Chapter 6: Life of Imam ‘Al ibnul Husain Zainul
‘Abidin (a.s.) — The Sixth Infallible






1. Relating to the felicitous birth of Imam Zainul
"Abidin (a.s.), his name, title, agnomen and regarding
his mother

It should be noted that there is vast difference in the date of his (a.s.)’s birth,
perhaps the most accurate among opinions is the middle of the month of
Jamadiyul U3, thirty sixth Hijrah, or fifth (Jamadiyul Ula) thirty seventh Hijrah.
His mother was the honourable lady Shahr Band, the daughter of Yazdegard
bin Shahriyar bin Parwiz bin Hurmiz bin Antshirwan, the Persian king. Some
record her name as Shahe Zanan instead of Shahr Band. Thus, our master Hurr
al * Ameli states in his poetical composition, “And his mother was a lady of lofty
character and grandeur; She was a Mistress of the women-folk daughter of
Yazdegard, who was the son of Shahryar the son of Kisra; the possessor of
sovereignity and was not afraid of being defeated”.

“Allamah (Muhammad Bagir) al Majlisi writes in his Jila’'ul “Uyin that Ibn
Babawayh (al Qummi) quotes through his reliable chain of transmitters from
Imam “Ali al Ridha (a.s.) that when *Abdullah bin * Amir conquered Khurasan,
he arrested two daughters of Yazdegard, the Persian king, and sent them to
“Uthman (bin " Affan). One of them was given (in marriage) to Imam al Hasan
(a.s.) and another to Imam al Husain (a.s.). The one who was married to Imam
al Husain (a.s.), bore him Imam Zainul *Abidin (a.s.) and passed away during
his birth. The other girl (married to Imam al Hasan) also passed away on the
birth of the first child. A slave girl of Imam al Husain (a.s.) brought him (Imam
Zainul " Abidin) up and he addressed her as his mother. When Imam al Husain
(a.s.) was Martyred, Imam Zainul ‘Abidin (a.s.) married her to one of his
Shi* ah. Due to this, it gained renown that Imam Zainul " Abidin (a.s.) married
his mother to one of his Shi" ah.

" Allamah (Muhammad Bagqir) al Majlisi says that this statement contradicts (the
other reports) while what is quoted in the section dealing with the children of
Imam al Husain (a.s.), is that Shahr Banu was brought in during the rule of
“Umar Ibnul Khattab (and not “Uthman), perhaps one of the narrators might
have committed error. While this narrative is more renowned and correct. In
this matter Qutubuddin al Rawandi relates through his reliable chain of
transmitters from Imam Muhammad al Baqir (a.s.), that when the daughter of
Yazdegerd bin Shahriyar, the last Persian king, was brought to “Umar, she was



entered into Madinah. All the girls of Madinah came out to have a glimpse of
her beauty, while the Masjid glowed with the light of her countenance. When
“Umar desired to have a look at her face, she refused saying, “"May the days
of Hurmiz turn black if you extend your hand towards his daughter”. Hearing
this “Umar said, “This daughter of a magian abuses me"? He desired to harm
her when Amirul Mu’minin (a.s.) said, "How can you say it is abuse when you
cannot understand her statement (in Persian)”? Then “Umar issued orders to
announce among people for selling her. Again Amirul Mu’'minin (a.s.) said, "It
is not permissible to sell the daughters of kings, although they may be
disbelievers. Rather give her the option to choose anyone among the Muslims
(for marriage), then marry her to him and allot her a dower (Mahr) from the
public treasury”. Hearing this, “Umar agreed to do so and told her, “Select
anyone from among those present”. The felicitous woman proceeded further
and placed her hand upon the shoulder of Imam al Husain (a.s.).

Then Amirul Mu‘minin (a.s.) asked her in the Persian language, “"What is your
name”? She replied that it was Jahan Shah. Imam (a.s.) said, “Rather you are
Shahr Banu”. She replied that it was the name of her sister and Imam (a.s.)
replied to her in Persian, “You have spoken the truth”. Then he (a.s.) turned
to Imam al Husain (a.s.) and said, "Take good care of her and favour her, since
she shall bear you a son, who shall be the best one among the dwellers of the
earth after you. She is the mother of the Vicegerents among my chaste
progeny”. Thus she bore him (a.s.) Imam Zainul *Abidin (a.s.).

It is also related that before the Muslim army attacked them, Shahr Banu saw
the Messenger of Allah (s.a.w.a.) in a dream, who entered her house, along
with Imam al Husain (a.s.). He (s.a.w.a.) proposed her hand for Imam (a.s.)
and married her to him. She relates that when it dawned, his love prevailed in
my heart and I constantly remained engrossed in his remembrance. When I
went to sleep the next night, Fatemah al Zahra’ (s.a.) came up to me and
presented Islam to me. I accepted Islam at her blessed hands and she (s.a.)
told me, “Very soon the Muslim army shall gain control upon your father and
arrest you. Then you shall soon reach my son Husain (a.s.). None should lay
their hands upon you until you reach my son”. Allah (s.w.t.) protected me,
while none could extend their hands towards me until they brought me to
Madinah. When my sight fell upon Imam al Husain (a.s.), I recognized him to
be the one who had come into my dream, along with the Messenger of Allah
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(s.a.w.a.). He (s.a.w.a.) married me to him, therefore I chose him.

Shaikh al Mufid says that Amirul Mu'minin (a.s.) appointed Hurayth bin Jabir
as a governor upon one of the eastern towns. He dispatched two daughters of
Yazdegerd to his (a.s.)’s presence. Imam (a.s.) married one of them, named
Shahe Zanan, to Imam al Husain (a.s.) and she bore him Imam Zainul " Abidin
(a.s.); while the second one was married to Muhammad bin Abu Bakr, while
she bore him Qasim, the maternal grandfather of Imam Ja far al Sadiq (a.s.).
Thus Qasim (bin Muhammad bin Abu Bakr) was the maternal cousin of Imam
Zainul " Abidin (a.s.).

It should be noted that the most renown agnomens (Kuniyyah) of Imam Zainul
*Abidin (a.s.) are Abul Hasan and Abl Muhammad; while his titles are Zainul
* Abidin (Embellishment of the worshippers),! Sayyidul Sajidin (Master of the
prostrators), Sayyidul ‘Abidin (Master of the worshippers), Al Zaki (the
virtuous), Al Amin (the Trusty), Al Sajjad (the one who prostrates abundantly)
and Dul Thafinat (the possessor of calluses).

According to Imam Ja " far al Sadiq (a.s.), his ring was engraved with the words,
“All praise be to Allah, the Most High”. While according to Imam Muhammad
al Bagir (a.s.), “All honour is for Allah”. Imam Musa al Kazim (a.s.) relates that
these words were engraved upon his ring, “The killer of Husain bin "All is
disgraced and abjected”.

Ibn Babawayh relates from Imam Muhammad al Bagir (a.s.) that he said that
my father "All ibnul Husain (a.s.) never remembered a blessing from Allah
(s.w.t.), except that he prostrated in thanksgiving for that blessing. He (a.s.)
never recited a sentence in the Qur'an in which prostration was mentioned,
except that he prostrated. Whenever Allah (s.w.t.) warded off from him any
evil that he feared, or averted from him guile of the guileful one, he performed
the prostration. Whenever he completed performing his obligatory Prayers, he
fell into prostration. Whenever he received a good fortune of reconciling among

! It is related in Shi” ah and Ahlul Sunnah books that the biographers unanimously acknowledge
that every day and night Imam (a.s.) recited a thousand units (Rak"ah) of Prayers until he
passed away. He was bestowed the title of Zainul " Abidin due to his abundant worship and its
good performance. (Shaikh al Kulayni, “Al Kafi fi " Ilmul Din”; Muhammad al Sabban, “Is" aful
Ragibin”; Ibn Hajar al " Asqalani, “Tahdibul Tahdib”; Shaikh *Abdullah al Shabrawi al Shafe’1,
“Al Ittihaf bi Hubbil Ashraf”; etc.) (translator)



two people, he performed prostration in thanksgiving. There were marks of
prostration upon all the parts of its places and therefore he was addressed as
Al Sajjad (the one who prostrates abundantly).

It is related from Imam Muhammad al Bagir (a.s.) that he said that there were
visible marks and calluses upon the five spots of prostration of my father (a.s.),
that had to be scrapped off twice each year. Therefore he (a.s.) was called Dul
Thafinat (the possessor of calluses).

We (the author) say that Thafinah is the singular of Thafinatul Ba ir (calluses
of the camel), that refers to the part of the camel that touch the ground, such
as its knees etc., and becomes worn out and hard and develops calluses.
Therefore one can conclude that the Imam (a.s.)’s blessed forehead, his palms
and his knees had developed calluses, similar to those of the camel, due to
abundant prostrations, and they had to be scrapped off twice every year and
they reappeared once again.

It is also related that whenever Al Zuhri related Hadith from (Imam) " Al ibnul
Husain (a.s.), he would say, “Related to me Zainul *Abidin "Ali ibnul Husain
(a.s.)”. Thus, Sufyan bin "~ Uyaynah asked him, “Why do you address him as
Zainul “Abidin (Embellishment of the worshippers)”? Al Zuhri replied that I
heard from Sa " 1d bin Musayyab, who related from (" Abdullah) Ibn " Abbas that
the Messenger of Allah (s.a.w.a.) said, “A caller shall call out on the day of
Qiyamah: Where is Zainul *Abidin ? It is as if I see my son Ali bin al Husain
bin " Ali bin Abi Talib breaking the ranks of the people in Qiyamah and coming
forward”.

It is quoted in Kashful Gummah (of Shaikh * Al bin *Isa al Irbili) that the reason
for his title Zainul * Abidin is that one night he (a.s.) was standing in the Prayer-
Niche engrossed in nightly Prayers. Suddenly shaytan appeared in a garb of a
large python to distract him from his worship; however Imam (a.s.) did not
pay attention to him. Then he proceeded further and started to bite the thumb
of his leg and hurt him, yet Imam (a.s.) did not break his Prayers. When he
(a.s.) concluded his Prayers and Allah (s.w.t.) revealed to him that it was
shaytan, he (a.s.) reviled and struck at him, saying, “Fie upon you O accursed
one”! Hearing this, he departed away from him and Imam (a.s.) once again
arose for worship. Then a voice was heard from an invisible, calling out to him
thrice, “You are the Embellishment of the worshippers (Zainul *Abidin)”.
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Therefore this title gained renown among men.



2. An account of his (a.s.)’s honourable character

There are some reports regarding his honourable character. As regards
suppression of anger:

First, Shaikh al Mufid and others relate that once a relative of Imam Zainul
* Abidin (a.s.) came to him and started to abuse and malign him, but Imam
(a.s.) did not reply to him. When that man left, Imam (a.s.) turned to those
seated with him and said, “You heard whatever the man said. Now I befriend
that you all should accompany me so we may go to him and you may hear my
reply to his abuse”. They replied, “We shall accompany you and we befriend
that you should reply to him”. Thus, Imam (a.s.) wore his shoes and left while
reciting the verse, "And who restrain (their) anger, and forgive (the
faults of men); and Allah loves those who do good (to others).”! The
narrator says that when Imam (a.s.) recited this verse (Ayah), we understood
that he would not speak evil to him. He (a.s.) came to his house and called out
saying, “Tell him that "All ibnul Husain has come”. When the man heard that
Imam (a.s.) had arrived, he stepped out of his house prepared to face evil. He
had no doubt that he had come to seek revenge for his audacity. When Imam
(a.s.)’s sight fell upon him, he said, “O brother ! You came to me and addressed
me with such and such words. Then if whatever you said is found in me, I seek
forgiveness from Allah (s.w.t.) for it. But if whatever you said is not found in
me, may Allah (s.w.t.) forgive you”. When the man heard these words, he
kissed him in between his eyes and said, “Whatever I said is certainly not
present in you, rather I am more rightful for it”. The narrator says that the man
was Hasan bin Al Hasan.

Second, the author of Kashful Gummah (Shaikh *Ali bin “Isa al Irbili) relates
that once Imam (a.s.) stepped out of the Masjid when a man met him and
abused and spoke ill of him. Imam (a.s.)’s slaves proceeded further to beat
him, but he said, “Leave him”. Then he (a.s.) turned to the man and said,
“Whatever is concealed from you regarding our excellence are far more than
what you know or speak”. Then again he (a.s.) said, “Do you desire something
that we may help you out in fulfilling it”? Hearing this, the man was abashed.
Imam (a.s.) had worn a chequered black cloak upon his shoulder. He (a.s.)
threw it towards him and ordered a thousand dirham to be handed over to

1 Holy Quran, Surat Al “Imran: 134
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him. From that day onwards, whenever the man saw Imam (a.s.), he would
say, "I bear witness that you are (certainly) from the progeny of the Messenger
of Allah (s.a.w.a.)”.

