from us the
Ahlu’l Bayt (as).” Abū ‘Ubaydah said: “May I be
made your ransom; “from you [the Ahl al- Bayt

(as)]?” Imām Muhammad al-Bāqir (as)
responds: “[yes] from us, I swear by Allāh; have
you not heard the statement of Prophet
Ibrāhīm (as): (Then whosoever follows me,
then verily he is from me.)” [Sūrat Ibrāhim, v.
36]
This tradition is narrative of a love that is
concordant with following the Ahlu’l Bayt (as).
Were we to ponder a little more, we would come
to understand true love is the unity of the lover
with the beloved. The veracity of one’s claim of
the love of Ahlu’l Bayt (as) becomes apparent
when one reflects their attributes in one’s own
personality. Readers are requested to ponder
over this point carefully.

Fudayl Wakes Up!
History informs us of people who, at a sensitive
moment of their lives, woke up from their deep
slumber, and underwent a transformation that
became the foundation of their eternal salvation.
One such person was Fudayl bin ‘Ayyād.

In the beginning Fudayl was well-known as a
caravan robber. He would stop different
caravans in the middle of their journeys and
would steal from them whatever he desired.
However, it is said that he would not transgress
the limits by hurting anyone or leaving them with
no provisions to reach their destination… Once
he got in love with a certain woman, and headed
for her house. While climbing the wall of her
house, he happened to hear the following verse
of Qur’ān from someone who was reciting the
Qur’ān in the neighborhood:

)ﷲ
ِ أََﻟْم َﯾﺄِْن ﻟِﻠﱠِذﯾَن آَﻣُﻧوا أَْن َﺗْﺧَﺷَﻊ ﻗُﻠُوُﺑُﮭْم ﻟِِذْﻛِر ﱞ... (

“Has the time not yet come for the believers that
their hearts turn humble for the remembrance of
Allāh…?”[144]
On listening to this verse, he underwent a
transformation and cried:

Yā Rabbī qad āna

O Lord, the time indeed has come!
Thereafter he left the place and returned back
and adopted a path of detachment from the
world and self-reform. It is also said that he had
a son called ‘Alī who was higher than him in rank
in terms of detachment, worship and self-reform;
however, he did not live for long. One day while
he was standing near the spring of Zamzam in
Masjid al-Harām he heard the following verses
of Qur’ān from someone nearby:

َْوَﺗَرى اْﻟُﻣْﺟِرِﻣﯾَن َﯾ ْوَﻣِﺋٍذ ُﻣَﻘﱠرِﻧﯾَن ِﻓﻲ اﻷَ ـ
)  َﺳَراِﺑﯾﻠُُﮭْم ِﻣْن.ﺻ َﻔﺎِد
( َﻗِطَراٍن َوَﺗْﻐَﺷﻰ ُوُﺟوَھُﮭْم اﻟﱠﻧﺎُر
“And you will see the guilty on that day linked
together in chains. Their shirts made of pitch
and the fire covering their faces.”[145]
On hearing this verse, he fell down and died.[146]
Such changes do not happen for all. One must
prepare himself or herself in order to be
overtaken by the Divine Grip. Despite Fudayl’s

evil attitude, he must have had qualities that
enabled him to be receptive and wake up from
his slumber. We should not imagine that
wakefulness is reserved for a certain class, and
others are deprived of the same. The following
universal law sums it up:

) ...َﻟـَﮭﺎ َﻣﺎ َﻛَﺳَﺑْت َو َﻋَﻠْﯾَﮭﺎ َﻣﺎ اْﻛَﺗَﺳَﺑْت... (
“…For it (i.e. the soul) is what it has earned,
and against it is what it has earned….”[147]
Therefore one should struggle to refine his heart
and prepare it for the first spark to ignite.

The Ahlu’l Bayt (as) - Intermediaries of
Allāh’s Grace
Seeking the support of the Holy Prophet (s) and
his sinless progeny (upon whom be peace) can
also be very helpful in igniting the spark of
wakefulness. Rather, as we pointed out
earlier,’it is impossible for one to attain the
heights of perfection without their support.’ This

is because the Ahlu’l Bayt (as) are the
intermediaries of Allāh’s Grace. Every thing that
anyone possesses originates from Almighty
Allāh, but passes through them. This should in
no way make us think that they bestow grace
independently, for every unit of the world of
contingent existence entirely subsists by Allāh,
including the noble beings of the Prophets (as)
and Imāms (as).
Imām ‘Alī (as) is reported to have said:

ُ  َواﻟﱠﻧﺎ،ﺻَﻧﺎِﯾُﻊ َرﱢﺑَﻧﺎ
ﺻَﻧﺎﯾُﻊ َﻟَﻧﺎ
َ س َﺑْﻌُد
َ إِﱠﻧﺎ.
“We are the handicrafts of our Lord and the
people then are our handicrafts.”[148]
Imām al-Sādiq (as) is reported to have said:

ُ َﻧْﺣُن اﻟﱠﺳَﺑ.
ﷲ َﺗَﻌﺎﻟﻰ
ِ ب َﺑْﯾَﻧُﻛْم َوَﺑْﯾَن ﱞ
“We are the intermediary between you and
Allāh.”[149]
Look at the following verses of the famous

Ziyārah of Jāmi‘ah for a better understanding of
the significant role played by the Holy
Prophet (s) and his infallible progeny (as):

ََﻣْن أََراَد ﱞ.
ﷲ َﺑَدأَ ِﺑُﻛْم
“Whosoever seeks Allāh begins through you.”

ﺻَدهُ َﺗَوﱠﺟَﮫ ِﺑُﻛْم
َ َوَﻣْن َﻗ.
And whosoever intends Him pays attention to
Him by means of you.[150]
Therefore the light of wakefulness originates
from Allāh but passes through the station of
wilāyah (which the Holy Prophet (s) and his
infallible progeny occupy by Allāh’s permission).
Past history has manifested this fact in different
places. An example of such light of wakefulness
can be seen in the personality of Zuhayr bin
Qayn, who is counted as one of the highly
esteemed supporters of Sayyid al-Shuhadā’
(as) in the plains of Karbalā’. At the onset he
was among those who disliked confronting the

Imām (as). Later however he is said to have
woken up by the Imām’s (as) special attention.

The Spark Ignited by Imām al-Husayn (as)
in Zuhayr!
The companions of Zuhayr narrate:
During the very days when Imām Husayn (as) left
Makkah for Kūfah, we were also leaving Makkah
with Zuhayr. Due to the path being the same
between the stopovers on our way, we would
reach the gathering of the Imām (as) but try to
remain aloof from them and disliked to move
with the Imām (as) and his group. And Zuhayr
was the same. Whenever the caravan of the
Imām (as) moved, we would remain behind so
that we should not be together; then we would
continue our way; and wherever the Imām (as)
stopped, we would move and continue. This
trend continued until we reached a stopover
when the Imām (as) together with his
companions camped on one side, and we too
had no option but to camp on the other side.

While we were seated eating our meals, a
messenger from the Imām’s camp came to us,
and after expressing his salutations addressing
Zuhayr, said: ‘Imām (as) is calling you.’
Witnessing this we were so overtaken that we
dropped the morsels of food from our hands and
were left in amazement. The wife of Zuhayr, who
also was with him, said to him: Subhānallāh!
The son of the Messenger of Allāh is calling you
and you are thinking whether to go or not?!!
Rise and go and see what he has to say. Zuhayr
stood up and in the state of astonishment went
to the presence of the Imām (as) and entered
the personal tent of the Imām (as). It did not take
long before we saw Zuhayr coming out of the
Imām’s tent, while his face was radiant and he
was in the state of complete happiness and joy.
When he reached us, he said: Remove my tent
and place it near the tent of the Imām (as). And
he said to his wife’I have resolved to be in the
company of the Imām (as) and sacrifice my soul
for him. Then he left her in the company of one of
his relatives so that he may take her to her

family.[151]
Ethicians believe that the sudden transformation
in Zuhayr needed the special attention of Imām
Husayn (as), who was also an intermediary of
grace.
Dear readers this light of wakefulness can take
a person so high that he can rank among those
who had the privilege of being a noble
companion of Imām Husayn(as). If we carefully
read the Ziyārah of the martyrs of Karbalā’ we
come to realize how exalted was Zuhayr and his
likes:

ُﷲ َو أَِﺣّﺑﺎَءه
ِ أَﻟﱠﺳﻼَُم َﻋَﻠْﯾُﻛْم َﯾﺎ أَ ْوﻟِﯾﺂَء ﱞ...
“Peace be on you O friends of Allāh and His
lovers…”

ﷲ
ِ ﺻﺎَر ِدْﯾِن ﱞ
َ أَﻟﱠﺳﻼَُم َﻋَﻠْﯾُﻛْم َﯾﺎ أَْﻧ.
“Peace be on you O helpers of the religion of
Allāh.”

ﷲ
ِ ﺻﺎَر َرُﺳوِل ﱞ
َ أَﻟﱠﺳﻼَُم َﻋَﻠْﯾُﻛْم َﯾﺎ أَْﻧ.
“Peace be on you O helpers of the Messenger
of Allāh.”

ﺻﺎَر أَِﻣْﯾِر اْﻟُﻣ ْؤِﻣِﻧْﯾَن
َ أَﻟﱠﺳﻼَُم َﻋَﻠْﯾُﻛْم َﯾﺎ أَْﻧ.

“Peace be on you O helpers of the Commander
of the faithful.”

ﺻﺎَر َﻓﺎِطَﻣَﺔ َﺳﱢﯾَدِة ِﻧَﺳﺎِء اْﻟَﻌﺎَﻟِﻣﯾَن
َ أَﻟﱠﺳﻼَُم َﻋَﻠْﯾُﻛْم َﯾﺎ أَْﻧ.
“Peace be on you O helpers of Fātimah, the
Mistress of the Women of the Universe.”

ﺻـ ﺎَر أَِﺑﻲ ُﻣَﺣﱠﻣٍد اْﻟَﺣَﺳـ ِن ْﺑِن َﻋﻠِﱟﻲ اﻟﱠزِﻛﱢﻲ
َ أَﻟﱠﺳﻼـَُم َﻋَﻠْﯾُﻛـْم َﯾـ ﺎ أَْﻧ
ﺻِﺢ
ِ اﻟﱠﻧﺎ.
“Peace be on you O helpers of Abī Muhammad
al-Hasan bin ‘Alī…”[152]

And is it possible for one to be a helper of
someone whom he has not met or seen? Why
do we say that these companions were the
helpers of the Holy Prophet (s), Imām ‘Alī (as),
Hadrat Fātima (as) and Imām al-Hasan (as)
while they accompanied and supported Imām

Husayn (as)? This is because they are the
helpers of religion (ansāra dīnillāh). Therefore
they help all those who have sacrificed their lives
for the sake of dīn. Hence they live before their
time. They live with Ādam (as), they live with Nūh
(as), they live with Ibrāhīm (as); they live with
Mūsā (as), they live with ‘Īsā (as), they live with
all the Prophets of Allāh (swt). This is because
they sacrificed their lives to revive the teachings
of religion and woke the slumbering folk. Such
people live in the past, present, and future. They
are beyond time and place. Small wonder it is
that we are taught to address them saying:

ُ َﻓَﯾﺎَﻟْﯾَﺗِﻧﻲ ُﻛْﻧ.
ت َﻣَﻌُﻛْم َﻓﺄ َﻓُ ْوَز َﻣَﻌُﻛْم
“I wish I would have been in your company so
that I may have succeeded with you.”[153]
After one has woken up from his deep slumber
and attained the light of yaqzah, there are
particular effects that he would experience. Such
effects are outlined and expounded in books of
practical gnosis. Observing brevity here we

would not like to cover their details. Instead, let
us briefly look at the second fundamental stage
of self-reform:
The second stage of self-reform is al-tawbah
(return to Allāh).

The Reality of Tawbah
Tawbah (which literally means “to return”) is a
state of the return of God’s servant to his Lord.
Wakefulness makes one realize the extent of
injustice one had done to himself all his life. This
reality does not give him any rest, and he
struggles to clear himself of sin. It is not as
simple as it seems, but the wakeful wayfarer, is
always resolute in cleansing himself of the dirt
by which he blemished his heart all his life.
Ethicians believe that before the servant returns
to his Lord, Almighty Allāh returns to His servant
with His Mercy. It is small wonder that one of the
beautiful names of Almighty Allāh is al-Tawwāb

[The One Who often turns in Mercy]. This reality
is manifested in the following verse of the
Qur’ān:

ُ ﺿـ ﺎَﻗْت َﻋَﻠْﯾﮭْم اﻷَْر
)ض
َ َوَﻋَﻠﻰ اﻟﱠﺛﻼََﺛـ ِﺔ اﻟﱠِذﯾَن ُﺧﻠﱢﻔُوا َﺣﱠﺗﻰ إَذا
ﺿﺎَﻗْت َﻋَﻠْﯾﮭْم أَْﻧﻔُُﺳـ ُِﮭْم َوَظﱡﻧوا أَْن ﻻَ ِ َﻣْﻠَﺟﺄ َ ِﻣَن ِّﱞ
ﷲ
َ ِﺑَﻣـ ﺎ َرُﺣَﺑْت َو
ِ
َ
ﱞ
ُ
َ
ﱠ
َ
ُ ب َﻋﻠْﯾِﮭْم ﻟَِﯾﺗوُﺑوا إِﱠن ﷲ ُھَو اﻟﺗﱠوا
ب اﻟﱠرِﺣﯾُم
َ ( إِﻻﱠ إَِﻟْﯾِﮫ ُﺛﱠم ﺗﺎ
“And to the three who were left behind,
until, when the earth became strait for them,
for all its breadth, and their souls became
strait for them, and they thought that there
was no shelter from God except in Him, then
He turned towards them [Mercifully] [tāba
‘alayhim], that they may turn [liyatūbū];
surely Only Allāh is Oft-returning [with
mercy]
[al-Tawwāb]
and
is
All[154]
Compassionate.”
This verse refers to three Muslims who refused
to participate in the battle of Tabūk due to their
laziness. Then after the battle, when the Holy
Prophet (s) and the Muslims returned to

Madīnah, the three went to the Prophet (s) and
expressed their apology, but the Prophet (s) did
not speak to them, and the Muslims likewise,
following the Prophet (s), did not speak to them,
and left them alone. The children too stayed
away from them and their own wives were not
responsive to them. In this way, they were left so
much alone, that the town of Madīnah was a
constriction for them, and they left for the
mountains and open grounds. The situation had
become such that both time and place was a
source of constriction for them. And finally they
knew that besides Allāh, there was no point of
hope. This is when Almighty Allāh turned to them
in Mercy, as a result of which they started
repenting and doing tawbah. Then Almighty
Allāh again returned to them in His Mercy by
forgiving them.
The aforementioned verse therefore informs us
that the first tawba (return in mercy)[155] is from
Allāh. This then enables the servant to turn to
Him and repent. Then he needs another tawba

(return) from Almighty Allāh so that his sins are
forgiven. Therefore the tawbah of the servant is
sandwiched by two returns of Almighty Allāh.
The verse also indicates that Allāh’s return to his
servants was continuous, until they repented and
returned to their Lord. The letter “waw” at the
beginning of the verse “wa ‘alā al-thalāthah” is a
conjunction, which indicates a continuation of
the previous verse which talks about the return
of Allāh in Mercy to His Prophet (s), the
Emigrants and the Ansār. Thus, apart from Allāh
returning in Mercy to the Holy Prophet (s), the
emigrants, and the helpers, He also returned in
Mercy to the three men (wa ‘alā al-thalāthah “…
and the three men”) who did not participate in
the battle of Tabūk. Then Allāh (swt) once again
turns to the three men in Mercy: “thumma tābā”
(thereafter He turned in Mercy). Therefore there
is a clear mention of two consecutive tawbas
(returns) before the phrase “liyatūbū” (so that
they may repent and turn to Allāh): one through
the conjunction and the other by the phrase
“thumma tāba”. This subtle aspect needs a little

attention to understand.
If tawbah is taken in its universal sense, it is the
second and the last station before Meeting
Almighty Allāh. This is because the process of
traversing the different stages of practical
gnosis is in fact covering the degrees of
returning to God. Every return from Almighty
Allāh makes the wayfarer return, until he attains
the proximity of Almighty Allāh. The following
verse is worthy of contemplation:

) ﷲ َﺟِﻣﯾًﻌﺎ أَﱡﯾَﮭﺎ اْﻟُﻣ ْؤِﻣُﻧوَن َﻟَﻌﻠﱠُﻛْم ُﺗْﻔﻠُِﺣوَن
ِ ( َوُﺗوُﺑوا إِﻟـﻰ ﱞ
“…And turn to Allāh all of you, O believers, so
that you may attain salvation.”[156]
Ponder over the phrase, ‘tūbū ilallāh [return to
Allāh].’ Firstly, all believers are enjoined to return
to Allāh. This means that tawbah (in all its
various levels) is the path to Almighty Allāh.
Secondly, since Almighty Allāh is the end of the
journey, the journey is necessarily endless, for
one can never reach the Absolute and Infinite

Perfection which is Allāh. In other words,
however far one travels on this journey, he still
only possesses finite perefection. Consequently,
the imperative verb tūbū [return] also includes
the great saints who already enjoy the last stage
of wayfaring - but still need wayfaring, for the
journey never ends. Experts say that after a
certain limit of perfection has been attained the
journey is no more vertical, but horizontal. In the
words of the people of gnosis - after sayr ilā
Allāh (journey to Allāh) ends, sayr fī Allāh begins
and never ends. Because the journey is towards
Infinite Perfection. In simple terms the journey
from the finite to the Infinite is infinite. Fa tūbū
ilallāh!!! Therefore return to Allāh, O believers.
Although tawbah in its initial stages signifies
returning from denial and sin to approval and
obedience and from heedlessness and
forgetfulness to remembrance and seeking
God, later there would be nothing like sin or
heedlessness. Rather the return would be
from’other than God ‘to’ God ‘and from’ shirk in

its very minute level ‘to’tawhid in its highest
levels’, and from the ‘self’ to the ‘Only beloved.’
Ustād Muhammad Shujā’ī in his monumental
ethical masterpiece alludes to this reality.[157]

Conditions of Tawbah
Have we ever thought about the conditions of
true tawbah? Many of us may conjecture that
perhaps the factors of ‘regret’ and expression of
‘sorrow’ to God can suffice for tawbah. The
reality of the matter, however, is quite different.
Tawbah is not just a transient emotional
experience but ‘a transformation of one’s state.’
It is the process of clearing one’s heart and
soaring to the higher planes of existence. It
begins as follows:

َﺿ ـ َرِﺗِﮫ )أَـْﺳ َﺗْﻐِﻔُر ﱞ
َْوَﻗـﺎَل )ع( ﻟَِﻘﺎِﺋـٍل َﻗـﺎَل ِﺑَﺣ ـ
 َﺛِﻛَﻠْﺗـ َك أ ُﱡﻣَك:(ﷲ
 َوُھَو اـْﺳ ٌم،أََﺗـ ْدِري َﻣﺎ اﻹَـْﺳ ِﺗْﻐَﻔﺎُر؟ أَﻹِـْﺳ ِﺗْﻐَﻔﺎُر َدَرـَﺟ ُﺔ اْﻟِﻌﻠﱢﱢﯾﯾَن
 َواﻟﱠﺛﺎِﻧﻲ.ﺿـ ﻰ
َ  أَﱠوﻟَُﮭـﺎ اﻟﱠﻧَدُم َﻋَﻠﻰ َﻣـ ﺎ َﻣ:َواِﻗٌﻊ َﻋَﻠﻰ ـِﺳ ﱠﺗِﺔ َﻣَﻌـ ﺎٍن
ُ  َواﻟﱠﺛﺎﻟِـ.ًاْﻟَﻌْزُم َﻋَﻠﻰ َﺗْرِك اْﻟَﻌــ ْوِد إَِﻟْﯾــ ِﮫ أََﺑــ دا
ث أَْن ُﺗــَؤﱢدَي إَِﻟﻰ
َاْﻟَﻣْﺧﻠُـوِﻗﯾَن ُﺣﻘُـوَﻗُﮭم ـَﺣ ﱠﺗﻰ َﺗْﻠَﻘﻰ ﱞ
ٌ.س َﻋَﻠْﯾـ َك َﺗﺑَﻌــ ﺔ
َ س َﻟْﯾ
َ ﷲ أَْﻣَﻠ
ْ

.ﺿﱠﯾْﻌَﺗَﮭﺎ َﻓُﺗَؤﱢدَي َﺣﱠﻘَﮭﺎ
َ ﺿٍﺔ َﻋَﻠْﯾَك
َ َواﻟﱠراِﺑُﻊ أَْن َﺗْﻌِﻣَد إَِﻟﻰ ُﻛﱢل َﻓِرﯾ
َ س أَْن َﺗْﻌِﻣـ َد إَِﻟﻰ اﻟﻠﱠْﺣِم اﻟﱠِذي َﻧَﺑ
ُ َواْﻟَﺧﺎِﻣ
ت َﻓُﺗـِذﯾَﺑُﮫ
ِ ت َﻋَﻠﻰ اﻟﱡﺳْﺣ
.ﺻَق اْﻟِﺟْﻠـَد ﺑﺎْﻟَﻌْظِم َوَﯾْﻧَﺷﺄ َ َﺑْﯾَﻧُﮭَﻣﺎ َﻟْﺣٌم َﺟِدﯾـٌد
ِ ِﺑﺎﻷْﺣَزاِن َﺣﱠﺗﻰ ُﺗْﻠ
ُ َواﻟﱠﺳﺎِد
س أَْن ُﺗــِذﯾَق اْﻟﺟـْﺳ َم أََﻟـَم اﻟﱠطﺎَﻋــ ِﺔ َﻛَﻣــ ﺎ أََذْﻗَﺗـ ُﮫ َﺣﻼـَوَة
َ )أَْﺳَﺗْﻐِﻔُر ﱞﷲ: َﻓِﻌْﻧَد َذﻟَِك َﺗﻘُوُل.ﺻَﯾِﺔ
ْ
ِ )اﻟَﻣْﻌ.
“Once in the presence of Imām ‘Alī (as) a person
said: Astaghfirullāh (I seek forgiveness from
Allāh). Hearing this, the Imām (as) said to him:
Thakalatka ummuka; atadrī ma’l istighfār (May
your mother weep after you; do you know what is
‘seeking forgiveness’?) Then he continued as
follows: Istighfār is a station of the exalted ones
(‘illiyyīn); and it is a name, which stands for six
things:
1. First is to regret for what one has done [of
sin]

2. Second, to resolve never to return to what

one has done [of sin]

3. To return to the creatures their rights so
that you meet Allāh while you have nothing
on your shoulders.

4. To intend to perform every compulsory act
that you had wasted and paying its due
right

5. To melt the flesh that has been grown out
of unlawful means with sorrows [and
hardships] until the skin touches the bone
and new flesh grows [out of lawful
sustenance] between them.

6. To make the body taste the pain of

obedience the way you made it taste the
sweetness of sin
That is when you say: Astaghfirullāh (I seek
Allāh’s forgiveness.)”[158]
Therefore, in order for one to successfully
achieve this level of tawbah, which would purify
the heart and make it ready for the higher
stations of spiritual wayfaring, one must struggle
to meet the abovementioned conditions.

Entirely His Grace
It should be noted however that when one is in
the state of tawbah, no kind of self esteem
should ever deceive him. He should never think
that it is his tawbah that would transport him to
the house of the Only Beloved. Rather it is
entirely Allāh’s Grace and Mercy that enables
him to undertake this great journey. Indeed
tawbah is necessary, and in fact a succor
(tawfīq) of Almighty Allāh Himself, but that should

never deceive the repentant. He should always
hopeful of its acceptance and understand the
fact that it is not his struggle that would reap any
benefit, but Allāh’s Grace and Mercy. This is a
monotheistic vision of the reality. Imām alSajjād (as) teaches us the same in supplication
no. 16 of his radiant work al-Sahīfat alSajjādiyyah as follows:

ت إَِﻟْﯾَك َﺣّﺗﻰ َﺗْﺳﻘَُط أَْﺷﻔﺎَر َﻋْﯾَﻧﱠﻲَ ،واْﻧَﺗَﺣْﺑ ُ
َﻟ ْو َﺑَﻛْﯾ ُ
ت َﺣّﺗﻰ َﯾْﻧَﻘِطُﻊ
ت َﻟـَك ـَﺣ ﱠﺗﻰ َﺗَﺗَﻧﱠﺷَر َﻗـَدﻣﺎَيَ ،وَرَﻛْﻌ ُ
ﺻ ْوِﺗﻲَ ،وﻗُْﻣ ُ
ت َﻟـَك ـَﺣ ّﺗﻰ
َ
ت َﻟَك َﺣّﺗﻰ َﺗَﺗَﻔﱠﻘﺄ َ َﺣَدَﻗﺗﺎَيَ ،وأََﻛْﻠ ُ
ﺻْﻠﺑﻲَ ،وَﺳَﺟْد ُ
َﯾْﻧَﺧﻠَِﻊ ُ
ب
ت ُﺗَرا َ
ض ـُط وَل ُﻋْﻣريَ ،وَﺷــ ِرْﺑ ُ
ت َﻣـ ﺂَء اﻟﱠرَﻣـ ﺎِد آِﺧَر َدْھِري،
اﻷ َـْر ِ
َوَذَﻛْرُﺗـَك ِﻓﻲ ِﺧﻼِل ٌذﻟَِك َﺣّﺗﻰ َﯾِﻛﱠل ﻟَِﺳﺎِﻧﻲُ ،ﺛﱠم َﻟْم اْرَﻓْﻊ َطْرﻓﻲ
إِﻟـﻰ آﻓـﺎِق اﻟﱠﺳﻣـﺎِء اـْﺳ ِﺗْﺣﯾﺎًء ِﻣْﻧـ َكَ ،ﻣﺎ اـْﺳ َﺗ ْوَﺟْﺑ ُ
ت ـِﺑ ٌذﻟَِك َﻣْﺣَو
َﺳﱢﯾَﺋـ ٍﺔ واِﺣَدٍة ِﻣْن َﺳـ ﱢﯾﺋﺎِﺗﻲَ .وإِْن ُﻛْﻧ َ
ت َﺗْﻐِﻔُر ﻟِﻲ ِﺣﯾَن اـْﺳ َﺗ ْوِﺟ ُ
ب
ٌ
َﻣْﻐِﻔَرﺗـَكَ ،وَﺗْﻌﻔُـو َﻋﱢﻧﻲ ِﺣْﯾَن اـْﺳ َﺗِﺣﱡق َﻋْﻔـ َوَكَ ،ﻓـﺈِﱠن ذﻟِـَك َﻏْﯾُر
ب ﻟِْﻲ ِﺑﺎـْﺳ ِﺗْﺣﻘﺎٍقَ ،وﻻـ اََﻧـ ﺎ اْھـ ٌل َﻟُﮫ ِﺑﺎْﺳﺗﯾﺟـﺎ ٍ
َواِﺟـ ٍ
ب ،إِْذ ﻛـﺎَن
ﺻـ ْﯾُﺗَك اﻟﱠﻧﺎَرَ ،ﻓـﺈِْن ُﺗَﻌـ ﱢذْﺑِﻧْﻲ َﻓـﺎ َْﻧ َ
ت
َﺟزاِﺋﻲ ِﻣْﻧـ َك ِﻓﻲ اَﱠوِل َﻣـ ﺎ َﻋ َ
َ...ﻏْﯾُر َظﺎﻟٍِم ﻟِﻲ
My God,

were I to weep to You until my eyelids drop
off,
wail until my voice wears out,
stand before You until my feet swell up,
bow to You until my backbone is thrown out
of joint,
prostrate to You until my eyeballs fall out,
eat the dirt of the earth for my whole life,
drink the water of ashes till the end of my
days,
mention You through all of that until my
tongue fails,
and not lift my glance to the sky’s horizons
in shame before You,
yet would I not merit through all of that
the erasing of a single one of my evil
deeds!
Though You forgive me when I merit Your
forgiveness
and pardonest me when I deserve Your
pardon,
yet I have no title to that through what I
deserve,
nor am I worthy of it through merit,

since my repayment from You
from the first that I disobeyed You
is the Fire!
So if You punishe me,
You do me no wrong.[159]
Due to the brevity of this commentary we would
suffice with these fundamental stations of the
path towards Almighty Allāh over here. Those
interested in understanding the intricacies of
each and every station of wayfaring may refer to
texts such as the Manāzil al-Sā’irīn of Khwājah
‘Abdullāh Ansārī and other relevant texts of
practical gnosis.
Having known the basics of self-reform, which is
the beginning of every kind of reform, let us now
look at how one can effect reform in others. It is
incumbent, however, for us to first understand
the characteristics of a true reformer.

Characteristics of a True Reformer

The Holy Qur’ān [chapter 7, verse no. 170] says:

) ﺿﯾُﻊ أَْﺟَر
ب َوأََﻗﺎُﻣوا اﻟ ﱠ
ِ ﺻﻼََة إِﱠﻧﺎ ﻻَ ُﻧ
ِ َواﻟﱠِذﯾَن ُﯾَﻣـﱢﺳُﻛوَن ِﺑﺎْﻟِﻛَﺗﺎ
ْ
ْ ( اﻟُﻣ
ﺻﻠِِﺣﯾَن
“And those who (1) hold fast by the book
and (2) keep up prayer; verily We waste not
the recompense of the reformers.”
The above verse informs us that a reformer
must:
1) Hold steadfast onto the book
The great Shī‘ah exegete, Shaykh Tabrasī in his
Majma‘ al-Bayān says:

 أَْي:أَْﻣَﺳَك َوﻣﱠﺳَك َوَﺗَﻣﱠﺳَك واْﺳَﺗْﻣَﺳَك ِﺑﺎﻟﱠﺷْﻲِء ِﺑَﻣْﻌﻧًﻲ َواِﺣٍد
ﺻَم ِﺑِﮫ
َ ِاْﻋَﺗ.
verbs amsaka and tamassaka and
istamsaka bi al-shay’ all have the same
“The

meaning, which is ‘to adhere to something.’”[160]
And

in

his al-Mufradāt, an authoritative

dictionary of Qur’ānic words, Rāghib alIsfahānī says:

 اﻟﱠﺗَﻌﻠﱡُق ﺑِﮫ َوِﺣْﻔُظُﮫ:إِْﻣَﺳﺎُك اﻟﱠﺷْﻲِء.
“‘Imsāk al-shay’ (to adhere to something)
means to cling to it and protect it.’”[161]
Therefore, to adhere to the Book in this verse
would mean: To hold fast to it and protect it.
Obviously, such adherence and protection
should not be imagined to mean safeguarding
the physical Qur’ān from being torn, mishandled
or misplaced [all of which are also important].
Holding fast to the Qur’ān and protecting it
means to follow its teachings and revive them in
the different dimensions of human life. The Holy
Qur’ān is a book of instructions for both
individual as well as social reform. It teaches us
how to refine our spirits and beautify it with the
Attributes of Almighty Allāh; it outlines the skills
and conditions necessary to revive a society;
one, therefore, who holds fast to it and protects

its teachings would obviously qualify to be a
reformer. And protection of its teachings
substantially concerns the practical plane. It is
not a matter of being learned and able to
expound the sublime teachings of the Qur’ān. It
is a matter of action and qualification.
2) Establish Prayer:
‘Allāmah Tabātabā’ī in his monumental al-Mīzān
says:

ُ ﺻ ْﯾ
ﺻﻼَِة ِﺑﺎﻟﱢذْﻛِر ِﻣْن َﺑْﯾِن َﺳﺎِﺋِر أَْﺟَزاِء اﻟﱢدْﯾِن
ص إَِﻗﺎَﻣـ ِﺔ اﻟ ﱠ
َِوَﺗْﺧ ـ
ﻟَِﺷـ َرِﻓَﮭﺎ َوَﻛ ْوِﻧَﮭﺎ ُرْﻛًﻧﺎ ِﻣْن اﻟﱢدْﯾِن ُﯾْﺣَﻔُظ ِﺑَﮭﺎ ِذْﻛُر ِﱞ
ُ ﷲ َواْﻟُﺧ
ﺿ ْوُع
إِﻟـﻰ َﻣَﻘﺎِﻣِﮫ اﻟﱠِذي ُھَو ِﺑَﻣْﻧِزَﻟـِﺔ اﻟﱡر ْوِح اْﻟَﺣﱠﯾِﺔ ِﻓْﻲ َھْﯾَﻛِل اﻟﱠﺷَراِﺋﻊ
اﻟﱢدْﯾِﻧﱠﯾِﺔ.
“And the particular mention of establishing
prayer from among the parts of relgion is due to
its sacred position and that it is the pillar of
religion, which protects and ensures the
remembrance of Allāh, and humility to His
exalted station, the latter being the living spirit in

the body of religious creeds.”[162]
One who establishes prayer is different from
one who only prays. The expression that the
Holy Qur’ān employs in this verse as well as
other verses is not ‘yusallūna’ (those who pray)
but ‘aqāmussalāta’ (those who establish
prayer), which calls for responsibility. One who
establishes prayer, observes all the perfect
etiquette of prayer and ensures that others pray
as well. Such a person is not satisfied in
observing prayer alone; his selfless spirit would
like to see others benefiting from this means of
ascension to God. In order to be able to reform
an individual or community, one should have the
ability to establish prayer. The fundamental
significance of prayer can well be appreciated
by looking at the following traditions:
1. Imām ‘Alī (as) is reported to have said:

ﺻﻼِﺗَك
َ َِواْﻋَﻠْم أَﱠن ُﻛﱠل َﺷْﻲٍء ِﻣْن َﻋَﻣﻠَِك َﺗَﺑٌﻊ ﻟ.
“And know that every thing that you do is

according to your prayer.”[163]
2. Imām Muhammad al-Bāqir (as) is reported to
have said:

إِْن ﻗُِﺑَﻠْت ﻗُﺑَل َﻣﺎ ِﺳَواَھﺎ.
“If it [i.e. Salāt] is accepted the other actions
would be accepted.”[164]
3. Imām al-Ridā (as) is reported to have said:

ُ َوأَﱠوُل َﻣـ ﺎ ُﯾـَﺣ ﺎَﺳ
...ﺻــ ﱠﺣْت َﻟُﮫ
ب اْﻟَﻌْﺑـ ُد َﻋَﻠْﯾـ ِﮫ اﻟ ﱠ
َ  َﻓـﺈِْن،ُﺻﻼـَة
َ
ْ
ْ
ْ
َ
ﱠ
ﱠ
 َوإِْن ُردت ُردت َﻣﺎ ِﺳَواھﺎ،ﺻﱠﺣت ﻟُﮫ َﻣﺎ ِﺳَواَھﺎ
اﻟ ﱠ...
َ ُﺻﻼَة
“…The first thing that a servant would be
accounted for is prayers; if his prayers are in
order, then all else would be correct, and if it is
rejected then all else would be rejected…”[165]
Understanding this link between the spirit of
prayer and the spirit of action calls for one to
revive his prayer so that his acts would carry
meaning and value. The reason why many
people end in committing al-shirk al-khafī

(hidden polytheism) is their ignorance of what
they recite in prayer. One who infuses the spirit
of utter monotheism in his prayer, his acts would
bear the color of monotheism.

Social Reform
Reforming a society and conferring to it its
equilibrium is to revive the teachings of Islam
and the Qur’ān in the society. The phrase
‘Surely we do not waste the recompense of
the reformers’ of the aforementioned verse
(7:170) clearly alludes to the fact that “reviving
the teachings of the Qur’ān” (yumassikūna bi‘l
kitābi) is the reality of effecting equilibrium
(islāh).’ In order for a society to enjoy its state of
equilibrium, it must be governed by laws that
ensure its stability and purpose. And the only
person who can formulate such laws is Almighty
Allāh who knows every subtle aspect of the
human being and his salvation. The Holy Qur’ān
says:

( أَﻻَ َﯾْﻌَﻠُم َﻣْن َﺧَﻠَق َوُھَو اﻟﻠﱠِطﯾ ُ
ف اْﻟَﺧِﺑﯾُر )
“Would He who has created not know? And He
]is the All-Attentive, the All-Aware.”[166
And when one is successful in reforming
society, the individuals that form the society
would easily be able to attain perfection.
‘Allāmah

late

the

In
his al-Mīzān,
Tabātabā’ī says:

ف...
ﺻــــ ﻼَِح اﻟﱠظْر ِ
ص َﻣْﺑِﻧﱠﯾٌﺔ َﻋﻠﻰ َ
َﻟِﻛـــّن َﺳــــ َﻌﺎَدَة اﻟّﺷــــ ْﺧ ِ
ش ُھَو ِﻓْﯾِﮫَ ،وَﻣﺎ أَ ْ
ﺻَﻌ ُ
اﻻِْﺟِﺗَﻣﺎِﻋﻲ اﻟﱠِذي َﯾِﻌْﯾ ُ
ب أَْن َﯾْﻔَﻠَﺢ َﻓْرٌد ِﻓْﻲ
ُﻣْﺟَﺗَﻣٍﻊ َﻓﺎـِﺳ ٍد أََﺣﺎَط ﺑِﮫ اﻟّﺷـ َﻘﺎُء ِﻣْن ُﻛﱢل َﺟﺎِﻧ ٍ
بَ .وﻟٌِذﻟَِك إِْھَﺗﱠم ِﻓﻲ
إِ ـْ
ﺻ ﻼَِح اْﻟُﻣْﺟَﺗَﻣـ ِﻊ ِاْھِﺗَﻣﺎًﻣـ ﺎ ﻻـَ ُﯾَﻌـ ﺎِدﻟُُﮫ ِﻓْﯾِﮫ َﻏْﯾُرهُ َوَﺑـ َذَل اْﻟُﺟْﮭَد
اْﻟَﺑـ ﺎﻟَِﻎ ِﻓْﻲ َﺟْﻌِل اﻟـﱠدَﺳﺎِﺗْﯾَر َواﻟﱠﺗَﻌﺎﻟِْﯾَم اﻟـﱢدْﯾِﻧﱠﯾِﺔ َﺣّﺗﻰ اﻟِﻌَﺑﺎَدات ِﻣَن
ﺻ ْوِم ِاْﺟِﺗَﻣـ ﺎِﻋﱠﯾًﺔ َﻣـ ﺎ أَْﻣَﻛَن ِﻓْﯾَﮭـﺎ َذﻟَِكُ ،ﻛﱡل
ﺻﻼـَِة َواْﻟـَﺣ ﱢﺞ َواﻟ ﱠ
اﻟ ﱠ
َ
َ.ذﻟَِك ﻟَِﯾْﺳَﺗ ْ
ف َﺣَﯾﺎِﺗِﮫ
ﺻﻠَِﺢ اﻹِْﻧَﺳﺎُن ِﻓﻲ َﻧْﻔِﺳِﮫ َوِﻣْن ِﺟَﮭِﺔ ظْر ِ
“…But the prosperity of a person depends on
the equilibrium of the social conditions where he
lives, and how difficult it is for a person to

achieve salvation in a corrupt society, which is
embraced with wretchedness from all sides!
And that is why it (the Qur’ān) gave unparalleled
importance to effecting equilibrium in the society
and strived to enact religious commandments
and laws to be of a social nature, including
devotions, such as the canonical prayer, hajj and
fasting. All this was done so that the human
being may attain equilibrium of himself and the
vessel of his life…”[167]
One of the very important conditions of social
reform is the support of the people that form the
social unit. Although one may have the qualities
of a true reformer, if he is not supported by the
people, the state of social equilibrium cannot be
attained. There is a subtle allusion to this truth in
the following verse:

ُ ﻟَِﯾﻘُوَم اﻟﱠﻧﺎ... (
) س ِﺑﺎْﻟِﻘْﺳِط

“…so that the people rise with justice.”[168]

Almighty Allāh informs us here that the ‘nās’
have a determining role to play. He does not tell
us that the Prophets (as), would effect justice
and equilibrium to the society, but says ‘so that
the people (nās) rise in justice.’ This alludes to
collective participation. And this truth is evident
for every sound intellect. If the components of the
society were to be adamant in their rejection,
the reformer would not be able to effect
equilibrium. A majority of the masses need to
undergo transformation, so that the society
returns to the state of its equilibrium. The Holy
Qur’ān narrates the destructive end of many of
the past nations, who simply refused to change
themselves. Due to their obstinacy, they had to
face a despicable doom. Look at the following
verses:

) َوَﻟَﻘـْد أَْھَﻠْﻛَﻧـ ﺎ اْﻟﻘُُروَن ِﻣْن َﻗْﺑﻠُِﻛْم َﻟﱠﻣﺎ َظَﻠُﻣوا َوَﺟﺎَءْﺗُﮭْم ُرُﺳـ ﻠُُﮭْم
ت َوَﻣﺎ َﻛﺎُﻧوا ﻟُِﯾ ْؤِﻣُﻧوا َﻛٌذﻟَِك َﻧْﺟِزي اْﻟَﻘ ْوَم اْﻟُﻣْﺟِرِﻣﯾَن
ِ ( ِﺑﺎْﻟَﺑﱢﯾَﻧﺎ
“Indeed We destroyed generations before
you when they did wrong: their Messengers

came to them with Clear Signs, and they
were not those who would believe. Thus do
We requite those who sin!”[169]
It should be noted here that those referred to in
the above verse were so degenerate that they
could not be changed. They are defined as “wa
mā kānu liyu ’minu” (they were not those to
believe). This state obviously was a result of
their own misdeeds.

Political Stability: A Fundamental Unit of
Social Reform
Reforming a society has always been a
challenging task, but perhaps it has become
even more challenging in the contemporary era.
The prerequisite of social reform is political
reform. So long as there is no valid political
power, the other dimensions of the society
would always be in the state of disequilibrium.
Islam, which is a complete religion, and
therefore caters for every need of the human

being in different dimensions of his life, has not
left mankind without a direction for political
power and authority. The Holy Qur’ān and the
traditions as well as Islamic history vividly
illustrate the unity of religion and politics. Islam
would like to ensure that the laws of Allāh prevail
and that the government makes its decisions
entirely on the principles laid by the Qur’ān and
the Sunnah. This is when every kind of
imbalance in the society can be obliterated.
Under a firm Islamic government, all the
economic problems that stem from different
kinds of mischief would be terminated. Under a
strict government, promiscuity and other evils
would lessen. The atmosphere of such a society
would then enable the people to wake up from
their slumber and attain Allāh’s proximity.
One of the most rational and sublime concepts
of political thought in Islam is the concept of
wilāyat al-faqīh (the governance of the Islamic
jurisprudent). Its rational definition is that in the
absence of the 12th holy Imām (as), the
jurisprudent identified as pious and

knowledgeable in Islamic laws can govern a
collectivity and lead it towards its material as
well as spiritual prosperity. Such a person who
enjoys sublime traits, is far from selfish interests,
and is also well-aware of Islamic Law as well as
the circumstances of his time, can ably control
the government and lead the nation toward
prosperity. To consider such a clear fact as
dependant on what different clerics believe, and
refrain from thinking about or involving oneself in
the future of a collectivity of human beings who
need to attain eternal salvation, is unreasonable.

The Timeless Reformer of Karbala
Sometimes a historical incident can conquer its
spatial limitations and serve as an example for
all times, places and people. Immortality is one
issue and transcending time and space is
another. Immortality deals with the future, but the
conquerer of spatial limitations embrace and
cover the past as well. The event of Karbalā’,
which is known to evoke the emotions of the

coldest reader, was not only a tragedy as it is so
labeled usually, but a reform movement
(harakah islāhiyyah) that could serve as a
lesson both before and after it transpired. As it
has been a source of inspiration for the
followers of the Imām (as) after Imām
Husayn (as), it has also been a source of
inspiration for the preceding prophets of God
too. Narrations indicate how the previous
Prophets would curse the perpetrators of the
heinous massacre [and thus take a stance]. If
we understand Imām Husayn’s motive, we would
fully realize the movement’s sublimity. In one of
his addresses to Muhammad bin Hanafiyyah, he
says:

ُ إِﱠﻧـَﻣﺎ َﺧَرْﺟ
ْ ِب اﻹ
 أ ُِرﯾُد أَْن،(ﺻﻼَِح ِﻓﻲ أ ُﱠﻣِﺔ َﺟﱢدي )ص
ِ ت ﻟَِطَﻠ
َ
َ
َ
ْ
ْ
ْ
 َوأِﺳﯾَر ِﺑِﺳﯾَرِة َﺟﱢدي َوأِﺑﻲ،ف َوأﻧَﮭﻰ َﻋِن اﻟُﻣﻧَﻛِر
ِ آُﻣَر ﺑﺎْﻟَﻣْﻌُر ْو
َ
ب )ع
ِ ِ)َﻋﻠِﱢﻲ ْﺑِن أَِﺑﻲ طﺎﻟ.
“I have only risen to seek reform and equilibrium
in the nation of my grandfather, the Messenger
of Allāh; I would like to invite to good and

dissuade evil; and adopt the path of my
grandfather and my father, Alī bin Abī Tālib.”[170]
It looks like as if Imām Husayn (as) informs us of
his motive, the method of achieving it, and those
who also employed the method:
Motive: Seeking reform and equilibrium in the
nation (ummah)
Method: Amr bil Ma’rūf and Nahy ‘ani ‘l Munkar;
Adopting the path of his grandfather and father.
Therefore, he aspired to restore equilibrium to
the society. He desired that the society enjoy
both material as well as spiritual prosperity. The
physical amenities bestowed to man are means
for his upliftment, and hence should also be
given importance. Nevertheless, the main
motive should not be neglected and remain
forgotten.
The

timeless

reformer

with

his

utter

steadfastness calls out to all epochs: ‘Do not
allow the destruction of human values in any
social organization! Do not sit quiet while
oppressors control the affairs of the people!
Struggle to eradicate all kinds of disequilibrium
in the Muslim society! The prayer under
discussion is a verbal expression. Husayn’s was
a practical expression. He, like his noble
grandfather, practically manifested his concern
of eradicating all kinds of social as well as
individual vices. His eagerness in restoring
Islamic values was to see the eternal prosperity
of humanity.’

Awaiting for the Noble Government
In the famous Du‘ā al-Iftitāh, we pray:

ُ أَﻟﻠﱞُﮭـﱠم إِﱠﻧﺎ َﻧْرَﻏـ
ب إَِﻟْﯾـ َك ِﻓﻲ َد ْوَﻟــٍﺔ َﻛِرﯾـَﻣـ ٍﺔ ُﺗِﻌﱡز ِﺑَﮭـﺎ اﻹِـْﺳ ـ ﻼََم
َ
ُ
ﱢ
َ
َ
َ
َ
َ
َ
ﱡ
 َوﺗْﺟَﻌﻠﻧﺎ ِﻓﯾَﮭﺎ ِﻣَن اﻟـدَﻋﺎِة إِﻟﻰ، َوُﺗـِذﱡل ِﺑَﮭـﺎ اﻟﻧﻔﺎق َوأْھﻠُﮫ،َوأَْھَﻠُﮫ
 َوَﺗْرُزﻗَُﻧـ ﺎ ِﺑَﮭـﺎ َﻛَراَﻣــ َﺔ اﻟــﱡدْﻧَﯾﺎ، َواْﻟَﻘـﺎَدِة إَِﻟﻰ َﺳِﺑﯾﻠِـَك،َطﺎَﻋِﺗــَك
َواﻵِﺧَرِة...

“O Allāh, indeed we ask you for a noble
government in which you would elevate Islam
and its followers, and degrade hypocrisy and its
adherents, and make us among those who invite
to your obedience, and leaders on your path,
and to grant us by it, nobility in this world and the
Hereafter…”
O u r hadīth literature clearly mentions many
signs preceding the reappearance of our 12th
Holy Imām (as). Many of us observe that a
number of these signs already exist. Some of us
have the tendency to say that ‘the world is so
corrupt today; it is high time that 12th Imām
should reappear.’ Such rhetoric may be found in
different circles. But objectively speaking, it
reveals the narrow-mindedness of those who
speak about it. This does not mean that the
signs prevalent would not precede his
reappearance. However, one should try to
observe whether the factors that would prepare
the ground for the Imām’s reappearance exist or
not. The 12th Holy Imām (as) does not need
corruption to reappear. He rather needs the

support of the masses who overtly yearn for his
reappearance so that equilibrium is created in
the society. So long as the masses yearn for his
reappearance without being ready for it, it would
be futile for him to appear. We must remember
that the 12th Imām’s mission is to create a
global Islamic government. For such a
government to take form, he needs our support
[liyaqūma al-nāsu bi al-qist (so that the people
stand in justice)]. And support, we must
understand, can be to forgo so many of our
worldly interests. It may seem to be a simple
issue, but the reality of the matter is quite
different.
The concept of awaiting for the 12th Imām
should be understood in its correct meaning.
The secret to its understanding is to ask
ourselves about the purpose behind our intizār.
Why are we waiting for his reappearance? To
create social stability and prosperity? To
eradicate corruption and oppression? If that is
so, does our prayer conform with our practical

lives? Do our actions reveal that we are
practically working to create order and
eradicate oppression in any circle that is in our
limited sphere and power? Have we started with
our family and neighborhood and observed
whether we truly aspire for that great person who
would effect reform globally? We should always
try to measure ourselves against the purpose of
intizār, and ask: ‘Do our actions tally with the
spirit of effecting reform?’

Characteristics of the Helpers of our 12th
Imām (as) in the Reformation Process
In a tradition narrated in Bihār al-Anwār we are
informed that the 12th Imām (as) would have
313 sincere companions who would assist him
in his reform process. Every one of us who has
developed knowledge and love of the Imām (as)
and knows his sublime aim as well, would
aspire to be one of the 313 companions
mentioned in the hadīth. But in order for us to
qualify for this sacred mission we should identify

the characteristics that such reformers would
possess. Many who have the strength to revive
themselves and adopt a life full of spiritual
blessings do have the opportunity to qualify.
Mothers too, who can rear their children with
excellent morals can shape their future and
create the ground for their offspring to qualify for
this lofty station. Youth also, who aspire to get
married and select such spouses of noble
descent and excellent morals that would enable
a generation of purity to ensue, can also
facilitate personalities who would qualify to be
the Imām’s loyal supporters. And what exactly
are the characteristics of the helpers of the 12th
holy Imām (as)? The following are traditions that
outline the characteristics of the supporters of
the 12th Holy Imām (as):
1. Possessing an Indepth Knowledge about
God:
Imām ‘Alī (as) is reported to have said about the
soldiers of the 12th Holy Imām (as) that:

َرـَﺟ ﺎٌل َﻋَرﻓُوا ﱞ
...(ﺻـ ﺎُر اْﻟَﻣْﮭـ ِدي )ع
َ  َوُھْم أَْﻧ،ﷲ َﺣﱠق َﻣْﻌِرَﻓِﺗِﮫ
ِ
آَﺧر اﻟﱠزﻣﺎ َن...
“...Men who know Allāh as He should be Known,
and they are the helpers of al-Mahdī at the end
of time.”[171]
Here obviously, the absolute knowledge of God
is not meant, for that is beyond the reach of any
dependent being, including the Prophet (s) who
is reported to have said: mā‘arafnāka haqqā
ma ‘rifatika... we have not known You the way
You absolutely deserve. Obviously, no finite
being can ever comprehend the Infinite Being.
2. Possessing the Attributes of a Qualified
Islamic Leader:
Imām al-Sādiq (as) is reported[172] to have said
in a lengthy tradition that those who would come
out with Imām al-Mahdi (as) would be as follows:

ُوﻟٌﻛ ﱠن ٌھــ ذه )اْﻟﻌ ّدة( اﻟﱠﺗﻲ ُﯾْﺧرُج ﱞ
 َوُھْم،(ﷲ ِﻓْﯾَﮭــﺎ اَْﻟَﻘـﺎِﺋم )ع
ِ
ِ ِ ِــ
َ ِـ
ِ
ْ
ُ
ﱡ
ْ َواْﻟﻔَُﻘَﮭﺎُء ِﻓﻲ اﻟﱢدﯾِن،ﺿﺎةُ َواْﻟُﺣﱠﻛﺎُم
َ  َواﻟﻘ،اﻟﻧَﺟَﺑﺎُء...

“They are:
Of noble Descent [nujabā’]
Qualified to rule [al-hukkām]
Qualified to judge [al-qudāt]
Highly learned in religion [al-fuqahā’ fi alDin]”
These
characteristics
therefore
create
responsibilities for us: if we are of noble descent
and marry the nujabā’ (of noble descent), our
children too would be of noble descent, if we
rear our children and teach them how to be
responsible from a young age and enable traits
such as bravery, knowledge, etc., to develop, we
can create the ground for them to be future
leaders, if we inculcate the spirit of seeking
religious knowledge in our children, their
interest, zeal, etc., would attract them towards
gaining indepth knowledge of religion and thus
create in them the essential characteristics of
the 12th Imām’s noble supporters.

Our Duties
Having understood the steps of reform, each
one of us would be able to decide where he or
she stands, and what is his or her immediate
responsibility. Wherever it is possible for us to
effect reform, however limited, we should do so.
Otherwise, our supplication would be mere
rhetoric or out of ignorance.
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Section 10

O Allāh, Cure Every Sick Person
ض
ِ أَﻟﻠﱞُﮭﱠم اْﺷ
ٍ ف ُﻛﱠل َﻣِرْﯾ

O Allāh, Cure Every Sick Person

Meaning
The Arabic word marīd literally means ‘one who
is sick or disordered.’ It originates from its
infinitive ‘marad’ which means:

اْﻟُﺧُر ْوُج َﻋـ ِن اﻻِْﻋِﺗـَداِل اْﻟـَﺧ ﺎ ﱢ
: ﺿـ ْرَﺑﺎن
َ ص ِﺑﺎﻹِْﻧَﺳـ ﺎِن َوٌذﻟِـَك
ٌ اﻷَﱠوُل َﻣَر...
َواﻟﱠﺛﺎِﻧﻲ ِﻋَﺑﺎَرهٌ َﻋِن اﻟﱠرَذاِﺋِل...ض ِﺟْﺳِﻣﱞﻲ
“…to exit from the state of the equilibrium
particular to the human being[173]; and this is of
two kinds: (1) bodily sickness… (2) vices.”[174]

Therefore, in reality, marad is another extension
(misdāq) of the state of disequilibrium (fasād),
and thus can be discussed under the previous
verse of the supplication too.

Extensions of Illnesses
In the Holy Qur’ān and traditions the word
“marad” (illness) has been mostly employed to
denote one of the abovementioned kinds of
human disequilibria. Look at the following:
1. The Holy Qur’ān [26:80] narrating the words of
Prophet Ibrāhīm (as), says:

ُ ﺿ
ْ ( َوإَِذا َﻣِر
) ت َﻓُﮭَو َﯾْﺷِﻔﯾِن

“And when I turn ill, He (alone) cures me.”
Two points should be noted here:
(i) The above verse does not imply that the
Prophet (s) would not seek the natural means for
the cure. What the verse means is that the

Principal Curer (al-Shāfī) is only Allāh. This is
because the existence, subsistence, and effect
of the agent of cure is entirely by His Will and
Permission.
(ii) Apparently what is meant in this verse is the
physical extension of illness, for Prophets of
Allāh (as) are free from spiritual illnesses. They
are infallible in their thoughts, words and
actions. And that enables them to be
propagators and Messengers of God.
2. The Holy Qur’ān [2:8-10] describing the
hypocrites says:

ُض َﻓَزاَدُھم ﱞ
ٌ ( ِﻓﻲ ﻗُﻠُوِﺑِﮭْم َﻣَر
) ً ﷲ َﻣَرﺿﺎ
ُ
“In their hearts is a sickness; and Allāh
increased their sickness.”
The sickness referred to here is hypocrisy,
which concerns the heart and not the body.
Therefore marad is not limited to physical
ailments.

3. Prophet ‘Īsā (as), is reported to have said:

ٌ ض َﻗْﻠ
...ب ﺑﺄ ََﺷﱠد ِﻣَن اْﻟَﻘْﺳَوِة
َ َﻣﺎ َﻣِر...

“…The heart did not fall sick with [a malady]
more severe than the hardness of the
heart…”[175]
4. Imām ‘Alī (as) is reported to have said:

ْ َض أ
ﺿﻧـﻰ ِﻣْن ِﻗﻠﱠِﺔ اْﻟَﻌْﻘِل
َ ﻻَ َﻣَر.
“There is no malady more debilitating that the
paucity of intellect.”[176]
Here the ‘silliness’ or simplicity of a person is
considered to be another kind of sickness.
Therefore marad can also employed to denote
the dull-wittedness of a person.
5. And he (as) is also reported to have said:

ٌ أَْﻟِﺣْﻘُد ُﺧْﻠٌق َدِﻧﱞﻲ َوَﻣَر.
ض ُﻣْرٍد
“Resentment

(al-hiqd)

is

a

degenerate

characteristic and a destructive illness.”[177]
Therefore, in short, marad is not limited to
physical illness, but covers mental and spiritual
illnesses as well.

Supplication for a Sublime Purpose
Health, like any other Divine blessing is meant
for a sublime purpose. To underutilize it would
be tantamount to unthankfulness on the part of
the human being. Our supplications for the
betterment of ourselves and others should be
purposeful: we must pray for health as a means
to affect equilibrium in our souls. Were we to
pray for health for the sake of sheer material
enjoyment, we would be unthankful to Almighty
Allāh, since the practical reality of shukr is to
employ the Divine Blessing for the purpose it
was created.
Imām al-Sajjād in his well-known prayer manual
al-Sahīfat al-Sajjādiyyah prays:

 َوأَﱡي اْﻟَوْﻗَﺗْﯾِن.َﻓَﻣـ ﺎ أَْدِري َﯾﺎ إِﻟٌِﮭﻲ أَﱡي اْﻟَﺣﺎَﻟْﯾِن أََﺣﱡق ِﺑﺎﻟﱡﺷْﻛِر َﻟَك
ُ  أََوْﻗـ.أَ ْوَﻟﻰ ِﺑﺎْﻟَﺣْﻣـ ِد َﻟـَك
ت اﻟ ﱢ
ت
ِ ﺻﱠﺣِﺔ اﻟﱠِﺗﻲ َھَﻧـ ﺄَْﺗِﻧﻲ ِﻓﯾَﮭـﺎ َطﱢﯾَﺑـ ﺎ
ْﺿﺎِﺗـَك َوَﻓ ـ
ﺿ ﻠَِك َوَﻗـﱠوْﯾَﺗِﻧﻲ
َ ِرْزِﻗـَك َوَﻧﱠﺷْطَﺗِﻧﻲ ِﺑـَﮭـﺎ ﻻِْﺑِﺗَﻐـ ﺎِء َﻣْر
َﻣَﻌَﮭﺎ َﻋَﻠﻰ َﻣﺎ َوﱠﻓْﻘَﺗِﻧﻲ َﻟُﮫ ِﻣْن َطﺎَﻋِﺗَك...
“For I know not, my God, which of the two states
deserves more my thanking You, And which of
the two times is more worthy for my praise of
You: the time of health, within which You Make
me delight in the agreeable things of Your
provision, through which You Give me the joy to
seek the means to Your Good Pleasure and
Bounty, And by which You Strengthen me for the
acts of obedience which You Have Given me
success to accomplish…”[178]
Here the Imām (as) teaches us that health
should be sought to achieve Allāh’s pleasure
(libtighā’i mardātika) and to perform acts of His
obedience (waffaqtanī lahu min tā‘atika).
Therefore, when we seek the well-being of every
member of the human race, we should do so

because we would like the means of their
perfection to be facilitated and not because they
can regain their health to continue more
damage to themselves or others.
The delight of our eyes, Sayyid Radī al-Dīn bin
Tāwūs in section 7 of his Falāh al-Sā’il, where
he enumerates the characteristics of a
supplicant, says:

،ﷲ َﺟﱠل َﺟﻼََﻟُﮫ ِﺑِﮫ
ِ ﺻ َﻔﺎ
ِِﻣْن ـ
ِ  أَْن ُﯾِرْﯾَد ِﺑﺎﻟﱡدﻋﺎِء ُﻣَراَد ﱞ:ت اﻟﱠداِﻋﻲ
ض ﻻَ َﯾُﻛ ْوُن
ِ َوُﯾَﻘﱢدُم إَِراَدَة ﱞ
َ  إَِذا َﻣِر: َوِﻣَﺛﺎﻟُُﮫ.ﷲ َﻋَﻠﻰ إِراََدِة َﻧْﻔِﺳِﮫ
ْ َﻗ
ُﺻُدهُ ِﻣَن اﻟﱡدَﻋﺎِء ِﺑَﻌﺎِﻓَﯾِﺗِﮫ ُﻣَﺟﱠرَد َﺑَﻘﺎِءِه ﻟَِﺷْﮭَوِﺗِﮫ َوَﻋﺎِﺟَﻠِﺗِﮫ َوُدْﻧَﯾﺎه
ﷲ َﺟﱠل َﺟﻼََﻟُﮫ ِﻓْﻲ
ِ  َﺑـْل ﻟَِﯾْﺑَﻘﻰ َﻋﻠﻰ ُﻣَراِد ﱞ،اﻟﱠﺷﺎِﻏَﻠـﺔ ﻋْن آِﺧَرِﺗِﮫ
َطﺎَﻋِﺗِﮫ.
“And among the characteristics of a supplicant
is that he should seek through his supplication
what Allāh wants of Him and prefer Allāh’s
desire over his. For example: when he becomes
ill, the purpose behind his supplication for his
well-being should not be merely subsistence for
the sake of lustful desire, temporal enjoyment

and worldly existence that disengages him from
his Hereafter, rather it should be for the purpose
of living according to what Allāh wants, which is
His Obedience.”[179]

Beyond the Immediate Causes of Illnesses!
Although it is true to say that we must seek the
natural causes of the various maladies to
eradicate them, our aspiration should be loftier
then to merely search for the immediate causes.
Physicians categorize “illness prevention” into
four stages:
1. Primordial prevention
The Holy Qur’ān says:

َإﱠن ﱞ... (
) ﷲ ﻻَ ُﯾَﻐﱢﯾُر َﻣﺎ ِﺑَﻘ ْوٍم َﺣﱠﺗﻰ ُﯾَﻐﱢﯾُروا َﻣﺎ ِﺑﺄ َﻧﻔُِﺳِﮭْم
ِ

“Allāh does not change what is with a
community save that they change what is in
them.”[180]

Primordial prevention is to avoid the emergence
and establishment of social, economic and
cultural patterns of living which are known to
elevate risk of disease.
This is certainly the most important of all kinds of
prevention. The human being is taught that his
lifestyle can indeed determine what kind of
future awaits him. To establish those social,
economic and cultural patterns that would
secure the health of the human being largely
depends on the validity of the political body that
governs the human society. Only an Islamic
government subservient to the principles of
Islam, can create a physically healthy
environment. This is because the social,
economic and cultural patterns would be defined
by God, Who Created the human being for
prosperity in both this world and the Hereafter,
and Knows what laws would lead him to this
prosperity. There is an interesting anecdote
narrated about the situation prevailing in the
Muslim community during the time of the Holy
Prophet (s):

During the Holy Prophet (s)’s time, the king of
Egypt sent a skilled doctor to the Holy Prophet
(s). He lived one year with the Arabs but found
no one approaching him for treatment. He
therefore came to the Prophet (s) to complain.
The Holy Prophet (s) explained to him that the
reason behind the situation was that his people
had adopted a path of moderation: they did not
eat unless their appetite for food overcame
them, and (ii) They stopped eating while they still
had some appetite for food left. Hearing this, the
doctor said: ‘This is the cause of [their] health.’
Then he kissed the earth, and left.[181]
In other words, they obeyed the Holy Prophet (s)
and applied his well-known saying:

َ ت َﺗْﺷَﺗِﮭﻲ َواَْﻣِﺳْك َواَْﻧ
َ ُﻛْل َواَْﻧ.
ت َﺗْﺷَﺗِﮭﻲ
“Eat while you have the appetite, and refrain
from eating while you still have the appetite.”[182]
If the laws of Almighty Allāh prevailed in the

environment they would deter the human being
from engaging in sin, which leads to a
substantial number, if not most of the prevalent
illnesses. In a society where capitalism and
consumerism prevail, what should one expect
save the culture of overindulgence? In an
environment where the woman is used as an
item of advertisement and sale, what can one
anticipate save sexual perversion? And these
two major factors contribute to a great number
of illnesses. In such a situation primordial
prevention is a far fetched phenomenon.
One must understand that the fundamental unit
for the realization of primordial prevention, is the
government. It is the ideology of the ruling power
that determines what kind of society it would like
and what kind of lifestyle it encourages.
2. Primary Prevention
The Holy Qur’ān says:

َو ﻻَ ُﺗْﻠﻘُوا ﺑﺄ َْﯾِدﯾُﻛْم إﻟـﻰ اﻟﱠﺗْﮭﻠَُﻛِﺔ

ِ

ِ

“Do not lay yourself into destruction.”[183]
Primary prevention is action taken prior to the
onset of disease, which removes the possibility
that a disease will ever occur. For example the
preventive measures taken to avoid diseases
such as heart attacks, high cholesterol levels,
ulcers, etc. is called primary prevention. Often
these simple measures are not taken seriously,
which leads us to the second stage of
prevention i.e. secondary prevention.
In primary prevention, the human being refrains
from the causes that would amplify the
vulnerability of illness. Abstinence [abstaining
from sex beyond marriage], consuming low
cholesterol foods, nominal sugar, etc. are known
to be kinds of primary prevention. This kind of
prevention is also difficult for those suffering
from spiritual maladies such as avarice,
overindulgence, etc. The following traditions
emphasize the important role of denial before
sickness:

i) Imām Amīru’l Mu’minīn (as) is reported to have
said:

ُ اْﻟَﻣِﻌـ َدةُ َﺑْﯾ
ُ  َواْﻟِﺣْﻣَﯾـ ُﺔ َرْأ،ت اﻷـَْدَواِء
ﺻ ﱠﺣَﺔ َﻣَﻊ
ِ ﻻـَ ـ.س اﻟـﱠدَواِء
اﻟﱠﻧَﮭِم.