Third, it is related that once a group of people were guests at the house of
Imam (a.s.). One of his servants rushed and brought out Kebabs, along with
its skewers from the oven, to him. The skewer fell down from his hands, landed
upon the head of Imam (a.s.)’s child, who was sitting under the ladder, and
killed him. Seeing this, the slave was scared and uneasy, when Imam (a.s.)
told him, “You are free in the way of Allah (s.w.t.) ! You did not commit this
act purposely”. Then he (a.s.) ordered the child to the prepared and buried
him.

Fourth, it is related in authentic books that once Imam (a.s.) called out twice
to his slave, but he did not reply. When he replied to him (a.s.) for the third
time, Imam (a.s.) asked him, *O my son ! Did you not hear my voice”? He
replied that he had heard him. Imam (a.s.) again asked him, “Then why did
you not respond to my call”? The slave replied, “"Since I was safe from you
(your harm)”. Hearing this, Imam (a.s.) said, “Praise be to Allah (s.w.t.) Who
has made my slave safe of me (my harm)”.

Fifth, it is related that every month Imam (a.s.) would gather his maids and
tell them, "I have turned old and do not possess the strength to fulfil the needs
of women. Whoever among you wishes, I could marry them to someone, or
sell them or even emancipate them”. If anyone among them would say that
she did not wish anything, he (a.s.) would utter thrice, O Allah (s.w.t.) ! You
be witness”! And if anyone among them remained silent (and did not reply),
he (a.s.) would tell his wives to ask her what she wanted and he (a.s.) would
fulfil her desire.

Sixth, Shaikh al Sadiq relates from Imam Ja’far al Sadiq (a.s.) that Imam
Zainul *Abidin (a.s.) would never undertake a journey, except with a group
who did not recognize him. He (a.s.) would also make a stipulation that
whatever the fellow-travellers needed on the way, he (a.s.) would fulfil it. It so
happened that once he undertook a journey with a group, when a person
among them recognized him and told his companions, “Do you know this
person who travels with us”? They replied in the negative and the man said,
“This eminent personality is none other than " Ali ibnul Husain (a.s.)”. As soon



as the fellow travellers heard this, they sprung up from their places and rushed
to him. They kissed his hands and feet, saying, “O son of the Messenger of
Allah (s.a.w.a.) ! Do you intend to burn us in the fire of hell ? If we had
ignorantly hurt you with our hands or tongues, would we not face eternal
perdition ? They why did you do so”? Imam (a.s.) replied, “If I travelled with a
group who recognized me, they would treat me with fairness and mercy, more
than what I was liable, for the sake of the pleasure of the Messenger of Allah
(s.a.w.a.). I feared lest you too would fair similarly with me, therefore I
befriended to conceal my affair”.

Seventh, it is related from Imam Ja far al Sadiq (a.s.) that there was a
vagabond in Madinah who made people laugh through fun and jesting. One
day he said, “This man, and he meant "Ali ibnul Husain (a.s.) has distressed
and disabled me, I can never ever make him laugh”. Once he saw Imam (a.s.)
passing by, while two of his slaves followed him. Seeing him, the vagabond
proceeded further and snatched away his cloak from his shoulders jokingly and
left, but Imam (a.s.) did not pay any attention to him. Someone followed him,
brought the cloak and placed it back upon his sacred shoulders. Imam (a.s.)
asked who the man was and they replied, “"A vagabond, who makes the
inhabitants of Madinah laugh through his actions and behaviour”. Hearing this,
Imam (a.s.) said, “Tell him that certainly there is a day near Allah (s.w.t.) in
which the futile shall be at loss”.!

Eighth, Shaikh al Sadtqg quotes in his Al Khisal from Imam Muhammad al Baqir
(a.s.) that my father " Ali ibnul Husain (a.s.) recited a thousand units (Rak " ah)
of Prayers every day and night, similar to Amirul Mu’minin (a.s.). My father
possessed five hundred palm-trees and he would recite two units (Rak" ah) of
Prayers below each of them. Whenever he stood up for Prayers, the colour of
his countenance would change, while his state would resemble a degraded
slave in front of the mighty king. His limbs would tremble due to fear of Allah
(s.w.t.). And his Prayer would be a farewell Prayer, presuming that it was his
last Prayer and would not get another opportunity to offer it.

One day Imam (a.s.) was standing in Prayer when his cloak slipped off from

1 Refer to the Qur'anic Verse, “And Allah’s is the kingdom of the heavens and the earth;
and on the day when the hour (of reckoning) shall be established, on that day shall
lose the futile”. (Holy Qur'an, Suratul Jathiyyah: 27) (translator)
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one of his shoulders, however he did not pay any heed. When he (a.s.)
completed his Prayers, one of his companions asked him the reason for his
heedlessness and he replied, "Woe be to you ! Do you know in Whose presence
I stood ? Verily the Prayers of a slave are not accepted from him, except when
his heart accompanies him (in it)”. Hearing this, the man cried out, “We have
perished”. He meant to say that they recited Prayers that were not
accompanied by the heart. Imam (a.s.) said, “It is not so. Allah (s.w.t.) shall
compensate the loss of these Prayers through the supererogatory (Nafilah)
ones (for you)”.

It was a practice of Imam (a.s.) that in the darkness of night, he would carry
a sack upon his back, containing bags of dirham and dinar, and take them to
the houses of the destitute. Often he would carry food-stuff and fuel upon his
back and take them to the houses of the needy ones, while they never knew
who the distributor was. This continued until the day he (a.s.) passed away
and the gifts and favours stopped, only then they realized that he was none
other than Imam Zainul *Abidin (a.s.). After his Martyrdom, when the dress
was removed from his sacred body and it was placed upon the plank to bathe,
calluses, similar to the knees of camels, were visible upon his back due to
carrying loads of foodstuffs for the destitute, widows and orphans.

One day he (a.s.) came out of his house, when a destitute clung to his fur cloak
that fell off his shoulders, but Imam (a.s.) did not pay any heed to him and
proceeded further. It was his (a.s.)’s practice that he would buy a fur dress for
him during the winter, and when summer would come forth, he would sell it
and distribute its cost as alms.

Once on the day of 'Arafah (ninth of Dilhijjah), Imam (a.s.) saw a group
begging from other people. He addressed them saying, “"Woe be upon you !
You ask from someone, other than Allah (s.w.t.), on a day when His (s.w.t.)’s
vast blessings descend upon men to such an extent, that if Allah (s.w.t.) is
beseeched for the welfare of the children in their mother's wombs, then
certainly it is expected that it will be accepted (by Allah)”.

Among his honourable character is that Imam (a.s.) never ate food along with
his mother. He (a.s.) was questioned, “You have gained precedence upon all
with regards to goodness with parents and consideration of relations, then why
do you not eat food along with your mother”? He (a.s.) replied, "I do not



befriend to extend my hands towards that morsel of food that my mother
intends to eat”.!

Once a man told him (a.s.), "O son of the Messenger of Allah (s.a.w.a.) ! I
befriend you for the sake of Allah (s.w.t.)”. Hearing this, Imam (a.s.) said, O
Allah (s.w.t.) ! I seek Your refuge from that people may befriend me for Your
sake, but You may consider me Your enemy”!

Imam (a.s.) possessed a Camel on which he performed the Hajj Pilgrimage
twenty times, but not once did he strike at it with his whip. When it passed
away, Imam (a.s.) ordered it to be buried beneath the earth so that the beasts
may not devour its flesh.

Once, one of his (a.s.)’s slave girl was questioned, “Relate to us regarding your
Master”. She asked, “Should we narrate in detail or brief”? They replied in brief
and she said, I never laid food for him during the day, since he was always in
the state of fasting; and I never spread bed for him during the night, since he
remained vigil at night for Allah (s.w.t.)".

One day Imam (a.s.) passed by a group of people who were backbiting him.
Imam (a.s.) stood near them and said, “If you spoke the truth regarding the
shortcomings you attribute to me, may Allah (s.w.t.) forgive me; and if you
spoke a lie, may Allah (s.w.t.) forgive you”.

Whenever a seeker of knowledge would come to his presence, he (a.s.) would
say, “Welcome to the one regarding whom the Messenger of Allah (s.a.w.a.)
bequeathed”. Then he (a.s.) would say, “Certainly when a seeker of knowledge
steps out of his house and does not place his feet upon any dry or wet place
upon the earth, except that the seven earths recite glorification (of Allah) for
his sake”.

Imam (a.s.) had taken upon himself sponsorship of a hundred destitute families
of Madinah. He befriended to invite for food the orphans, blind, disabled,
paralytic and destitute people, who could not gain sustenance for themselves,
and would personally serve them. And if anyone among them possessed

! As is already mentioned above that Imam (a.s.)’s mother Shahr Banu had passed away in
child-birth, while he was brought up by a slave girl of Imam al Husain (a.s.). And although she
was not his (a.s.)’s real mother, his extraordinary respect towards her is noteworthy and also
evidences the eminent status of a mother. (translator)
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children, he would dispatch food for them too. He did not eat anything, except
after he had given its similarity as alms.

Every year, seven calluses would fall off from the places of prostration (Sajdah)
due to abundance of Prayers and prostration. They would be gathered
together, and when he (a.s.) passed away, they were buried along with him.

Indeed he wept upon his father (a.s.) for twenty years, while no food was
placed in front of him, except that he wept (in his remembrance). Once one of
his slaves told him, “It is time that your grief ended and your weeping
lessened”. Hearing this, he (a.s.) said, “Woe be to you ! Indeed, Ya qib bin
Ishaq bin Ibrahim (a.s.) was a Prophet and son of a Prophet. He had twelve
sons, while Allah (s.w.t.) concealed one of them from him. His hair turned
white, his back bent due to grief and his eyesight went away due to (constant)
weeping, although his son was very much alive in this world. However, I saw
my father, my brother and seventeen (men) among my family, killed. Then
how could my grief end and my weeping lessen”?

Nineth, it is related that when the darkness of night prevailed and eyes fell
asleep, Imam (a.s.) would arise in his house and gather the surplus food of his
family. He (a.s.) would place them in a sack, carry it upon his back and turn
towards the houses of the destitute of Madinah and distribute to them in a
manner that his face would be concealed. It would often happen that the
destitute people would be standing at the door of their houses, waiting his
auspicious arrival. When their sight would fall upon him (a.s.), they would
inform one another saying, “The bearer of the sack has arrived”!

Tenth, it is related from Al Da’wat of Qutubuddin al Rawandi from Imam
Muhammad al Bagir (a.s.), who said that my father " Ali ibnul Husain (a.s.) told
me that once I was inflicted with severe iliness. My father (Imam al Husain)
asked me, “What do you desire”? I replied saying, "I desire to be such that I
do not choose anything except what Allah (s.w.t.) has chosen and destined for
me”. Hearing this, he (a.s.) told me, "Bravo ! You have become similar to
Ibrahim al Khalil (a.s.) when Jibra’ll asked him if he desired anything. He replied
that he did not propose to his Lord, rather, Allah is (quite) sufficient for me
and the Most Excellent Protector is He".!

1 The people of Nimrlid (Namrid) resolved to burn Nabi Ibrahim (a.s.) in the fire because of his



Eleventh, Ibn Athir al Jazari writes in his Al Kamil fil Tarikh that when the people
of Madinah broke the allegiance (Bay " ah) of Yazid, and expelled the governor
of Yazid and the Bani Umayyah from Madinah, Marwan ibnul Hakam went to
" Abdullah bin “Umar (Ibnul Khattab) and requested him to keep his family and
children near him so that they may remain safe from the harm of the people
of Madinah, but he did not agree. Then Marwan came to Imam Zainul " Abidin
and requested him to enter his family in his house so that they may remain
safe and secure under his merciful shadow. Imam (a.s.) agreed to do so and
thus Marwan sent his wife *A’ishah bint *Uthman (bin "Affan) along with his
family to Imam (a.s.). Imam (a.s.) in turn sent them to Yanbu", along with his

belief in the Unity (Tawhid) of Allah (s.w.t.), his worship to Him (s.w.t.) Alone and his breaking
of their idols. They started to gather fuel and believed that their sick ones would gain cure if
they gathered fuel for burning him. People were invited from all around to have a spectacle
and they brought along tons of fuel with them. A great number of wood and fuel was gathered
until a large hill was formed and a wall was constructed around it. A platform of high altitude
was erected for Nimrtid to have a spectacle. However the people of Nimrud encountered a
problem. They could not enter Ibrahim (a.s.) into the fire as none could even go near the
blazing fire, that was quite huge. Therefore they decided to build a large catapult, place
Ibrahim into it and throw him into the blazing fire. Seeing this, all the creation of Allah (s.w.t.)
were agitated and complained in His Audience to save Ibrahim (a.s.) from this tragedy. Even
Jibra'll requested Allah (s.w.t.), saying, “There is none upon the earth who worships You except
Ibrahim. Now they throw him into the blazing fire”. Allah (s.w.t.) replied to him, "Remain calm.
A slave similar to you fears passing away of time, while I am able to help him whenever 1
desire (without any constraints of time). And if he invokes Me, I shall certainly respond to
him”. Jibra’ll then descended to Ibrahim (a.s.) and asked, “O Ibrahim ! Do you desire anything
that I may fulfil”? Ibrahim (a.s.) replied, "I do not desire anything from you. However Allah
(s.w.t.) is sufficient and guardian for me”. Ibrahim remained resolute and steadfast, not
displaying any defeat on his face, rather with a joyous attitude, he appealed in the Audience
of Allah (s.w.t.), saying, “O the Greatest Allah ! O the One Who is Alone, Unique and Self-
sufficient. You neither are a father for someone, nor a son. You do not possess any peer or
assistant. Then assist me from the fire through Your Grace and Mercy”. (Shaikh al Sadug, “Al
Khisal”, " Ilalul Shara®e", “"Uytn Akhbarul Ridha (a.s.)”) Imam Ja'far al Sadiq (a.s.) says
that when Ibrahim was thrown into the fire, he said, "O Allah (s.w.t.) ! By the right of
Muhammad (s.a.w.a.) and his Progeny (a.s.). I request in Your Audience to save me from this
fire”. Therefore Allah (s.w.t.) made the fire cool and pleasant for him. (Muhammad Bagir al
Maijlisi, “Biharul Anwar") The flames of fire were reaching the skies from all sides, people were
laughing and Ibrahim was flung into the fire by the catapult. However, Allah (s.w.t.) was in
Ibrahim (a.s.)’s remembrance and He (s.w.t.) revealed to the fire, saying, “Said We: O fire
! Be you cold and a safety unto Ibrahim”. (Holy Quran, Suratul Anbiya’: 69) (translator)
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own family to protect them. While according to another report, he (a.s.) sent
them to Ta'if along with his son “Abdullah (al Bahir).

Twelfth, according to Rabi ul Abrar of Al Zamakhshari when Yazid bin
“Mu awiyah dispatched Muslim bin “Ugbah to Madinah to kill and murder its
inhabitants, Imam (a.s.) took sponsorship of four hundred women, who
possessed abundant children, along with their children and family. He (a.s.)
included them among his own family and gave them food, drink and
sustenance until the army of Ibn “Ugbah left Madinah. One of them said, "By
Allah (s.w.t.) ! I did not spend my days in such joy and ease even near my
parents, as I did under the merciful shadow of this honourable one”.



3. Relating to his (a.s.)’s worship

Without doubt, abundant worship of Imam Zainul * Abidin (a.s.) is such renown
that it does not require clarification. He was the greatest worshiper in his age,
while we have quoted some of them in the chapter dealing with his titles. It is
enough to quote here that none among the men had the strength to follow the
example (of worship) of Amirul Mu’minin (a.s.) (except him), since he (a.s.)
would recite a thousand units (Rak" ah) of Prayers every day and night. When
the time of Prayers would come forth, his body would tremble and his colour
would turn pale (in fear of Allah). He (a.s.) would be similar to a branch of a
tree when he stood for Prayers, and there would be no movement in his body,
except when moved by the wind. Whenever he (a.s.) reached the words,
“Malike Yawmil Din (Master of the day of judgement)”, while reciting Suratul
Hamd, he would repeat it to such that extent that it was near his life would
depart from him. When he (a.s.) went into prostration, he (a.s.) never lifted
his head up, except being soaked with his sweat. He (a.s.) would spend the
nights in worship until the day and would fast during the days. He (a.s.) would
recite such abundant Prayers at night, that he would turn weary to such an
extent that he would not have the strength to walk and reach his bed. Thus he
would crawl, similar to a child, and reach himself to his bed. When the month
of Ramadhan would approach, he would not speak except in supplications
(Du" &"), glorification (of Allah) and seeking pardon (from Him). He possessed
a bag containing the soil of the sacred tomb of Imam al Husain (a.s.), whenever
he intended to perform prostration (Sajdah), he would do so upon it.

It is related in the book " Aynul Hayat (of Muhammad Bagqir al Majlisi) that the
author (Abl Nu'aym al Isfahani) of Hilyatul Awliya’ states that when Imam
Zainul ‘Abidin (a.s.) would complete performing ablutions (Wudhia') and
desire to perform Prayers, his body would tremble and his limbs would shiver.
When questioned about this, he (a.s.) would reply, *“Woe be upon you ! Do you
not know in the presence of which Lord (s.w.t.) I stand, and I intend to
supplicate to which Eminent Positioned One”? He would be in a similar state
while performing ablutions (Wudhi).

It is related that one day Fatemah bint Amirul Mu'minin called Jabir bin
" Abdullah al Ansari and told him, “You are among the eminent companions of
the Messenger of Allah (s.a.w.a.), while we, the Ahlulbait, possess abundant
rights upon you. "All ibnul Husain (a.s.) is the remainder among the Ahlalbait
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of the Prophet hood. He maltreats himself in abundant worship of Allah (s.w.t.).
His forehead, palms and knees have developed calluses and are wounded due
to excessive worship, while his physique has leaned and declined. Then go and
request him, perhaps he might reduce (his worship)”. When Jabir came to his
(a.s.)’s presence, he saw him sitting in the Prayer-Niche, while Prayers had
exhausted and leaned his sacred body. When Imam (a.s.)’s sight fell upon
Jabir, he respected him, made his sit beside him and asked his state in a very
feeble voice. Jabir replied, “O son of the Messenger of Allah (s.a.w.a.) ! Allah
(s.w.t.) has created Paradise for you and your friends, and prepared hell for
your enemies and opponents. Then why do you exert yourself to such an
extent”? Imam (a.s.) replied, "O companion of the Messenger of Allah
(s.a.w.a.) ! The Messenger of Allah (s.a.w.a.) never abandoned exertion and
difficulty in Prayers, may my parents be ransom upon him (s.a.w.a.), until his
thighs puffed up and his feet swell, in spite of possessing greatness in the eyes
of Allah (s.w.t.) and His promise that He would forgive all his past and future
mistakes. His (s.a.w.a.)’s companions told him why he exerted himself to such
an extent since Allah (s.w.t.) would not write down any shortcomings for him,
he replied saying that, should I not be a thanksgiving slave of Allah (s.w.t.)
and forsake thanking his bounties”? Jabir replied, O son of the Messenger of
Allah (s.a.w.a.) ! Then (at least) pity the Muslims, since Allah (s.w.t.) wards off
tribulations from the Muslims, safeguards the heavens (to remain intact and
not fall upon the earth) and does not sent His punishment upon the people,
and all this due to your auspiciousness”. Hearing this, Imam (a.s.) replied, “O
Jabir ! T shall remain steadfast upon the path of my forefathers (a.s.) until I
meet them (after my death)”.

Imam Ja far al Sadiq (a.s.) relates that my father (Imam Muhammad al Baqir)
informed me that one day I went to the presence of my father " All ibnul Husain
(a.s.) and saw that abundant worship had a great effect upon him. His
countenance had turned pale due to remaining awake, his eyes had wounded
due to excessive weeping, his sacred forehead had developed calluses due to
constant prostrations (Sajdah) and his legs had swollen due to constant
standing in Prayers. When I saw his state, I could not control myself and wept
abundantly. He (a.s.) was reflecting (upon Allah) and after sometime turned to
me and said, “"Bring me the book that contains description regarding the
worship of Amirul Mu’minin (a.s.)”. I brought it for him and he read out some



parts from it, placed it upon the earth and told me, "Who possesses the
strength to perform worship similar to " Ali bin Abi Talib (a.s.)"”?

Shaikh al Kulayni relates from Imam Ja far al Sadig (a.s.) that when Imam
Zainul *Abidin (a.s.) stood up for Prayers, his colour would turn pale. And when
he went into prostration (Sajdah), he would not lift his head until sweat would
flow out from him.

Imam Muhammad al Baqir (a.s.) relates that my father " Ali ibnul Husain (a.s.)
recited a thousand units (Rak ah) of Prayers daily, every day and night.
Whenever he stood for Prayers, the colour of his countenance would change,
while his state resembled a degraded slave in front of a mighty king. His limbs
would tremble due to fear of Allah (s.w.t.). Moreover his Prayer would be a
farewell Prayer, presuming that it was his last Prayer and would not be given
an opportunity to perform another one. When he (a.s.) was questioned
regarding this state, he would reply, “It is worthy for the one who stands in
the presence of Allah (s.w.t.), that he should be fearful”.!

It is related that one night one of his child fell down from a height and broke
his arm. His family members raised an alarm, while the neighbours gathered
and called a bone-setter who fixed his arm. The child groaned in pain but Imam
(a.s.) did not listen to him due to engrossment in Prayers. When it dawned and
he (a.s.) completed his Prayers, he saw the child’s arm, fastened in his neck.
He inquired and was informed regarding it.

One day he was in prostration (Sajdah) in a house that caught fire. The
occupants of the house called out to him, “O son of the Messenger of Allah
(s.a.w.a.) ! The fire ! The fire”! Imam (a.s.) did not pay heed to them until the
fire was put off. After some time when he lifted his head from prostration
(Sajdah), he was questioned, “What made you heedless of this fire”? Imam
(a.s.) replied, “"The great fire of Qiyamah made me heedless of the small fire

! Imam (a.s.)’s humility in Prayer and Worship can be understood from his words in Sahifatul
Sajjadiyyah, when he says, "My Allah, were I to weep to You until my eyelids drop off, wail
until my voice wears out, stand before You until my feet swell up, bow to You until my
backbone is thrown out of joint, prostrate to You until my eyeballs fall out, eat the dirt of the
earth for my entire life, drink the water of ashes until the end of my days, mention You through
all of that until my tongue fails, and not lift my glance to the sky's horizon in shame before
You, yet I would not merit through all of that the erasing of a single one of my evil deeds”!
(translator)
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in this world”. (Here concludes what has been quoted in the book *Aynul
Hayat).

Abu Hamzah al Thumali, who was included among the abstinent ones of Ktifah
and its masters, relates that I saw Imam Zainul * Abidin (a.s.) enter into Masjid
al Kufah. He came near the seventh pillar, removed his slippers and stood up
for Prayers. He raised his hands, parallel to his ears, and recited the Takbir
(Allahu Akbar, Allah is the Greatest), hearing which all my hair stood up due to
his awe. He says that when Imam (a.s.) started his Prayers, I listened to him
and did not find any other voice more pure and pleasant than his.

It is also related that his voice was the most pleasant among all men when he
recited the Qur'an, while he recited it with such splendour and charm, that the
water-carriers would stand at his door and listen to his pleasing voice.

Abi Hamid al Gazali relates in his book Asrarul Hajj from Sufyan bin *Uyaynah
that once "All ibnul Husain (a.s.) performed the Hajj Pilgrimage. When he
intended to wear the pilgrim’s garb (Ihram), he stopped his mount, while his
colour turned pale. Trembling overtook him to such an extent that he could not
recite the Talbiyyah. I asked him, "Why do you not recite Labbayk (Here I am
O Allah [in response to Your call])”? He (a.s.) replied, "I fear that in reply to
my Labbayk, Allah (s.w.t.) would say: There is no Labbayk for you or prosperity
for you”. When he recited the Talblyyah, he became unconscious and fell down
from his mount. This state constantly prevailed in him (a.s.) until he completed
his Hajj Pilgrimage.