“The stomach is the house of maladies, and
denial is the principal medicine, and there is no
well-being in greed.”[184]
ii) And he (as) has also said:

ﺻﻼَُح اْﻟَﺑَدِن اْﻟِﺣْﻣَﯾُﺔ
َ .

“In denial is the equilibrium of the body.”[185]
iii) Imām Abū Ibrāhīm al-Kazim (as) is reported
to have said:

ْ َس اْﻟِﺣْﻣَﯾُﺔ أَْن َﺗَدَع اﻟﱠﺷْﻲَء أ
 َوﻟٌِﻛﱠن اْﻟِﺣْﻣَﯾَﺔ أَْن َﺗﺄُْﻛَل ِﻣَن،ًﺻﻼ
َ َﻟﯾ
ﱢ
ُ
ﱠ
ف
َ اﻟﺷْﻲِء َوﺗَﺧﻔ.
“Denial does not mean that you avoid a thing
totally, and do not eat it; rather, it means that you
have a light consumption of something.”[186]

iv) And Imām Abu‘l Hasan al-Ridā (as) is
reported to have said:

ُ َرْأ.
س اﻟِْﺣْﻣَﯾِﺔ اﻟﱢرْﻓُق ِﺑﺎْﻟَﺑَدِن
“The peak of denial is to treat the body gently
and with friendliness.”[187]
To deal with the body in a friendly manner does
not mean to eat whatever you want. This wise
dictum of Imām al-Ridā (as) calls us to identify
those things that the body needs and provide it
with the same. Overindulgence in eating would
therefore be contrary to what our body requires.
Although it would give utter pleasure to the taste
buds of our tongues, but its consequences are
detrimental to our bodies. Uncontrolled sexual
activity is the same. The utmost pleasure can be
sought from these acts, but the consequences
are harmful for the body.
There is a beautiful poem attributed to
Avicenna where he considers the secret of

medicine in the moderation of food consumption
and sex:
He says:

ﺻﱠﯾِﺗْﻲ َواْﻋَﻣْل
َﻓــــﺎﻟﱢط ﱡ
ِ ب َﻣْﺟُﻣــــ ْوٌع ِﺑَﻧْظِم إْﺳَﻣْﻊ َﺟِﻣْﯾَﻊ َو
َ
َ
ِﺑَﮭﺎ
ﻛﻼِﻣﻲ
َ ب ِﻓﻲ اَْﻗﻠِـْل ﺟَﻣﺎَﻋـ َك َﻣـ ﺎ اـْﺳ َﺗَطْﻌ
ُ َﻣـــ ﺎُء اْﻟَﺣَﯾـــ ﺎِة َﺗ
ت
ﺻــ ﱡ
َﻓﺈِﱠﻧُﮫ
اﻷْرَﺣﺎِم
َواْﺟَﻌْل َﻏذاَءَك ُﻛﱠل َﯾ ْوٍم ﻣّرًة

َْواـْﺣ َذْر َطَﻌﺎﻣـﺎ ً َﻗْﺑَل َھ ـ
ﺿم
َطﻌﺎ َِم

Listen to all what I have to advise, and act
accordingly
For medicine is gathered in the poetry of my
word
Lessen your copulation as much as you can
For verily it is the water of life that is placed in
the wombs
And make your meal once a day

And beware of eating before the digestion of
what you have eaten
3. Secondary Prevention
Imām Abū ‘Abdillāh al-Sadiq (as) is reported to
have said:

 ﻻَ أََﺗـ َداَوى َﺣﺗّﻰ َﯾُﻛ ْوُن اﻟّـِذْي:ض َﻓَﻘﺎَل
َ إﱠن َﻧﺑًّﯾﺎ ِﻣَن اﻷَْﻧِﺑَﯾﺎء َﻣِر
ُ
َ
ﱞ
ـ
َ
َ ﻻ: َﻓــﺄ ْوَﺣﻰ ﷲ َﺗَﻌـ ﺎﻟـﻰ إِﻟْﯾـ ِﮫ.ﺿــ ِﻧﻲ ُھـ َو اﻟﱠِذي َﯾْﺷـ ِﻔْﯾِﻧﻲ
َ أْﻣَر
 َﻓﺈِﱠن اﻟّﺷَﻔﺎء ِﻣﱢﻧﻲ،أْﺷِﻔْﯾَك َﺣﺗّﻰ َﺗَﺗَداَوى.
“One of the Prophets [once] got ill, whereupon
he said: I shall not cure myself until He Who
made me sick treats me Himself. Thereupon
Almighty Allāh revealed unto him: I will not cure
you, until you treat yourself, for surely ‘cure’
comes from Me.”[188]
Secondary prevention is action, which halts the
progress of a disease at its incipient stage and
prevents complications. Treating diseases with
medicines constitutes secondary prevention.

The health programs initiated by governments
are usually at the level of secondary prevention.
Islam does not encourage one to immediately
seek medicine for illnesses that only need time
to disappear. As long as the human being can
bear the difficulty and pain of a certain sickness
like mild flu, he or she is encouraged to do so.
To immediately resort to medicine is not a wise
course. Instead, one is highly advised to seek
the natural foods that have a medicinal effect on
the body. Yes, there are illnesses, which should
be controlled at their incipient phases. If one is
in doubt or detects such an illness, he should
immediately seek medical treatment so that the
situation does not get worse.
4. Tertiary Prevention
Tertiary prevention is a preventive measure
used late in the stage of the disease. It includes
limiting disabilities and carrying out
rehabilitation programs.

Can Illness Be Totally Avoided?
With scientific advancement, the causes of
many illnesses and their remedies have been
discovered. But can we limit the causes of the
various illnesses to what has been discovered
so far? Both the scientist and the philosopher
will respond in the negative. This is because
there is always a probability of there being other
unknown causes of certain maladies. The
scientist has no right to limit the causes of a
certain malady to what the latest empirical data
suggests, since there is always a chance of
discovery of other causes to different maladies.
The scientist can also not claim that no
psychological or spiritual factor is responsible
for physical illnesses, for he does not
comprehend the link between the body and the
soul, and cannot transcend the senses.
Imām al-Sādiq (as) was once asked by an
atheist as to why is it deserving for a small child
to suffer from ailments and sicknesses while he
is sinless and has committed no crime. The

Imām (as) responded saying:

ُ  َوَﻣَر،ض َﺑْﻠـــَوى
ُ  َﻣَر:ض َﻋَﻠﻰ ُوُﺟـــ وٍه َﺷــــﱠﺗﻰ
ض
َ إِﱠن اْﻟَﻣَر
ٌ
َ  َوأَْﻧ،ض ُﺟِﻌَل َﻋَﻠْﯾِﮫ اْﻟَﻔَﻧﺎُء
ٌ  َوَﻣَر،اْﻟُﻌﻘُوَﺑـ ِﺔ
ت َﺗْزُﻋُم أَﱠن ذﻟَِك ِﻣْن
 َوَﺗْزُﻋُم أَﱠن،أَْﻏِذَﯾٍﺔ َرِدﯾَﺋٍﺔ َوأَْﺷِرَﺑٍﺔ َوِﺑﯾَﺋٍﺔ أَ ْو ِﻣْن ِﻋﻠﱠٍﺔ َﻛﺎَﻧْت ِﺑﺄ ُﱢﻣِﮫ
َﻣـْن أَْﺣَﺳـ َن اﻟﱢﺳَﯾﺎَﺳـ َﺔ ﻟَِﺑـ َدِﻧِﮫ َوأَْﺟَﻣـ َل اﻟﱠﻧَظَر ِﻓﻲ أَـْﺣ َواِل َﻧْﻔـِﺳ ِﮫ
ْ ﺿﺎﱠر ِﻣﱠﻣﺎ َﯾﺄُْﻛـُل ِﻣـ َن اﻟﱠﻧﺎِﻓـِﻊ َﻟـْم َﯾْﻣَر
 َوَﺗِﻣﯾـُل ِﻓﻲ،ض
ف اﻟ ﱠ
َ َوَﻋَر
ﱠ
ُ ض َواْﻟَﻣ ْو
ُ َﻗ ْوﻟِـَك إِﻟـﻰ َﻣْن َﯾْزُﻋُم أَﱠﻧُﮫ ﻻـَ َﯾُﻛـ وُن اْﻟَﻣَر
ت إِﻻـ ِﻣَن
َ  َﻗـْد َﻣـ ﺎ،ب
ُ ت أََرـْﺳ َطﺎَطﺎﻟِﯾ
،س ُﻣَﻌﻠﱢُم اﻷـَِطﱠﺑﺎِء
ِ اْﻟَﻣْطَﻌـ ِم َواْﻟَﻣْﺷـ َر
ُ  َوَﺟﺎﻟِﯾُﻧو،س اْﻟُﺣَﻛَﻣﺎِء
ُ َوأَْﻓﻼَطُوُن َرِﺋﯾ
ﺻـ ُرهُ َوَﻣﺎ
َ س َﺷﺎَخ َوَدﱠق َﺑ
َ َدَﻓَﻊ اْﻟَﻣ ْو.
ت ِﺣﯾَن َﻧَزَل ِﺑَﺳﺎَﺣِﺗِﮫ
“Indeed, illnesses are of various kinds: the
illness of Divine tribulation, the illness of Divine
punishment, and illness as a means for death.
You think that the reason behind the illness is the
partaking of rotten food and contaminated
water, or a malady that was present in the
child’s mother. You think that whosoever
manages his body properly and takes good
care of the conditions of his spirit and
distinguishes the harmful foods from the

advantageous will never fall sick? Your thinking
resembles one who imagines that sickness and
death do not occur save through food and drink;
surely Aristotle, the mentor of physicians and
Plato, the chief of the philosophers died; and
Galen became old and his eyesight failed, and
he could not repel death when it came to
him.”[189]
Therefore even if one puts great efforts in
observing hygiene as well as primary
prevention, he cannot guarantee himself
immunity from illness.

Illness - a Means of Self-Purification
The apparent form of physical illness may seem
to be affliction and trouble, but its kernel
manifests nothing but love, mercy and attention.
In our traditions, illness for a believer plays the
role of a detergent of the human soul that
purifies it from the burden of sins so that the soul
can qualify to be receptive and perhaps start the

journey to Almighty Allāh.
Following are some of the many traditions that
clearly show how illnesses can be an advantage
to the believing souls:
1. The Holy Prophet (s) is reported to have said:

ﷲ ﻻـَ َﯾْﺑﻠُُﻐَﮭـﺎ ﺑَﻌَﻣﻠَِِﮫ ُﯾْﺑَﺗﻠﻰ
ِ إﱠن اﻟﱠرُﺟـ َل َﻟَﯾُﻛ ْوُن َﻟُﮫ اﻟﱠدَرـَﺟ ﺔ ِﻋْﻧـ َد ﱞ
ٌ
ُ
ﺑَﺑﻼٍَء ِﻓﻲ ِﺟْﺳِﻣِﮫ َﻓَﯾْﺑﻠُﻐَﮭﺎ ﺑذﻟَِك.
“Indeed a person may have a station near God
which he could not attain only by his actions,
(and thus) he would be afflicted by an ailment in
his body by which he would attain the
station.”[190]
2. Imām ‘Alī (as) is reported to have said:

ُ
ب ِﺑَﻘْدِر ِﻋﻠﱠِﺗِﮫ
ِ إَذا اْﺑَﺗﻠﻰ ﱞﷲ َﻋْﺑًدا أَْﺳَﻘَط َﻋْﻧُﮫ ِﻣَن اﻟﱡذُﻧ ْو.

“When Allāh afflicts His servant with a calamity,
He reduces his sins in accordance with his
malady.”[191]

3. Imām al-Ridā (as) is reported to have said:

ٌ  َوﻟِْﻠَﻛﺎِﻓِر َﺗْﻌِذْﯾ،ض ﻟِْﻠُﻣ ْؤِﻣِن َﺗْطِﮭْﯾٌر َوَرْﺣَﻣٌﺔ
ُ اْﻟَﻣَر...
ب َوَﻟْﻌَﻧٌﺔ

“Sickness is purification and mercy for the
believer and a punishment and curse for the
disbeliever…”[192]
4. Imām al-Sādiq (as) is reported to have said:

ُ .
ﺻَداُع َﻟْﯾَﻠٍﺔ َﺗُﺣﱡط ُﻛﱠل َﺧِطْﯾَﺋٍﺔ إِﻻﱠ اْﻟَﻛَﺑﺎِﺋر
“A night’s headache removes all of one’s sins,
save the major ones.”[193]

Mediation by those who possess
Existential Influence
The human being has an ability to soar to such
heights that he can influence the world of
contingent existence (takwīn) by the permission
of Almighty Allāh. As for the Prophets of
Almighty Allāh, this is a fact that one can
observe in different places of the Holy Qur’ān.
An example is that of Prophet ‘Īsā (as):

Almighty Allāh says:

) َوإِْذ َﺗْﺧﻠُُق ِﻣْن اﻟﱢطﯾِن َﻛَﮭْﯾَﺋـ ِﺔ اﻟﱠطْﯾِر ـِﺑ ﺈِْذِﻧﻲ َﻓَﺗﻧﻔُـُﺦ ِﻓﯾَﮭﺎ َﻓَﺗُﻛوُن
ص ـِﺑ ﺈِْذِﻧﻲ َوإِْذ ُﺗْﺧِرُج
َ َطْﯾًرا ـِﺑ ـﺈِْذِﻧﻲ َوُﺗـْﺑِرُئ اﻷــَْﻛَﻣَﮫ َواﻷــَْﺑَر
ْ
ْ
َ
اﻟَﻣ ْوﺗﻰ ِﺑﺈِذِﻧﻲ... (
“…and when you fashioned out of clay a thing
like the form of a bird by My permission, then
you breathed into it and it became a bird by My
permission, and you healed the blind and the
leprous by My permission; and when you
brought forth the dead by My permission....”[194]
In all the abovementioned wonders that Prophet
‘Īsā (as) was able to perform, he required Divine
permission to lay his influence on contingent
existents. That is why the phrase “by My
permission” is iterated after every wonder
described.
As regards the infallible Imāms of the Ahlu’l
Bayt (as), we do have reports of such influence

by them and there is enough evidence to
indicate that such phenomena are normal and
simple for them, since they enjoy al-wilāyah altakwiniyyah (the powers to lay influence in
contingent existence), and
they are
intermediaries of Divine Grace (wasā’it al-fayd
al-ilāhī) as well. Following are some instances
worthy of contemplation:
1. Uprooting the door of Khaybar is a
phenomenon that is beyond the scope of
science to explain. No strong human being can
do this with his bodily strength. While explaining
to Sahl bin Hunayf how he managed to uproot
the heavy door of Khaybar, Imām (as) said:

ُ ب َﺧْﯾَﺑٍر َوَﻗـَذْﻓ
ُ ﷲ َﻣـ ﺎ َﻗَﻠْﻌ
ت ِﺑِﮫ َوَراِﺋﻲ اَْرَﺑِﻌْﯾَن ِذَراًﻋﺎ َﻟْم
ِ َو ﱞ
َ ت َﺑﺎ
 َوﻟٌِﻛّﻧﻲ،ﺿﺎِﺋﻲ ِﺑﻘُّوٍة َﺟَﺳِدّﯾٍﺔ َوَﺣَرَﻛٍﺔ َﻏِرْﯾِزﱠﯾٍﺔ َﺑَﺷـ ِرﱠﯾٍﺔ
ّ َﺗُﺣ
َ س أَْﻋ
ْ
ُ
ُ
َ
ُ
ُ
َ
ْ
ٍ
ٍ
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“I swear by Allāh, I did not uproot the door of
Khaybar and throw it 40 forearms away while
the members of my body did not feel anything,

with bodily strength, or nutritive momentum, but I
was supported by celestial power and the spirit
which is radiant with the Light of its Lord.”[195]
2. History tells us that once in the gathering of
the ‘Abbasid Caliph Ma’mūn, Hamīd bin
Mahrān, a supporter of the Caliph, belittling
Imām al-Ridā (as) tried to challenge him saying
that his prayer for rain which was followed by
heavy rains after a long drought was something
ordinary and that rain came at its normal
season. He said that if the Imām (as) could
perform miracles which were beyond the
powers of ordinary men, then he should order
the pictures of the two lions that were painted on
the curtains of the court of Ma’mūn to become
real lions and jump on him and swallow him up.
The Imām (as) pointed to the two pictures and
they became real lions, and pounced at
Mehrān and ate him up and then turned toward
Ma’mun and started gazing at him. Thereafter
facing the Imām (as) the lions said to the Imām:
what do you order us to do with this one (i.e.
Ma’mūn)? On seeing this, Ma’mūn fell

unconscious. The Imām (as) said to the lions to
return where they came from.[196]
These were instances that transpired through
the Imāms (as). However, is this possible also
with other human beings who attain heights of
perfection? Do the Awliyā’ullāh (near ones to
God) possess such power too? Can they cure a
sick person without employing the conventionally
known methods?
Let us look at the Holy Qur’ān and find the
answer:

) ب أََﻧﺎ آِﺗﯾَك ِﺑِﮫ َﻗْﺑَل أَْن َﯾْرَﺗﱠد إَِﻟْﯾَك
ِ َﻗﺎَل اﻟﱠِذي ِﻋْﻧَدهُ ِﻋْﻠٌم ِﻣَن اْﻟِﻛَﺗﺎ
ُ
َ
ْ َطْرﻓَُك َﻓَﻠﱠﻣﺎ َرآهُ ُﻣْﺳَﺗِﻘًّرا ِﻋْﻧَدهُ َﻗﺎَل ٌھذا ِﻣْن َﻓ
ﺿِل َرﱢﺑﻲ ﻟَِﯾْﺑﻠَوِﻧﻲ
أَأَْﺷـ ُﻛُر أَْم أَْﻛﻔُُر َوَﻣْن َﺷـَﻛَر َﻓﺈِﱠﻧَﻣـ ﺎ َﯾْﺷـ ُﻛُر ﻟَِﻧْﻔِﺳِﮫ َوَﻣْن َﻛَﻔَر َﻓﺈِﱠن
( َرﱢﺑــﻲ َﻏِﻧﱞﻲ َﻛِرﯾـٌم
“Said one who had knowledge of the Book: “I
will bring it to you within the twinkling of any eye!”
Then when (Solomon) saw it placed firmly

before him, he said: “This is by the grace of my
Lord! To test me whether I am grateful or
ungrateful! And if any one is grateful, truly his
gratitude is (a gain) for his own soul; but if any is
ungrateful, truly my Lord is Free of All Needs,
Supreme in Honor!”[197]
According to the traditions of the Ahlu’l
Bayt (as), the ‘one who had knowledge of the
book’ in the above verse, was the minister of
Sulaymān called Āsaf bin Barkhiyyah[198]. He
was the person who with Divine consent brought
the throne of queen Bilqīs within the twinkling of
an eye. He was known to possess knowledge of
al-Ism al-A‘zam (the great Name of Allāh), and
therefore could perform such powerful feats.
We must understand however that according to
authoritative Muslim scholars, neither does the
al-Ism al-A‘zam (Great Name) actually consist
of letters and words, nor is the knowledge of the
Great Name the conceptual or mental
knowledge of a certain word or specific letters

as the majority of the laity imagined and
believed so far. The knowledge of al-Ism alA‘zam is a maqām and station that the human
being attains after self-purification and attaining
human perfection. ‘Allāmah Tabātabā’ī in
volume 7 of his exegesis, al-Mīzān has
explained this fact at length.[199]

Salmān al-Muhammadī and his Powers
One of the companions of the Holy Prophet (s)
who enjoyed the station of al-wilāyah altakwīniyyah was Salman al-Farsi, who was also
known as Salman al-Muhammadī by the Ahlu’l
Bayt (as). Being utterly subservient to the Ahlu’l
Bayt (as), he was also known to be from among
them. Once Salmān al-Fārsī’s name was
mentioned near Imām Muhammad al-Bāqir (as),
and he said:

. َوَﻟِﻛْن ﻗُوﻟُوا َﺳـ ْﻠَﻣﺎَن اْﻟُﻣَﺣﱠﻣِدﱠي،ﻻـ َﺗﻘُوﻟُـوا َﺳـ ْﻠَﻣﺎَن اْﻟَﻔﺎِرـِﺳ ﱠﻲ
ت
ِ َذاَك َرُﺟٌل ِﻣﱠﻧﺎ أَْھَل اْﻟَﺑْﯾ.
“Do not say Salmān al-Farsī, but say Salmān al-

Muhammadī, for he is a man from us, the Ahlu’l
Bayt (as).”[200]
It is important and necessary for us to realize
and understand that ma’rifah and gnosis are of
various levels. Those who attain the lower levels
cannot comprehend the higher levels. Rather,
the matter becomes so intricate that if those of
lower levels were to hear what the exalted ones
have to say, they would have termed them as
disbelievers and done things worse than that.
Salmān al-Muhammadī enjoyed a very high
rank, such that Imām Zayn al-’Ābidīn is reported
to have said about him:

ب َﺳْﻠَﻣﺎن َﻟَﻘَﺗَﻠُﮫ
ِ ﷲ َﻟ ْو َﻋﻠَِم أَُﺑو َذّر َﻣﺎ ِﻓﻲ َﻗْﻠ
ِ َو ﱞ.
“I swear by Allāh, if Abū Dharr knew what was in
the heart of Salmān, he would have killed
him.”[201]
And Imām Muhammad al-Bāqir (as) is reported
to have said:

َدـَﺧ َل أَُﺑـو َذﱟر َﻋَﻠﻰ َﺳــ ْﻠَﻣﺎَن َوُھـ َو َﯾْطَﺑـُﺦ ِﻗـْدراً َﻟـُﮫَ ،ﻓَﺑْﯾَﻧـ ﺎ ُھَﻣﺎ
ضَ ،ﻓَﻠْم
َﯾَﺗَﺣﺎَدَﺛــ ﺎِن إَِذا اْﻧَﻛﱠﺑ ِ
ت اْﻟِﻘــْدُر َﻋَﻠﻰ َوْﺟِﮭَﮭـﺎ َﻋَﻠﻰ اﻷـَْر ِ
ب ِﻣْن ٌذﻟَِك أَُﺑو
َﯾـْﺳ ﻘُْط ِﻣْن َﻣَرِﻗَﮭـﺎ َوﻻـَ ِﻣْن َوَدِﻛَﮭﺎ َﺷـ ْﻲٌءَ ،ﻓَﻌِﺟ َ
ﺿـ َﻌَﮭﺎ َﻋَﻠﻰ َﺣﺎﻟَِﮭﺎ
َذﱟر َﻋَﺟﺑـﺎ ً َﺷِدﯾـداًَ ،وأَـَﺧ َذ َﺳـ ْﻠَﻣﺎُن اْﻟِﻘـْدَر َﻓَو َ
اﻷَﱠوِل َﻋَﻠﻰ اﻟﱠﻧﺎِر َﺛﺎِﻧَﯾًﺔَ ،وأَْﻗَﺑﻼَ َﯾَﺗَﺣﱠدَﺛﺎِن َﻓَﺑْﯾَﻧَﻣﺎ ُھَﻣﺎ َﯾَﺗَﺣﱠدَﺛﺎِن إِذاَ
ت اْﻟِﻘْدُر َﻋَﻠﻰ َوْﺟِﮭَﮭﺎ َﻓَﻠْم َﯾْﺳﻘُْط ِﻣْﻧَﮭﺎ َﺷْﻲٌء ِﻣْن َﻣَرِﻗَﮭﺎ َوﻻَ
اْﻧَﻛﱠﺑ ِ
ْ
َ
ْ
َ
ِﻣْن َوَدِﻛَﮭﺎَ ،ﻗﺎَل َﻓَﺧَرَج أُﺑو ذﱟر َوُھَو َﻣذُﻋوٌر ِﻣْن ِﻋْﻧِد َﺳـ ﻠَﻣﺎَن،
بَ ،ﻓَﻠﱠﻣﺎ
َﻓَﺑْﯾَﻧَﻣـ ﺎ ُھَو ُﻣَﺗَﻔﱢﻛٌر إِْذ َﻟِﻘَﻲ أَِﻣﯾَر اْﻟُﻣ ْؤِﻣِﻧﯾَن )ع( َﻋَﻠﻰ اْﻟَﺑﺎ ِ
أَْن َﺑ ُ
ﺻـ َر ﺑِﮫ أَِﻣﯾُر اْﻟُﻣ ْؤِﻣِﻧﯾَن )ع( َﻗـﺎَل َﻟُﮫَ :ﯾـ ﺎ َﺑـ ﺎ َذﱟر ! َﻣـ ﺎ اﻟﱠِذي
أَْﺧَرـَﺟ ــ َك َوَﻣـــ ﺎ اﻟﱠِذي َذَﻋَرَك؟ َﻓَﻘــﺎَل َﻟــُﮫ أَُﺑــو َذﱟرَ :ﯾــ ﺎ أَِﻣﯾَر
ﺻـ َﻧَﻊ َﻛـ َذا َوَﻛـ َذاَ ،ﻓَﻌِﺟْﺑ ُ
اْﻟُﻣ ْؤِﻣِﻧﯾَن ! َرأَْﯾ ُ
ت ِﻣْن ٌذﻟَِك.
ت َﺳـ ْﻠَﻣﺎَن َ
ْ
َ
َ
َ
َﻓَﻘـﺎَل أَِﻣﯾُر اْﻟُﻣ ْؤِﻣِﻧﯾَن)ع(َ :ﯾﺎ أَﺑﺎ ذﱟر ! إِﱠن َﺳـ ﻠَﻣﺎَن ﻟ ْو ـَﺣ ﱠدﺛَك ِﺑَﻣﺎ
ت َرِﺣم ﱠُ
!َﯾْﻌَﻠُم َﻟﻘُْﻠ َ
ﷲ َﻗﺎِﺗَل َﺳْﻠَﻣﺎَن
َ
“Abū Dharr once came to Salmān while he was
cooking in a cooking pot; while they were
conversing with each other, the cooking pot
overturned and fell down on the ground, but not a
drop of its curry or cooking fat fell down; Abū
Dharr was highly amazed at seeing this; Salmān
picked up the cooking pot and placed it on the
fire the second time, and they began conversing

once again; while they were talking to each
other, the pot overturned again, and nothing of
the curry or cooking fat spilled, Abu Dharr then
left Salmān in the state of great astonishment ,
and while he was deep in thought, he suddenly
met Amīr al-Mu’minīn (as) at the door. When the
Imām (as) saw Abū Dharr’s state of amazement,
he said to him: O Abā Dharr, what made you
leave the presence of Salmān? And what made
you frightened? Abū Dharr said to the Imām
(as): O Amīr al-Mu’minīn, I saw Salmān doing
such and such a thing, and I was amazed by
that. Thereupon Amīr al-Mu’minīn (as) said to
him: O Abā Dharr, If Salmān were to tell you
what he knows, you would have said: May Allāh
have mercy on the killer of Salmān.”[202]
This incident reveals much. It is important to
note the following:
1 . Īmān (belief) and ma‘rifah (knowledge of
God) have different levels. Those who enjoy the
lower levels cannot bear the knowledge of the

high ranking ones like Salmān al-Muhammadi.
Imām Muhammad al-Bāqir (as) is also reported
to have said:

َﺳْﻠَﻣﺎُن َﺑْﺣُر اْﻟِﻌْﻠِم ﻻَ ُﯾْﻘَدُر َﻋَﻠﻰ َﻧْزِﺣﮫ.

“Salmān is an ocean of knowledge, which
cannot be drained and exhausted.”[203]
Abū Basīr is reported to have said that he heard
Imām al-Sādiq (as) saying:

إِﱠن َﺳْﻠَﻣﺎَن َﻋﻠَِم اﻹْﺳَم اﻻَْﻋَظَم.
“Surely Salmān knew the Greatest Name of God
(al-ism al-a‘zam).”
And as we said, this name is not a word to be
memorized but an exalted spiritual state. Men of
gnosis describe it as the state of exemplifying in
oneself the beautiful attributes of Almighty Allāh
according to one’s limitations.
2. Salmān al-Muhammadī had powers that
enabled him to lay influence in existence, and

that is why not a drop of curry spilled off even if
the vessel overturned. Other incidents are also
narrated about him, which we have not
considered here, due to the limited scope of this
work.
3. The statement that if Abū Dharr would have
known what Salmān knew he would have said
‘May Allāh have mercy on the killer of Salmān’
should not make us imagine that the belief of
Salmān and Abū Dharr contradicted each other.
Not at all. It is the stages of knowledge, as
‘Allāmah Majisī[204] and Mawlā Fayd alKāshānī[205] allude in their works, that differ. A
narrow receptacle cannot contain more that its
capacity. Can you fill a bucket full of water in a
small cup? Otherwise, Abū Dharr was one of the
great companions of the Holy Prophet (s) about
whom it is narrated from the Holy Prophet (s)
that:

َﻣْن أََراَد أَْن َﯾْﻧُظَر إَِﻟﻰ ُزْھِد ِﻋﯾَﺳﻰ اْﺑِن َﻣْرَﯾَم )ع( َﻓْﻠَﯾْﻧُظْر إَِﻟﻰ
أَِﺑﻲ َذﱟر.