It is quoted in the book Hadigatul Shi” ah (of Mugaddas al Ardebili) from Taws
al Yamani, who says that I entered Hijr Isma il* at midnight. I saw that Imam

! Hijr Isma "1l or the stone of Nabi Isma'1l (a.s.), also known as Al Hatim, is a low wall originally
part of the Ka"bah. It is a semi-circular wall opposite, but not connected to, the north-west
wall of the Ka' bah. At one time the space lying in between the Hatim and Ka' bah belonged
to the Ka'bah itself and for this reason pilgrims do not walk in this area during
circumambulation (Tawaf). It is related in Ahadith that herein lies the grave of Nabi Isma™1l
(a.s.) and his mother Hajar. It is also related that this place contains graves of humerous other
Prophets (a.s.), while supplications (Du"a") and Prayers are recommended therein, especially
under the golden spout (Mizab). It is related from Imam “All al Ridha (a.s.) that, “Recite
abundant Prayers at the Hijr, then intend the spout (Mizab) and recite numerous supplications
there”. (Shaikh al Saduq, “Fighul Ridha (a.s.)”; Muhammad Bagir al Majlisi, “Biharul Anwar”)



Zainul Abidin (a.s.) was in prostration (Sajdah) and was repeating some
words. When I went near and listened, he was pronouncing these words, “Ilahi
“Ubayduka bi Fina‘ik; Miskinuka bi Fina‘ik, Fagiruka bi Fina'ik (O Allah ! Your
slave is at Your dooryard; Your wretched one is at Your dooryard, Your
destitute is at Your dooryard)”. After this, whenever any tribulation or agony
befell me, or I was afflicted with any illness, I fell into prostration (Sajdah) after
the Prayers and repeated these words, I was relieved of them. While Fina’
means a dooryard. It means that, “Your slave, Your wretched-one and Your
destitute is at Your dooryard, awaiting Your Mercy and is desirous of Your
pardon and favour”. Then whoever pronounces these words sincerely, shall
certainly have an effect, and whatever he desires, shall be fulfilled.

To sum it up, whatever is quoted regarding his worship, apart from what we
have related above, is far more and is beyond the capacity of this brief book.
We suffice to quote one report in conclusion. Qutubuddin al Rawandi and
others relate from Hammad bin Habib al Kufi that one year we left for the Hajj
Pilgrimage. When we left from Jabalah, a black and dark storm blew to such
an extent that it dispersed our caravan from one another, while I started to
wander in the desert. I reached a valley, devoid of water or grass, while the
darkness of the night had engulfed me and I took shelter upon a tree. When
the atmosphere turned dark, I saw a youth coming forth, who was wearing
white clothes, while the fragrance of musk was emanating from him. I said to
myself that perhaps he might be among the friends of Allah (s.w.t.). I feared
lest he might see me and go away to another place; therefore I hid myself as
such as possible. The youth prepared for Prayers, stood up and said, “O the
One Who achieves everything by (His) Authority and vanquishes everything by
(His) Omnipotence ! Bestow Your salutations upon Muhammad (s.a.w.a.) and
the progeny of Muhammad (s.a.w.a.). Enter into my heart the joy of Your
acceptance and reach me to the domain of Your obedient ones”. Saying this,
he started his Prayers. When his bodily parts had prepared for Prayers and his
movement stopped, I arose from my place and went to the spot. I saw that
tears were flowing from his eyes. I too prepared for Prayers, stood behind him
and realized as if a Prayer-niche was prepared for me. I observed that
whenever he reached any verse (Ayah) promising paradise and warning
against hell, he repeated it again and again in a state of weeping and

(translator)
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lamenting. Then when the darkness of night disappeared, he arose from his
place and said, “O the One towards Whom the misguided aspire (for guidance),
they find Him to be a Guide. And when the frightful ones turn to Him, they find
Him to be a Stronghold. And when the wosrhippers seek refuge in Him, they
find Him to be a Sanctuary (of refuge). When can the body of the one, who
nominates other than You, find comfort ? And when can the effort of the one,
who aspires other than you, find happiness ? My Lord, the darkness (of night)
has ended and I have not yet completed even a part of Your servitude, nor
filled the debts of my heart with Your supplication. Then send Your Blessings
upon Muhammad and his Progeny, and deal with me according to my worth,
by Your Mercy O Most Merciful One”.

Hammad bin Habib continues that I feared lest he be concealed from my eyes
and his matter would remain hidden from me. Therefore I clung to him and
said, “I ask you in the name of the One Who has lifted off restlessness,
exhaustion, pain and fatigue from you; and placed the pleasure of fear in you.
Favour me and grant me a place under the wings of (your) mercy and favour,
since I am astray and lost. And I desire to follow your word and deed”. He
(a.s.) replied, “If your reliance (upon Allah) is true, you shall not go astray.
However, be obedient to me and follow my footsteps”. Saying this, he went
near a tree and took my hand. I felt as if the earth beneath my feet moved.
When it dawned, he told me, “Have glad tidings that this place is Makkah al
Mukarramah”! Suddenly I heard the sound and voices of Hajj and I asked him,
"I ask you in the Name of the One on Whom desire is placed on the day of
resurrection, tell me who are you"? He replied, “"Now since you have sworn, I
am "All ibnul Husain bin "Ali bin Abi Talib (a.s.)"”.



4. Relating to some of his (a.s.)’s honourable words
and eloquent counsels

We content ourselves to quote some reports hereunder.

First, one day Imam Zainul *Abidin (a.s.) said, “My companions ! My brothers
I' T bequest you regarding the abode of the Hereafter, and I do not bequest
you regarding the worldly abode since you are in greed of it and are attached
to it. Has not the words of ‘Isa bin Maryam (a.s.) reached you, when he said
to his disciples: (The world is) A passing bridge, then pass it and do not make
it an abode. He (" Isa) also said: Who among you builds (abode) upon the
waves of the river. Then similar is your worldly abode, do not make it an abode
of permanence”.!

Second, it is quoted in Jame’ ul Akhbar (of Shaikh al Sadtq) from "Ali ibnul
Husain (a.s.) that he said, “Allah (s.w.t.) shall forgive all sins of the believers
and purify him from them in the Hereafter, except two sins, forsaking
dissimulation (Taqiyyah) and neglecting the rights of (believer) brothers”. It
should be noted that Imam (a.s.) considers forsaking dissimulation (Taqgiyyah)
to be a major sin that shall not be forgiven, since forsaking it often leads to
major corruptions and results in a deadly blow to Religion. It also leads to
bloodshed and great commotions and strengthens the hearts of the enemies
towards obstinacy, rebellion and remaining steadfast upon ignorance and
covetousness. While this statement is principal wisdom. Similar to it is
neglecting the rights of brothers, that is an evidence of leaving the orbit of
justice and entering the darkness of oppression.

Evidence to this is a report that once a destitute believer came to the presence
of Imam Musa al Kazim (a.s.) and requested some wealth through which he
may cure his indigence. Imam (a.s.) smiled at him and said, "I shall put forth
a question to you, if you reply correctly I shall hand over to you ten times more
than what you desired”. The man had requested a hundred dirham from Imam
(a.s.) to make it his capital and a means of his livelihood. The man told Imam
(a.s.) to question him and he (a.s.) asked, “If you are given choice of fulfilment
of your desire, what would you wish”? He replied, “I would desire that Allah
(s.w.t.) may bestow me dissimulation (Taqgiyyah) in Religion and fulfilment of

! Hereafter the Esteemed Author quotes some verses in Farsi, which we forego. (translator)
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the rights of the believer brothers”. Imam (a.s.) asked him, “What happened
that you did not desire love of us, the Ahlalbait (a.s.)”? He replied, “Since Allah
(s.w.t.) has already bestowed me with it (your love), while it (Taqiyyah etc.)
has not yet been bestowed upon me. Then I thank Allah (s.w.t.) upon the
favour that He has bestowed upon me and question him regarding that what
He has not yet bestowed upon me”. Hearing this, Imam (a.s.) replied, “"Bravo”!
Then he (a.s.) ordered the person to be given two thousand dirham and then
said, “"Buy harrow with it and make it a means of your livelihood”.

Third, it is related that he (a.s.) said, "I am astonished at the one who desists
from food that might be harmful for him, but how does he not desist from sin
that humiliates him”. We (the Author) say that his words are similar to those
of Imam al Hasan (a.s.), who said, “I am astonished at the one who considers
his food carefully, how he does not consider regarding his intellect”. While this
Hadith is the outcome of the Hadith of his father Amirul Mu'minin (a.s.), who
said, "Why is it that I see people that when food is served for them at night,
they light up a lantern to see what enters their stomachs, and do not make
efforts regarding spiritual sustenance by lighting the lantern of their intellect
by means of knowledge, to safeguard their beliefs and deeds from the
accessories of ignorance and sins”.

Fourth, it is written in ~Aynul Hayat (of Muhammad Baqir al Majlisi) that it is
related from "Ali ibnul Husain (a.s.) that he said, “Verily the world has
embarked, turned its back and shall depart; while the hereafter (also) has
embarked, turned and is (fast) approaching. Then both, the world and the
Hereafter possess children and companions. Then you should include
yourselves among the children of the hereafter and not among the children
and labourers of the world. O group of people ! Include yourselves among the
abstinent ones of the world and remain eager for the hereafter. Verily the
abstinent ones of the world consider the earth to be their carpet, the sand to
be their bed, water to be their fragrance with which they purify and scent
themselves. They have separated and distanced themselves totally from the
world. Verily the one eager for Paradise, forgets the passions of the world. And
the one fearing the fire of hell, naturally does not perform forbidden acts. The
one who forsakes the world, its tribulations become easy upon him. Certainly
Allah (s.w.t.) possesses slaves who have reached such status with regards to
belief, that it seems as if they have seen the inhabitants of paradise living



eternally in it, and have witnessed the inhabitants of hell being punished in it.
People are safe from their harm (they do not harm anyone) and their hearts
are constantly aggrieved by the sorrow of the hereafter. Their selves are
purified of unlawful and doubts, while their tasks are easy and have not made
them troublesome for themselves. They have borne patiently for some days
and have prepared for themselves expanse comfort in the hereafter that is
infinite. When night comes forth, they stand upon their feet in the presence of
Allah (s.w.t.), while their tears flow upon their cheeks. They weep and wail and
supplicate to their Lord (s.w.t.) and make efforts to free their bodies from
Divine punishment. And when the day comes forth, they are forbearing, wise,
intelligent, righteous and pious ones. They have turned thin, similar to arrows,
due to the effects of worship; while the fear of Allah (s.w.t.) has scrapped and
slimed them to such an extent, that the worldly people consider them to be ill.
But it is not physical illness, rather the iliness of fear and love (of Allah). Some
even think that their intellect has departed and they have lost their mind, but
it is not so, rather the fear of the fire of hell has settled in their hearts”.

Fifth, it is quoted in Kashful Gummah (of Shaikh *Ali bin ‘Isa al Irbili) from
Imam Muhammad al Bagir (a.s.), that my father (a.s.) bequeathed to me in
these words, O my dear son ! Do not be friendly with five types of people, do
not speak to them nor accompany them on the way”. I asked, "May I be your
ransom O father ! Who are those five people”? Imam (a.s.) replied, “"Do not
befriend a lewd person, for he shall sell you in lieu of a morsel or even less
than it”. I asked, “O father ! What less”? He (a.s.) replied, “He shall sell you in
greed of a morsel that shall not reach him”. I again asked, “O father ! Who is
the second one”, and he (a.s.) replied, “"Do not befriend a stingy one, for he
shall keep away his wealth from you when you are in most need of it”. I asked,
“O father ! Who is the third one”? He (a.s.) replied, “Do not befriend a liar, for
he is similar to a mirage, he shall distance what is near to you and shall near
what is far from you (he shall betray you with his lie)”. When I asked him (a.s.)
who was the fourth, he (a.s.) replied, "Do not befriend a foolish one, for he
shall put you to loss even when intending to benefit you”. Lastly, I asked, “Who
is the fifth one O father”? He (a.s.) replied, “"Do not befriend the one who
severs relations, for I have found him to be cursed at three places in the Book
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of Allah (s.w.t.)".1

Sixth, among his bequeath to his son (Imam al Bagqir), it is stated in Biharul
Anwar and other books that, "O my son ! Forebear upon the distresses, do not
interpose yourself in rights and do not respond to the call of your brother if its
damage upon you is more than its benefit upon him”.

Seventh, it is related in Kashful Gummah (of Shaikh *Ali bin *Is3 al Irbili) that
Imam Zainul *Abidin (a.s.) said, “He is ruined who does not possess a wise
one to counsel him, and he is humiliated whose assistant is not a fool”. It
frequently happens that a fool accomplishes such task that even a wise one
cannot accomplish.

Eighth, it is related that he (a.s.) said, "Beware ! Every slave possesses four
eyes. He sees the matters of his Religion and the world with two of his eyes,
which are apparent eyes. While the other two eyes, that are ulterior, he sees
the matters of his hereafter. If Allah (s.w.t.) desires welfare of his slave, He
(s.w.t.) opens for him the two ulterior eyes, so that he witnesses the concealed
and the matters relating to his hereafter. And if He (s.w.t.) desires something
apart from it (his welfare), he leaves his heart to its same condition”.