“Whosoever would like to look at the zuhd
(detachment of the world) of ‘Isā (as) bin
Maryam, should look at Abū Dharr.”[206]

 َوإَِﻟﻰ َﻋﱠﻣﺎٍر َوَﺳــ ْﻠَﻣﺎَن َوأَِﺑﻲ َذﱟر،اْﻟَﺟﱠﻧُﺔ َﺗْﺷــ َﺗﺎُق إَِﻟْﯾـ َك َﯾـ ﺎ َﻋﻠِﱡﻲ
َواْﻟِﻣْﻘَداِد.
“O’ ‘Alī, verily Paradise yearns for you and for
‘Ammār, Salmān, Abū Dharr and Miqdād.”[207]
In short, both the examples of Āsaf bin
Barkhiyyah and Salmān al-Muhammadī reveal
that other human beings too, are able to attain a
station that can enable them to do things that
those far away from God cannot do.
Ibn Sīnā in his great work Remarks and
Admonitions, says: “You may receive
information about the gnostics that almost runs
counter to custom, and then you begin to
disbelieve. And this is like saying a knower
(‘ārif) sought rain for people, hence, they
received rain; or sought recovery for them,
hence, they recovered; or wished them ill, hence

they were cast down, inflicted by earth tremors,
or perished in another way. This is also like
saying he wished them well, hence they were
emancipated from diseases, murrain, torrential
stream and flood; or a beast submits to some of
them, or no birds flees from them, or other
similar things occur that do not count as
belonging to the kind of things that are clearly
impossible. Stand still and do not rush into
rejecting these things, for such things have
causes in the mysteries of nature. Perhaps it will
be possible for me to relate some of these
causes to you.”[208]

Does Seeking Help from the Ahululbayt (as)
for Curing Our Maladies Amount to Shirk?
Human beings have different degrees of power
and strength. It is an obvious phenomenon that
the less powerful seek assistance from the more
powerful. When seeking support and assistance
from other human beings, do we commit shirk
(polytheism)? Certainly not, for we do not seek

assistance from the strong ones and at the
same time consider them to possess
independent power. We are also not certain
whether they would complete the job. Why? This
is because they do not have anything of their
own. They are contingent and dependent
beings. They and their acts all depend and
subsist by the All-Powerful Being. This truth is
understood by contemplating on the adjective
“al-Qayyūm” in the well-known verse of the
Throne (Āyat al-Kursī):

) ( أَ ﱞُ ﻻ ٌ إِﻟٌَﮫ إِﻻﱠ ُھَو اْﻟَﺣﱡﻲ اْﻟَﻘﱡﯾوُم
“Allāh; Except Him there is no God; He
Alone is All-living and All-Subsisting.”[209]

Al-Qayyūm is defined as al-Qā‘imu bidhātih wa
al-Muqawwimu lighayrih, which means “One
who is Essentially Subsisting and every other
entity and being subsists by Him[210]. Therefore
no one can ever claim to have any kind of
independent
perfection
whatsoever.
Consequently, seeking assistance from anyone

other than Him in any limited degree, with the
intention that every power solely comes from
Him and belongs to Him is nothing but tawhīd.
The Holy Qur’ān says:

ُ( و ﱞ
) ﷲ َﺧَﻠَﻘُﻛْم َو َﻣﺎ َﺗْﻌَﻣﻠُوَن
َ
“But Allāh created you and what you
do.”[211]
The same applies with regard to the Infallible
Imāms (as) of the progeny of the Holy
Prophet (s), who have more power than others
and have access to the higher realms too.
Should we consider seeking their support to be
shirk? The answer is clear: shirk is out of
question because we do not consider them to
have independent power. We certainly know that
every effect that they would lay would be entirely
with Allāh’s leave. This reality is aptly stated in
the verse of the Throne of the Holy Qur’ān:

) ( َﻣْن َذا اﻟﱠِذي َﯾْﺷَﻔُﻊ ِﻋْﻧَدهُ إِﻻﱠ ِﺑﺈِْذِﻧِﮫ

“Who can mediate near Him save by His
]permission.”[212
It should be noted that shafā’ah and mediation
here refers to existential mediation.
‘Allāmah Tabātabā’ī in his al-Mīzān says:

وﻗـد ﻓـﺎﺗﮭم أوﻻـً أن ﺛﺑـوت اﻟﺗـﺄﺛﯾر ﺳـواء ﻛـﺎن ﻣﺎدﯾـﺎ ً أو ﻏﯾر
ﻣـﺎدي ﻓﻲ ﻏﯾره ﺗﻌـﺎﻟﻰ ﺿـروري ﻻـ ﺳﺑﯾـل إﻟﻰ إﻧﻛﺎره ،وﻗد
أﺳﻧد ﺗﻌﺎﻟﻰ ﻓﻲ ﻛﻼﻣﮫ اﻟﺗﺄﺛﯾر ﺑﺟﻣﯾﻊ أﻧواﻋﮫ إﻟﻰ ﻏﯾره ،وﻧﻔﻲ
اﻟﺗـﺄﺛﯾر ﻋن ﻏﯾره ﺗﻌـﺎﻟﻰ ﻣطﻠﻘـﺎ ً ﯾﺳـﺗﻠزم إﺑطـﺎل ﻗـﺎﻧون اﻟﻌﻠﯾﺔ
واﻟﻣﻌﻠوﻟﯾـﺔ اﻟﻌـﺎم اﻟـذي ھـو اﻟرﻛن ﻓﻲ ﺟﻣﯾﻊ أدﻟـﺔ اﻟﺗوﺣﯾـد،
وﻓﯾـﮫ ھـدم ﺑﻧﯾـﺎن اﻟﺗوﺣﯾـد .ﻧﻌم ،اﻟﻣﻧﻔﻲ ﻣن اﻟﺗـﺄﺛﯾر ﻋن ﻏﯾره
ﺗﻌﺎﻟﻰ ھو اﻻﺳﺗﻘﻼل ﻓﻲ اﻟﺗﺄﺛﯾر وﻻ ﻛﻼم ﻷﺣد ﻓﯾﮫ ،وأﻣﺎ ﻧﻔﻲ
ﻣطﻠق اﻟﺗـﺄﺛﯾر ﻓﻔﯾﮫ إﻧﻛـﺎر ﺑدﯾﮭـﺔ اﻟﻌﻘل واﻟﺧروج ﻋن اﻟﻔطرة
.اﻹﻧﺳﺎﻧﯾﺔ
“They however did not realize the following:
establishing influence, be that material or
immaterial with regard to other than Allāh is
necessary and inarguable. Further, God has

attributed in his speech all kinds of influence to
other than Him; and the absolute negation of
influence from other than Him necessitates the
annulment of the [intellectually established]
universal law of causality [every effect
necessitates a cause] which is a fundamental
principle in all the proofs of monotheism; and in
that [i.e. the annulment of..] is the destruction of
the foundation of monotheism.
Yes, that influence which is unacceptable from
other than God is ‘Independent Influence’ and
there is no contradiction in this. However,
negating ‘influence’ in the absolute sense is
contradicting the rationally self-evident and
transgressing the bounds of the human
disposition (fitrah)…”[213]

Visiting the Sick: A Manifestation of True
Concern
One of the manifestations of true concern for the
sick is to visit them and seek information about

their well-being. To verbally pray for them but be
indifferent of their condition seems to be
somewhat paradoxical. Of course this is
different from a situation in which one does pray
for sick people, but has no opportunity to visit
them due to his or her important schedule.
Besides psychological research, which proves
that visiting the sick confers a lot of solace and
sometimes can radically improve the condition
of the ailing one as well, our traditions
enumerate lots of blessings for visiting sick
people. Following are traditions worthy of
contemplation:
i) The Messenger of Allāh is reported to have
said:

ُ ُﯾﻌﱢﯾُر ﱞ:ﻋن اﻟﱠﻧﺑﱢﻲ )ص( َﻗـﺎل
ﷲ َﻋﱠز َوَﺟﱠل َﻋْﺑـ داً ِﻣْن ِﻋَﺑﺎِدِه َﯾ ْوَم
َ َ
ِ ِ َ
ُ ﺿ
ْ َﻋْﺑـ ِدي َﻣـ ﺎ َﻣَﻧَﻌـ َك إَِذا َﻣِر ـ:اْﻟِﻘَﯾﺎَﻣــ ِﺔ َﻓَﯾﻘُـوُل
ت أَْن َﺗُﻌـ وَدِﻧﻲ؟
َ ﻻـَ َﺗـ ﺄَْﻟُم َوﻻ،ب اْﻟِﻌَﺑــ ﺎِد
َ  ُﺳــ ْﺑَﺣﺎَﻧَك ُﺳــ ْﺑَﺣﺎَﻧَك ! أَْﻧـ:َﻓَﯾﻘُـوُل
ت َر ﱡ
ْ
ـ
َ
ﱠ
َ
َ
ْ
ُ َﺗْﻣَر
 َوِﻋزِﺗﻲ،ُض أَُﺧـ وَك اﻟُﻣـ ْؤِﻣُن ﻓﻠ ْم ﺗُﻌــ ده
َ  َﻣِر: َﻓَﯾﻘُـوُل.ض
ُـ
ـ
ْ
ـ
ـ
ْ
َ
َ
ـ
َ
ﱠ
ُ
َوَﺟﻼـَﻟِﻲ ﻟ ْو ُﻋــ ْدَﺗُﮫ ﻟَوـَﺟ ـ ْدَﺗِﻧﻲ ِﻋﻧ َدهُ ﺛ ﱠم ﻟَﺗَﻛﻔﻠ ت ِﺑـَﺣ َواِﺋِﺟَك

 َوأََﻧﺎ اﻟﱠرْﺣَﻣُن، َوٌذﻟَِك ِﻣْن َﻛَراَﻣـ ِﺔ َﻋْﺑِدَي اْﻟُﻣ ْؤِﻣِن،ﺿـ ْﯾُﺗَﮭﺎ َﻟَك
َ َﻓَﻘ
اﻟﱠرِﺣﯾُم.
On the Judgment Day Almighty Allāh would
reproach a servant among his servants, and
say: ‘O My servant, what hampered you from
visiting Me when I fell sick.’ The servant
thereupon would say: ‘Free from imperfections
are You! Free from imperfections are You! You
are the Lord of the people, neither do You sense
any pain, nor do You fall sick.’ Thereupon Allāh
would say: ‘Your mu’min brother fell sick, and
you did not visit him; I swear by my Invincibility
and Majesty, were you to visit him, you would
have found Me near him, and I would have taken
the responsibility of attending to your needs and
would give them to you; and this is due to the
nobility of My believing servant, and I am the AllBeneficent, the All-Merciful.’”[214]
2. Imām Muhammad al-Bāqir (as) is reported to
have said:

 َﯾﺎ َر ﱢ:َﻛﺎَن ِﻓﯾَﻣﺎ َﻧﺎَﺟﻰ ِﺑِﮫ ُﻣوَﺳﻰ )ع( َرﱠﺑُﮫ أَْن َﻗﺎَل
ب َﻣﺎ َﺑَﻠَﻎ ِﻣْن
ُﻋﯾﺎَدة اْﻟﻣرﯾض ﻣن اﻷَْﺟر؟ َﻓَﻘﺎل ﱞ
ً  أ َُوﱢﻛُل ِﺑِﮫ َﻣَﻠﻛﺎ:ﷲ َﻋﱠز َوَﺟﱠل
َ
َ ِ ِ ِ َ ِ َِ
ِ
َﯾُﻌوُدهُ ِﻓﻲ َﻗْﺑِرِه إَِﻟﻰ َﻣْﺣَﺷِرِه.
“Among those things that Mūsā (as) whispered
to his Lord was : ‘O Lord inform me the extent of
reward that a person who visits the sick would
get?’ Allāh said: ‘I would entrust an angel over
him who would visit him in his grave until his
resurrection [on the Judgment Day].’”[215]
3. Imām Abū ‘Abdillāh al-Sādiq (as) is reported
to have said:

ف َﻣَﻠٍك َﯾْﺳَﺗْﻐِﻔُروَن َﻟُﮫ َﺣﱠﺗﻰ
َ َﻣْن َﻋﺎَد َﻣِرﯾﺿﺎ ً َﺷـﱠﯾَﻌُﮫ َﺳـ ْﺑُﻌوَن أَْﻟ
َﯾْرِﺟَﻊ إَِﻟﻰ َﻣْﻧِزﻟِِﮫ.
“Whosoever visits a sick person, 70,000 angels
escort him while they seek for forgiveness for
him, until he returns back to his house.”[216]
Despite all the above merits, a selfless and
concerned human being would visit the sick

because his innate disposition (fitrah) calls him
to do that, and not due to the attraction of the
reward.
Visiting the sick, however, should be brief as
has been indicated in various traditions, and
one must also try to observe the etiquette of
visiting the sick. Due to the brevity of the present
work, we will avoid going into details about this.
However, those who are interested to know the
details can refer to traditional texts such as vol.
81 of Bihār al-Anwār of ‘Allāmah Majlisi.

“Āh” is One of the Names of Allāh
Both the Holy Qur’ān as well as the traditions of
the Ahlu’l Bayt (as) greatly emphasize that one
should not complain in the state of sickness and
affliction. And whosoever observes patience is
promised great reward. Look at the following
traditions:
1. The Holy Prophet (s) is reported to have said:

،ﺻَدَﻗــِﺔ
 َوِﻛْﺗَﻣـ ﺎُن اﻟ ﱠ، ِﻛْﺗَﻣــ ﺎُن اْﻟَﻔﺎَﻗــِﺔ:أَْرَﺑـٌﻊ ِﻣـ ْن ُﻛُﻧـوِز اْﻟَﺟﱠﻧِﺔ
ْ
 َوِﻛْﺗَﻣﺎُن اﻟَوَﺟِﻊ،ﺻﯾَﺑِﺔ
ِ َوِﻛْﺗَﻣﺎُن اْﻟُﻣ.

“Four things are from among the treasures of
Paradise: to hide one’s need; to give sadaqah
secretly, to hide one’s calamity, and to hide
one’s pain.”[217]
2. ‘Abdullāh bin Mas’ūd is reported to have said:

ُ  َﻓﻘُْﻠ،ﷲ )ص( إِْذ َﺗَﺑﱠﺳَم
 َﻣـ ﺎ َﻟَك َﯾﺎ:ت َﻟُﮫ
ِ َﺑْﯾَﻧـ ﺎ َﻧْﺣُن ِﻋْﻧـ َد َرُﺳوِل ﱞ
ُ  َﻋِﺟْﺑ:(ت؟ َﻓَﻘـﺎَل )ص
َ ﷲ َﺗَﺑﱠﺳْﻣ
ت ﻟِْﻠُﻣ ْؤِﻣِن َوَﺟَزِﻋِﮫ ِﻣَن
ِ َرُﺳوَل ﱞ
َ
ﱠ
ْ
ـ
َ
ـ
َ
ـ
َ
َب أَْن ﻻ
ب ﻷـُﺣ ﱠ
ِ  َوﻟ ْو َﯾْﻌﻠ ُم َﻣـ ﺎ ﻟ ُﮫ ِﻓﻲ اﻟﱡﺳﻘِم ِﻣَن اﻟﺛَوا،اﻟﱡﺳْﻘـِم
ﱠ
َﯾَزاَل َﺳِﻘﯾﻣﺎ ً َﺣﱠﺗﻰ َﯾْﻠَﻘﻰ َرﱠﺑُﮫ َﻋز َوَﺟﱠل.
“While we were in the presence of the Holy
Prophet (s), when he suddenly smiled. So I
asked him: What happened; why did you smile
O Messenger of Allāh? He said: I am surprised
at the believer and his apprehension due to his
illness; were he to know what reward there is for
him in the illness, he would have loved to be ill

until he meets his Lord, the Invincible and
Majestic.”[218]
3. The Holy Prophet (s) is reported to have said:

ُ ﺑﻌَﺛُﮫ ﱞ،ﻣ ْن ﻣرض ﯾ ْوﻣـﺎ ً وَﻟْﯾَﻠـًﺔ َﻓَﻠـم ﯾْﺷـ ُك إَﻟﻰ ُﻋـ ﱠواده
ﷲ َﯾـ ْوَم
ََ ِِ
َ ْ
َ
َ َ ِ َ َـ
ِ
 ـَﺣ ﱠﺗﻰ َﯾُﺟـ وَز اﻟ ﱢ،اْﻟِﻘَﯾﺎَﻣـ ِﺔ َﻣـ َﻊ إِْﺑَراِھﯾـَم َﺧﻠِﯾـِل اﻟﱠرْﺣٌﻣـِن
ﺻَراَط
َﻛﺎْﻟَﺑْرِق اﻟﻼﱠِﻣِﻊ.
“Whosoever is ill for a day and night but does
not complain about his situation to his visitors,
Allāh would raise him on the Judgment Day with
Prophet Ibrāhīm (as), the Friend of the AllMerciful, so that he would cross the path like
radiant lightening.”[219]
The meaning of complaint and shikāyah,
however, should be understood properly. One
who expresses the sensation of pain that he
encounters cannot, for example, be known to be
complaining against Almighty Allāh. In fact in
some traditions of the Ahlu’l Bayt (as) the
expression “āh” from the ailing one is

considered as one of the Names of Almighty
Allāh. Observe the following:
Ja’far bin Yahyā al-Khuzā’ī is reported to have
narrated from his father that he said:

ُ  َﻓَرأَْﯾ،ُض َﻣَواﻟِﯾِﮫ َﯾُﻌوُده
ُ َدَﺧْﻠ
ت
ِ ت َﻣَﻊ أَِﺑﻲ َﻋْﺑِد ﱞ
ِ ﷲ )ع( َﻋَﻠﻰ َﺑْﻌ
ُ  َﻓﻘُْﻠـ.اﻟﱠرُﺟــ َل ُﯾْﻛـ ِﺛُر ِﻣـ ْن َﻗـ ْوِل آِه
 اْذُﻛْر َرﱠﺑَك، َﯾــ ﺎ أَِﺧﻲ:ت َﻟـُﮫ
ﷲ
ِ  "آِه" اْﺳٌم ِﻣْن أَـْﺳ َﻣﺎِء ﱞ:(ﷲ )ع
ِ  َﻓَﻘﺎَل أَُﺑو َﻋْﺑـ ِد ﱞ.َواـْﺳ َﺗِﻐْث ِﺑِﮫ
ﱞ
َ
ﱠ
َ
َ
َ
 اْﺳﺗﻐﺎث ِﺑﺎ ِ َﻋز َو َﺟﱠل، َﻓَﻣْن ﻗﺎَل آِه،َﺗَﻌﺎَﻟﻰ.
“I accompanied Imām al-Sādiq (as) who came
to visit one of his [ailing] slaves, and I saw the
slave saying “āh” many times. So I said to him:
O my brother, remember your Lord and seek
His Support. Thereupon Imām al-Sādiq (as)
said: ‘Āh is a Name among the Names of Allāh,
and whosoever says “āh” seeks the Help of
Allāh, the Invincible and Majestic.’”[220]
It should be known that expressing the sensation
of pain by employing the word “āh” is in reality

expressing one’s poverty and need for
perfection and bodily equilibrium. And it is a
known fact that NONE but the All-Affluent and
the Principal Curer (al-Shāfī) can relieve the
ailing patient.
Prophet Ibrāhīm (as) says:

ُ ﺿ
ْ ( َو إَِذا َﻣِر
) ت َﻓُﮭَو َﯾْﺷِﻔﯾِن
“And when I turn sick, then He Alone Cures
Me.”[221]
Therefore in reality, one is seeking the support
of the Almighty, and is well-aware that no doctor
or nurse or anyone whatsoever can relieve him
from any kind of malady independently. Hence
by saying ‘Āh’ he is in reality calling ‘ al-Shāfī’
(the Curer) or ‘Ghiyāth al-Mustaghīthīn’ (the
Helper of the Seekers of help) and Allāh is the
All-Knowing.

The Suffering Believer in the Garden of
Paradise

There are purified souls who have been
bestowed with inner vision and can thus behold
the reality of different people. They need not to
wait for the Hereafter to know the inner reality.
Almighty Allāh has already gifted them with the
knowledge thereof in this world. One such
personality is Imām ‘Alī (as) who expressed this
reality in the following dictum:

ً ت َﯾِﻘﯾﻧﺎ
ُ ف اْﻟِﻐَطﺎُء َﻣﺎ اْزَدْد
َ َﻟ ْو ُﻛِﺷ.
“If the curtains are unveiled no conviction would
be added to what I have.”[222]
In other words, nothing among the higher
realities such as Paradise and Hell was hidden
for the Imām (as). He could behold things that
others could not.
There is an interesting narrative in which Imām
‘Alī (as) is reported to have said:

ُ ﷲ )ص( َﻓﻘُْﻠ
ُ ُوِﻋـ َك أَُﺑو َذﱟر َﻓـﺄ ََﺗْﯾ
!ﷲ
ِ  َﯾـ ﺎ َرُﺳوَل ﱞ:ت
ِ ت َرُﺳوَل ﱞ

.ُض ِﺑَﻧـ ﺎ إَِﻟْﯾـ ِﮫ َﻧُﻌـ وُده
ِ  اْﻣ:( َﻓَﻘـﺎَل )ص.إِﱠن أََﺑــ ﺎ َذﱟر َﻗــْد ُوِﻋــ َك
ف
ِ  َﻓَﻠﱠﻣﺎ َﺟَﻠـْﺳ َﻧﺎ َﻗﺎَل َرُﺳوُل ﱞ،ً ﺿـ ْﯾَﻧﺎ إَِﻟْﯾِﮫ َﺟِﻣﯾﻌﺎ
َ  َﻛْﯾ:(ﷲ )ص
َ َﻓَﻣ
ُ ﺻ َﺑْﺣ
َ ﺻ َﺑْﺣ
ْ أَ ـ: َﻗﺎَل.ت َﯾـ ﺎ أََﺑﺎ َذﱟر
ْأَ ـ
 َﻓَﻘﺎَل.ﷲ
ِ ت َوِﻋﻛﺎ ً َﯾﺎ َرُﺳوَل ﱞ
َ
َ
ْ
ْ
ْ
ٍ
ض اْﻟَﺟﱠﻧِﺔ
ﺎ
ﯾ
ر
ن
ﻣ
ﺔ
ﺿ
ْو
ر
ﻲ
ﻓ
ت
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ﺑ
ﺻ
أ
:
(
)ص...
َ
ِ َِ ِ َ َ ِ
“Abū Dharr [once] fell sick; so I came to the
Messenger of Allāh and said: O Messenger of
Allāh, verily Abū Dharr has fallen sick. He said:
let us go to visit him. So, all of us together went
to visit him. And when we sat besides him, the
Messenger of Allāh asked him: O Abū Dharr,
how did you confront your morning? He said: I
have confronted the morning in sickness. The
Holy Prophet (s) thereupon said: Surely you
have confronted the morning while you are in a
garden among the gardens of Paradise…”[223]
Here the Holy Prophet (s) beheld the kernel of
Abū Dharr’s situation, and informed him of his
higher rank which he could not vision.
Sadaqah - A Powerful Means of Curing the

Sick

The human being due to his limited knowledge
cannot perceive all the means to the cure of the
different maladies and diseases. Further, since
he or she perceives the world of matter and
cannot witness the celestial realm (‘ālam almalakūt) or beyond that, he or she is oblivious
of so many other ways to the cure of maladies.
This is where the important role of wahy
(revelation) and Imāmate comes. Those
entrusted with Divine secrets, acknowledging
the need of unveiling them, have informed us of
much to learn. With regard to curing the sick, we
have traditions worthy of contemplation.
Observe the following:
1. Imām al-Sādiq (as) is reported to have said:

ﺻَدَﻗِﺔ
ﺿﺎُﻛْم ِﺑﺎﻟ ﱠ
َ َداُووا َﻣْر.

“Treat your sick by giving sadaqah.”[224]
2. He (as) is also reported to have said:

س
ِ ِذْﻛُرَﻧـ ﺎ أَْھـ َل اْﻟـَﺑْﯾ
ِ ت ـِﺷ ـ َﻔﺎٌء ِﻣـ َن اْﻟَوـْﻋ ِك َواﻻَـْﺳ َﻘﺎِم َوَوـْﺳ َوا
ب
ِ اﻟﱠرْﯾ.
“Remembering us the Ahlu’l Bayt (as) is a cure
from illness and diseases as well as from the
insinuation of doubt.”[225]
One should note however that giving sadaqah
(alms) has some etiquette, a most important of
which is al-mubāsharah which means that the
sick person should himself or herself give the
sadaqah. Observe the following tradition:
Imām al-Sādiq (as) is reported to have said:

ض أَْن ُﯾْﻌِطَﻲ اﻟﱠﺳﺎِﺋـَل ِﺑَﯾـ ِدِه َوَﯾـ ﺄُْﻣَر اﻟﱠﺳﺎِﺋـَل أَْن
ُﯾـْﺳ ـ َﺗَﺣ ﱡ
ِ ب ﻟِْﻠَﻣِرﯾ
َﯾْدُﻋَو َﻟُﮫ.
“It is recommended for the sick person to give a
beggar with his own hands and tell him to pray
for him.”[226]

Why are Spiritual Illnesses Worse than
Physical Maladies?

One of the very important discussions that the
‘ulamā of akhlāq present in their ethical texts is
how spiritual ailments are more dangerous to
the human being than the physical illnesses.
Mawlā Muhammad Narrāqī, the great ethician in
his ethical corpus Jāmi‘ al-Sa‘ādāt says in his
introductory discussions on ethics:

اﻋﻠم أن اﻹﻧﺳﺎن ﻣﻧﻘﺳم إﻟﻰ ﺳـر وﻋﻠن ،وروح وﺑـدن ،وﻟﻛل
ﻣﻧﮭﻣـــﺎ ﻣﻧﺎﻓﯾــﺎت وﻣﻼﺋﻣــﺎت ،وآﻻــم وﻟـــذات ،وﻣﮭﻠﻛــﺎت
وﻣﻧﺟﺑﺎت .وﻣﻧﺎﻓﯾﺎت اﻟﺑدن وآﻻﻣﮫ ھﻲ اﻷﻣراض اﻟﺟﺳﻣﺎﻧﯾﺔ.
وﻣﻼﺋﻣـﺎﺗﮫ ھﻲ اﻟﺻـﺣﺔ واﻟﻠـذات اﻟﺟﺳـﻣﺎﻧﯾﺔ .واﻟﻣﺗﻛﻔل ﻟﺑﯾﺎن
ﺗﻔﺎﺻـﯾل ھذه اﻷﻣراض وﻣﻌﺎﻟﺟﺎﺗﮭﺎ ھو ﻋﻠم اﻟطب .وﻣﻧﺎﻓﯾﺎت
اﻟروح وآﻻــﻣﮫ ھﻲ رذاﺋـل اﻷﺧﻼـق اﻟـﺗﻲ ﺗﮭﻠﻛـﮫ وﺗﺷــﻘﯾﮫ.
وﺻـﺣﺗﮫ رﺟوﻋﮫ إﻟﻰ ﻓﺿﺎﺋﻠﮭﺎ اﻟﺗﻲ ﺗﺳﻌده وﺗﻧﺟﯾﮫ ،وﺗوﺻﻠﮫ
إﻟﻰ ﻣﺟـﺎورة أھـل ّ
ﷲ وﻣﻘرﺑﯾﮫ .واﻟﻣﺗﻛﻔل ﻟﺑﯾﺎن ھـذه اﻟرذاﺋل
وﻣﻌﺎﻟﺟﺎﺗﮭـﺎ ھـو )ﻋﻠـم اﻷﺧﻼـق( .ﺛـم إن اﻟﺑـدن ﻣـﺎدي ﻓـﺎٍن،
واﻟروح ﻣﺟرٌد ﺑـﺎٍق ،ﻓﺈن اﺗﺻف ﺑﺷـراﺋف اﻟﺻـﻔﺎت ﻛﺎن ﻓﻲ
اﻟﺑﮭﺟـﺔ واﻟﺳـﻌﺎدة أﺑداً ،وإن اﺗﺻف ﺑرذاﺋﻠﮭﺎ ﻛﺎن ﻓﻲ اﻟﻌذاب
...واﻟﺷﻘﺎوة ﻣﺧﻠداً
“Know that the human being is divided into “the

kernel” (sirr) and “the apparent” (‘alan) and [or in
other words] “the spirit” and “the body” and for
each of these two dimensions there are
incompatibilities (munāfiyāt) and compatibilities
(mulāyimāt), pains and pleasures, elements of
destruction and salvation. The incompatibilities
of the body and its pains are the physical
illnesses whereas its compatibilities are good
health and physical pleasures. And the
discipline that caters to expound the details of
these illnesses and their treatments is medicine.
And the incompatibilities of the soul and its
pains are bad characteristics that destroy it and
make it wretched, and its wellbeing is to return
towards good morals that bring it felicity and
emancipate it and make it attain the
neighborhood of the people of God and His
Near ones, and the discipline that caters to
expound these evil characteristics and their
treatment is the discipline of ethics. Then it
should be known that the body is material and
prone to destruction, whereas the spirit and soul
is eternal, and therefore if the soul characterizes

itself with noble qualities it would be in the state
of joy and felicity forever, but were it to
characterize itself with evil ethics it would be in
the state of punishment and wretchedness
forever….”[227]
Therefore since the spirit has always to remain,
one should be very careful and purify it before it
is too late. The material body on the other hand
would have to stay in this world and probably
turn into earth after burial.

Spiritual Illnesses Is The Principal Cause
If one were to understand the aim of human life,
the gravity of spiritual sickness over physical
sickness would become more apparent. In fact,
if we painstakingly ponder over the causes of
the different illnesses, we would come to realize
that the principal cause of many of the physical
illnesses stem from spiritual illnesses, either
from oneself or from others: sometimes the
source of physical illnesses is oneself,

sometimes others, and at times, a product of
cooperation with others. An example of the first
is when a person has no sense of temperance
and allows his faculty of desire to prevail over
his faculty of intellect, and engages in
overindulgence in eating, copulation, etc. Such a
lifestyle would be replete with illnesses.
Sometimes however, you are invited to a
friend’s house and served with delicious food,
but because your friend did not observe some
religious or hygienic precautions while cooking,
you turn ill. If you are invited by one who, for
example, does not care whether the meat he
buys is from a believer or non believer or
whether he earns through lawful or unlawful
means, you would undoubtedly be affected
spiritually. This can then be a basis for
immoderation, which would lead to physical
illnesses. An example of the third situation is
when genetically made food is produced, and
you show your cooperation in purchasing the
same. Here the fault is both yours and the
producer’s. If your purchase is due to your
mundane attachments and you know that the

producer’s aim is nothing but to satisfy his
capitalistic demands, you would have
cooperated with him to cause physical illnesses
in your self. Here greed and avarice enveloped
your intellect and you were led to physical
illnesses. However, if the circumstances are
such that you have to cope with these foods and
you have no option, then you remain in danger of
the physical illnesses but can be free from
spiritual maladies.