Ninth, Imam (a.s.) said, "The best opening of matters is truthfulness and its
best conclusion is loyalty”. We (the Author) say that these words are similar to
the counsels of Amirul Mu’minin (a.s.) when he (s.a.) said, “Verily loyalty is the
twin of truthfulness and I do not know any other shield more protective than
it”.

Tenth, he (a.s.) said, “Poor son of Adam (a.s.) ! Daily he has three misfortunes,
but he does not take lesson from any one of them. If he took lesson from them,

The three verses being, “Who, having sealed it, break Allah’s covenant, dividing what
He ordained cohered; and those who spread discord in the land will suffer
assuredly”. (Holy Quran, Sdratul Bagarah: 27); “Then belike you are, if you hold
authority, that you make mischief in the earth and sever the ties of kinship. Those
are they whom has cursed Allah, and so has He made them deaf and blinded their
eyes. What ! Reflect they not, on (their) hearts are (set) their locks”. (Holy Quran,
Surat Muhammad (s.a.w.a.): 22-24; “And those who break the covenant with Allah
after it is pledged and cut asunder what Allah has bidden to be joined and make
mischief in the land, they, theirs shall be the curse and theirs shall be the terrible
abode”. (Holy Quran, Siratul Ra"ad:25) (translator)



the worldly affairs would be easy for him. As for the first misfortune, it is daily
lessening of his age. Indeed if he faces loss in his wealth, he gets upset,
although if one dirham goes away, another dirham comes in its place. However
nothing can rewind the age that has lessened. The second misfortune is
acquiring sustenance, in case is it lawful, its account shall be taken from him;
and if it is unlawful, he shall be punished. While the third misfortune is greater
than it”. He was asked what it was and he (a.s.) replied, “"He does not witness
any night of the day, except that he moves one step nearer towards the
hereafter. However he does not know whether he shall enter paradise or hell”.
We (the Author) say that Abd Bakr bin "Ayyash! has derived his statement
from the Imam (a.s.)’s words, saying, “The poor lover of the world ! If he loses
one dirham, he spends his day uttering these words: Verily we are Allah’s
and verily unto Him shall be our return. However, if he loses his age and
his Religion, he does not aggrieve upon either of them”. Therefore, it is
befitting that man should be stingy with regards to his age and should grieve
upon what (his age) has passed away. Amirul Mu’minin (a.s.) counsels, saying,
“Among the honours of a man is weeping upon what has passed away of his
time, yearning for his motherland and protecting his ancient brothers”.

Eleventh, Imam (a.s.) said, “Among the felicities of a man is that his place of
business should be his motherland, his companions should be righteous ones
and his son should assist them”.

We (the Author) say that innumerable statements of Imam Zainul * Abidin (a.s.)
with regards to maxims, counsels, abstinence and admonitions have been
quoted, while it is understood that his statements contain great effects,
especially lamentations quoted by him. Abta Hamzah al Thumali relates that I
have not heard regarding any other person who is more abstinent than "Ali
ibnul Husain Zainul " Abidin (a.s.), except Amirul Mu’minin (a.s.) as related to
me. While " Ali ibnul Husain (a.s.) was such that whenever he spoke regarding
abstinence or counsels, it brought tears of all those who were in his presence.
However, since this (brief) book does not have the capacity to quote (all) those
exalted statements and valuable gems; we solicit blessings by quoting some of

! There is vast difference regarding his name however the most accurate is stated as Sha" bah
bin * Ayyash bin Salim al Asadi al Kiifi (95-193). He is included among the Ahlul Sunnah reciters
of Qur'an, narrators of Ahadith and jurists. (translator)
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these lamentations and content our self by them.

Al Zuhri quotes Imam Zainul *Abidin (a.s.)’s lamentations that, “O self ! How
long will you attach yourself to the life (of this world); And how long will you
rely upon the world and building it up; Do you not take lesson from your
ancestors who have passed away; And (from) those of your companions whom
the earth has concealed; And (from) those of your brothers whose tragedy you
know; And (from) those among your near ones whom you have laid in the
houses of affliction (graves); They are now in the bellies of the earth after
emerging upon it, their pleasantries have decayed therein; Their houses and
courtyards have become vacant of them; And the Decree has dragged them
towards death; They have left the world and whatever they had gathered for
it, and they are concealed in the graves beneath the earth”.

“So many of the generations of yore have been mauled by the claws of death;
Many a men have been changed by the earth and rendered old, once they
went inside the earth and were hidden under it; You have socialised with many
different types of people, and have even accompanied many of them to their
graves; Even though you have seen them succumb to the call of death and
withering under the earth, yet you did not take heed from them and you have
not seen them with the intention of getting lessons from them; You are still
inclined towards this world and it’s activities, You are greedy for this evil looking
bride who has married thousands of times and whose husbands have been
mixed with blood and earth in every nook and corner; You pride over the
abundance of wealth, even though you are in the line of thousands of problems
and perils; You pass your day busying yourself in idle sport and playing and
being neglectful and proud, If only you think, do you realise the dangers that
will afflict you; Remember! One who strives only to improve this world and his
entire focus is on the life of this world, while he is negligent of the eternal
abode, then surely and without a doubt he is in loss”.

“Then look at the past nations, the perished centuries and the tyrant kings.
How the days exhausted them and death annihilated them. Their effects got
erased from the world, while only their reports remained. They have decayed
in dust, their gatherings have been deserted, their palaces have turned
inactive. They have hastened to a house (grave) that is not visited by anyone
among them, then how can the inhabitants of graves be visited ? And you



cannot see except a buried corpse and a name-plate covered in dust by the
winds”.

“"How many possessors of might and authority and armies and helpers have
you seen, They tried to settle in this world and attain their desires from it; They
built castles and forts and villages, and gathered their treasures and locked
them up; They could not face the onslaught of death when it came to them,
Neither could their forts repel death from them, neither could their rivers and
villages rescue them; Their horses were not able to defend them against death,
Nor could their armies hoped to chase death away”.

“Then hasten and beware of the world and its ploys and the trap that it has
laid down to deceive you, and the adornment with which it has decorated itself
to put you in trial and it has stretched itself up in order to corrupt you. Then
whatever little you see of the perils and dangers of the world are enough for
you, There is a caller who is calling you to leave the world and orders you to
abandon it; Then exert efforts and do not be negligent for surely your life will
come to a decline, and you will be going towards the abode of death; Then do
not seek this world but surely one who seeks it will surely be harmed by it,
even though you may acquire little of it".

“How many have been deceived by the thought that they will have an eternal
life in this world, while it has thrown them down on their faces in the earth.
Then these people were not able to get up and they could not prevent
themselves from slipping and tripping on it. They were not able to get the
medicines for its sickness, and were not relieved from its pain; Yes, the world
brought them to bad abodes after they were once mighty and had tribes and
power and now there is no place for them to return; When they saw that they
have no way of salvation and that it is death which does not rescue them from
their sins, they became remorseful, If only this long remorse would benefit
them; which it would not, and even their crying on the major sins committed
by them would not benefit them”.

“Then he cries on the mistakes and errors committed by him in the past, And
he regrets over what he has left behind of this world; However, at that time
crying does not benefit neither excuses give him salvation from the terrors of
death, and there is no helper for him regarding things he was warned of; Then
his soul has become terrified with the horrors of death, and his soul is
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vacillating in his throat on account of the fear”.

“Hence his visitors and his family decrease, and they leave him alone (with
death). They despair of this invalid one. They close his eyes with their own
hands, and stretch out his legs when his soul takes leave. Then the affectionate
friends leave him. How many a painful, distressed one weeps for him, seeking
patience, but he is not patient; saying: Verily we are Allah’s and verily unto
Him shall be our return, supplicating Allah for him sincerely, numbering for him
all what he remembers; How many a person gloats over his death, but he (too)
will die shortly after his death”.

“Hence his womenfolk tear their garments; his slave girls strike their cheeks;
his neighbours lament for losing him; and his brothers feel pain for his disaster.
Then they undertake preparing him for burial, and set out to bring him out, as
if he was not among them dear and ransomed, nor was he the preferable,
beloved one; His loving people and relatives send someone to wash him, and
shroud him in two garments; Meanwhile they send someone to dig a grave for
him, Then his brothers and his clans come together to escort him to his final
resting place”.

“If you see the youngest of his children, when grief controls his heart, (men)
fear for him out of impatience, tears make his eyes red, he laments over his
father and says: Woe! Alas! You will see an ugly sight of death, of which a
beholder is afraid and terrified; When the youngest children forget him, the
oldest ones become agitated; His womenfolk are impatient for him, and tears
run down their faces”.

“Then he is carried from his wide palace to his narrow grave. When he rests in
his grave, his acts terrify him, his offenses encompass him, and he is unable
to stand before what he sees. Then they pour down sand on him with their
own hands, weep and lament over him very much. Then they stand beside him
for an hour, When they despair of looking at him, they leave him as hostage
to his deeds; They turn the back (to him), lamenting over him, and all of them
are careful of death; They are like the sheep which graze safely, (and then)
they become frightened and stop pasturing, when someone bare-armed
suddenly appears before them (holding) his knife”.

“When fear turns away from them, they return to their pasture, and forget this.



Do we follow the acts of cattle and put their customs into effect ? Return to
the remembrance of him who is carried to the Abode of Trial. Learn a lesson
from his place under the earth. (Learn a lesson from) him who is pushed to
the terror of what you see. Only he has rested in his grave, his children and
sons-in-law have distributed his inheritance (among themselves); They have
divided his properties (among themselves), but none of them have thanked or
praised him; O you who lives in the world and strives for it, O you who feels
safe from the changes of time; how do you feel secure from this state, and
certainly you will reach it"?

“Where are the earlier ones from the past generations and the family members
and those of the first times and the last times and the Prophets and the
Messengers? The girdle of death has crushed them and the years have passed
over them and the eyes miss them. And we are going towards them. Then
verily we are Allah’s and verily unto Him shall be our return. If this was the
way of those before us, then we are following their footsteps; Then know that
you will meet the same fate as those who passed away, even if you were to
protect yourself in lofty mountain peaks; Know that this world is not the abode
to settle, even though the lifespan of man be as long as the shining sun”.

“Where are the ones who dug up rivers, planted trees and built abodes? Have
not their signs been erased and they have entered the abode of perdition?
Then fear such neighbourhood. Take lessons today from the past people. For
surely the world is a place of temporary provision and enjoyment while the
hereafter is the place for permanence. Their doubting in death led to their
annihilation, and their gardens and parks did not benefit them at all; And when
they moved to the other abode, all their steeds and horses could not carry
them; They could not take anything from their wealth and their treasures which
they created, they had to unwillingly leave them and depart from them”.

“Where is the one who built the castles and the villages and vanquished the
armies and hosts and gathered wealth and treasures and committed sins and
atrocities? Where are the kings and the Pharaohs and the Ceasars and the
Sassanides. Where are the workers and the men of importance? Where are the
people who possessed the landscapes and colonies and banners and the
catapults and the oaths and pledges. It looks as if they never had any honour
and power, and as if their banners and catapults were never raised; Neither
did it look that they either dwelled in the castles which they built, and neither
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were any pledges and oaths taken from them; They became obliterated graves,
and strong winds blow dust into their abodes”.

“And certainly the one who took lessons from this world is the one who said:
Where are the kings and the possessor of Yemenite crowns, And where are
the crowns from among them; And where is that which Shaddad constructed
in Iram, And where is that which Sassanides laid the foundation of in Persia;
Where is that which Qariin possessed from gold, Where is the people of “Ad,
and where is Shaddad and Qahtan; There comes an affair ie death to a people
for which, there is no repel to the extent that they pass away; It looks as if the
people were not there and it became as if there was no kingdom and no king,
as if it was just mentioned from some subtle thought”.

“Look with the eyes of your heart towards the deaths of the elevated and
haughty ones and ponder over the sanctuaries of the kings and the
constructions of the powerful ones and how the world deceived them by totally
annihiliating them and they publicly attributed reprehensible acts to them and
rained perdition on them. And they grinded them and left them to be recklessly
swayed away by the wind. It rained on them to the lowest pits above their
demise in the waterless desert of the earth. Then those were their villas and
these are their graves”.

We (the Author) say that if we desire to quote something more from these
lamentations of Imam (a.s.), it would cross the scope of this book, it is
therefore appropriate that we content ourselves with it. And since in these
words Imam Zainul *Abidin (a.s.) instructed us to contemplate and discern
with our conscious the death and graveyards of the obstinate ones, the strong
forts and huge palaces of the kings and the buildings and tasks of the tyrants,
we should observe them and take lesson from them. It is therefore appropriate
that we quote here the verses of Hakim al Khagani herein under.!