The Traveling Physician
Imām ‘Alī (as) is reported to have described the
Prophet (s) in the following manner in one of his
sermons compiled in the Nahju’l Balāghah:

ٌ َطِﺑﯾ
ﺿُﻊ
َ  َﯾ، َوأَْﺣَﻣﻰ َﻣَواِﺳَﻣُﮫ، َﻗْد أَْﺣَﻛَم َﻣَراِھَﻣُﮫ،ب َدﱠواٌر ِﺑِطﱢﺑِﮫ
َ
ْ
ْ
ـ
ُ
ُ
ُ
َ
ٍ ٌذﻟِـَك َﺣْﯾث اﻟَﺣﺎـَﺟ ﺔ إَِﻟْﯾِﮫ ِﻣْن ﻗُﻠ و
ُ ب ُﻋْﻣﻲٍ َوآذاٍن
ﺻﱟم َوأﻟـِﺳ َﻧٍﺔ
ﺿَﻊ اْﻟَﻐْﻔَﻠِﺔ َوَﻣَواِطَن اْﻟَﺣْﯾَرِة
ِ  ُﻣَﺗَﺗﱢﺑٌﻊ ِﺑَدَواِﺋِﮫ َﻣَوا،ُﺑْﻛٍم.
“The Prophet (s) was like a traveling physician
who has set ready his ointments and heated his

instruments. He uses them wherever the need
arises for curing blind hearts, deaf ears, and
dumb tongues. He went with his medicines to
the places of negligence and places of
perplexity.”[228]
One of the excellent methods of treating the
ailing ones is to go to them for treatment. Amīr
al-Mu’minīn ‘Alī (as) calls the Holy Prophet (s)
ٌ  َطـــ ِﺑْﯾtabībun dawārun bitibbih- A
ب َدﱠواٌر ِﺑِطﱢﺑ ِﮫ
traveling physician. Physicians who deal with the
human body normally treat others in return for
payment. This is because it is a means of their
livelihood. Nevertheless, not all physicians have
the same financial status. Whereas some work
in certain hospitals or clinics, others own
hospitals and clinics themselves. There are
different poverty-stricken areas in the world
where due to indigence, people do not have the
privilege of getting treated from illnesses.
Physicians who truly have concern for all the
poor to get cured would either personally
arrange a team of doctors to visit the area, and

thereafter treat the various patients, or if
resources do not permit, try to form a friendly
circle of doctors who would voluntarily contribute
what they can. By visiting these poverty-stricken
areas, not only would they practically show their
concern for the ailing ones, but also practise the
Prophet’s way of life in the physical dimension.
Hence, although this beautiful narrative of Imām
‘Alī (as) refers to the spiritual dimension, it can
also be applied in the life of the physicians of
the body too.
A very interesting narrative is reported in the
historical text al-Sīrah al-Nabawiyyah of Ibn
Hishām, where the practical import of Imām
‘Alī’s (as) statement is brilliantly reflected. Ibn
Hishām quotes Ibn Ishāq to have said:

ُ ﷲ )ص( َﯾْﻌُر
ض َﻧْﻔَﺳُﮫ ِﻓﻲ اْﻟَﻣَواِﺳِم إذاَ َﻛـ ﺎَﻧْت
ِ َﻓَﻛـ ﺎَن َرُﺳـ وُل ﱞ
 َوُﯾـْﺧ ـ ِﺑُرُھْم أَﱠﻧﮫ َﻧــﺑﱞﻲ،ﷲ
ِ َﻋﻠﻰ َﻗَﺑﺎِﺋــِل اﻟَﻌَر
ِ  َﯾــ ْدُﻋ ْوُھْم إِﻟـﻰ ﱞ،ب
ُﺻﱢدﻗُ ْوه
َ  َوَﯾْﺳَﺋﻠُُﮭْم أَْن ُﯾ،…ُﻣْرَﺳٌل
“The Messenger of Allāh (s) would present

himself to [to the people] in [different] occasions;
and when he would confront the Arabs, he would
invite them to Allāh, inform them that He is an
Apostle
of Allāh,
and
seek
their
verification….”[229]
And in the same book Ibn Ishāq is reported to
have said:

: ﻗـﺎ ََل،س
ِ ﷲ ﺑـن ُﻋَﺑْﯾـ ِد ﱞ
ِ َوـَﺣ ﱠدَﺛِﻧْﻲ ُﺣﺳــﯾن ﺑـن َﻋْﺑـ ِد ﱞ
ِ ﷲ ﺑـن َﻋﱠﺑﺎ
َ
ُ
ُ َﺳِﻣْﻌ
ب َﻣَﻊ
 ﻗﺎل إِﱢﻧﻲ َﻟُﻐﻼٌَم َﺷﺎ ﱞ: ُﯾـَﺣ ﱢدﺛُﮫ أِﺑﻲ،ت َرِﺑْﯾَﻌـ ﺔ ﺑن ﻋﺑﺎد
ُ ﷲ )ص( َﯾِﻘ
ف َﻋﻠﻰ َﻣَﻧـ ﺎِزِل اْﻟَﻘَﺑﺎِﺋـِل ِﻣَن
ِ  َو َرُﺳوُل ﱞ،أَِﺑﻲ ﺑﻣﻧﻰ
 َﯾـ ﺄُْﻣُرُﻛْم،ﷲ إَِﻟْﯾُﻛْم
ِ اْﻟَﻌَر
ِ  إﱢﻧﻲ َرُﺳ ْوُل ﱞ، َﯾـ ﺎ َﺑِﻧﻲ ﻓُﻼـن: َﻓَﯾﻘُ ْوُل،ب
َأَْن َﺗْﻌُﺑـُدو ﱞ
 َو اَْن َﺗْﺧَﻠُﻌ ْوا َﻣﺎ َﺗْﻌُﺑُدوَن،ً ﷲ َوﻻَ ُﺗْﺷـ ِرُﻛوا ِﺑِﮫ َﺷـْﯾﺋﺎ
،ﺻـ ﱢدﻗُ ْوا ِﺑْﻲ
َ  َوُﺗ، َواَْن ُﺗـﺄِْﻣُﻧوا ِﺑﻲ،ِﻣـ ْن ُد ْوِﻧـِﮫ ِﻣْن ٌھـ ِذِه اﻷَْﻧـ َداِد
َ
ﷲ َﻣﺎ َﺑَﻌﺛِﻧْﻲ ِﺑِﮫ
ِ َوَﺗْﻣَﻧُﻌ ْوِﻧﻲ َﺣّﺗﻰ أ َُﺑﱢﯾُن َﻋِن ﱞ.
“‘Ubaydullāh bin’Abbās narrates: I saw my father
telling Rabī‘a bin ‘Ubbād: “During my youth I was
once together with my father in Minā; I observed
that the Holy Prophet (s) would visit the different
tents (manāzil) of the Arabs, and say: ‘O

children of such and such personality, certainly I
am a Messenger of Allāh towards you, who
invites you to worship Allāh and that you must
not associate anyone with Him, and renounce
the [imaginary] partners that you worship other
than Him, and believe in Me and accept me and
protect me so that I may expound for you from
Allāh that which He has sent me with.’”[230]
It is interesting to note that in his propagation to
Banū ‘Āmir, a person called Firās bin
‘Abdillāh is reported to have said about him:’I
swear by Allāh, if I would have this youth from
Quraysh, I would have ruled over the Arabs by
him. Thereafter addressing the Holy Prophet (s)
he said that we can only pay our oath of
allegiance to you on the condition that you make
me your successor after you. Here was a very
sensitive moment. If the Holy Prophet (s) was
merely after gaining support of his personal
fame, he would have consented to this
transaction. But it was not a matter of personal
interests. The Holy Prophet (s) said:

ُ ﺿُﻊ َﺣْﯾ
ث َﯾَﺷﺎء
ِ أَﻷَْﻣُر إِﻟـﻰ ﱞ...
َ ﷲ َﯾ
“The matter is with Allāh, He would place in
whoever’s hand He wishes…”[231]
As a result, they did not listen to the Holy
Prophet (s) and remained adamant in their
disbelief.
O u r muballighūn should emulate this highly
important tradition of the Holy Prophet (s) within
their own limitations. There is a law, we must
understand, which prevails all the verses of this
supplication:

ُف ﱞ
ُ ( ﻻَ ُﯾَﻛﻠﱢ
) ﷲ َﻧْﻔﺳﺎ ً إِﻻﱠ ُوْﺳَﻌَﮭﺎ
“Allāh does not burden a soul save what it
can bear.”[232]
Hence, each one of us is responsible according
to his or her abilities. The resourceful, for
example, would undertake great ventures to
disseminate Islam in different parts of the world,
and thus try to treat the maladies of the

spiritually sick, whereas those who have limited
resources could struggle to do the most from the
least that they have at their disposal. There is
another very beautiful law in the holy Qur’ān that
implicitly tells us how to make advantage of the
limited resources at our disposal. The secret is
‘struggle.’ The lazy carpenter by making small
things, would worry about his financial status
and perhaps seek unlawful means, but the
diligent carpenter who possesses the similar
tools would struggle hard and increase his tools
so that he can produce better wooden items and
develop himself financially. The Holy Qur’ān
says:

) س ﻟِِﻺْﻧَﺳﺎِن إِﻻﱠ َﻣﺎ َﺳﻌــﻰ
َ ( َو أَْن َﻟْﯾ

“And there is nothing for man save that
which he strives for.”[233]
We should remember that the extent of the
struggle would reflect the firmness of our
resolution to assist the ailing ones and the
intensity of our concern for their well-being.

How Can We Contribute in Dispelling
Illnesses from Others?
It should be well understood by now that seeking
the well-being of others is not limited to prayer
only. Our contributions would vary according to
the ability that we have. Further, we should
understand how grave is our need for spiritual
well-being. Therefore, we should not be
oblivious of this fundamental and decisive
dimension of the human beings.
Those who can create conditions that would
obliterate illnesses from the society are
responsible to do the needful, those who can
assist others in guiding them to observe
precaution before they suffer dangerous
illnesses have the duty to do so, those who can
financially afford to assist others in getting their
sickness treated should take the noble step of
doing so; and those who do not have any of the
preceding status due their limited powers, are
expected to pray for the ailing and visit them as

well. For those who have more power, they are
required to play a greater role in all the areas
that determine the treatment of the ailing ones.
As we humbly pray to Allāh for the well-being of
everyone, we should not forget ourselves, for
although we may enjoy very good physical
health, but have we tried to diagnose ourselves
spiritually yet? Are we sure that we do not suffer
from any of the spiritual illnesses? Is spiritual
illness so insignificant due to the absence of any
immediate physical pain? If one looks at the
depth of the matter, he or she would realize that
eternal salvation is entirely dependent on the
spiritual well-being of a person.
Our prayers should be continual. This is
because persistence in prayer is a corollary of
“true concern”. One who has no concern would
not be persistent in his prayer. In fact, as we
said in our introduction to the first volume of this
commentary, du’a is a reflection of one’s true
state. There is complete harmony between

one’s spirit and the prayer that one utters.
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Section 11

O Allāh, Fill Our Poverty With Your
Needlessness
أَﻟﻠﱞُﮭﱠم ُﺳﱠد َﻓْﻘَرَﻧﺎ ِﺑِﻐَﻧﺎَك
O Allāh, Fill Our Poverty With Your
Needlessness
OAllāh, fill (sudda) our poverty (faqranā) with
Your affluence ( bighināka). This verse does not
pertain to the need of the commonly needy
individuals, but a need that is shared by every
human being, or rather every contingent
being[234], which due to the nature of its
essence, possesses nothing of its own.
Therefore, even the apparently self-sufficient
among the created beings are termed poor and
needy in this verse. Similarly, ghināka (lit. Your

Needlessness) is not the common selfsufficiency shared by some of the human
beings, but that which is restricted only to
Almighty Allāh. In reality, if one understands the
relation between the Creator and the creation,
self-sufficiency makes no sense with regard to
the creation at all. The Holy Qur’ān alluding to
this says:

ُس أَْﻧُﺗم اْﻟﻔَُﻘراُء إﻟـﻰ ﱞﷲ و ﱞ
) ﷲ ُھَو اْﻟَﻐِﻧﱡﻲ اْﻟَﺣِﻣﯾُد
َ ِ
ِ َ ْ ُ ( َﯾﺎ أَﱡﯾَﮭﺎ اﻟﱠﻧﺎ
“O mankind! You are the ones who stand in
need of Allāh, and Allāh - He is the AllSufficient, the All-Laudable.”[235]

َت َوَﻣـ ﺎ ِﻓﻲ اﻷـَْرض َوإﱠن ﱞ
) ﷲ َﻟُﮭَو اْﻟَﻐِﻧﱡﻲ
ِ َﻟُﮫ َﻣـ ﺎ ِﻓﻲ اﻟﱠﺳَﻣـ ﺎَوا
ِ ِ
ُ( اْﻟَﺣِﻣﯾد
“To Him only belongs what is in the
heavens and what is in the earth; and
indeed Allāh is the All-sufficient, the Alllaudable.”[236]
And in his well-known supplication of ‘Arafah,
Imām Husayn (as) humbly cries:

ف ﻻ أَُﻛوُن َﻓِﻘﯾراً ِﻓﻲ َﻓْﻘِري؟
َ  َﻓَﻛْﯾ، أََﻧﺎ اْﻟَﻔِﻘﯾُر ِﻓﻲ ِﻏَﻧﺎَي:إِﻟٌِﮭﻲ

“O God, I am the poor in my self-sufficiency;
therefore how can I not be needy in my state of
need?”
And Imām ‘Alī (as) in his famous whisperings
(munājāt) cries:

َ  أَْﻧ:َﻣ ْوﻻـَي َﯾـ ﺎ َﻣ ْوﻻَي
 َوَھْل َﯾْرَﺣُم اْﻟَﻔِﻘﯾَر،ت اْﻟَﻐِﻧﱡﻲ َوأََﻧﺎ اْﻟَﻔِﻘﯾُر
إِﻻ اْﻟَﻐِﻧُﻲ؟
“My Master, My Master, You are the AllSufficient and I am the needy; and who other
than the All-Sufficient can have mercy on the
needy?”
And in the recommended prayer after ‘Asr, we
introduce ourselves as:

…ﺿـ ّراً َوﻻـ َﻣ ْوﺗـﺎ ً َوﻻـ َﺣَﯾﺎًة َوﻻ
َ ﻻـ َﯾْﻣﻠِـُك ﻟَِﻧْﻔِﺳِﮫ َﻧْﻔﻌـﺎ ً َوﻻـ
ً…ُﻧُﺷورا
“…one who does not own any benefit, nor harm,
nor death, nor life, nor resurrection…”[237]

Can we turn into the necessary being?
Faqranā (lit. our poverty) refers to the utterly
dependent state of the human being, which in
the language of metaphysicians is termed as
‘contingency’ ( imkān), and in the vision of
mystics ‘manifestation’ ( zuhūr). All that exists
other than Allāh does not have existence of its
own. To come into being and subsist in any
state whatsoever requires the Divine Will. The
following verse of the Qur’ān expounds the
continual process of causation with relation to
the creation:

ُ( ﻗُل ﱞ
) ﷲ َﺧﺎﻟُِق ُﻛﱢل َﺷْﻲٍء َو ُھَو اْﻟَواِﺣُد اْﻟَﻘﱠﮭﺎُر
ِ
“Say, ‘God is the Creator of all things, and
He is the One, the All-paramount.’”
It should be noted that Khāliqu in the above
verse denotes perpetual creation. This concept
is also beautifully expounded by Mullā Sadrā in
his philosophical texts, where he intellectually

establishes, through his well-known theory of
transubstantial motion (harakah jawhariyyah),
the fact that every contingent being receives
existence every moment. Reflect over the
following verses of the Holy Qur’ān:

) س ِﻣْن َﺧْﻠٍق َﺟِدﯾٍد
ٍ ( أََﻓَﻌِﯾﯾَﻧﺎ ِﺑﺎْﻟَﺧْﻠِق اﻷَﱠوِل َﺑْل ُھْم ِﻓﻲ َﻟْﺑ
“Were We exhausted by the first creation?
Rather they are in doubt about a new
creation.”[238]

)ب
ِ ( َوَﺗَرى اْﻟِﺟَﺑﺎَل َﺗْﺣَﺳُﺑَﮭﺎ َﺟﺎِﻣَدًة َوِھَﻲ َﺗُﻣﱡر َﻣﱠر اﻟﱠﺳَﺣﺎ
“And you see the mountains, which you
suppose to be stationary, while they drift
like passing clouds...”[239]
The mystics also vision this reality when they
behold this universe. ‘Ayn al-Qudāt alHamadāni says: “Small children, observing a
lamp burning continuously, would naturally think
that what we see is one single flame. But the
grownups know very well that it is a series of
different flames appearing and disappearing

moment by moment. And from the viewpoint of
mystics this must necessarily be the case with
everything in the world except God.”[240]
Having understood the aforesaid, we ask: Is it
possible for the human being to lose his or her
contingent identity and become Essential and
Necessary in existence? In other words, is it
possible for us to change from the utterly poor to
the absolutely affluent? Intellectually speaking,
such a phenomenon can never transpire for it is
evidently impossible. This is because, ‘a
Necessary Being’ ( wājib al-wujūd) is only
necessary and essential when it did not and
does not depend on any kind of cause
whatsoever. If one says that a certain being was
contingent (mumkin) and thereafter turned into a
Necessary Being (wājib), this would depict
nothing but absurdity. This is because an entity
changing from contingency (imkān) to necessity
(wujūb) means change of the essence (dhāt) of
the entity. This change either was causeless or
needed a cause. If we say that it did not require

a cause and changed by accident, we have said
what is intellectually absurd. If we say it needed
a cause, then that would also be incorrect
because for something to be necessary no
cause is needed whatsoever. A Necessary
Being is Causeless. It is never brought about.
Hence a contingent being can never turn into a
Necessary Being.
Therefore, what exactly do we mean when we
utter the above verse of this supplication? What
do we actually seek from Almighty Allāh?
One of the Sublime Names of Almighty Allāh is
al-Samad. There are several meanings for this
name, but they in reality are corollaries
(lawāzim) of its exact lexical meaning[241] which
is: ‘One who is besought and every entity returns
to Him for any need.’ One of the corollary
meanings of al-Samad is ‘the All-compact (almusmat).’ Imām al-Husayn (as) is reported to
have said:

ف َﻟُﮫ
ّ آَﻟ...
َ  اﻟﱠِذي ﻻَ َﺟ ْو:ﺻَﻣُد
“As-Samad is One Who has no hollowness.”
Due to His Infinite Existence, there is no gap of
deficiency in any of His perfections. If He is AllKnowing, then there is no perforation in His
Infinite knowledge, if He is All-Powerful, there is
no kind of power that he lacks… In short, He has
no kind of deficiency in the level of His Essence,
Attributes or Actions. Mullā Hādī Sabzawārī in
his Sharh al-Asmā’ says:

ﻓـﺎّﻧﮫ ﻟّﻣـ ﺎ ﻛﺎن ﺑﺳـﯾط اﻟﺣﻘﯾﻘـﺔ واﺟـداً ﻟﻠﻛﻣﺎﻻت واﻟﺧﯾرات ﻻ
 ﺗﻌﺎﻟﻰ-  ﻛﺎن ﻛﺎﻟﻣﺻـّﻣت اﻟّذي ﻻ ﺟوف ﻟﮫ،ﯾﺳـﻠب ﻋﻧﮫ ﺧﯾر
 ﻓﮭو ﺑﺧﻼف اﻟﻣﻣﻛن اﻟّـذي- ًﻋن اﻟﺷﺑﯾﮫ و اﻟﻧظﯾر ﻋﻠّواً ﻛﺑﯾرا
 ﻓﻲ ﻣرﺗﺑﺔ ذاﺗﮫ،ھو اﻷﺟوف اﻟّﻧﺎﻗص اﻟﺟﺎﺋﻊ اﻟﻔﺎﻗد ﻟﻛّل ﻛﻣﺎل
ﺑذاﺗﮫ...
“Because His reality is Simple[242] and Noncomposite [Basīt al-Haqīqa] and He possesses
all the perfections and virtues, and does not lack
any goodness (khayr), He is like a compact

entity (al-musammat) that does not have any
hollowness- highly exalted is He from
comparison and similarity- and so He (Allāh) is
contrary to a contingent being (al-mumkin) who
is hollow (al-ajwaf), imperfect, hungry, and lacks
any perfection in the level of his essence…”[243]
Therefore, every dependent entity is hollow in its
reality. Only Allāh is al-Samad. Several parables
are given to show this relation. One such relation
is that of the ocean and its waves. The waves
have nothing of their own yet they seem to be
different to the Ocean. Perhaps the best
comparison is that of the reflection and the
mirror. The creation is like the reflection of
Divine Names in the Mirror.
Having considered the aforesaid, what do we
mean when we ask Almighty Allāh to fill up our
existential poverty with His existential affluence?

Seeking the Proximity of Allāh
One of the interpretations of this sacred verse is

to seek the state of human perfection through
utter submission to Allāh, such that the human
being gains sufficiency (ghinā) through the
Absolutely Sufficient (al-Ghanī). The following
sacred tradition (hadith al-qudsī) refers to this
exalted station:

ً  أَِطْﻌِﻧﻲ ِﻓﯾَﻣﺎ أََﻣْرُﺗَك أَْﺟَﻌﻠَُك َﻏِﻧّﯾﺎ، أََﻧﺎ َﻏِﻧﱞﻲ ﻻَ أَْﻓَﺗِﻘُر:َﯾـ ﺎ اْﺑَن آَدَم
ُ  أََﻧـ ﺎ َﺣﱞﻲ ﻻـَ أَُﻣو: َﯾـ ﺎ اْﺑَن آَدَم.ﻻـَ َﺗْﻔَﺗِﻘْر
 أَِطْﻌِﻧﻲ ِﻓﯾَﻣﺎ أََﻣْرُﺗَك،ت
ُ
ُ
ﱠ
ُ أَْﺟَﻌﻠَُك َﺣّﯾﺎ ً ﻻَ َﺗُﻣو
َ
، أََﻧﺎ أَﻗُوُل ﻟِﻠﺷْﻲِء ﻛْن ﻓَﯾﻛوُن: َﯾﺎ اْﺑَن آَدَم.ت
َ
َ
ُ
ُ
ُ
ُ
ُ
ﱠ
َ
َ
أَِطْﻌِﻧﻲ ِﻓﯾَﻣﺎ أَﻣْرﺗَك أْﺟَﻌﻠَك ﺗﻘوُل ﻟِﻠﺷْﻲِء ﻛْن ﻓَﯾﻛوُن.
“O offspring of Adam, I am the All-sufficient, and
will never become needy; obey Me, and I will
make you All-sufficient such that you will never
become needy; O offspring of Ādam, I am Allliving and will never die, obey Me, and I will
make you All-living and you will never die; O
offspring of Adam, I say [to a thing] be! And it is;
Obey Me in what I have commanded you, and I
will make you such that when you say be! [to a
thing], it would come into being.”[244]

In order to attain this fundamental level of
proximity (qurb), which is the highest point of the
first spiritual journey ( )اﻟﺳﯾر اﻟﻰ ﷲone must rise
through the way-stations of human perfection,
which are expounded by the experts of gnosis in
their manuals of direction. The fundamental
stages, however, as we discussed earlier, are
yaqzah and tawbah. It should also be
understood that for one to maintain himself or
herself on the straight path and never divert from
it, he or she needs a master of gnosis (‘irfān)
who has already traversed the levels of
perfection and has the ability to take others as
well.

Seeking The Infinite
Another possible interpretation of this verse of
the blessed supplication is to seek greater
perfection of the Divine attributes one already
possesses. The authoritative mystics in their
works present different levels[245] in the journey
of human perfection. One of the basic

classifications they propound is that the human
being has two fundamental journeys:
Ibn Maytham al-Bahrānī, in his Sharhu Mi’at
Kalimah quoting the mystical scholars says:

ٌ َواﻷَﱠوُل إَِﺷﺎَرة.ﷲ
ِ  َوَﺳَﻔٌر ِﻓﻲ ﱞ،ﷲ
ِ  َﺳـ َﻔٌر ِاﻟﻰ ﱞ،اﻟﱠﺳَﻔُر َﺳـ َﻔَراِن
ٌ َواﻟﱠﺛﺎِﻧﻲ ِاَﺷــ ﺎَرة،ب اﻟﱡﺳﻠُـ ْوِك
َ
ﺗ
ا
ِ س ِﻓﻲ َﻣر ِـ
ِ َإِﻟـﻰ إِْﻧِﺗَﻘﺎﻻــ
ِ ت اﻟﱠﻧْﻔ
ْ
ْ
َ
ُ ت اﻟُو
ﺻ ْوِل
ِ إِﻟـﻰ ِاﻧِﺗﻘﺎﻟَِﮭﺎ ِﻓﻲ َدَرَﺟﺎ...
“There are two journeys: journey to Allāh, and
journey in Allāh; the first alludes to the
transformations of the soul in the different levels
of wayfaring, and the second refers to its
transformations in the stages of attainment
(wusūl)…”[246]
1. Al-sayr ilā Allāh ( اﻟﺳﯾر إﻟﻰ ﷲJourney towards
Allāh) which culminates with the state of tawhīd
when one does not see anything save Allāh.
2. Al-sayr fī Allāh ( اﻟﺳـﯾر ﻓﻲ ﷲJourney in Allāh)

which never culminates, for it has no end. When
we say “in God”, one should not conjecture that
God is a vessel (‘arf) in which the human being
travels. Far is He from any kind of limitation and
imperfection whatsoever. Al-sayr fī Allāh means
journeying in the Attributes of God, or the
continual process of coloring oneself with the
Divine Attributes. And because Allāh is alSamad and Infinite, all His perfect attributes are
infinite too. And since the journey from the finite
to the Infinite is infinite, the human being,
however exalted he may be, is still in need of
more and more perfection. The following famous
dictum of Imām ‘Alī (as) according to some
scholars[247] refers to this very journey:

 َو ُﺑْﻌِد اﻟﱠﺳَﻔِر، َوُطوِل اﻟﱠطِرﯾِق،…آِه ِﻣْن ِﻗﻠﱠِﺔ اﻟﱠزاِد

“O, how little is the provision, and how long the
path and distant the journey…!”[248]
Hence, there will never be an occasion when the
human being would be needless of this prayer.

Readers however should note that for the one
who has not attained the proximity of Allāh,
‘seeking more’ carries no meaning. He should
strive to cover the first journey so that he may be
able to swim across the oceans of the different
names of Almighty Allāh. Scholars of ethics
however advise that in such cases when the
supplicant realizes how remote he is from
uttering such lofty words, he should pray with
utter humility and shame, and while feeling
repentant of his state of separation, pin his
hopes entirely on the One who can jerk him to
start his journey and later have the ability to
swim across the vast oceans of His Attributes.

Notes:
[234] Contingent beings are those that do not

exist essentially nor are they impossible to exist.
Therefore in order for them to exist, they always
need a cause. All the created beings are such.
[235] Holy Qur’ān, 35:15
[236]Ibid., 22:64

[237]Miftāh al-Falāh, v. 1, pg. 198
[238] Holy Qur’ān, 50:15
[239]Ibid., 27:88
[240]Zubdat al-Haqā’iq, pg. 62
[241]al-Mīzān, v. 20, pg. 391
[242] Here ‘simplicity’ denotes the non-

compositeness of God. (Author)
[243]Sharh al-Asmā’ , pg. 365
[244]‘Uddat al-Dā’ī, pg. 310
[245] It should be noted that the well-known
classification, which is not contradictory to what
we have mentioned above, is the al-Asfar alArb‘ah (the four journeys) which Sadru’l Muta
‘allihīn and his school of thought has adopted.
We have not mentioned this due to the limited
scope of this work.
[246]Sharh Mi’at Kalimah, v. 1, pg. 40
[247] Āyatullāh Jawādī Āmolī alludes to this point
in his lessons on Ibn ‘Arabī’s Fusūs al-Hikam.
See also ‘Buhuth Fī ‘Ilm al-Nafs’ [Transcripts of
the notes of Sayyid Kamāl al-Haydarī on the
section about the human soul from Mullā Hādī

Sabzawārī’s philosophical poetry alManzūmah, page 298]
[248]Bihār al-Anwār, v. 34, pg. 284
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Section 12

O Allāh, Change Our Unpleasant State
Into Your Beautiful State
أَﻟﻠﱞُﮭﱠم َﻏﱢﯾْر ُﺳ ْوء َﺣﺎﻟَﻧﺎ َﺑُﺣْﺳِن َﺣﺎﻟَِك
O Allāh, Change Our Unpleasant State Into Your
Beautiful State
In order to properly understand the above verse,
it is imperative to know the meaning of the word
“husn” in the phrase ‘bi husni Hālik.’ According
to Rāghib al-Isfahāni, the word husn means:

ٍ  ِﻋَﺑـ ﺎَرةٌ َﻋـ ْن ُﻛـﱢل ُﻣْﺑِﮭـٍﺞ َﻣْرُﻏـ ْو:اْﻟُﺣـْﺳ ُن
 َوَذﻟِـَك َﺛﻼـََﺛﺔ،ب ِﻓﯾِﮫ
ْأَ ـ
ٍ ﺿ ـ ُر
 ُﻣـْﺳ َﺗْﺣَﺳٌن ِﻣـ ْن ﺟَﮭِﺔ، ُﻣـْﺳ ـ َﺗْﺣَﺳٌن ِﻣـ ن ِﺟَﮭـ ِﺔ اْﻟَﻌْﻘـِل:ب
س َواْﻟَﺣَﺳـ َﻧُﺔ ُﯾﻌّﺑر َﻋْﻧَﮭـﺎ َﻋْن
ّ  ُﻣـْﺳ َﺗْﺣَﺳٌن ِﻣْن ﺟَﮭـ ِﺔ اْﻟِﺣ،اْﻟَﮭَوى
ُﻛَِل ﻣﺎ َﯾُﺳـ ﱡر ِﻣْن ِﻧْﻌَﻣـ ٍﺔ َﺗَﻧﺎُل اﻹِْﻧَﺳﺎن ِﻓْﻲ َﻧْﻔِﺳِﮫ َوَﺑـ َدِﻧِﮫ َواَْﺣَواﻟِِﮫ
َواﻟﱠﺳﱢﯾَﺋُﺔ ﺗﺿﺎّدَھﺎ...

“Husn is every pleasant and desirable thing.
And it is of three kinds:
Pleasant according to the intellect;
Pleasant according to worldly inclination;
Pleasant according to sense perception.
And the word al-hasanah is employed to mean
every pleasant blessing that the human being
attains in his spirit, body or states. And alsayyi’ah is opposite to that…”[249]

 ﺑُﺣْﺳن ـَﺣ ﺎﻟَِكThe personal pronoun “kāf” here
implies that we are after the utter Beauty of
Almighty Allāh, who is the Most Pleasant and
Beloved[250]. We can therefore not limit the
extensions
of husn to what al-Isfahānī
enumerates in his lexicon of Qur’ānic words.
The universal sense of the word itself allows
every pleasant entity to come under its
conceptual umbrella. In addition, the Husnu‘l

Hāl (the pleasant state) possessed by Almighty
Allāh is beyond intellectual and sensory
perception.
It should be noted that the main components of
husn are ‘mubhij‘ (pleasant, delightful, etc.) and
marghūb fīh (desirable). This is one key to
understanding the various extensions of
beautiful entities.
The particle “bi” in the phrase ‘bi husni hālik’
here can have two probable meanings:
(1) It can mean into[251] (the same as the particle
 إﻟﻰilā). Therefore the prayer would read: “O
Allāh change our unpleasant state into Your
Beautiful State”. This also reminds us of another
supplication which is recommended to be
recited on the first day of the solar year –
Nawrūz:

...َﺣﱢول َﺣﺎَﻟَﻧﺎ إﻟﻰ اَْﺣَﺳِن اْﻟَﺣﺎِل...
…change our state into the most beautiful

state…[252]
(2) It can denote sababiyyah (mediation)[253],
and thus the prayer would read: “O Allāh change
my evil state by Your Beautiful State”.

 ﺑُﺣْﺳن َﺣﺎﻟَِكHāl  َﺣﺎلdenotes ‘a changing state.’
Due to his imperfect nature, the human being
undergoes a movement of perfection and thus
“hāl” can be correctly attributed to him or her.
But is it correct to employ it for Almighty Allāh?
Does His Exalted Essence undergo change?
Intellectually speaking, God, Who is Absolutely
Perfect, can never undergo change. Change
manifests deficiency and imperfection, while
Almighty Allāh is Absolutely Perfect. Thus, it
would be incorrect to talk about change with
regard to His Sublime Essence. In a morning
supplication narrated in the prayer manual
Balad al-Amīn[254], we glorify Almighty Allāh
saying:

! ﯾﺎ َ َﻣْن ﻻَ ﯾﺗﻐّﯾر ِﻣْن َﺣﺎٍل إِﻟـﻰ َﺣﺎٍل
“O One Who does not change from one state to

another!”
And in one of his sermons, while glorifying
Almighty Allāh, Amīru‘l Mu’minīn’Alī (as) says:

... اﻟﱠِذْي ﻻ َﯾُﺣ ْوُل َوﻻَ ﯾزوُل َوﻻَ َﯾُﺟ ْوُز َﻋَﻠْﯾِﮫ اﻻًﻓُوُل...
“One Who neither changes nor ceases to exist,
nor is He transitory.”[255]
In expounding the meaning of “lā yahūlu”
‘Allāmah Majlisī[256] in his remarks says: lā
yahūlu ay lā yataghayyaru [lā yahūlu means
‘He does not change.’]
Then what does ‘bi husni Hālika’ mean in this
noble supplication? To answer this, we need to
understand that the extensions of concepts
employed to describe different attributes of
contingent entities (mumkināt), are not
completely the same as those of the Absolute
Perfect Being. When we say that a certain
person, for example, is kind and merciful, we
mean that he or she has a sense of pity which

follows acts of support to others. But we can
never conceive the state of pity which is an
experience of change in the heart with regard to
the Exalted Being. Similar is the case with ‘hāl’
which when employed for Almighty Allāh is not ‘a
changing state’ but rather His Exalted Reality of
Absolute Perfection that always was and will
ever be. Small wonder it is that Imām Abu’l
Hasan al-Ridā (as) in one of his debates with a
theologian hired by Ma ‘mūn is reported to have
employed the word “Hāl” for Almighty Allāh,
which of course does not depict “a changing
state”. He says:

َ ﻷـﱠﻧﮫ ﻻَ َﯾُﻛ ْوُن أَْن ُﯾـْﺣ ِد
... َﺗﻌﺎﻟﻰ،ث َﻧْﻔَﺳُﮫ وﻻَ َﯾَﺗَﻐﱠﯾُر َﻋْن َﺣﺎﻟِِﮫ
ٌ
ﱞﷲ َﻋْن ذﻟَِك...
“…This is because it is impossible that he
created Himself, nor does He change from His
State, Exalted is Allāh from that…”[257]
Therefore when we say “bi Husni Hālika” we do
not mean “a changing state”, Exalted is Allāh
from any deficiency whatsoever.