! Here the Author quotes some verses in Farsi, which we forgo. (translator)



5. Some of the miracles of Imam (a.s.)

It should be noted that none of the miracles and wondrous acts of Imam (a.s.)
are greater than his excellent etiquettes and character, his eloquent counsels
and his honourable psalms and supplications. It is appropriate that we suffice
ourselves to all that we have quoted in brief in the previous sections regarding
all this; however we consider it obligatory to quote some of the reports
hereunder with an intention of seeking blessings and prosperity.

First, Shaikh al Kulayni and others relate from Imam Muhammad al Bagir (a.s.)
that when Imam al Husain (a.s.) met with his Martyrdom, Muhammad Ibnul
Hanafiyyah sent a message to Imam Zainul ‘Abidin (a.s.) to meet him in
private. When Imam (a.s.) went to him, he said, “"O nephew ! You very well
know that the Messenger of Allah (s.a.w.a.) handed over the successor ship
and Imamah after him to "Ali bin Abi Talib (a.s.), followed by Imam al Hasan
(a.s.) and finally Imam al Husain (a.s.). Now since your father (a.s.) has met
with his Martyrdom, he has not even left any testimony. Behold ! I am your
paternal uncle, brother of your father and son of "Ali (a.s.), while I am senior
to you in age. And due to this seniority (in age) and precedence in me and
your youth and childhood, I am worthier for this matter (Imamah) than you.
What is intended is that you do not dispute with me with regards to this
successor ship and Imamah”. Hearing this, Imam (a.s.) replied, “O uncle ! Fear
Allah (s.w.t.) and do not run after the matter for which you are not liable. I
counsel you lest you be included among the ignorant ones. O uncle ! My father
testified to me before leaving for "Iraqg, and even secured oath and pledge
from me regarding the successor ship and Imamah, one hour preceding his
Martyrdom. While these weapons of the Messenger of Allah (s.a.w.a.) are along
with me, then do not run after this affair. Since I fear that your life may be
shortened and your state may fall into chaos and disorder. Allah (s.w.t.) refuses
and disagrees that the successor ship and Imamah may be transferred to any
other progeny, except that of Al Husain (a.s.). Then if you wish to be convinced
in this matter, come, let us go to the black stone (Hajarul Aswad), seek its
judgement in this matter and question it regarding its reality”.

Imam Muhammad al Bagir (a.s.) says that this correspondence took place
between them when they were in Makkah. Ultimately they went to Hajarul
Aswad. Imam (a.s.) turned to Muhammad Ibnul Hanafiyyah and said, “You
proceed further and invoke Allah (s.w.t.), beseeching Him to make Hajarul
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Aswad speak to you, then you may question it”. Muhammad Ibnul Hanafiyyah
requested and invoked Allah (s.w.t.). Then he called Hajarul Aswad, but it did
not reply to him. Then Imam (a.s.) said, “O uncle ! If you were truly a
Vicegerent or Imam, Hajarul Aswad would have replied to you”. Hearing this
Ibnul Hanafiyyah said, “O nephew ! Now you call Hajarul Aswad and question
it”. Therefore Imam Zainul *Abidin (a.s.) supplicated to Allah (s.w.t.) as he
wished and then said to the Hajarul Aswad, “I ask you by the right of Allah
(s.w.t.), Who has stationed the oaths and pledges of all the Apostles (a.s.),
Vicegerents (a.s.) and all people in you, inform me as to who is the Vicegerent
and Imam after Husain bin "All (a.s.)”. Hearing this, such motion was
witnessed in Hajarul Aswad, that it was near it would move away from its place.
Thereafter its Lord (s.w.t.) gave it power to speak in fluent Arabic, and it replied
to "Ali ibnul Husain (a.s.), saying, “After Husain bin "Ali (a.s.), the son of
Fatemah (s.a.), the daughter of the Messenger of Allah (s.a.w.a.), the
Vicegerency and Imamabh is specifically for you”.

According to some reports, hearing this, Muhammad Ibnul Hanafiyyah kissed
the blessed feet of Imam (a.s.) and said, “The Imamah is specifically for you”.

The Author says that it is stated in the book Hadigatul Shi” ah (of Mugaddas al
Ardebil), that the reason for the above (incident) was to ward off doubts and
delusions from (hearts of) the people of weak faith. While Muhammad Ibnul
Hanafiyyah intended to reveal the reality and the (eminent) status of Imam
(a.s.) for the ones who believed that he (Ibnul Hanaflyyah) was the Imam. It
was not because he disputed regarding the matter of the Imamah and had not
heard (regarding it) from his father (a.s.) and brother (a.s.), or that even after
hearing it he had ignored it. Rather his status is far eminent that he should be
mistaken. The Messenger of Allah (s.a.w.a.) had informed Imam Al (a.s.),
saying, “After me, a son shall be born to you through a girl from Bani
Hanafiyyah, and I give my name and my agnomen (Kuniyyah) to him. It is not
lawful for anyone to combine my name and agnomen, except Al Qa’'im (a.t.f.s.)
of my progeny, who is my twelfth Vicegerent and who shall fill the earth with
justice and equity, as it shall be filled with oppression and inequity”. Therefore
Amirul Mu’minin (a.s.) named him Muhammad and bestowed him the agnomen
(Kuniyyah) of Abul Qasim. While there was no comparison or equal to
Muhammad (Ibnul Hanaflyyah) with regards to knowledge, devotedness,
abstinence and piety. Then would it be possible for him to be negligent towards



the Imam of his age and claim something that did not belong to him ?

The evidence for the above is that in spite of the witness of Hajarul Aswad, a
large group believed in his (Muhammad Ibnul Hanaflyyah’s) Imamah and did
not deter from it even though he stopped them, but they remained upon this
corrupt belief. Rather for ages an innumerable number of people existed who
believed him to be alive and said that he remained engrossed in worship in a
cave at the mountain of Radhwa, near Madinah. They even claimed that he
was the promised Mahdi (a.t.f.s.), while Allah (s.w.t.) created water and honey
for him in the cave so that he may not remain hungry or thirsty. One of his
adherents even composed these verses for him, “One of the grandsons (of the
Holy Prophet) will not taste death until, he leads an army and in front of him
will be the standards; He will be hidden and they will not see him for ages, He
will be in Radhwa mountains where honey and water has been created to be
near him”. The poet has not only erred with regards to his Imamah and belief
of being Al Mahdi (a.t.f.s.), but has also made a mistake by referring to him as
the grandson (of the Messenger of Allah).

We (the Author) say that Shaikh al Mufid has quoted the above verses from
Kuthayyir “Azzah!, whose starting is, “Surely the Aimmah are from the
Quraysh, they are the guardians of the truth, four of them are same; " Al and
three from his sons, They are the grandsons and this is no secret matter; Then
one of the grandson is the grandson of faith and goodness, and there is another
grandson whom Karbala" will cause to disappear; And there is another
grandson who shall not taste death”.

Second, it is quoted in Hadigatul Shi” ah (of Mugaddas al Ardebill) that among
the miracles of "Ali ibnul Husain (a.s.) is the one written in Kashful Gummah
(of Shaikh “Ali bin "Isa al Irbili) from Shihab al Zuhri, that *Abdul Malik bin
Marwan dispatched some people from Sham to Madinah to bring Imam (a.s.)
to him. He (a.s.) was bound in shackles and chains and guards were appointed
upon him. I requested the guards to permit me to salute him and they agreed.

1 He is Kuthayyir bin *Abdul Rahman al Khuza'1 (d.105), an *Arab poet during the Umayyah
reign. He belonged to the Kaysaniyyah sect that believed in the Imamah of Muhammad Ibnul
Hanafiyyah and considered him to be the promised Mahdi (a.t.f.s.). (Sayyid Muhsin al Amin al
*Ameli, “Aayanul Shi*ah”) He compiled the above verses for the three sons of Amirul
Mu’'minin (a.s.), viz. Imam al Hasan (a.s.), Imam al Husain (a.s.) and Muhammad Ibnul
Hanafiyyah, referring to their Imamah. (translator)
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I went to his presence and when I saw him bound in shackles and chains, I
wept and said, "I befriend that I would be bounded in these shackles and
chains and you may not be troubled by it”. Hearing this, he (a.s.) smiled and
said, “You presume that I am troubled by these shackles ? It is not so”. Saying
this, he removed his hands and feet from the shackles and said, “Then if you
face a similar thing, remember the punishment of Allah (s.w.t.) and fear Him
(s.w.t.). Then be assured that I shall not remain along with this group for more
than two stations”. On the third day I saw those guards return back to Madinah
in a perplexed state. They searched for Imam (a.s.) but could not find him.
They said, “"We were sitting surrounding him, when suddenly we found the
shackles and chains lying in place, however he was absent”. Zuhri says that I
went to Sham and met " Abdul Malik bin Marwan. He asked me and I related
to him all that I had seen. Hearing this, he said, "By Allah (s.w.t.) ! On the day
when the guards searched for him (a.s.), he came to my house and addressing
me, said: What have we got to do with one another ? I told him that I had
desired that he stay near us. However he replied that he did not desire to stay
near us. Saying this, he went away. By Allah (s.w.t.) ! T was struck with such
awe of him that when I went in private I found my clothes contaminated (with
urine or excreta)”. Zuhri further says that I told him, “"All ibnul Husain (a.s.)
remains engrossed with his Allah (s.w.t.)”. He replied, “"Good for him who
remains engrossed in Him (s.w.t.)".

Third, it is stated in the same book (Hadigatul Shi* ah of Mugaddas al Ardebilr)
from Al Zuhri who says that I was in the presence of Imam Zainul *Abidin
(a.s.), when one of his Shi’ ah came to his presence and complained to him
regarding his sustenance, trouble and loan of four hundred dirham. Hearing
this, Imam (a.s.) wept and when he was questioned, he (a.s.) replied, “What
greater hardship befalls a person when he sees his believer brother in trouble
and indebted, however he cannot help him”. When people scattered away, one
of the hypocrites said, “It is surprising that once they claim that the heavens
and earth are under their obedience and another time they say that they are
incapable of mending the affairs of their brother believer”. Hearing this, the
man was highly disturbed, went to the Imam (a.s.) and said, “O son of the
Messenger of Allah (s.a.w.a.) ! Someone uttered words that proved such hard
upon me that I forgot my troubles and anxieties”. Imam (a.s.) said, “Verily
Allah (s.w.t.) has granted you relief”. Saying this, he (a.s.) called out to his



maid, “Bring whatever you have prepared for breaking my fast”. The maid
brought two dry loaves of bread. Imam (a.s.) said, “"Take these loaves, while
we have nothing else in our house, except these. However, Allah (s.w.t.) shall
bestow blessings and abundant wealth to you due to its blessings”.

The man took the bread and went to the market, but he did not know what to
do with them. His self and shaytan tempted him saying, “Neither can your
children bite these loaves with their teeth, nor can it fill your and your family’s
bellies, also none shall offer you loan in lieu of it”. He went around the market
until he reached a person who was selling fish. One fish was left from his lot
however none was ready to buy it at any cost. Seeing this, the man approached
the fish-seller and said, "I possess barley bread that I shall barter with you in
lieu of this fish”. The person accepted the proposal and handed over the fish
in return for one loaf of bread. The man proceeded further and found a grocer
selling some salt that was mixed with mud and none was ready to buy it. He
told the grocer, “Give me this salt in lieu of the bread, perhaps I might amend
the fish with it”. The grocer took the bread and handed over the salt to him.

The man returned home and was thinking of cleaning the fish, when he heard
a knock upon his door. When he stepped out, he saw the two barters returning
the bread to him, saying, “Our children cannot bite these loaves with their teeth
and we did not realize that you brought these loaves in the market (to sell)
due to your difficulty. These loaves are lawful upon you and we gift you the
fish and salt too”. The man prayed for them and they returned back. Since his
children also could not bite the bread, they came to the fish to cook it. When
they cut open the belly of the fish, they found two pearls, whose comparison
could not be found. They offered thanks to Allah (s.w.t.) and the man started
to wonder to whom to sell them and what to do. Just then, a messenger of
Imam Zainul *Abidin (a.s.) arrived with a message, saying, “Allah (s.w.t.) has
offered you relief and lifted off difficulty from you. Then return back our food
to us, since none can it eat except ourselves”. The slave took back the loaves
and Imam (a.s.) broke his fast with it. The man sold the pearls for a high price
to a moneylender, while his condition improved and he was counted among
the wealthy ones. When the hypocrites learnt regarding this incident, they said
to one another, “"How surprising in their variance. At first he was not capable
of mending the affairs of the man, later he bestowed him great affluence”.
When Imam (a.s.) was informed of their words, he (a.s.) said, “Similar words
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were uttered for the Messenger of Allah (s.a.w.a.). Did you not hear that he
(s.a.w.a.) was belied when he narrated regarding Baytul Mugaddas, they said
that the journey from Makkah to Madinah took twelve days, then how was it
possible for someone to go to Baytul Mugaddas in one night and return back
(in Mi"raj) ? They neither recognized the deeds of Allah (s.w.t.) nor the friends
of Allah (s.w.t.)".