Physical Extensions of Husnu’l Hāl
Our trend so far has been to consider both the
apparent as well as the subtle meanings of this
noble supplication. In this verse, however, it is
clear that the human being opts for the Infinite
Beauty and thus the state of physical beauty is
not taken into consideration. Nevertheless, it is
important to know what Islam has to say with
regard to physical beauty. Does Islam consider
physical beauty (whose pleasant (mubhij) state
the sense perception admits) as insignificant
and trivial? Ample proofs indicate that although
physical beauty is pleasant and important it
should not be reckoned as a distinction in the
absolute sense. Whereas the Holy Qur’ān
promises damsels with beautiful features[258] for
the believing men as well as handsome young
men[259] for heavenly women, and therefore
does not consider physical beauty as
insignificant, it warns the believing men and
women that even if an unbeliever is so beautiful

or so handsome, you are not allowed to marry
with him or her. Consider the following verses:

) ت َﺣﱠﺗﻰ ُﯾ ْؤِﻣﱠن َوَﻷَﻣـ ٌﺔ ُﻣ ْؤِﻣَﻧٌﺔ َﺧْﯾٌر ِﻣْن
ِ َوﻻَ َﺗﻧِﻛُﺣوا اْﻟُﻣْﺷـ ِرَﻛﺎ
ْ
ـ
ْ
ُ
ُ
ﱠ
َ
ُﻣْﺷـ ِرَﻛٍﺔ َوَﻟـ ْو أَْﻋَﺟَﺑْﺗُﻛْم َوﻻـ ﺗﻧِﻛُﺣـ وا اﻟُﻣﺷ ِرِﻛﯾَن ـَﺣ ﺗﻰ ُﯾ ْؤِﻣﻧوا
َوَﻟَﻌْﺑٌد ُﻣ ْؤِﻣٌن َﺧْﯾٌر ِﻣْن ُﻣْﺷـ ِرٍك َوَﻟ ْو أَْﻋَﺟَﺑُﻛْم أ ُ ْوَﻟِﺋَك َﯾْدُﻋوَن إَِﻟﻰ
ُ
س
ِ اﻟﱠﻧﺎِر َوﱞﷲ َﯾـ ْدُﻋو إَِﻟﻰ اْﻟَﺟﱠﻧِﺔ َواْﻟَﻣْﻐِﻔَرِة ـِﺑ ﺈِْذِﻧِﮫ َوُﯾَﺑﱢﯾُن آَﯾﺎِﺗِﮫ ﻟِﻠﱠﻧﺎ
( َﻟَﻌﻠﱠُﮭْم َﯾَﺗَذﱠﻛُروَن
“Do not marry idolatresses until they
embrace faith. A faithful slave girl is better
than an idolatress, though she should
impress you. And do not marry [your
daughters] to idolaters until they embrace
faith. A faithful slave is better than an
idolater, though he should impress you.
Those invite [others] to the Fire, but God
invites to paradise and pardon, by His will,
and He clarifies His signs for the people so
that they may take admonition.”[260]
It should not be misconceived that Islam
discourages one to marry with the physically

beautiful. There are traditions which clearly
encourage one to be a companion of one who
enjoys beautiful features. Imām Abu’l Hasan ( alRidā) (as) is reported to have said:

ْ  اﻟﱠﻧَظُر إَِﻟﻰ اْﻟُﺧ:ﺻَر
 َواﻟﱠﻧَظُر إَِﻟﻰ اْﻟَﻣﺎِء،ﺿَرِة
َ َﺛﻼﺛٌﺔ َﯾْﺟﻠُوَن اْﻟَﺑ
ْ
ْ
ْ
َ
َ
 َواﻟﱠﻧظُر إِﻟﻰ اﻟَوْﺟِﮫ اﻟَﺣَﺳِن،اﻟَﺟﺎِري.
“Three things enlighten the eye: (1) Looking at
greenery, (2) looking at running water, and (3)
looking at a beautiful face (al-wajh alhasan).”[261]
That which Islam considers wrong is to establish
the basis of one’s marriage on material
interests. Physical beauty without morality would
create nothing but chaos in one’s family life. In
addition, purity of descent is also highly
significant as spiritual heredity plays a
fundamental role in one’s future generation.
Imām al-Sādiq (as) is reported to have said:

ْس ! إﱠﯾﺎُﻛـْم َوَﺧ ـ
ُ  أَﱡﯾَﮭـﺎ اﻟﱠﻧﺎ:َﻗـﺎَم اﻟﱠﻧﺑّﻲ )ص( َﺧِطْﯾًﺑـﺎ َﻓَﻘـﺎَل
ﺿ َراُء

َ
ْ َوَﻣﺎ َﺧ ـ:(ﷲ )ص
:ﺿ َراُء اﻟﱢدَﻣن؟ َﻗﺎَل
ِ  َﯾﺎ َرُﺳوَل ﱞ: ِﻗْﯾَل.اﻟـﱢدَﻣن
ت اﻟﱡﺳ ْوِء
ِ اَْﻟَﻣْرأةُ اْﻟَﺣﺳَﻧﺎء ِﻓﻲ َﻣْﻧَﺑ.
“The Holy Prophet (s) once addressing the
people said: O people, beware of the verdure of
the dung. He was asked:’O Messenger of Allāh,
‘And what does the verdure of the dung mean?’
The Holy Prophet (s) said: ‘A beautiful woman
(al-hasnā)’ from unpleasant roots.’”

Effulgence of the Face!
There is however another group of traditions that
talk of spiritual light and the effulgence of the
face. They also instruct the aspirants of
marriage that the fundamental criteria of spousal
selection is ‘the brilliance of the heart which is
manifest on the face’. Imām al-Sādiq (as) is
reported to have said that the Holy Prophet (s)
said:

ً ﺻ ـ َﺑُﺣُﮭﱠن َوْﺟﮭﺎ
ْﺿـ ُل ِﻧَﺳـ ﺎِء أ ُﱠﻣِﺗﻲ أَ ـ
ِ َﻗـﺎَل َرُﺳـ وُل ﱞ
َ  أَْﻓ:(ﷲ )ص
ًَوأََﻗﻠﱡُﮭﱠن َﻣْﮭرا.

“The best of the women of my Nation are the
most radiant in complexion and seek the least of
dowry.”[262]

ْ َ“ أasbahahunna” is
Note that the word ن
َ ّ ﺻَﺑُﺣُﮭ
employed in the above tradition and not ن
َ ّ اَْﺟَﻣَﻠُﮭ
“ajmalahunna”, which means that the yardstick
of excellence and perfection is radiance and
luminance of the complexion and not physical
beauty.
In short, while Islam encourages physical beauty
and reckons it as something good and naturally
pleasant, it warns us from bartering our spiritual
beauty for physical beauty. There is a prophetic
tradition that says:

ب اْﻟَﺟَﻣﺎَل
أ ﱞُ َﺟِﻣْﯾٌل ُﯾِﺣ ﱡ.
“Allāh is Beautiful and He Loves beauty.”
Beauty appreciated by the intellect likewise is
naturally lovable and pleasant. In fact one of the
proofs of God’s existence is by appreciating the

orderliness of the world of creation through the
intellect. The intellect appreciates that we live in
the most beautiful system. In religious
terminology this world is known as al-nizām alahsan (The most beautiful system). The holy
Qur’ān terms the entire creation of Allāh as
beautiful. Observe the following verse:

) ( أَﻟﱠِذي أَْﺣَﺳَن ُﻛﱠل َﺷْﻲٍء َﺧَﻠَﻘُﮫ
“One Who Made Beautiful every thing that
He Created.”[263]
The beauty of every creature can be well
appreciated by intellectually considering the
orderliness of its system, and its relation with the
rest of the world of creation.
Husnu’l Hāl - A Unique State of Utter

Ecstasy
The contemporary mystic-scholar, Āllāmah
Hasan Zadeh Āmolī, may the Almighty Allāh
protect his noble presence, in his treatiseNūrun’Alā Nūr[264], says:

 و.ﺳﻌﻰ ﻛن ﺗـﺎ ﺑﮫ آب ﺑرﺳـﻰ ﺑـﺎ اﯾﻧﻛﮫ از آب ﺑرﯾـده ﻧﯾﺳـﺗﻰ
ﭼون ﺑﮫ آب رﺳﯾدهاى آن وﻗت اﺳت ﻛﮫ ﺣﺳن ﺣﺎل دارى و
: در دﻋﺎى ﻣﺄﺛور آﻣده اﺳت ﻛﮫ.اﺑﺗﮭﺎج ﺗو ﺑﮫ وﺻف ﻧﻣﻰآﯾد
 ﭘس ﺧـداى ﺗﻌـﺎﻟﻰ. ()اﻟﻠُّﮭـّم َﻏﱢﯾْر ُﺳـ وَء َﺣﺎﻟَِﻧـ ﺎ ﺑُﺣـْﺳ ِن َﺣﺎﻟِـَك
 آرى اﯾن ﺣﺳن ﺣﺎل ھﻣﺎﻧﺳت ﻛﮫ ﺷـﯾﺦ در،ﺣﺳن ﺣـﺎل دارد
:ﻓﺻـل ھﺟـدھم ﻧﻣـط ﺑﮭﺟت و ﺳـرور »اﺷـﺎرات« ﻓرﻣـود
 ﻓﺎﻓﮭم.«»أﺟل ﻣﺑﺗﮭﺞ ﺑﺷﻲء ھو اﻻول ﺑذاﺗﮫ.
“Try to reach the water, although you are not cut
off from water. And when you reach the water,
you would have husnu ‘l hāl and your joy would
be inexpressible. In one of the narrated
supplications we read: O Allāh change our
unpleasant state into your Beautiful State. Thus
Almighty God Has the State of Husnu’l Hāl. Yes,
this State of Joy (Husnu’l Hāl) is that very state
that Shaykh (Ibn Sinā) speaks about in chapter
eighteen of the section on Joy and Happiness of
his monumental work al-Ishārāt:

أََﺟﱡل ُﻣْﺑَﺗﮭٍﺞ ِﺑَﺷْﻲٍء ُھَو اﻷَﱠوُل ِﺑَذاِﺗِﮫ.

The Being that has the greatest joy in a thing is
the First (i.e. God) as having joy in His
Essence.”[265]
With regard to Almighty Allāh’s sincere servants,
the state of Ridā is known to be the state of joy
and ecstasy. Shaykh al-Rā’īs also mentions this
in section nine of his monumental al-Ishārāt, as
follows:

ُ ﺻِﻐْﯾَر ِﻣْن َﺗَوا
ُ اﻟَﻌـ ﺎِر
ﺿـ ِﻌِﮫ ِﻣْﺛَل َﻣﺎ
 ُﯾَﺑﱢﺟُل اﻟ ﱠ،ش َﺑﱠﺳﺎٌم
ش َﺑ ﱞ
ف َھ ﱞ
 َوُھَو،ش
ف ﻻــَ َﯾُﮭ ﱡ
َ  َوَﻛْﯾـ. َو َﯾْﻧَﺑـِﺳ ـ ُط ِﻣـ َن اﻟﱠﻧِﺑْﯾـ ﮫ،ُﯾَﺑﱢﺟُل اْﻟَﻛـ ِﺑْﯾَر
َف ﻻ
َ  َﻓﺈِﱠﻧُﮫ َﯾَرى ِﻓْﯾِﮫ اْﻟَﺣﱠق؟ ! َوَﻛْﯾ-َﻓْرَﺣﺎن ِﺑﺎ ْﻟَﺣﱢق َو ِﺑُﻛﱢل َﺷْﻲٍء
ُﯾَﺳـ ﱢوي َواْﻟَﺟْﻣـ ُﻊ ِﻋْﻧـ َدهُ َﺳَواـِﺳ ـ َﯾﺔ أَْھـ ُل اﻟﱠرْﺣَﻣـ ِﺔ َﻗـْد َﺷـَﻐﻠُ ْوا ِﺑﺎ
!ْﻟَﺑﺎِطل؟
“The Gnostic (‘ārif) is bright faced, friendly and
smiling. Due to his modesty he honors the young
as he honors the old. He is as pleased with the
unclearheaded as he is with the alert. How could
he not be bright-faced when he enjoys the Truth

(i.e. God) and everything other than the Truth, for
he sees the Truth even in everything other than
the Truth. Furthermore, how could he not treat all
as equal when, to him all are equal! They are
objects
of
mercy
preoccupied
with
falsehoods.”[266]
Avicenna’s statement “… for he sees the Truth
even in everything other than the Truth” reminds
us of the Holy Prophet (s), and the Holy Imāms
of the Ahlu’l Bayt (as). Imām ‘Alī (as) is reported
to have said:

ت َﱠ
ُ ت َﺷْﯾًﺋﺎ إِﻻﱠ َوَرأَْﯾ
ُ َﻣﺎ َرأَْﯾ.
ﷲ َﻗْﺑَﻠُﮫ َوَﺑْﻌَدهُ َوَﻣَﻌُﮫ
“I did not see anything save that I saw Allāh
before it, after it, and with it.”
A similar dictum is reported also from Imām alSādiq (as). Some analysts say that the following
tradition also alludes to the sublime state of
ecstasy and joy of the Leader of martyrs, Imām
al-Husayn (as), as he neared his supreme
sacrifice, which guaranteed the salvation of

Islam forever: Shaykh Sadūq in his Ma’āni alAkhbār reports Imām al-Sajjād (as) to have
said:

ﻟﻣـﺎ ّ اﺷـَﺗﱠد اﻷـﻣر ِﺑﺎﻟﺣﺳـﯾن ﺑن ﻋﻠﻲ ﻋﻠﯾﮭﻣﺎ اﻟﺻـﻼة واﻟﺳـﻼم
 ﻻـّﻧﮭم ﻛﻠﻣـﺎ اﺷـﺗد،ﻧظر إﻟﯾﮫ ﻣن ﻛـﺎن ﻣﻌﮫ ﻓـﺈذا ھو ﺑﺧﻼـﻓﮭم
، ووﺟﻠت ﻗﻠوﺑﮭم، وارﺗﻌدت ﻓراﺋﺻﮭم،اﻷﻣر ﺗﻐﯾرت أﻟواﻧﮭم
وﻛـﺎن اﻟﺣﺳـﯾن ﻋﻠﯾـﮫ اﻟّﺳـ ﻼم وﺑﻌض ﻣـن ﻣﻌـﮫ ﻣن ﺧواﺻـﮫ
 وﺗﺳﻛن ﻧﻔوﺳﮭم، وﺗﮭدأ ﺟوارﺣﮭم،ﺗﺷرق أﻟواﻧﮭم.
“When the situation became tense for Imām alHusayn (as) those who were with him looked at
him and saw that his state was contrary to theirs,
for whenever the situation grew tense they
changed color and were shaken and
experienced fear, whereas the faces of alHusayn (as) and some of his companions
shone, their bodily members were relaxed and
their souls were tranquil…”[267]
Such is the spirit which is ready to meet his Lord
while both he is Pleased with his Beloved and
the Beloved is pleased with him. The last verses

of Sūratu‘l Fajr, because of which the chapter
was also known as Sūratu‘l Husayn (as), also
depicts the state of Sayyid al-Shuhadā:

ُ َﯾـــ ﺎ أَﱠﯾُﺗَﮭـــﺎ اﻟﱠﻧْﻔ
) ﺿ ـــ َﯾًﺔ
ِ اْرِﺟِﻌﻲ إَِﻟﻰ َرﱢﺑِك َرا ـ.س اْﻟُﻣْطَﻣِﺋﱠﻧُﺔ
ً
 َواْدُﺧﻠِﻲ َﺟﱠﻧِﺗﻲ. َﻓﺎْدُﺧﻠِﻲ ِﻓﻲ ِﻋَﺑﺎِدي.ﺿﱠﯾﺔ
ِ ( َﻣْر
“O soul that art at rest! Return to your Lord,
well-pleased (with him), well-pleasing (Him),
So enter among My servants, And enter into
My garden.”[268]
There is a beautiful statement that Sayyid
Haddād al-Mūsawī, a great mystic and
contemporary of the late ‘Allāmah Tabātabā’ī, is
reported to have said. His disciple, the late
Ayatullāh Muhammad Husayn al-Tehrānī in his
Rūh-e-Mujarrad quotes him as saying:

ﺻﺣﻧــﺔ ﻋــﺎﺷوراء ﻋــﺎﻟﯾﺗرﯾن ﻣﻧــﺎظر ﻋﺷــﻘﺑﺎزي اﺳـت و
زﯾﺑـﺎﺗرﯾن ﻣـواطن ﺟﻣـﺎل و ﺟﻼـل اﻟﮭﻲ و ﻧﯾﻛـوﺗرﯾن اﺳـﻣﺎء
رﺣﻣت و ﻏﺿب و ﺑراي اھل ﺑﯾت ﺟز ﻋﺑور از درﺟﺎت و
ﻣراﺗب و وﺻـول ﺑﮫ اﻋﻠﻲ ذروة ﺣﯾـﺎت ﺟﺎوﯾـدان و ﻣﻧﺳـﻠﺦ
ﺷـدن از ﻣظـﺎھر و ﺗﺣّﻘق ﺑﮫ اﺻـل ظـﺎھر و ﻓﻧﺎي ﻣطﻠق در

ذات اﺣدﯾت ﭼﯾزي ﻧﺑوده اﺳت.
“The scene of ‘Āshurā is the sublimest
expression of love and reveals the most
beautiful scenes of Divine Beauty and Glory,
and the finest manifestations of the Names of
Mercy and Wrath. For the Prophet’s Household
it was nothing more than a transition across all
the levels and degrees, to reach the highest
peak of eternal life, coming off from the
‘manifestations ‘ to realize the Manifesting
Principle and to obtain absolute annihilation in
the Being of the One.”
Āyatullāh Tehrānī adds saying[269]:

ﺗﺣﻘﯾﻘـﺎ روز ﺷـﺎدي و ﻣﺳــرت اھـل ﺑﯾـت اﺳـت زﯾرا روز
ﻛﺎﻣﯾﺎﺑﻲ و ظﻔر و ﻗﺑوﻟﻲ ورورد در ﺣرﯾم ﺧـدا و ﺣرم اﻣن
 روز ﻋﺑـور از ﺟزﺋﯾت و دﺧول در ﻋـﺎﻟم.و اﻣـﺎن او اﺳت
 روز وﺻـول ﺑﮫ. روز ﭘﯾروزي و ﻧﺟـﺎح اﺳت.ﻛﻠﯾت اﺳت
 روزي اﺳت ﻛﮫ ﮔوﺷﮫ.ﻣطﻠوب ﻏﺎﺋﻲ و ھدف اﺻـﻠﻲ اﺳت
اي از آن را اﮔر ﺑـﮫ ﺳﺎﻟﻛـﺎن و ﻋﺎﺷــﻘﺎن و ﺷورﯾـدﮔﺎن راه

ﺧـدا ﻧﺷـﺎن دھﻧـد در ﺗﻣـﺎم ﻋﻣر از ﻓرط ﺷﺎدي ﻣـدھوش ﻣﻲ
ﮔردﻧد و ﯾﻛﺳره ﺗﺎ ﻗﯾﺎﻣت ﺑرﭘﺎ ﺷود ﺑﮫ ﺳﺟده ﺷﻛر ﺑﮫ رو در
ﻣﻲ اﻓﺗﻧد.
“Truly it was the day of joy and delight for the
Ahlu’l Bayt as it was a day of success and
victory, of reception into the Divine Sanctity and
the sanctuary of peace and security. It was a day
of rising above particularity and entry into the
realm of universality. It was the day of triumph
and deliverance, the day of the attainment of the
ultimate end and the principal goal. It is such a
day that if a fraction of it were shown to the
wayfarers and ardent lovers of the path of God,
they would swoon with extreme ecstasy until the
end of their lives and fall on their faces to remain
in prostration of gratitude until Judgment’s
Day….”[270]
In reality, as Āyatullāh Tehrāni later explains in
his biographical account of his mentor, the event
of Kerbalā’ is like a double sided coin, one side
of which is love, zeal, victory and the triumphant

attainment of the Imām (as), and the other side
is sorrow, grief torment, torture, and mourning.
Āyatullāh Tehrānī believes that one can only see
its other side (i.e. the side of ‘ishq) after one has
seen the sorrowful side and transcended it. He
says:
Āyatullāh Tehrānī says[271]:

أﻣـﺎ ﺳـﺎﯾر اﻓراد ﻣردم ﻛـﮫ در ﻋـﺎﻟم ﻛـﺛرات ﮔرﻓﺗﺎرﻧـد و از
ﻧﻔس ﺑرون ﻧﯾﺎﻣـده اﻧـد ﺣﺗﻣـﺎ ﺑﺎﯾـد ﮔرﯾﮫ و ﻋزاداري و ﺳـﯾﻧﮫ
زﻧﻲ و ﻧوﺣﮫ ﺧواﻧﻲ ﻛﻧﻧـد ﺗﺎ ﺑـدﯾن طرﯾق ﺑﺗواﻧﻧد راه را طﻲ
ھﻣﭼﻧﺎﻧﻛﮫ در رواﯾﺎت...ﻛﻧﻧـد و ﺑـدان ﻣﻘﺻـد ﻋﺎﻟﻲ ﻧﺎﺋل آﯾﻧـد
ﻛﺛﯾرة ﻣﺳـﺗﻔﯾﺿﮫ ﻣـﺎ را اﻣر ﺑﮫ ﻋزاداري ﻧﻣوده اﻧـد ﺗﺎ ﺑـدﯾن
وﺳـﯾﻠﮫ ﺟﺎن ﺧود را ﭘﺎك ﻛﻧﯾم و ﺑﺎ آن ﺳـروران در طﻲ اﯾن
ﺳﺑﯾل ھم آھﻧﮓ ﮔردﯾم
“But those who are still captives within the realm
of multiplicity and have not emerged from the
domain of the self, they should definitely engage
in lamentation and mourning, in beating their
breasts and reciting elegies so that thereby they

may traverse the way and reach the high goal…
Accordingly, in a large number of traditions we
have been commanded to mourn, so that we
may purify our souls by these means and fall in
step with those masters in traversing this
way.”[272]
All these radiant narratives demonstrate that the
path is open for the faithful believers too. If one
adopts the path of Imām al-Husayn (as) and his
sincere followers, he can reach the husnu’l hāl
that he or she eagerly asks from Almighty Allāh
from this noble supplication.
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love). At the onset it was pronounced as wilāh;
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Section 13

O Allāh, Facilitate the Payment of Our
Debt
ض َﻋﱠﻧﺎ اﻟﱠدْﯾَن
ِ أَﻟﻠﱞُﮭﱠم اْﻗ
O Allāh, Facilitate the Payment of Our Debt
We have already discussed extensively on the
subject of debt in our commentary on the verse
‘Allāhumma aqdi dayna kullī madīn’ (O Allāh,
facilitate the payment of the debt of every
indebted one). It is possible that this verse
speaks about the same subject, but is an
emphasis and thus reveals the fundamental
importance of relieving oneself from debt before
departing this mortal world. In fact, if we look at
several other supplications, we find that the
following two requests have frequently come
together: seeking relief from debt and enriching

oneself (wa aghninā min al-faqr - which is to
follow).
Following are some examples:
1. In a supplication that the Holy Prophet (s) is
narrated to have taught his beloved daughter
Fātimah I for sustenance, we find the following:

 ُﻣْﻧِزُل اﻟﱠﺗ ْوَراِة َواﻻْﻧِﺟﯾـِل َواﻟﱠزُﺑ ْوِر،ٍ ب ُﻛـﱢل َﺷـ ْﺊ
أَ ﱞُ َرﱡﺑَﻧـ ﺎ َوَر ﱡ
ض َﻋّﻧْﻲ اﻟﱠدْﯾَن َوأَْﻏِﻧِﻧﻲ ِﻣَن اْﻟَﻔْﻘِر
ِ …َواْﻟﻔُْرَﻗﺎن… إِْﻗ

“Allāh is our Lord and the Lord of all things; He
is the Revealer of Torah, Injīl, Zabūr and
Furqān…facilitate the payment of my debt and
make me needless…”[273]
2. The Holy Prophet (s) is reported to have said
to his noble companion Salmān:

ض َﻋﱢﻧْﻲ اﻟـﱠدْﯾَن َواَْﻏِﻧِﻧْﻲ ِﻣَن
ِ  أَْﻛِﺛْر أَْن َﺗﻘُ ْوَل َرﱢﺑْﻲ اْﻗ:َﯾـ ﺎ َﺳـ ْﻠَﻣﺎن
ْاْﻟَﻔﻘِر.
“O Salmān frequently say: ‘O Lord, pay for me
my debt and make me needless.’”[274]

3. In the well-known supplication of ‘Alqamah we
recite:

… ﺿَﻲ َﻋﱢﻧﻲ َدْﯾِﻧﻲ َوُﺗِﺟﯾَرِﻧﻲ ِﻣَن اْﻟَﻔْﻘِر َو
ِ …َوَﺗْﻘ

“…and pay for me my debt and save me from
my poverty…”[275]
4. In a lengthy supplication recommended for the
first day of the Holy month of Ramadān we say:

َ  َوأَْﻧـ،س َﻗْﺑَﻠـَك َﺷــ ْﻲٌء
َ أَْﻧـ
س َﺑـْﻌ ـ َدَك
َ ت اﻵـِﺧُر َﻓَﻠْﯾ
َ ت اﻷـَﱠوُل َﻓَﻠْﯾ
ﱠ
َ  َواَْﻧـ،َﺷْﻲٌء
ﺻـ ﱢل َﻋَﻠﻰ ُﻣَﺣﱠﻣٍد
َ  َﻓ،س ُدوَﻧـ َك َﺷـ ْﻲٌء
َ ت اﻟظﺎِھُر َﻓَﻠْﯾ
ض َﻋﱢﻧﻲ اﻟﱠدْﯾَن َوأَْﻏِﻧِﻧﻲ ِﻣَن اْﻟَﻔْﻘِر
ِ َوآﻟِِﮫ َواْﻗ.
“You are the First [276], and thus there is none
before You, and You are the Last, and therefore
there is none after You; and You are the
Apparent, and therefore there is none other than
You; so send Your Blessings on Muhammad
and his progeny (as) and facilitate the payment
of my debt and make me needless.”[277]

The supplicant therefore, is humbly asking
Almighty Allāh to make his situation such that
after having paid his debts, he would never need
to take another debt again. For he realizes how
difficult it is to be suspended by debt, and thus
would like to be free from its chains so that if
death were to overtake him he would have
nothing on his shoulders.

Another Aspect: Paying A Common Debt
Another probable meaning of this verse is that it
speaks of a common debt that every human
being shares. The phrase ‘iqdī ‘annā aldayn’…( اﻗض ﻋﻧﺎ اﻟدﯾنlit. pay for us the debt) can
imply that all the human beings are in debt. This
is when the article ‘al’ in al-Dayn is for
‘determination’ and thus refers to a particular
debt. What kind of debt actually is this? There is
well-known dictum (which some scholars narrate
as a tradition[278]) that says:

ُ
ﺿﻰ َدْﯾُﻧُﮫ
َ  ﻻَ ُﯾْﻘ،أَ ﱞ ُﺳْﺑَﺣﺎَﻧُﮫ َﻏِرْﯾٌم.

“Allāh is a Creditor whose debt cannot be paid.”
A rephrasal of this dictum is mentioned in the
first sermon of Imām ‘Alī (as) in Nahju’l
Balāghah as follows:

...َوﻻَ ُﯾَؤﱢدي َﺣﱠﻘُﮫ اْﻟُﻣْﺟَﺗِﮭُد ْوَن....
“…One Whose rights the diligent cannot
fulfill…”[279]
In simpler words: He is One Whose rights
cannot be fulfilled even by those who struggle
hard and are diligent. In his Minhāj al-Barā’ah- a
commentary on the Nahju’l Balāghah - ‘Allāmah
Habībullāh al-Khu’ī expounds the above
statement of Imām ‘Alī (as) as follows:

 َوَﺣْﻣِد،َواْﻟُﻣَراُد ﺑـﺎْﻟَﺣﱢق اﻟﻼـّزِم ُھَو اْﻟِﻘَﯾـ ﺎُم َﻋﻠﻰ ُﺷـْﻛِر اﻟﱠﻧْﻌَﻣﺎِء
ف
ِ  َﻓﺄ ََﺷـ ﺎَر َﻋَﻠْﯾِﮫ اﻟﱠﺳﻼـَُم إﻟﻰ أَﱠﻧُﮫ ﻻـَ ُﯾْﻣِﻛُن اْﻟِﻘَﯾﺎُم ﺑَوَظﺎِﯾ،اﻵﻻـَِء
 َﻓَﯾـْﺳ َﺗِﺣﱡق َﻋَﻠْﯾـ ِﮫ َﺣْﻣـ ًدا، ﻷـَﱠن اْﻟَﺣْﻣـ َد ِﻣـ ْن ُﺟْﻣَﻠـِﺔ ِﻧَﻌِﻣـ ِﮫ،َﺣْﻣـ ِدِه
 ﻟَِﻌـ َدِم َﺗَﻧﺎِھﻲ،ﺿ ﻲ َﻣﺎ َﯾـْﺳ َﺗِﺣﱡﻘُﮫ ِﻣَن اْﻟَﻣَﺣﺎِﻣـ ِد
ِ َﻓﻼـَ َﯾْﻧَﻘ ـ،َوُﺷـْﻛًرا
ُ ُف ﺑﺎْﻟَﻌْﺟِز َواْﻟﻘ
ُ  َﻓﺎﻷَ ْوﻟَﻰ ِﺣْﯾَﻧِﺋٍذ اﻻِْﻋِﺗَرا،ِﻧَﻌِﻣِﮫ.
ﺻ ْوِر

“The meaning of compulsory rights [as depicted
in the dictum of Imām ‘Alī (as) - ‘One whose
rights…’] is to thank God for His blessings and
praise Him for His bestowals; therefore the
Imām (as) alluded to the fact that it is impossible
for one to bear the responsibility of praising
Him, because ‘to praise him’ is in itself among
His blessings, which then necessitates another
praise and thanks; consequently, the praises
that He deserves would never end, due to His
endless blessings. Hence it is better to confess
one’s inability and shortcoming [in praising and
thanking Him]…”[280]
Almighty Allāh says in the Qur’ān:

َ ( َو إِْن َﺗُﻌﱡدوا ِﻧْﻌَﻣ
ُ ﷲ ﻻَ ُﺗْﺣ
) ﺻوَھﺎ
ِت ﱞ
“…If you enumerate Allāh’s blessings, you
will not be able to count them…”[281]
In his supplication when confessing his
shortcomings in giving thanks, Imām al-

Sajjād (as) says:

ﺻَل َﻋَﻠْﯾِﮫ ِﻣْن
َ أَﻟﻠﱞُﮭﱠم إِﱠن أَـَﺣ داً ﻻـ َﯾْﺑﻠُُﻎ ِﻣْن ُﺷـْﻛِرَك َﻏﺎَﯾـ ًﺔ إِﻻـ َﺣ
َ
 َوﻻـ َﯾْﺑﻠُـُﻎ َﻣْﺑَﻠﻐـﺎ ً ِﻣْن طﺎَﻋِﺗـَك َوإِِن.ًإِْﺣَﺳﺎِﻧـَك َﻣـ ﺎ ُﯾْﻠِزُﻣُﮫ ُﺷـْﻛرا
ْﺻرا ُدوَن اـْﺳ ـ ِﺗْﺣَﻘﺎِﻗَك ِﺑَﻔ ـ
اْﺟَﺗَﮭـَد إِﻻـّ َﻛـ ﺎَن ُﻣَﻘ ﱢ
 َﻓﺄ َْﺷــ َﻛُر.ﺿ ـ ﻠَِك
َ
 َوأْﻋَﺑُدُھْم ُﻣَﻘ ﱢ،ِﻋَﺑﺎِدَك َﻋﺎِﺟٌز َﻋْن ُﺷْﻛِرَك.
ﺻٌر َﻋْن َطﺎَﻋِﺗَك

O Allāh,
no one reaches a limit in thanking You
without acquiring that of Your beneficence
which enjoins upon him thanksgiving,
Nor does anyone reach a degree in obeying
You,
even if he strives,
without falling short of what You deserve
because of Your bounty.
The most thankful of Your servants
has not the capacity to thank You,
and the most worshipful of them
falls short of obeying You.[282]
Imām ‘Alī (as) is sermon 52 of Nahja’l Balāghah
says:

َوَﺳﺎَﻟْت ُﻋُﯾوُﻧُﻛْم ِﻣْن َرْﻏَﺑـ ٍﺔ إَِﻟْﯾِﮫ-ً ﷲ َﻟِو اْﻧَﻣـ ﺎَﺛْت ﻗُﻠُوُﺑُﻛُم اْﻧِﻣَﯾﺎﺛﺎ
ِ َو ﱞ
َﻣﺎ اﻟﱡدْﻧَﯾﺎ َﺑﺎِﻗَﯾٌﺔ َﻣﺎ َﺟَزْت-ُﺛﱠم ُﻋﱢﻣْرُﺗْم ِﻓﻲ اﻟﱡدْﻧَﯾﺎ-ً أَ ْو َرْھَﺑـ ٍﺔ ِﻣْﻧُﮫ َدﻣﺎ
-أَْﻧُﻌَﻣُﮫ َﻋَﻠْﯾُﻛُم اْﻟِﻌَظـ ﺎَم-أَْﻋَﻣـ ﺎﻟُُﻛْم َوَﻟ ْو َﻟْم ُﺗْﺑﻘُوا َﺷـْﯾﺋﺎ ً ِﻣْن ُﺟْﮭـ ِدُﻛْم
َوُھَداهُ إِﱠﯾﺎُﻛْم إَﻟﻰ اﻹِْﯾَﻣﺎِن.
“By Allāh, if your hearts melt down thoroughly
and your eyes shed tears of blood either in hope
for Him or for fear from Him and you are also
allowed to live in this world for all the time that it
exists, even then your actions cannot pay for His
great bounties over you and His having guided
you towards faith.”[283]

Thanking Allāh As He Deserves
But despite all this, Almighty Allāh has shown us
a method of thanking Him. Imām al-Sādiq (as) is
reported to have said:

ُأَ ْوﺣﻰ ﱞ
 َﯾﺎ ُﻣوَﺳـ ﻰ اْﺷـ ُﻛْرِﻧﻲ َﺣﱠق:(ﷲ َﺗَﻌـ ﺎَﻟﻰ إَِﻟﻰ ُﻣوَﺳـ ﻰ )ع
َ
 َﯾـ ﺎ َر ﱢ: َﻓَﻘـﺎَل.ُﺷْﻛِري
س ِﻣْن
َ ف أَْﺷـ ُﻛُرَك َﺣﱠق ُﺷـْﻛِرَك َوَﻟْﯾ
َ ب َﻛْﯾ
َ ت أَْﻧَﻌْﻣ
َ ُﺷْﻛٍر أَْﺷـ ُﻛُرَك ِﺑِﮫ إِﻻـﱠ َوأَْﻧ
 َﯾﺎ ُﻣوَﺳـ ﻰ: َﻓَﻘﺎَل.ت ِﺑِﮫ َﻋَﻠﱠﻲ

َ َﺷَﻛْرَﺗِﻧﻲ َﺣﱠق ُﺷْﻛِري ِﺣﯾَن َﻋﻠِْﻣ.
ت أَﱠن َذﻟَِك ِﻣﱢﻧﻲ
“Allāh, the Exalted, Revealed unto Mūsā (as): ‘O
Mūsā, thank Me the way I deserve to be
thanked. Mūsā (as) said: O Lord, how can I
thank you the way You deserve to be thanked,
while there is no gratitude that I express save
that it in itself is a blessing that You have
bestowed on me; Allāh said: O Mūsā, It is now
that you have thanked me the way I deserve to
be thanked, knowing that that was from me.”[284]
Therefore understanding the fact that ‘every
thanksgiving’ is in itself a blessing of Almighty
Allāh on His servant is highly important. Rather
those who have realized through Divine
Revelation (Qur’ān), intellectual reasoning
(burhān) or inner vision (‘irfān) that every
element of their beings depend on the Almighty,
whether in the level of their essence, attributes
or actions, are in a better position of achieving
this kind of thankfulness.The following verse of
the Holy Qur’ān clearly says the every being

together with its action stands by the permission
of Almighty Allāh:

ُ( و ﱞ
) ﷲ َﺧَﻠَﻘُﻛْم َو َﻣﺎ َﺗْﻌَﻣﻠُوَن
َ
“And Allāh has created you and whatever
you do.”[285]
Therefore whatever good we do, whether in form
of thanks, praise, worship, etc. all belong to
Almighty Allāh and are by His permission,
succor (tawfīq), and assistance. Neither is our
essence our property nor our actions of virtue.
Therefore ‘paying the common debt of Allāh’
can never be conceived. Consequently, asking
Allāh to pay our common debt is like asking Him
to accept our deeds of worship, praise and
thanks.

Thanking the Means of Grace - a Condition
of Thanking Allāh
Although every advantage that we receive is
principally from and by Allāh, there are

secondary causes that Almighty Allāh Creates
to allow things to happen. For example, He
helps His poor servants through His benevolent
rich ones. He feeds the human beings through
the plants and animals and requires them to
work and facilitate the conditions of preparing
food so that they can consume it and maintain
their health to worship and get closer to Him.
Therefore it would be incorrect to discard the
‘intermediary’ of an advantage by saying that my
monotheistic outlook dictates that al-shukr lillāh
(thanks belong solely to Allāh). It is correct to say
that thanks belong solely to Allāh, but the
Almighty has taught the human being to show
gratitude to one who does anything good to
someone despite his limitation and utter
dependence. Observe the following narrations:
1. Imām al-Sādiq (as) is reported to have said:

ِﻣْن َﺣﱢق اﻟﱡﺷْﻛِر ِ ﱞ ِ أَْن َﺗْﺷُﻛَر َﻣْن أَْﺟَرى ِﺗْﻠَك اﻟﱢﻧْﻌَﻣَﺔ َﻋَﻠﻰ َﯾِدِه.

“An example of thanking Allāh the way He
deserves to be thanked is when you thank one

in whose hands He enabled the blessing to take
place.”[286]
2. Imām al-Ridā (as) is reported to have said:

ََﻣْن َﻟم َﯾْﺷُﻛر اْﻟُﻣْﻧِﻌم ِﻣَن اْﻟَﻣْﺧﻠُوِﻗﯾَن َﻟم َﯾْﺷُﻛر ﱞ.
ﷲ َﻋﱠز َوَﺟﱠل
ْ
ْ
َ
ِ
ِ

“Whosoever does not thank the giver of the
blessing from among the creatures, would not
thank Allāh, the Invincible and Majestic.”[287]

Allāh is the both the Shākir [one who
thanks] and the Mashkur [one who is
thanked]
Having understood the monotheistic outlook that
every action of ours entirely comes into being
and subsists by Allāh, it is clear that both the
shākir and the mashkūr is Allāh. Mullā Hādī
Sabzawārī in his Sharh al-Asmā’ under the
verse ‘…yā khayra Shākirin wa Mashkūr, yā
khayra Hāmidin wa Mahmūd…’ says:

( َﯾـ ﺎ َﺧْﯾَر، َﯾـ ﺎ َﺧْﯾَر َﺷـ ﺎِﻛٍر َوَﻣْﺷـ ُﻛ ْوِر،َﯾـ ﺎ َﺧْﯾَر َذاِﻛٍر َوَﻣـ ْذُﻛ ْوٍر

َ )َﻟُﮫ اْﻟَﺣْﻣـ ُد( ﻻ: َﻗـْد َذَﻛْرَﻧﺎ َﺳﺎﺑًﻘﺎ اَّﻧُﮫ إذاَ ِﻗْﯾَل:(َﺣﺎِﻣـ ٍد َوَﻣْﺣُﻣ ْوٍد
،ﺻـ ُد اَﱠن اْﻟَﻣْﺣُﻣ ْوِدّﯾـَﺔ َﻓَﻘْط أَْﯾَﻧَﻣﺎ َوَﻗَﻌْت ُطّراً َوُﻛﻼًّ َﻟُﮫ َﺗَﻌﺎﻟـﻰ
َ ُﯾْﻘ
ً ﺻـ ْوُد اَﱠن اْﻟَﺣﺎِﻣـ ِدﱠﯾَﺔ أَْﯾ
ُ َﺑـْل اْﻟَﻣْﻘ
 َﻓﺎﻟـّذاَِﻛِرّﯾُﺔ،ﺿـ ﺎ َﻟُﮫ َوِﺑِﮫ َﺗَﻌـ ﺎﻟـﻰ
ُ َواْﻟِﻌَﺑـ ﺎَرة.َواﻟﱠﺷﺎِﻛِرﱠﯾُﺔ َواْﻟَﺣﺎِﻣــ ِدﱠﯾُﺔ َوَﻧَظﺎِﺋُرَھـ ﺎ َﻟـُﮫ َوﺑـِﮫ َﺗَﻌـ ﺎﻟﻰ
 ِاﱠﻧُﮫ ﺑَﺣ ْوﻟِِﮫ َوﻗُﱠوِﺗِﮫ َﺗَﻌﺎﻟﻰ:ب أَْن ُﯾَﻘﺎَل
ِ ض اْﻟَﻣَراِﺗ
ِ اﻷَ ْوﻟﻰ ِﻓﻲ َﺑْﻌ.
“We mentioned earlier that if it is said ‘to Him
belongs all praises’ it does not only mean that
every praise wherever it may occur belongs to
Allāh, but also means that ‘the agency of praise’
[wherever it may be] too belongs to Allāh and
takes place by Him; hence thankfulness
(shākiriyyah), remembrance (dhākiriyyah),
praise (hāmidiyyah) and the like [all] belong to
him and take place by Him, the Exalted. And a
better expression about the same in a certain
level is to say: that it [i.e. praise, thankfulness,
etc.] transpires by His power and strength, the
Exalted.”[288]
Imām Husayn (as) in his famous supplication of
‘Arafah alludes to the subtlely that even before

we try to remember Him, He remembers us. He
attracts us; He pulls us; He encourages us to
thank and praise and remember Him. If we were
to free ourselves from the spatial limitations, we
can understand a subtler meaning to such
precedence: Not only does He Remember us
before we remember Him, but causally it is
essential for Him to Remember us so that we
Remember Him. Rather, our remembrance is
entirely by Him. Imām Husayn (as) says:

َ أَْﻧ...
...ت اﻟﱠذاِﻛُر َﻗْﺑَل اﻟﱠذاِﻛِرﯾَن

“…You are the Rememberer before the
rememberers…”[289]

Allāh is Thanked according to the
Limitation of the Thankful One
It should be noted that although the tradition on
shukr that we mentioned earlier clearly states
how one can thank Almighty Allāh appropriately,
it makes a hint to the fact that thanking Him the
way He deserves is beyond the limitation of the

human being. None can ever claim that he has
thanked Almighty Allāh for every blessing.
Firstly, because every ‘thanks’ necessitates
another thanks, since thanking him is a blessing
in itself. And secondly, we cannot enumerate
and count the blessings of Almighty Allāh. Imām
al-Sajjād (as) in his prayer Munājāt al-Shākirīn
mentions these two reasons as follows:

… َوَﻧْﻌَﻣـ ﺎُؤَك،ﺻﺎِﺋَﮭـﺎ
َ ف ﻟَِﺳـ ﺎِﻧﻲ َﻋـ ْن إِْﺣ
َ ﺿــ ُﻌ
َ َﻓﺂﻻــُؤَك َﺟﱠﻣٌﺔ
ً
ْ
ْ ﺻَر َﻓْﮭِﻣﻲ َﻋْن إِْدَراِﻛَﮭﺎ َﻓ
ُ َﻛِﺛﯾَرةٌ َﻗ
ف
َ  َﻓَﻛْﯾ،ﺻﺎِﺋَﮭﺎ
َ ﺿﻼ َﻋِن اْﺳِﺗﻘ
ﺻ ـ ﯾِل اﻟﱡﺷْﻛِر َوُﺷــْﻛِري إِﱠﯾﺎَك َﯾْﻔَﺗِﻘُر إَِﻟﻰ ُﺷــْﻛٍر؟ َﻓُﻛﻠﱠَﻣﺎ
ِﻟِﻲ ِﺑَﺗْﺣ ـ
ُ ﻗُْﻠ.
ب َﻋَﻠﱠﻲ ﻟٌِذﻟَِك أَْن أَﻗُوَل َﻟَك اْﻟَﺣْﻣُد
َ ت َﻟَك اْﻟَﺣْﻣُد َوَﺟ
“Your boons are abundant my tongue is too weak to count them!
Your favours are many my understanding falls short of grasping
them,
not to speak of exhausting them!
So how can I achieve thanksgiving?
For my thanking You requires thanksgiving.
Whenever I say, ‘To You belongs praise!’,
it becomes thereby incumbent upon me to

say,
‘To You belongs praise’!”[290]
Therefore, no one should ever think that he or
she has the ability to thank Him the way He
deserves. Yes, out of His overflowing Mercy, He
accepts the thankfulness and praise of one who
has realized that his thankfulness itself is from
Allāh and that it deserves another thanking. But
that should not be taken as the ‘perfect’ thanks
of the ‘abd (servant of Allāh). Rather it should be
taken as ‘the imperfect and incomplete thanks
‘accepted by the All-Merciful. Furthermore the
degrees of comprehending that every
thanksgiving is a blessing and from Allāh are
various. Whereas some have accepted this truth
by following the Revelation, others have
established its verity through intellectual
reasoning. Another group however, due to the
purification of their hearts, can literally behold
this truth through presential knowledge (al-’ilm
al-hudūrī).

In another supplication Imām al-Sajjād (as)
confesses that the dhikr (remembrance of Allāh,
whether that be in the form of thanks (shukr),
praise (hamd), etc.) of the supplicant is
according to his imperfect state and not
according to what Almighty Allāh deserves. In
his Munājāt al-Dhākirīn, Imām al-Sajjād (as)
whispers:

ُ  إِﻟٌِﮭﻲ َﻟ ْوﻻـ اْﻟَواِﺟ.ﷲ اﻟﱠرْﺣٌﻣِن اﻟﱠرِﺣﯾِم
ب ِﻣْن َﻗُﺑوِل أَْﻣِرَك
ِ ِﺑْﺳِم ﱞ
َ
 َﻋَﻠﻰ أﱠن ِذْﻛِري َﻟَك ِﺑَﻘـْدِري ﻻ،َﻟَﻧﱠزْھُﺗَك ِﻣْن ]َﻋْن[ ِذْﻛِري إِﱠﯾﺎَك
…ِﺑَﻘْدِرَك
“My God,
were it not incumbent to accept Your
command,
I would declare You far too exalted for me to
remember You,
for I remember You in my measure,
not in Your measure…”[291]

Worship - A Form of Thanking Almighty
Allāh

Those who have realized the utter dependence
of the human being and the absolute affluence of
Almighty Allāh would never deem whatever they
do as perfect. Consequently, they would not
worship Almighty Allāh in transaction for
Paradise. They would worship Him because He
deserves to be worshipped. Their worship
would be a worship of thankfulness or love.
Imām ‘Alī (as) is reported to have said:

َِاﱠن َﻗ ْوًﻣﺎ َﻋَﺑُدوا ﱞ
 َوِاﱠن َﻗ ْوًﻣﺎ َﻋَﺑُدوا،ﷲ َرْﻏَﺑًﺔ َﻓِﺗْﻠَك ِﻋَﺑﺎَدةُ اﻟﱡﺗﱠﺟﺎِر
َ َوِاﱠن َﻗ ْوًﻣﺎ َﻋَﺑُدوا ﱞ،ﷲ َرْھَﺑـ ًﺔ َﻓِﺗْﻠَك ِﻋَﺑﺎَدةُ اْﻟَﻌﺑْﯾِد
َﱞ
ﷲ ُﺷـْﻛًرا َﻓِﺗْﻠَك
ِ
ِﻋَﺑﺎَدةُ اﻻَْﺣَراِر.
“Surely a people worshipped Allāh in
anticipation [of reward]; this is the worship of
traders; and a people worshipped Allāh out of
fear [of Hell]; this is the worship of bondsman;
and another group of people worshipped Allāh
out of thankfulness, this is the worship of the
liberated and free ones (ahrār).”[292]
Readers can appreciate the fundamental

reason why some worship Allāh as a
transaction. It is due to their ignorance of the
relation between the human being and Allāh.
They feel they can offer something independent
from themselves. They do not realize that every
perfect action entirely stands by Allāh:

)ﷲ
ِ ّ (َوَﻣﺎ ِﺑُﻛم ﱢﻣن ﱢﻧْﻌَﻣٍﺔ َﻓِﻣَن
Whatever blessing you have is from
God…[293]
It should however not be misunderstood and
thought that every evil deed also stems from
Almighty Allāh. Indeed it is through the support
of Almighty that every deed regardless of its
nature is done. The human beings however have
a volition and can choose what to do. The
human conscience is a proof to this contention.
When they resolve to do bad, Almighty Allāh out
of His Wisdom does not intercept their way.
Rather every movement they make is entirely by
His support. Trial and tribulation, and obedience
and disobedience would carry no meaning if

every one was forced to do what Almighty Allāh
wants. Therefore good and bad is by His
support but not forced by Him on man.
It should also be realized that ‘to do bad’ stems
from imperfection on the part of the human
being. And imperfection is the non-existence of
a perfection, which does not require any cause.
Therefore attributing the non-existence of a
perfection to Almighty Allāh is evidently absurd.
For example, the stingy behavior of a certain
person reveals deficiency on his part. The
person lacks the ‘broadness of heart’ and the
trait of ‘open-handedness (jūd).’ We cannot say
that Almighty Allāh creates his stinginess. This
is because stinginess (bukhl) is not a trait to be
created. It is the absence of a trait. But when the
person is openhanded and benevolent, the trait
of benevolence which is an existential trait (sifah
wujūdiyyah) needs a cause. And it is only by
Almighty Allāh that this trait can exist and
subsist. Therefore we can say that benevolence
is from and by Allāh, but we cannot say that

stinginess is from and by Allāh. Yes, the actions
that stem from a stingy heart, need the support
and strength of Allāh. However, since Almighty
Allāh has given every one a free will, he himself
chooses the action and Allāh (swt) enables him
to carry out the same. But that should not lead us
to imagine that Allāh has forced him to do the
action.

The Holy Prophet’s (s) Worship
Several traditions narrate that the Holy
Prophet (s) would worship Almighty Allāh so
much that his feet would get swollen. He was
once asked by one of his wives: ‘Why do you
distress yourself when Almighty Allāh has
forgiven all your past and future sins?’ and he
replied: ‘should I not be a thankful servant of
Allāh?’[294]
Despite all this, he (s) is reported to have said:

…َﻣﺎ َﻋَﺑْدﻧﺎ ََك َﺣﱠق ِﻋَﺑﺎَدِﺗَك

“We have not worshiped you the way You
deserve to be worshipped…”
The angels of Allāh (swt) likewise, despite their
utter purity and perpetual worship, declare their
shortcoming in worshipping Almighty Allāh the
way He deserves to be worshipped. The Holy
Prophet (s) is reported to have said to Abū
Dharr:

 َﻣـ ﺎ َرَﻓُﻌـ ْوا،ﷲ
ِ َﯾــ ﺎ أََﺑـ ﺎ ذّر ! إﱠن ِ ﱞ ِ َﻣﻼﺋَﻛــ ٌﺔ ِﻗَﯾﺎًﻣـ ﺎ ِﻣـ ْن ِﺧْﯾَﻔــِﺔ ﱞ
ـ
ُ
ُ
َ
 ﻓَﯾﻘ ْوﻟ ْوَن،ﺻ ْوِر اﻟﱠﻧْﻔـَﺧ ُﺔ اﻵـِﺧَرة
ُرُؤوَﺳـ ُﮭْم ـَﺣ ﱠﺗﻰ ُﯾْﻧَﻔـُﺦ ِﻓﻲ اﻟ ﱡ
َ َﻣﺎ َﻋَﺑْدَﻧﺎَك َﻛَﻣﺎ َﯾْﻧَﺑِﻐﻲ َﻟَك أْن، ُﺳـ ْﺑَﺣﺎَﻧَك َرﱠﺑﻧﺎ َوﺑَﺣْﻣـ ِدَك:َﺟِﻣْﯾًﻌﺎ
ُﺗْﻌَﺑُد.
“O Abū Dharr, surely Allāh has angels who stand
in fear of Him; they would not raise their heads
until the final blow of the trumpet; thereupon all of
them would say: Free from imperfection are
You, Our Lord, and we praise You; we did not
worship You the way You should be
worshipped.”[295]

And Imām al-Sajjād (as) alluding to this in one of
his supplications quotes the angels of Allāh
saying:

ُﺳْﺑﺣﺎَﻧَك ﻣﺎ َﻋَﺑْدﻧﺎَك َﺣﱠق ِﻋﺑﺎَدِﺗَك.
“Free from imperfection are You! We have not
worshipped You the way You deserve to be
worshipped.”[296]
Hence one should never rely on any of his deeds
of virtue. Obviously this does not mean that he
should despair and think that his deeds have no
value. One should instead totally rely on the
Grace of the All-Merciful and continue in his
struggle of perfection.

A Noteworthy Incident
The night before he left for the hospital where he
was to pass the last moments of his life, the late
Āyatullāh Khumaynī was in the company of Mrs.
Fātimah Tabātabā’ī, his daughter-in-law among
other relatives. The latter narrates the following

conversation, which took place after Āyatullāh
Khumaynī had eaten very little of his dinner:
Āyatullāh Khumaynī: Now I have one or two
advices for you: I shall not return. However, I
don’t want you to express grief and anxiety on
my demise. I am asking God to give you
patience. Be careful not to weep and lament.
This is what I had to say.”
Fātimah Tabātabā’ī: I and Khānum (the wife of
Āyatullāh Khumaynī) were present; I do not
recollect exactly; I think Zahrā Khānum Ishrāqī
was (also) present. I don’t know whether
someone else was present or not. It was difficult
for us to listen to this issue; all of us had turned
sad.
Khānum said: No, Āghā, God Willing, you will
recover...
Āyatullāh Khumaynī: No, I will not return.
However, let me tell you this: to go [to the next
world] is very difficult; to go [to the next world] is

very difficult.’
Fātima Tabātabā’ī said: ‘Āghā, If you say all this,
then we shall greatly lose our hopes. This is
because, as far as I know, although I am young,
those who have been with you narrate that not
only have you performed all the obligatory
deeds, and abstained from the forbidden ones,
you have also observed the recommended acts
and even abstained from most of the unpleasant
deeds (makrūhāt). If it is really difficult for you
also, then what should we say? We get greatly
despondent.
Āyatullāh Khumaynī: ‘No, you must not despair
from God’s Mercy[297]; this itself is the greatest
sin...[298] However, bear this in mind that to go
[to the next world] is very difficult; I do not have
any [good] deed, so that I should want to be
happy thereby.’
Fātimah Tabātabā’ī: But Āghā, these words that
you utter are very difficult for us to bear, for if it is

as such, we are extremely frightened, worried
and upset.’
Āyatullāh Khumaynī: ‘It is really as such. If Hadrat
Sajjād (as) wept and said: “O Lord it is likely that
my good deeds are bad”[299], do I possess a
deed to get happy and confident thereby? I only
have hope of God’s Grace[300] and have no
[action] at my credit to be hopeful...; and to go
[to the next world] is very difficult; to go [to the
next world] is very difficult.
The doctors then came, and Imām [Khumaynī]
said: ‘It is time to leave.’[301]

A Supplication to the Only Beloved
O Allāh, all of us have debts to pay. Some
pertain to the material world and others concern
the immaterial realm. You Have taught us how
important it is to ensure that our debts are paid
before we enter Your sanctuary of love.
Therefore enable us to pay our debts. You very

well know that the common debt that all of us
have to pay can never be paid unless You
forgive us and accept our few deeds of virtue, if
any. O Allāh, we have no hope in our actions
however much we have struggled; our hope is
on Your Enveloping Mercy. Therefore deprive us
not from the same. Our hope (rajā’), which again
is entirely by Your Grace, is our capital asset
(ra’sumāl). Enable us to maintain it so that it can
facilitate the Divine spark to glow in our spirits
and always inspire us to come closer to You.
It is indeed interesting to note the extent of hope
in our infallible Imāms (as), who enjoyed very
exalted stations: Imām ‘Alī (as) whispers in his
Sha’bān
whisperings
(Munājāt
alSha’abāniyyah):

ُ إِْن أَْدَﺧْﻠَﺗِﻧﻲ اﻟﱠﻧﺎَر أَْﻋَﻠْﻣ.
ت أَْھَﻠَﮭﺎ أَﱢﻧﻲ أ ُِﺣﱡﺑَك
“If you place me in the Hell Fire I will inform its
inhabitants that I love You…”[302]
And in his well-known Du‘ā al-Kumayl he cries:

ف أَـْﺳ ُﻛُن ِﻓﻲ اﻟﱠﻧﺎِر َوَرـَﺟ ﺎِﺋﻲ َﻋْﻔُوَك؟ َﻓِﺑِﻌﱠزِﺗـَك َﯾﺎ َﺳـ ﱢﯾِدي
َ أَْم َﻛْﯾ
ُ
َ
ً
ً
ْ
ْ
ﺿ ﱠﺟﱠن إَِﻟْﯾَك َﺑْﯾَن
ِ ﻷ ـ، َﻟِﺋْن َﺗَرﻛَﺗِﻧﻲ َﻧﺎِطﻘﺎ،ﺻﺎِدﻗﺎ
َ َوَﻣ ْوﻻـَي أﻗِﺳُم
َوﻷَْﺑِﻛَﯾﱠن َﻋَﻠْﯾَك ُﺑَﻛﺎَء اْﻟَﻔﺎِﻗِدﯾَن...ﺿِﺟﯾَﺞ اﻵِﻣﻠِﯾَن
َ …أَْھﻠَِﮭﺎ
“How can I stay in the Hell Fire when I am
hopeful of Your forgiveness; for by Your
Invincibility, O my Leader and my Master- I
swear truthfully, if you do allow me to speak; I
would surely cry to You among its inhabitants,
the cry of the hopeful… and I would most surely
lament for You the lamentation of those who are
separate from their dear ones…”[303]

Notes:
[273]Bihār al-Anwār, v. 29, pg. 297
[274]al-Mu’jam al-Kabīr, pg. 233
[275]Mafātīh al-Jinān, v. 1, pg. 459
[276] This supplication reveals the Pre-eternity &

Necessity of the Non-Composite Creator.
[277]al-Iqbāl al-A‘māl, v. 1, pg. 130

[278] This dictum is mentioned by ‘Allamah

Tabātabā ‘ī in the introduction of al-Mīzān [See
Tafsīr al-Mīzān, v. 1, pg. 27]. In his anthology of
questions (Dar Mahdare Ustād) that he had
asked the grand ‘Allāmah during his life time,
Hujjat al-Islām Rukhshād quotes this dictum as a
hadīth and attributes the same to ‘Allāmah. The
reference however has not been cited.
Nevertheless, the dictum itself bears witness to
its veracious content.
[279]Nahj al-Balāghah, Sermon 1
[280]Minhāj al-Barā’ah fi Sharhi Nahj al-

Balāghah, v. 1, pg. 247
[281] Holy Qur’ān, 14:34
[282]al-Sahīfat al-Sajjādiyyah ( The Psalms of

Islām, English Translation by William Chittick),
Supplication no. 37, pp. 123-124
[283]Nahj al-Balāghah, sermon 52, pg. 72
[284]Bihār al-Anwār, v. 13, pg. 351
[285] Holy Qur’ān, 37:96
[286]Wasā’il al-Shī‘ah, v. 16, pg. 311
[287]Ibid., v. 16, pg. 313

[288]Sharh al-Asmā’, pp. 759-760
[289]Du‘ā’ al-’Arafah, Mafātīh al-Jinān, v. 1, pg.

273
[290]al-Sahīfah al-Sajjādiyyah (The Psalms of

Islām, English Translation by William Chittick),
Supplication no. 37, pp. 243-244
[291]Sahīfat al-Sajjādiyyah, pg. 255
[292]Nahj al-Balāghah, wisdom no. 237
[293] Holy Qur’ān, 16:53
[294]Bihār al-Anwār, v. 16, pg. 264
[295]Makārim al-Akhlāq, v. 1, pg. 464
[296]al-Sahīfat al-Sajjādiyyah, supg. no.3
[297] The Holy Qur’ān [39:54] says: Say: O My
servants who have been extravagant
against yourselves, do not despair of
Allāh’s Mercy; surely Allāh forgives sins
altogether. Surely, He is the All-forgiving,
the All-compassionate. The Holy Qur’ān
[15:56] also says: He said, ‘And who despairs
of the Mercy of his Lord, excepting those that
are astray? ‘
[298] Imām ‘Alī A is reported to have once told a

person, whom fear had made to despair, due to
the ampleness of his sins: ‘O you! Your
despondency of Allāh’s Mercy is worse than
your sins.’ [Jāmi’ al-Sa’ādāt, vol. 1, pg. 247]
[299] This also refers to what Imam al-Husayn A
says in his famous supplication of ‘Arafah. He
says: ‘O God, one whose good deeds are bad,
how can his bad deeds not be bad?’ [Mafatīh
al-Jinān, Du‘ā al-’Arafah by Imām al-Husayn A].
[300] The Holy Prophet (s) is reported to have
said: ‘Know that no one of you will be saved by
his action, including me; except if Allāh’s Mercy
and Grace were to cover me.’ (Mīzān alHikmah, new ed., vol. 3, pg. 2131)
[301]Fasl-e Sabr - Memoirs of the days of
Imām’s illness and demise by the team of
physicians and those affiliated to Āyatullāh
Khumaynī, pp. 83-84.
[302]Mafātīh al-Jinān, v. 1, pg. 158
[303]Ibid.,v. 1, pg. 65
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Section 14

And Make us Needless
َوأَْﻏِﻧَﻧﺎ ِﻣَن اْﻟَﻔْﻘِر

And Make us Needless
In the verses “Allāhumma aghnī kulla faqīr”[304]
and “Allāhumma sudda faqranā bighināk” we
spoke about poverty at length. The apparent
import of the above verse seems to be an
emphasis on the previous verses. Besides, the
context of this verse bears a witness to that too.
Nevertheless, in order to summarize the main
kinds of poverty, I have chosen to discuss the
verse from another angle.It should also be noted
that this particular supplication reveals the
states of the Prophet (s) in his supplication. And
appreciating the remoteness of this servant from
the lofty station of the supplicant, it would not be

easy to accurately define the motive of these
verses. Therefore we would suffice ourselves in
this chapter with an infinitesimal drop of the
ocean.
Considering the article ل
ْ َ“ اal” that accompanies
al-faqr, the word al-faqr can have different
meanings. One of these is to denote a specific
kind of faqr (poverty).
Briefly, after having gone through the Holy
Qur’ān, authentic traditions, and words of
wisdom of authorities in philosophy and Islamic
theology, we conclude:
There are two general kinds of poverty:
1. al-faqr al-mamdūh (the recommended
poverty).
2. al-faqr al-madhmūm (the abominable
poverty).

The Recommended Poverty
Any kind of poverty that is an advantage either
for the path or the goal of human perfection
comes under the category of recommended
poverty. Some of Almighty Allāh’s servants have
been deliberately made to suffer the problems
of poverty so that they can attain perfection after
they bear the difficult situations with patience
and thankfulness. Almighty Allāh knows the state
of every servant of His, and thus provides
according to His Plan.

Realization Of Absolute Poverty
The poverty that is achieved at the end of the
journey to Allāh is highly praised in our
traditions. It is the state of being utterly poor to
Allāh. Some authorities, in order to be more
accurate, say that we are not poor (faqīr) in this
sense, but rather ‘poverty itself’ ( ‘ayn al-faqr).
This is because we do not have any
independent essence that is needy. In other

words, it is incorrect to say that we are
independent beings who are needy. No one has
any share of independence whatsoever. Our
beings that we conjecture to be independent
entirely exist and subsist by the permission of
Allāh. Therefore our beings are not poor, but
poverty itself. In terms of philosophy, there are
no three entities when it comes to causing a
creation. We do not have the Conferrer of grace
(mufīd) and the object of grace (mufād ‘alayh)
and the grace itself (fayd). Rather, we only have
the Conferrer of Grace and His Grace- which
we, due to our limited comprehension or
remoteness from the Beloved, consider as an
independent entity. Therefore the ‘creation’ or
‘creatures’ are grace (fayd) itself.[305]
Āyatullāh Khumaynī in his Chehel Hadīth (40
Traditions), alluding to the reality that the
dependent existents are sheer poverty, says:

…و ھﯾـﭻ ﻣوﺟودى را از ﺧود اﺳـﺗﻘﻼﻟﻰ ﻧﯾﺳت و ﺻـرف
ﺗﻌﻠـق و رﺑـط و ﻋﯾن ﻓﻘر و ﺗـدﻟّﻰ ﺑﮫ ذات ﻣﻘـدس ﺣـّق ﻋﻠﻰ

اﻻطﻼق اﺳت...
…No being has any independence of its own
and everything is sheer dependence, relation,
poverty, and attachment to the sacred being of
the Absolute Real…[306]
Although such poverty always exists in every
being, only one who “realizes the same” through
the vision of the heart, after self-purification, can
be qualified to be known as poor in this sense.
In his commentary on the Du‘ā’ al-Sabāh , Mullā
Hādī Sabzawārī says:

ًﺻ َﻔًﺔ َوﻻـَ ُوُﺟـ ْودا
َِواْﻟَﻔِﻘْﯾُر اْﻟَﺣﻘْﯾِﻘﻲ َﻣْن ﻻـَ َﯾْﻣﻠِـُك ِﻓْﻌﻼـً َوﻻـَ ـ
ﱞ
ْ
ْ
…َوَﯾْﺷَﮭُد أَﱠن اْﻟُﻣْﻠَك ِ ِ اﻟَواِﺣِد اﻟَﻘّﮭﺎِر
“And the really poor one is he who does not own
any action, attribute, or existence, and
witnesses that the kingdom is solely Allāh’s, the
All-Paramount.”[307]

The Holy Prophet Muhammad (s) is reported to
have said:

اﻟَﻔْﻘُر َﻓْﺧِرْي َوﺑِﮫ أَْﻓَﺗِﺧُر.

“The poverty is my pride and I am proud of
it.”[308]
Imām al-Sajjād (as) in his supplication of
seeking asylum with Allāh says:

 َوِاّﻧﺎ َ اْﻓَﻘُر اْﻟﻔَُﻘراء، ھﺎ َﻧْﺣُن ِﻋﺑﺎُدَك َﺑْﯾَن َﯾـ َدْﯾَك:َﯾﺎ َﻏِﻧﱠﻰ اﻷَْﻏِﻧﯾﺎِء
إَِﻟْﯾَك.
“O the Affluent of the affluent ones, here we are,
your slaves, before You… and we are the
neediest of the needy toward You…”[309]
Therefore this kind of poverty is highly
recommended and thus we do not seek
emancipation from it in this verse. Rather, we
eagerly ask for it and although it is known as
‘poverty’, no affluence and self-sufficiency can
be compared to it. In other words, although near
Allāh, the All-Affluent, this state is absolute

poverty, it is the state of being ‘All-affluent by
Allāh’s permission.’
There is a beautiful allusion in the well-known
Du‘ā’ Jawshan al-Kabīr about this. We pray:

!َﯾﺎ ِﻏﻧﺎ َِﺋﻲ ِﻋْﻧَد اْﻓِﺗَﻘﺎِري

“O my Affluence in my poverty…”[310]
The Holy Prophet (s) is also reported to have
prayed:

 َوﻻَ ُﺗْﻔَﻘْرِﻧﻲ ﺑﺎﻻِْﺳِﺗْﻐَﻧﺎِء َﻋْﻧَك،أَﻟﻠﱞُﮭﱠم أَْﻏِﻧِﻧﻲ ِﺑﺎﻻِْﻓِﺗَِﻘﺎِر إَِﻟْﯾَك.