Fourth, Shaikh al Saduq and others relate from Habbabah al Walibiyyah that
she relates that once I saw Amirul Mu'minin (a.s.) in the midst of Shartatul
Khamis. He held a whip in his hand, that he struck upon fish-vendors selling
fishes. such as catfish, snake-fish, piper-fish and floating-fish, which were
unlawful. He was telling them, “O sellers of mutants of Bani Isral and O the
army of Bani Marwan”! Seeing this, Farat bin al Ahnaf arose and asked, “O
Amiral Mu’'minin (a.s.) ! What is the army of Bani Marwan”? He (a.s.) replied,
“A group who shave their beards and twist their moustaches”. I did not find a
better speaker than him (a.s.). I followed him (a.s.) until he proceeded further
and sat in the courtyard of the Masjid. I asked him, *O Amiral Mu’minin (a.s.)
I What is the evidence of Imamah, may Allah (s.w.t.) have mercy upon you"?
He (a.s.) told me pointing towards a stone, “Bring me that stone”. I brought it
for him and he placed his seal upon it with his ring. Then he (a.s.) told me, "O
Habbabah ! If anyone claims to be an Imam and can place his seal upon it as
you have seen, then know that he is an Imam, obligatory to be obeyed. And
nothing is hidden from an Imam if he desires it”.

Habbabah says that I left the presence of Amirul Mu’minin (a.s.) until he passed
away. Later I came to Imam al Hasan (a.s.), who was sitting at the place of
Amirul Mu’minin (a.s.), while people were questioning him. He (a.s.) told me,
“O Habbabah al Walibiyyah”! And I said, “Yes my Master”? He said, “Bring me
what you have”. I gave him the stone and he fixed his seal upon it. Then I
came to Imam al Husain (a.s.), when he was seated in Masjid al Nabawi
(s.a.w.a.). He (a.s.) told me to come near, showered honours me and then
said, “Verily there is proof in the evidence that you desire (to know regarding
my Imamah). Then do you desire evidence of (my) Imamah”? I replied in the
affirmative and he told me, “"Bring me what you have”. I handed him over the
stone and he too placed his seal upon it.

Habbabah further states that thereafter I came to the presence of "Ali ibnul



Husain (a.s.). I had reached an old age and was weakened by it, while I was
one hundred and thirteen years old. I saw him (a.s.) (constantly) bowing
(Ruki ™) and prostrating, and engrossed in worship, and I lost hope of obtaining
the evidence of his Imamah. Suddenly Imam (a.s.) pointed towards me with
his index finger and my youth returned back. Then I told him (a.s.), “O Master
I How much has passed from the world (of my age) and how much is left”? He
(a.s.) replied, “As for what has passed, yes (I shall inform you); however as
for what is left, no (I shall not inform you)”. Then he (a.s.) told me, "Bring me
what you have”. I handed over the stone to him and he affixed his seal upon
it. After him (his Martyrdom), I went to the presence of Imam Muhammad al
Bagir (a.s.) and he placed his seal upon it. Thereafter I met Imam Ja far al
Sadiq (a.s.) and he did the same, followed by Imam Musa al Kazim (a.s.).
Lastly, I went to the presence of Imam "Ali al Ridha (a.s.) and he too placed
his seal upon it. After this, Habbabah remained alive for nine months and
passed away according to the report of ~Abdullah bin Hammam.

We (the Author) say that Habbabah al Waliblyyah, the narrator of the above
report, was a woman among the Shi ah, who possessed complete intellect,
was honourable and a scholar in issues relating to lawful and unlawful. She
was also an abundant worshipper and strived in worship to such an extent,
that the skin upon her stomach had dried up. Her face had cracked due to
abundance of prostrations (Sajdah) and constant rubbing at the Prayer-mat.
She would constantly go to visit Imam al Husain (a.s.). And whenever the
people would go to visit Mu" awiyah, she would go to visit him (a.s.). And when
she was inflicted with leprosy upon her face, she gained cure by the blessings
of his (a.s.)’s blessed saliva. She even says that I saw Imam Muhammad al
Bagir (a.s.) in Masjidul Haram during " Asr, while people had surrounded him
from all sides, asking him issues relating to the lawful and unlawful and their
own problems. Imam (a.s.) did not leave his place until he had replied to their
one thousand issues.

Moreover, unlawfulness of shaving the beard is evidenced from the beginning
of the above report, while shaving it is counted among the customs of Bani
Marwan and Bani Umayyah. Shaving the beard has become quite widespread
during our age; its abhorrence has disappeared, while this prohibition has
gained such renown, that stopping it has become a prohibition. It is appropriate
that we state below some reports regarding its unlawfulness.



Chapter 6: Life of Imam ‘Alf ibnul Husain Zainul ‘Abidin (a.s.) 81

Shahidul Awwal writes in his Al Qawa ed wal Fawa'ed fil Figh wal Ustl wal
"Arabiyyah, that it is not permissible for a bisexual to shave his beard, since it
is possible he may be a male. While the obvious meaning of this phrase
evidences the certainty of unlawfulness of shaving beard for a man. Mir
Muhammad Bagqir al Damad in his Share ' ul Najah has ordered its shaving to
be unlawful and even attributed it to be Ijma” (consensus among scholars),
while " Allamah (Muhammad Bagir al Majlisi) in his Hilyatul Muttaqin attributes
it to be Mash-hur (renowned among scholars).

It is quoted in the book Al Ja’ farlyyat (of Muhammad bin Muhammad bin Al
Ash™ ath al KGfT) through reliable chain of transmitters from the Messenger of
Allah (s.a.w.a.) that, “Shaving the beard is mutilation, and Allah (s.w.t.)’s curse
be upon him who mutilates”. It is also written in the book *Awaliyul La‘all (of
Ibn Abi Jumhdr al Ahsa®) from him (s.a.w.a.) that, “He is not from us who
speaks with obscenity and shamelessness, who squanders his wealth or who
shaves his beard”. The author Ibn Abi Jumhdr has interpreted this Hadith
further in his marginal notes. It is related in the book Al Faqgih (Man la
Yahdhuruhul Fagih of Shaikh al Saduq) that the Messenger of Allah (s.a.w.a.)
said, “Cut moustaches from its roots and grow your beards! and do not
resemble the Jews and the fire-worshippers”. He (s.a.w.a.) also said, “The fire-
worshippers cut their beards and grew their moustaches; while we cut our
moustaches and grow our beards”. Some (scholars) are of the opinion that it
is likely what is meant by unlawfulness in resembling the Jews is shaping the
beard, since the Jews do not shave their beards.

When the invitation letter (to accept Islam) of the Messenger of Allah (s.a.w.a.)
reached Khosrow, he wrote to his governor of Yaman (Yemen) named Badan
to send him (s.a.w.a.) to him. He (Badan) sent his scribe named Banuwiyyah
and another person named Kharkhask to Madinah. Both of these men had
shaven their beards and grown their moustaches, while the Messenger of Allah
(s.a.w.a.) felt contempt to look at them. Thus he (s.a.w.a.) said, “Woe be upon
you ! Who has commanded you to do so”? They replied, “*Our Lord”, they meant

! It is known that growing the beard is in opposition to growing the moustache. While it should
be grown to such an extent (in length) that it should not cross the width of the fist while
holding it. How appropriate has someone said, "The beard is an embellishment until it does
not cross the (base of the) neck (in length)”. (Author)



Khosrow. Hearing this, he (s.a.w.a.) said, “However my Allah (s.w.t.) has
commanded me to grow a beard and cut moustache”.

Jalaluddin al Suyti relates in his Al Jame ™ ul Sagir from Imam al Hasan (a.s.)
that the Messenger of Allah (s.a.w.a.) said, “There were ten traits in the nation
of LUt (a.s.) due to which they faced perdition, while my nation has added one
more to it”. He (s.a.w.a.) counted cutting the beard with scissors among the
ten.!

Shaikh "Ali (bin Muhammad bin Hasan bin Zainuddin al *Ameli) in his Durrul
Manthur has drawn inference (regarding unlawful of shaving the beard) in two
ways. First from the above report of Al Fagih (Man la Yahdhuruhul Fagih of
Shaikh al Saduq), that the recommendation (Mustahab) of one part (cutting
the moustaches) does not contradict the obligation (Fardh) of the other part
(growing beard) due to external evidences, since the evident command points
outs to obligation, especially while prohibiting resemblance to the Jews and
fire-worshippers. Second, total recompense has been fixed by the Shari" ah in
case when the hair of the beard are completely removed, while it is unlawful
for the one who performs this act, whether upon another person (in case of a
barber) or himself. However this does not relate to the one who cuts the hair
of his head. We (the Author) state that we have quoted this statement from Al
Kalimatul Tayyibah (of Mirza Husain al Nuri).

A Hadith is mentioned in context to the Qur‘anic Verse, “"And remember
when his Lord tried Ibrahim with certain words then he fulfilled them,
He said: Verily I make you Imam for mankind. Ibrahim said: And of
my offspring ? He said: My covenant reaches not the unjust.”? Growing
the beard and cutting the moustache are among the ten ordinances (covenant)
descended upon Nabi Ibrahim (a.s.). While these ten ordinances are neither
abrogated nor shall they be until the day of Qiyamah.3 Including it (growing

1 The entire Hadith being, “"There were ten traits in the nation of Lut (a.s.) due to which they
faced perdition, while my nation has added one more to it. Intercourse between men, pelting
one another with pebbles, pigeon-flying, beating the tambourines, consuming intoxicants,
shaving the beards, growing moustaches, whistling, clapping and wearing silken dresses; while
my nation has added one more custom to them and that is intercourse between women”.
(translator)

2 Holy Qur'an, Suratul Bagarah: 124

3 The entire Hadith as related by Imam Ja far al Sadiq (a.s.) is that when Allah (s.w.t.) tried
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the beard) among the other recommendations (Sunnah) does not make it a
recommended act, since other acts are mentioned in the Hadith that are
obligatory, such as the ceremonial bath (Gusl al Janabah) and circumcision. It
is also possible to conclude from reports dealing with unlawfulness for a man
to resemble a woman, since when a man shaves his beard he resembles a
woman. Imam al Sadiq (a.s.) in his Hadith Tawhid al Mufadhdhal (bin *Umar
al Ju™ f1) says, “The male grows hair on the face as a sign of manliness to gain
honour as a man, thus over-stepping the stage of adolescence and likeness to
females”.

It is related from Imam "All al Ridha (a.s.) that, “Allah (s.w.t.) bestowed
embellishment to the men by means of beard and has made it an excellence
for men by which they may gain distinction upon women”.

It is related from Imam Ja  far al Sadig (a.s.) that a man from the nation of
*Ad belied Nabi Ya' qub (a.s.) and he (a.s.) imprecated for him that his beard
may fall off. In fulfilment of his supplication, the beard of the man fell down
and he became hairless. Abundant abomination for a man to be beardless can
be deducted from the above report, since Nabi Ya qub (a.s.) chose this
punishment for him who belied him. Likewise it can also be deducted from the
following Hadith regarding unlawfulness in resembling the enemies of Religion,
as related by Shaikh al Sadiq from Imam Ja' far al Sadiq (a.s.). He (a.s.)
related that Allah (s.w.t.) revealed to one of His Messengers, saying, “Tell the
believers not to wear the dress of my enemies, not to eat the food of my
enemies and not follow the path of my enemies. If they do so, they shall
become my enemies, similar to them”.