“O Allāh: Make me needless by becoming
needy of You, and do not make me poor by
being needless of You.”[311]

The Abominable Poverty
This is the poverty from which we direly seek
release. If poverty obstructs us from availing
ourselves of the basic necessities of life, that
can enable us attain nearness to God, it is

indeed something that we detest. If poverty
makes us forget the Hereafter instead of making
us alert about the Creator, then it is something
that we should seek refuge from. Any poverty
that separates us from the path or the goal is
abominable. It is from such poverty that we
should seek emancipation. Following are
allusions to such kinds of poverty:
1. The Holy Prophet (s) is reported to have said
to Imām ‘Alī (as):

 ﻻَ َﻓْﻘَر أََﺷﱡد ِﻣَن اْﻟَﺟْﮭِل:َﯾﺎ َﻋﻠِﱡﻲ.
“…O ‘Alī, there is no poverty more severe than
ignorance…”[312]
2. Safwān bin Mihrān al-Jammāl is reported to
have narrated from Imām al-Sādiq (as) that he
said:

……ﻻَ َﻓْﻘَر أََﺣﱡط ِﻣَن اْﻟُﺣْﻣِق
“…There is no poverty more degenerate than
silliness (humq)…”[313]

One reason for this may be that ‘silliness’
deprives one from both material as well as
spiritual progress.
3. The Holy Prophet (s) is reported to have said:

س اﻟﱠطﱠﻣﺎُع
ِ أَْﻓَﻘُر اﻟﱠﻧﺎ.
“The poorest among the people is the
greediest.”[314]
This is because such a person is never
satisfied, and instead of employing the means
of livelihood for the main aim behind his creation
he engages in the world and forgets the
Hereafter. It is from such an attitude that we
always seek refuge after our zuhr prayers when
we say:

س ﻻ َﺗْﺷَﺑُﻊ
ٍ أَﻟﻠﱞُﮭﱠم إِﱢﻧﻲ أَُﻋوُذ ِﺑَك ِﻣْن َﻧْﻔ.
“O Allāh, I seek refuge with You from the soul
that does not get satisfied.”[315]

4. Imām ‘Alī (as) is reported to have said:

ب َﻏِﻧﱞﻲ أَْﻓَﻘُر ِﻣْن َﻓِﻘﯾٍر
ُر ﱠ.
“Many a time there is a rich person who is
poorer than a poor person.”[316]
5. Emphasizing the poverty that is really
abominable, The Holy Prophet (s) is reported to
have said:

ب
ِ أَﻟَﻔْﻘُر َﻓْﻘر اْﻟَﻘْﻠ.
“Poverty is the poverty of the heart.”
The Holy Qur’ān also alludes to this fact when it
describes the Judgment Day as:

َ إﻻﱠ َﻣْن أََﺗﻰ ﱞ.( َﯾ ْوم ﻻَ َﯾْﻧَﻔُﻊ َﻣﺎٌل َوﻻَ َﺑُﻧوَن
ٍ ﷲ ِﺑَﻘْﻠ
) ب َﺳﻠِﯾٍم
َ
ِ

“…the day when neither wealth nor children
will avail, except him who comes to God
with a sound heart.”[317]
Hence those who are spiritually affluent are
really rich, for they cannot separate from their

noble traits and pure heart, and thus would
come with real provisions in the Hereafter.

A Word On Material Poverty
We cannot ignore the great disadvantage of
material poverty, however, for every human
being would like to live a life independent of
other than Allāh. At times, as we understood in
the earlier verses of the supplication, it is the
human being himself who creates impediments
for his sustenance and thus is deprived of it.
Sometimes however, Almighty Allāh, out of His
Abundant Mercy limits the sustenance of His
servant only to test and elevate him more. In
such a situation, one cannot blame the poor
believer for his misdeeds. Following are some
traditions that shed light on this issue:
1. Imām Abū al-Hasan al-Kāzim (as) is reported
to have said:

َإﱠن ﱞ
، إِﱢﻧﻲ َﻟْم أ ُْﻏِن اْﻟَﻐِﻧﱠﻲ ﻟَِﻛَراَﻣـ ٍﺔ ِﺑِﮫ َﻋَﻠﱠﻲ:ﷲ َﻋﱠز َوـَﺟ ﱠل َﯾﻘُـوُل
ِ

ُ  َوُھَو ِﻣﱠﻣﺎ اْﺑَﺗَﻠْﯾ،َوَﻟْم أ ُْﻓِﻘِر اْﻟَﻔِﻘﯾَر ﻟَِﮭـ َواٍن ِﺑِﮫ َﻋَﻠﱠﻲ
ت ِﺑِﮫ اﻷَْﻏِﻧَﯾـ ﺎَء
َ
ب اﻷْﻏِﻧَﯾﺎُء اْﻟَﺟﱠﻧَﺔ
ِ  َوَﻟ ْوﻻ اْﻟﻔَُﻘَراُء َﻟْم َﯾْﺳَﺗ ْوِﺟ،ِﺑﺎْﻟﻔَُﻘَراِء.
“Indeed, Allāh (the invincible and exalted) says:
Indeed I did not enrich the affluent one due to a
nobility in him, nor did I make the poor needy
due to his insignificance; [Rather] I tried the
affluent ones with the destitute; and were there
no poor people, the rich ones would not deserve
Paradise.”[318]
2. In his noble ascent to the heavens (al-mi’rāj),
it is reported that Almighty Allāh addressing the
Prophet (s) at one point said:

َْوإِﱠن ِﻣْن ِﻋَﺑـ ﺎِدَي اْﻟُﻣ ْؤِﻣِﻧﯾَن َﻣْن ﻻـَ ُﯾ ـ
... َوَﻟ ْو،ﺻ ﻠُِﺣُﮫ إِﻻـﱠ اْﻟِﻐَﻧﻰ
َ َوإِﱠن ِﻣْن ِﻋَﺑﺎِدَي اْﻟُﻣ ْؤِﻣِﻧﯾَن َﻣْن ﻻ،ﺻَرْﻓُﺗُﮫ إَِﻟﻰ َﻏْﯾِر ٌذﻟِـَك َﻟَﮭَﻠَك
َ
ْ ُﯾ...
ﺻَرْﻓُﺗُﮫ إَِﻟﻰ َﻏْﯾِر َذﻟَِك َﻟَﮭَﻠَك
َ  َوَﻟ ْو،ﺻﻠُِﺣُﮫ إِﻻّ اْﻟَﻔْﻘُر
“Indeed among My believing servants there are
believers whom nothing save affluence (alghinā) can reform, and were I to change their

state to other than that, they would perish; and
indeed from among my believing servants there
are those whom nothing save poverty can
reform, and were I to change their state to other
than that they would perish.”

Judging Ourselves
In order to determine which boat we are sailing
in and to which category among the two kinds of
poverty we belong, it is important for us to have
a yardstick for distinction. How can we
determine whether we suffer from the
abominable poverty or the recommended one?
There is a tradition narrated from Imām ‘Alī (as)
as follows:

ُ ت َﻓْﻘٍر َوُﻋﻘُ ْوَﺑﺎ
ُ ِ ﱞ ِ َﺗَﻌـ ﺎﻟـﻰ ِﻓْﻲ َﺧْﻠِﻘِﮫ َﻣُﺛ ْوَﺑـ ﺎ
 َﻓِﻣْن َﻋﻼََﻣِﺔ،ت َﻓْﻘٍر
َ َوﻻ، َوُﯾِطْﯾَﻊ َرّﺑُﮫ،اْﻟَﻔْﻘِر إذاَ َﻛـ ﺎَن َﻣُﺛ ْوَﺑـ ًﺔ أَْن َﯾْﺣُﺳَن َﻋَﻠْﯾِﮫ ُﺧﻠُﻘُُﮫ
َ َوَﯾْﺷُﻛَر ﱞ،َﯾْﺷُﻛو َﺣﺎَﻟُﮫ
 َوِﻣْن َﻋﻼََﻣِﺔ اْﻟَﻔْﻘِر.ﷲ َﺗَﻌﺎﻟـﻰ َﻋﻠﻰ َﻓْﻘِرِه
،ﺻ ﻲ ﻓْﯾـ ِﮫ َرّﺑـُﮫ
ِ َوَﯾْﻌ ـ،إَذا َﻛـ ﺎَن ُﻋﻘُ ْوَﺑـ ًﺔ أَْن َﯾُﺳـ ْوَء َﻋَﻠْﯾـ ِﮫ ُﺧْﻠﻘُـُﮫ
 َوَھَذا اﻟﱠﻧ ْوُع ِﻣَن اْﻟَﻔْﻘِر ُھَو،ﺿﺎء
 وﯾﺗـْﺳ ّﺧط اﻟَﻘ،َوُﯾْﻛِﺛَر اﻟﱢﺷَﻛﺎﯾ َﺔ
ُاﻟﱠذْي اْﺳَﺗﻌﺎَذ َﻣْﻧُﮫ اﻟﱠﻧﺑّﻲ ﺻﻠّﻰ ﱞ.َ َـ
ﷲ َﻋَﻠْﯾِﮫ َوآﻟﮫ
ِ َ
ِ
َ

“Allāh, the Exalted, has rewards and
punishments of poverty in his creation. Among
the signs of poverty when it is a reward is when
one has a beautiful character, obeys His Lord,
does not complain about his poor state, and
thanks Allāh for his poverty; and among the
signs of poverty when it is a punishment is when
one is of unpleasant character, is disobedient of
his Lord, frequently complains about his
situation, and is not happy with what Allāh has
ordained for him. And this is the kind of the
poverty that the Holy Prophet (s) sought refuge
from.”[319]

The Blessed State Of Ridhā
Although we have many traditions indicating
how the pious believers would undergo poverty
and face difficulties in life, one should not
consider ‘the state of poverty’ always as a
distinction for them. The criteria to judge what is
good for whom, is Allāh’s decision and choice.

Therefore, even if one was able to bear the
difficulties of poverty, he should not consider it
always recommended for him. Consider the
following tradition:

َوَﻗـْد َوَرَد :أَﱠن اﻹَِﻣﺎَم ُﻣَﺣَﻣَد ْﺑَن َﻋﻠِﱟﻲ أَْﻟَﺑﺎِﻗَر )ع( َﻗﺎَل ﻟَِﺟﺎِﺑِر ْﺑِن
ﺿـ ْﻌ ُ
ف
َﻋْﺑِد ﱞ ِ
ﺻﺎِري َ -وَﻗْد إِْﻛَﺗَﻧَﻔْﺗُﮫ ِﻋَﻠٌل َوأَـْﺳ َﻘﺎٌم َوَﻏَﻠَﺑُﮫ َ
ﷲ اﻷَْﻧ َ
َ
ْ
ب إَِﻟﱠﻲ
ﯾ
ﻛ
ف َﺗِﺟـُد َﺣﺎَﻟـَك؟ َﻗـﺎَل :أََﻧـ ﺎ ِﻓﻲ ـَﺣ ﺎٍل أَْﻟَﻔْﻘُر أََﺣ ﱡ
اْﻟَﮭَرِمَ :
َ
َ
ْ
ْ
َ
ُ
ب إِﻟﱠﻲ ِﻣَن اﻟ ﱢ
ِﻣَن اْﻟِﻐﻧـﻰَ ،واﻟَﻣَر ُ
ب
ﺻﱠﺣِﺔَ ،واﻟَﻣـ ْوت أَﺣ ﱡ
ض أَﺣ ﱡ
َ
َ
ْ
َ
َ
ت ،ﻓَﻣﺎ
إَِﻟﱠﻲ ِﻣَن اْﻟَﺣَﯾـ ﺎِةَ .ﻓَﻘـﺎَل اﻹَِﻣﺎُم )ع(  :أﱠﻣﺎ ﻧْﺣُن أْھُل اﻟـَﺑْﯾ ِ
ض َواﻟ ﱢ
ﺻﱠﺣِﺔ
َﯾِرُد َﻋَﻠﯾَﻧـــ ﺎ ِﻣـــ َن ﱞ ِ
ﷲ ِﻣـــ َن اﻟَﻔْﻘِر َواﻟِﻐَﻧﻰ َواْﻟَﻣَر ِ
ب إَِﻟْﯾَﻧﺎَ .ﻓَﻘﺎَم َﺟﺎِﺑٌر َوَﻗﱠﺑَل َﺑْﯾَن َﻋْﯾَﻧْﯾِﮫ،
ت َواﻟَﺣﯾﺎِةَ ،ﻓُﮭَو أَﺣ ﱡ
َواْﻟَﻣ ْو ِ
ﷲ )ص( َﺣْﯾـ ُ
ث َﻗـﺎَل ﻟِﻲَ :ﯾـ ﺎ ـَﺟ ﺎِﺑُر:
ﺻــ َدَق َرُﺳـ وُل ﱞ ِ
َوَﻗــﺎَلَ :
َ.ﺳُﺗْدِرُك َواﺣداً ِﻣْن أَ ْوﻻَِدي اْﺳُﻣُﮫ اْﺳِﻣﻲَ ،ﯾﺑﻘُُر اﻟُﻌﻠوَم َﺑﻘراً
“Once Imām al-Bāqir (as) is reported to have
asked Jābir bin ‘Abdillāh al-Ansārī while the
latter was not well and the weakness of old age
had overtaken him: ‘How do you find your
state?’ Jābir said: ‘Poverty is more lovable to
me than affluence, illness is more lovable to me
than well-being, and death is more lovable to me

than life.’ Thereupon Imām al-Bāqir (as) said:
‘As for us, the Ahlu’l Bayt (as), however, we love
whatever comes to us from Allāh, whether
poverty, affluence, sickness, well-being, death or
life.’ Jābir thereupon stood and kissed the Imām
(as) between the two eyes and said: ‘The
Messenger of Allāh said the truth when he said
to me: ‘O Jābir, you will soon meet one of my
offsprings, his name is my name, he would split
the knowledge a thorough splitting.’’”[320]

So Many Shi’as?
There are numerous traditions that outline the
criteria for identifying a true follower of the Holy
Prophet (s) and his infallible household. Due to
the limited scope of this work, all this cannot be
analyzed here. However, due to the relevance of
the subject, we would like to quote one such
tradition that clearly reveals what kind of relation
a true Shī‘ah has with regard to his believing
brethren. Al-Kāfī narrates[321] a tradition from
Abū Ismā’īl who is reported to have said:

ُ  ُﺟِﻌْﻠ:(ت ﻷَِﺑﻲ َﺟْﻌَﻔٍر )ع
ُ  ﻗُْﻠ:وَﻋْن أَِﺑﻲ إِْﺳَﻣﺎِﻋﯾَل َﻗﺎَل
! ت ِﻓَداَك
ْ
ْ
ُ  َﻓَﮭْل َﯾْﻌِط: َﻓَﻘﺎَل.إِﱠن اﻟﱢﺷﯾَﻌـ َﺔ ِﻋْﻧَدَﻧﺎ َﻛِﺛﯾٌر
ف اﻟَﻐِﻧﱡﻲ َﻋَﻠﻰ اﻟَﻔِﻘﯾِر؟
ْ
ُ َو َھـ ْل َﯾَﺗـَﺟ ﺎَوُز اْﻟُﻣْﺣِﺳُن َﻋِن اْﻟُﻣـِﺳ ﻲِء َوَﯾَﺗَواَﺳ ْوَن؟ َﻓﻘُﻠ
. َﻻ:ت
 اﻟﱢﺷﯾَﻌُﺔ َﻣْن َﯾْﻔَﻌُل َھَذا.س َھُؤﻻِء ِﺷﯾَﻌًﺔ
َ  َﻟْﯾ:َﻓَﻘﺎَل.
“I said to Abū Ja’far (as): may I be made your
ransom; surely there are many Shī‘ahs among
us. He said: ‘And do the rich among them have
a soft heart for the poor, and the good-doer
forgive the faults of the evil doer, and do they
have concern for one another? I said: No.
Thereupon he (as) said: These are not our
Shī‘ahs; our Shi’ahs are those who do all that.”
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Section 15

Surely You Are All-Powerful Over
Everything
إِﱠﻧَك َﻋَﻠﻰ َﻛﱢل َﺷْﻲٍء َﻗِدْﯾٍر
Surely You Are All-Powerful Over Everything

Al-Qadīr is one of the most beautiful names (alAsmā’ al-Husnā) of Almighty Allāh. Theologians
(mutakallimūn) define it as:

...ًﺿ ﻲ اْﻟِﺣْﻛَﻣُﺔ ﻻَ َزاِﺋدا
ُِھَو اْﻟَﻔﺎِﻋُل ﻟَِﻣﺎ َﯾَﺷﺂُء َﻋﻠﻰ َﻗْدِر َﻣﺎ َﺗْﻘَﺗ ـ
َْﻋَﻠْﯾِﮫ َوﻻ ﻧﺎ َِﻗﺻﺎ ً َﻋﻧُﮫ...
“…One who does whatever He wants according
to Wisdom, nothing more or less than
that…”[322]
And the form (wazn) of the word “Qadīr” which is

fa‘īl  ﻓﻌﯾلdenotes permanence. Therefore, He is
permanently Able and Powerful.
Not only is He Powerful, but he is the Powerful,
such that none other than He has any kind of
independent power. If any power is found with
anyone it is by the permission of Allāh. No one
can claim to have a power ‘other than His
Power.’ Every conceivable power exists and
subsists by His Power. The following dictum,
which appears in a number of supplications,
refers to this very subtle issue:

ِ ﻻَ َﺣ ْوَل َوﻻَ ﻗُﱠوَة إِﻻﱠ ﺑﺎ ﱞ.
“There is no strength or power save by
Allāh.”[323]
The Holy Qur’ān, emphasizing the fact that every
kind of power belongs to Allāh, says:

) ب أَﱠن اْﻟﻘُﱠوَة ِ ﱞ ِ َﺟِﻣﯾًﻌﺎ
َ َوَﻟ ْو َﯾَرى اﻟﱠِذﯾَن َظَﻠُﻣوا إِْذ َﯾَر ْوَن اْﻟَﻌـ َذا
َ
َ
ﱞ
ب
ِ ( َوأﱠن ﷲ َﺷِدﯾُد اْﻟَﻌَذا
“…though the wrongdoers will see, when

they sight the punishment, that power,
altogether, belongs to God, and that God is
severe in punishment…”[324]
Realizing this, we conclude that only He can fulfill
all our aforementioned requests. It is therefore
important to seek His assistance solely. In
saying ‘Innaka ‘alā kulli shay’in Qadīr’ we mean
’since You are All-Powerful, we ask all the
aforementioned needs from You.’
If we ponder over the Holy Qur’ān we find that
many of the verses are concluded with Names
of Almighty Allāh. Exegetes say that in order to
understand such verses properly, we should try
to reflect on these Divine Names, for they form
the reason behind the verses. For example in
verse 1 of chapter al-Fātir we read:

) ًض َﺟﺎِﻋِل اْﻟَﻣﻼَِﺋَﻛِﺔ ُرُﺳﻼ
ِ أَْﻟَﺣْﻣُد ِ ﱞ ِ َﻓــﺎِطِر اﻟﱠﺳٌﻣَوا
ِ ت َواﻷَْر
ْ
ْ
َ َأ ُوﻟِﻲ أَْﺟِﻧَﺣٍﺔ َﻣْﺛَﻧﻰ َوُﺛﻼ
ث َوُرَﺑﺎَع َﯾِزﯾُد ِﻓﻲ اﻟَﺧﻠِق َﻣﺎ َﯾَﺷﺎُء إِﱠن
َ
ﱞ
( ﷲ َﻋَﻠﻰ ُﻛﱢل َﺷْﻲٍء َﻗِدﯾٌر

“All praise belongs to God, originator of the
heavens and the earth, maker of the Angels
[His] messengers, possessing wings, two,
three or four [of them]. He adds to the
creation whatever He wishes. Indeed God
has power over all things.”[325]
Commenting on the last clause of this verse,
‘Allāmah Tabātabā’ī says:

ََوَﻗ ْوﻟُُﮫ ( إﱠن ﱞ
ﷲ َﻋَﻠﻰ ُﻛﱢل َﺷـ ْﻲٍء َﻗـِدﯾٌر ) َﺗْﻌﻠِْﯾٌل ﻟَِﺟِﻣْﯾِﻊ َﻣﺎ َﺗَﻘﱠدَﻣُﮫ
ِ
اَِو اْﻟُﺟْﻣَﻠِﺔ اﻷَِﺧﯾَرِة َواﻷَﱠوُل أَْظَﮭُر.
“The clause ‘Indeed God has power over all
things’ of the verse is a reason for all the
aforementioned [i.e. originating the Heavens
and the earth, making the angels…etc.] or a
reason for the last clause [i.e. He adds to the
creation whatever He wishes]. But the former is
more apparent [i.e. it is a reason for all the
aforementioned].”[326]

Likewise is the case with many of our
supplications[327], including the supplication
under discussion. If we look at the supplication
as a whole, we would realize that the last verse
is the reason behind all the aforementioned
verses. In other words:
Since only Allāh is the All-Powerful, only
He Can do whatever He Wants;
Therefore we seek all the aforementioned
requests from Him.
In the previous verses we came to realize that
God has a universal law: to get things done by
their causes. Hence we should also seek the
causes of what we aspire. However, we
emphasized that the Principal Cause is
Almighty Allāh alone. Therefore we should not
look at the agent of grace as an independent
provider. The only Independent Provider is Allāh.
To Him Alone belongs everything in all the
stages of its existence and subsistence.

Therefore, to rely on the causes stems from
ignorance and is a manifestation of practical
polytheism.

Was it was not for him I would have
perished?
There is an ignorant tendency among some
people when it comes to appreciating the help
they receive from their friends. A well-wisher
may support a person and his family, and
thereby emancipate him from many obstacles in
life. Then, having attained the state of affluence,
the person would say I thank Allāh first and then
so and so, for had it not been for his assistance I
would not have reached where I am. Such kind
of thinking in our traditions is termed as
practical polytheism. This is because the helper
is just an intermediary of grace (wāsitah) and
has no independence whatsoever, and thus
cannot be taken as a second independent
helper.

The great saint Ibn Fahd al-Hillī in his well-known
prayer manual ‘Uddat al-Dā’ī narrates the
following tradition:

 ( َوﻣـﺎ ُﯾـ ْؤِﻣُن:ﷲ َﺗَﻌـ ﺎﻟـﻰ
ِ ﷲ )ص( ِﻓْﻲ َﻗـ ْوِل ﱞ
ِ َﻋـ ْن أَِﺑﻲ َﻋْﺑــ ِد ﱞ
 َﻟ ْو: ُھَو َﻗ ْوُل اﻟﱠرُﺟِل: َﻗﺎَل،) أَْﻛَﺛُرُھْم ـِﺑ ﺎ ﱞ ِ إِﻻـﱠ َوُھْم ُﻣْﺷـ ِرُﻛوَن
َ َوَﻟ ْوﻻ،ت َﻛـ ذاَ َوَﻛـ َذا
ُ ﺻـ ْﺑ
ُ ﻻـَ ﻓُﻼـٌَن َﻟَﮭَﻠْﻛ
َ َ َوَﻟ ْوﻻـَ ﻓُﻼٌَن َﻟَﻣﺎ أ،ت
َ
َ
ﱞ
ْ
ً
ﱠ
َ
ـ
َ
َ
َ
 أﻻ ﺗَرى أﻧُﮫ ﻗْد َﺟَﻌَل ِ ِ ﺷ ِرْﯾﻛﺎ ِﻓْﻲ ُﻣﻠِﻛِﮫ.ﺿﺎَع ﻋَﯾﺎﻟِﻲ
َ ﻓُﻼٌَن َﻟ
َ
ٌ
َ
ْ
ْ
ُ
ُ
ُ
َ
َ
ُ َﯾْرُزﻗُُﮫ َوَﯾـ ْدَﻓُﻊ َﻋﻧُﮫ؟ ﻗﻠ
 َﻓَﯾﻘ ْوُل ﻟ ْوﻻـَ أﱠن ﷲ َﻣﱠن َﻋﻠﱠﻲ ﺑﻔﻼـٍَن:ت
ْ
ُ َﻟَﮭَﻠْﻛ.
س ِﺑٌﮭَذا َوَﻧْﺣِوِه
َ  ﻻَ َﺑﺄ، َﻧَﻌْم:ت؟ َﻗﺎَل
“Imām Abū ‘Abdillāh (al-Sādiq (as)) is reported
to have said about the verse (And most of them
do not believe in Allāh without associating
others (with Him)) (12:106)’ that it refers to when
a man says: ‘Was it not for so and so, I would
have perished, and was it not for so and so I
would not have got such and such a thing, and
was it not for so and so, my family would perish.
Don’t you see that he has made a partner for
Allāh in His Kingdom, who sustains him and
averts [evil from him]? [The narrator says:] I said:
‘What if he were to say if Allāh would not have

Blessed me with so and so I would have
perished. The Imām (as) said: Yes, there is no
problem in this and the like.”[328]
The above however should not lead one to
overlook the traditions of expressing gratitude
and thanks to whosoever has done good. Such
traditions emphasize the ‘nobility’ of the agent of
Allāh’s Grace. But gratitude should never be
mingled with polytheism and words of
ignorance. In fact the good doer is required to
express gratitude to Almighty Allāh for having
given him the succor (tawfīq) to do all the good,
and hence be availed with the Godly spirit.

The Imperfection of the Receptacle
Some times although the agent of grace is
infinitely able, but the receptacle of grace is
imperfect. Therefore, if the receptacle due to its
narrowness cannot attain more than its capacity,
the fault is not with the Provider of Grace, Who
i s al-Jawād, and always wishes to give more

and more. To explain this law, Almighty Allāh
cites a very beautiful a parable is Sūrat al-Ra’d:

) ( أَﻧَزَل ِﻣَن اﻟﱠﺳَﻣﺂِء َﻣﺎًء َﻓَﺳﺎَﻟْت أَ ْوِدَﯾٌﺔ ِﺑَﻘَدِرَھﺎ

“He sent down water from the sky, and the
channels flowed, each according to their
measure…”[329]
Hence, water is poured down in abundance, but
not all receptacles receive equally. Those
receptacles, which are narrow receive less,
whereas those with greater capacity receive
more. Therefore, it is not the fault of the provider,
but the recipient and receptacle.
If this law is correctly understood, we will be able
to realize the reason why many of the
aforementioned requests are not accomplished.
Consider the first two verses of this noble
supplication and apply the same law in the other
verses:
O Allāh: Instill happiness in the hearts of the

inhabitants of the grave.
We said that one of the means of instilling
happiness in the grave is seeking forgiveness
for the deceased:

ُ أَْﻟَﻣﱢﯾ...
ت َﻟَﯾْﻔَرُح ِﺑﺎﻟﱠﺗَرﱡﺣِم َﻋَﻠْﯾِﮫ َواﻹِْﺳِﺗْﻐـَﻔﺎِر

“Surely a dead person rejoices when he is pitied
upon and forgiveness is sought for him….”[330]
But such forgiveness can only benefit one who
has not extinguished the light of his innate nature
(al-fitrah) and has left this world in the state of
belief (īmān). For the kuffār (those disbelievers
who despite knowing the truth of Islam, rejected
the same) seeking forgiveness would not instill
any kind of happiness. Here the receptacle is
deficient and not Allāh’s Grace. The Holy Qur’ān
citing examples of such hard-hearted people
says:

) ُﺛﱠم َﻗَﺳْت ﻗُﻠُوُﺑُﻛْم ِﻣْن َﺑـْﻌ ِد ٌذﻟَِك َﻓِﮭَﻲ َﻛﺎْﻟِﺣَﺟﺎَرِة أَ ْو أََﺷـ ﱡد َﻗْﺳَوًة
(

“Then your hearts hardened after that, so
that they were like rocks, rather worse in
hardness…”[331]
And in verses 6-7 of chapter al-Baqarah
Almighty Allāh informs us about the disbelievers
that:

) َإِﱠن اﻟﱠِذﯾـَن َﻛَﻔُروا َﺳـ َواٌء َﻋَﻠْﯾِﮭـ ْم أَ أَﻧـَذْرَﺗُﮭْم أَْم َﻟـْم ُﺗﻧـِذْرُھْم ﻻ
ُ
ﺻﺎِرِھْم
َ  َﺧَﺗَم ﱞﷲ َﻋَﻠﻰ ﻗُﻠُوِﺑِﮭْم َوَﻋَﻠﻰ َﺳـ ْﻣِﻌِﮭْم َوَﻋَﻠﻰ أَْﺑ.ُﯾ ْؤِﻣُﻧوَن
ٌ ( ِﻏَﺷﺎَوةٌ َوَﻟُﮭْم َﻋَذا
ب َﻋِظﯾٌم
“As for the disbelievers, it is the same to
them whether you warn them or do not
warn them, they will not believe. Allāh has
set a seal on their hearts and their hearing,
and there is a blindfold on their sight, and
there is a great punishment for them.”
It should be noted that these disbelievers
earned the causes that lead to the sealing of the
hearts themselves. One should therefore not
make an error and conceive that Allāh (swt)

forcefully sealed their hearts and they had no
volition to select a better path. However eagerly
were we to aspire for the salvation of such
people, there is no room for change, because
the receptacle is deficient.
Perhaps the following verse draws our attention
to the same situation:

) اـْﺳ َﺗْﻐِﻔْر َﻟُﮭْم أَ ْو ﻻَ َﺗـْﺳ َﺗْﻐِﻔْر َﻟُﮭْم إِْن َﺗـْﺳ َﺗْﻐِﻔْر َﻟُﮭْم َﺳْﺑِﻌﯾَن َﻣﱠرًة
ُﷲ َﻟُﮭـم ٌذﻟ ك ﺑ ﺄ َﱠﻧُﮭم َﻛَﻔُروا ﺑ ﺎ ﱞ ورُﺳـ وﻟﮫ و ﱞ
ُ
َﷲ ﻻ
َ ِ ِ َ َ ِ ِـ
ْ َﻓَﻠـْن َﯾْﻐِﻔَر ﱞ ْ ِــ َ ـِ ـ
( َﯾْﮭِدي اْﻟَﻘ ْوَم اْﻟَﻔﺎِﺳِﻘﯾَن
“Whether you plead forgiveness for them or
do not plead forgiveness for them, even if
you plead forgiveness for them seventy
times, God shall never forgive them
because they defied God and His Apostle;
and God does not guide the transgressing
lot.”[332]

O Allāh Enrich Every Poor Person

Those poor people who continue doing acts that
hinder their sustenance, should never dream to
be rich. Negative poverty both in the material as
well as spiritual sense is a deficiency that
comes about due to the receptacle of
sustenance. Persistence in extravagant
spending, indiscipline, etc. are a practical
expression of saying ‘I do not want to be selfsufficient. Therefore the individual as well as the
society in order to attain affluence should
eradicate the impediment hampering their
receptacle of grace.
In short, not getting our needs, even if they serve
as means for our spiritual upliftment, is due to
the impediments that we create and bring about.

Notes:
[322] This should not be mistaken to mean that

He is unable to do what is not according to His
Wisdom. Rather whatever He does is always
wise.

[323] It is reported in al-Kāfī that Imām al-Bāqir A

ould recite the following whenever he left his
house: Bismillāhi kharajtu wa ‘ala Allāhī

tawakkaltu lā hawlā wa lā quwwata illā billāh [In
the Name of Allāh I leave and on Allāh do I trust,
and there is no strength or power save by Allāh
[al-Kāfī, v. 2, pg. 543].
[324] Holy Qur’ān, 2:165
[325]Ibid., 35:1
[326]al-Mīzān, v. 17, pg. 7
[327] Refer to the supplications of Sahīfat alSajjādiyyah and you will notice that Imām alSajjād (‘a) concludes a number of his
supplications with the Sublime Names of
Almighty Allāh. (Author.)
[328]‘Uddat al-Dā’ī, pg. 99
[329] Holy Qur’ān, 13:17
[330]al-Mahajjat al-Baydā’, v. 8. pg. 292
[331] Holy Qur’ān, 2:74
[332] Holy Qur’ān, 9:80
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