It should be borne in mind that shaving the beard is deprivation from numerous

Nabi Ibrahim (a.s.) that he should sacrifice his son Nabi Isma 1l (a.s.), he arose from his sleep
and decided to fulfill his dream. Allah (s.w.t.) revealed to Ibrahim (a.s.) saying, “We appoint
you an Imam upon the people”, then He revealed ten pure acts upon him. Ibrahim (a.s.)
brought them along with him, while these ordinances are neither abrogated nor shall they be
abrogated until the day of Qiyamah. Five among them are related to the head, cutting the
moustache, growing beard, parting the hair of the head, Miswak (cleaning the teeth with a
twig made from the Salvadora Persica tree) and gargling. The other five things relating to the
body are, removing excess hair from the body (under armpits and the pubic area),
circumcision, cutting nails, ceremonial bath (Gusl al Janabah) and cleaning with water (after
urinating and excreting)”. (Shaikh Hurr al * Ameli, “Wasa’elul Shiah”) (translator)



benefits and blessings, among them Khidhab (dye). It is related that one
dirham spent upon dye is better than a thousand spent in the way of Allah
(s.w.t.). While there are fourteen qualities in a dye, it wards off wind from the
ears, enlightens the eyes, etc.! One is also deprived of combing the beard and
benefits attached to it such as warding off poverty and preventing diseases.
The one who combs his beard seventy times, counting each time, shaytan
would not near him for forty days. It is related from Imam Ja " far al Sadiq (a.s.)
in interpretation of the verse (Ayah), “Be ye adorned at every time of
prostration,”? that it means combing (the beard) during each obligatory
(Wajib) and recommended (Mustahab) Prayers.

We (the Author) say that I cannot understand a man who shaves his beard,
that when he recites this supplication (Du"a") in the month of Rajab, “Ya Man
Arjuhu li Kulli Khayr (O the One from whom all good is desired .....)", in which
it is ordered to hold one’s beard, what shall he do; and what shall he recite in
lieu of the words, “Harrim Shaybati minal Nar (Make my beard unlawful upon
the fire of hell)”. How could he deprive himself from the attention of Allah
(s.w.t.) and His blessings upon him ? Hasn't he heard this Hadith that whoever
desires that Allah (s.w.t.) should bestow His mercy upon him and free him from
the fire of hell, should hold his beard with his right hand, raise his left hand
towards the heavens and say seven times, “Ya Rabba Muhammadin wa Ali
Muhammad, Salli ‘ald Muhammadin wa Ali Muhammad wa " Ajjil Faraja Ali
Muhammad (O Lord of Muhammad and the progeny of Muhammad, send your
blessings upon Muhammad and the progeny of Muhammad and hasten the
relief [Imam al Mahdi] of the progeny of Muhammad)”. Then he should recite
thrice in that similar state, “Ya Dal Jalali wal Ikram, Salli *ala Muhammadin wa
Ali Muhammad, wa Irhamni wa Ajirni minal Nar (O The Lord of Glory and Grace
I Send your blessings upon Muhammad and the progeny of Muhammad and

1 The Messenger of Allah (s.a.w.a.) said, “There are fourteen qualities in Khidhab, it wards off
wind from both the ears, it removes thickness from the eyes and enlightens it, softens the
nostrils, makes the smell of mouth pleasant, strengthens the gums, prevents unconsciousness,
lessens the temptation of shaytan, the Angels are pleased due to it, a believer is delighted due
to it, a disbeliever is enraged due to it, it is an embellishment, is a fragrance, it disassociates
(from punishment) in the grave and Munkir and Nakir feel shy due to it”. (Shaikh al Kulayni,
“Al Kafi fi ~IImul Din”; Shaikh al Sadiig, “Man |a Yahdhuruhul Fagih”) (translator)

2 Holy Qur'an, Siratul A" araf: 31
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have mercy upon me and save me from the fire of hell)”.

Fifth, it is quoted in the book Madinatul Ma" ajiz (of Sayyid Hashim al Bahrani)
that Abl Ja far al Tabari relates from Abd Numayr "“Ali bin Yazid that I
accompanied "All Ibnul Husain (a.s.) from Sham until Madinah and did not
spare any effort in considering his honour and that of his womenfolk. Keeping
in mind their honour, I always alighted far away from them. When we reached
Madinah, they (the ladies) sent me some of their dresses and ornaments. I
refused to accept them and said, “If this good behaviour manifested from me,
it was only seeking Allah (s.w.t.)’s pleasure”. At that moment, Imam (a.s.)
lifted a black and solid stone, fixed his seal upon it with his ring and said, "Take
it and whenever you desire anything, ask from it”. I swear by the One (s.w.t.)
Who appointed Muhammad (s.a.w.a.) upon the truth, whenever I desired light
from that stone on a dark path, it gave me light; whenever I placed it upon
any lock, it opened up; and whenever I placed it in my fist and went to a king,
I never faced any evil from him.

Sixth, it is quoted in the same book (Madinatul Ma" &jiz of Sayyid Hashim al
Bahrani) and others from Imam Muhammad al Bagir (a.s.), that once "Ali ibnul
Husain (a.s.) left for the Hajj Pilgrimage. He walked until he reached a valley
in between Makkah and Madinah. Suddenly a bandit came up to him and said,
“Alight”. Imam (a.s.) asked him what he desired and he replied, "I desire to
kill you and plunder your wealth”. He (a.s.) said, “I shall give you whatever I
have and make it lawful upon you”. But he did not agree. Again Imam (a.s.)
said, “Then leave me some amount that could reach me to my destination”.
But again he disagreed. Then Imam (a.s.) asked him, “Then where is your Lord
(s.w.t.)”? He replied, “He is sleeping”. Suddenly, two Lions appeared. One of
them held his head and another held his feet and killed him. Seeing this, Imam
(a.s.) said, “You presumed that your Lord (s.w.t.) was unaware of you ? This
is your punishment, then taste it".

Seventh, it is quoted in Al Managib (of Ibn Shahr Ashiib), Madinatul Ma" &jiz
(of Sayyid Hashim al Bahrani) and other books from Ibrahim bin Adham and
Fath al Musli, both of whom relate in separate narrations, that I accompanied
a caravan. On the way I felt an urge to relieve nature’s call and therefore went
far away from the caravan. Suddenly I saw a child walking in the wilderness
and said to myself, “Glory be to Allah (s.w.t.) ! A child wanders in this expanse



desert” I went to him, saluted him and he replied to me. Then I asked him,
“Where do you intend to go”? He replied, “To the house of my Allah (s.w.t.)".
I asked, "My dear ! You are a child and there is no responsibility upon you to
perform either obligatory (Wajib) or recommended (Mustahab)”. Hearing this,
he replied, "O Sheikh ! Don’t you see that people younger than me die”? I
again asked, “Where is your provision and your mount for the journey”? He
replied, “Piety is my provision, my feet are my mount and my aim is my Lord
(s.w.t.)”. T asked him that I did not see any food with him and he replied, “O
Sheikh ! Is it likeable that someone invites you to his house upon his napery,
and you carry your food along with you”? I replied in the negative and he
continued, “The One (Allah) Who has called me shall give me food to eat and
quench my drink”. I said, "Then make haste and walk fast so that you reach
your caravan”. He replied, “Upon me is endeavour and upon Him is to reach
me. Then did not you hear the words of Allah: And those who strive hard
in Us, certainly will We guide them in Our ways, and verily Allah is
(always) with those who do good.™

The narrator says that while we were talking, a handsome youth suddenly
appeared wearing white clothes, embraced and saluted him. I turned to the
youth and said, I ask you in the name of the One Who has created you with
goodness, tell me who is this child”? He replied, “Do you not recognize him ?
He is "All bin al Husain bin "All bin Abr Talib (a.s.)”. Hearing this, I left the
youth and turned to the child and said, "I Ask you in the name of your fathers
(a.s.), tell me who is this youth”? He replied, “Do you not recognize him ? He
is my brother Nabi Khidhr (a.s.), who visits and salutes me daily”. Again I asked
him, “I ask you in the name of your fathers (a.s.), tell me how do you traverse
these waterless deserts without provisions”? He (a.s.) replied, "I traverse in
these deserts with provisions, while my provisions are four things”. I asked him
what they were and he replied, "I consider the complete world to be the
kingdom of Allah (s.w.t.). I see all the creations as His slaves and His children.
I consider the causes and sustenance to be under the control of Allah (s.w.t.).
And I see the decree and command of Allah (s.w.t.) to be effective in the entire
earth”. Hearing this, I said, “Your provision is the best provision O Zainul
* Abidin. You can traverse the deserts of the hereafter with these provisions,

! Holy Qur'an, Suratul *Ankabdt: 69
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then what can be said about those of this world”.

Eighth, it is quoted in some reliable books that during the reign of " Abdul Malik
bin Marwan, once his son Hisham went for the Hajj Pilgrimage. He performed
the circumambulation (Tawaf) of the Ka bah and when he reached the black
stone (Hajarul Aswad), he desired to kiss it, however he could not do so due
to immense crowd, while no one considered his glory. A pulpit (Minbar) was
set up for him in Masjidul Haram and he sat upon it, while the inhabitants of
Sham surrounded him from all sides. Suddenly Imam Zainul *Abidin (a.s.)
entered therein wearing trousers and cloak. His countenance was such that he
looked the most handsome among all men, while his scent was the best. His
forehead had developed calluses on the place of prostration (Sajdah). He (a.s.)
started to circumambulate (Tawaf) the Ka bah, and when he reached the black
stone (Hajarul Aswad), all the people dispersed away from it due to his awe
and glory, and he proceeded further and kissed it. Seeing this, Hisham was
enraged. When one of the inhabitants of Sham witnessed this greatness and
glory, he asked Hisham, “Who is this man, that the people are in awe of him
to such an extent and consider his glory”? Hisham replied that he did not know
him. He uttered these words so that the inhabitants of Sham may not recognize
him. Farazdaq, the poet, who was present there, said, “However, I know him.
If Hisham does not recognize him, I recognize him well”. The person asked,
“Then who is he O Aba Firas"? Farazdak recited these verses, “This is he whose
ability the valley (of Makkah) recognizes, He is known by the (Sacred) House
and the Holy sanctuary and the lands outside the sanctuary; This is the son of
the best among all of Allah’s servants, This is the pious, the pure, the chaste
and a standard (of guidance); When the Quraysh saw him, their spokesman
said, Liberality terminates at the outstanding qualities of this (man); When he
comes to touch the wall of the Ka" bah, it almost grasps the palm of his hand;
Your words ‘who is this’ do not harm him, All the “Arabs and non-"Arabs
recognize him whom you deny; This is the son of Fatemah if you do not
recognize him, Through his grandfather the Prophet hood concluded; After the
mention of Allah, comes their mention, In every goodness and the words are
sealed by it; Misfortune and tribulation are driven away through their love,
Kindness and the blessings are regained through it; If the pious are numbered,
they are their Masters, If it is said who are the best of the earth, it is said they
are; He is such a generous who never utters ‘no’ except in Tashahhud, If there



was not the word 'La (No)" in Tashahhud he would not say 'No'; One who
recognises the Lord, and the recognition of the Lord does not make him
needless of others, Then such a person is indeed unfortunate and bound for
hell; There is no harm in obedience to the Lord and whatever he reaches out
to, In obedience to Allah and whatever he meets in the way; A servant can do
nothing of worth except with piety, And all honour is only for those who are
pious”.

When Hisham heard this, he was enraged. He stopped the stipend of Farzadaq
and imprisoned him at "Asafan, a place in between Makkah and Madinah.
When this news reached Imam (a.s.), he sent twelve thousand dirham for him
and sought pardon from him saying, “If we possessed more than this, we would
have sent it for you”. Farazdaq refused to accept the wealth, saying, "I did not
recite it in greed of recompense, rather I recited it for the sake of Allah (s.w.t.)
and the Messenger of Allah (s.a.w.a.)”. Imam (a.s.) sent him the wealth once
again, saying, “Accept it due to my right”. Therefore Farazdaq accepted it.

It is stated in some narratives that the imprisonment of Farazdaq stretched for
a long period and Hisham sent him warning him of death. Farazdaq complained
in the presence of Imam (a.s.), who prayed for him and he was released from
the prison. Farazdaq went to the presence of Imam (a.s.) and said, “Hisham
has erased my name from the list of gifts”. Imam (a.s.) asked him the amount
that he received and he informed him. Imam (a.s.) gifted him wealth that
would suffice him for forty years and said, “If I knew that you needed more
than this, I would have bestowed upon you”. When forty years passed away,
Farazdaq passed away.

We (the Author) say that the name of Farazdaqg was Hamam bin Galib bin
Sa'sa’ ah al Tamimi al Mujashi’1, while his agnomen (Kuniyyah) was Abi Firas
and his title Farazdaq. He was among the prominent Shi” ah of Amirul Mu’minin
(a.s.) and a glorifier of the chaste family (Ahlalbait). He belonged to a large

family while his forefathers possessed evident precedence and brilliant glory.

It is quoted in the book Al Isabah fi Tamynzil Sahabah (of Ibn Hajar al
“Asqalant) that his father Galib was a munificent person in his age and
possessed a large number of Camels. When he went to meet Amirul Mu’minin
(a.s.) at Basrah, Farazdaq was also along with him. He told Amirul Mu’minin
(a.s.) that Farazdaq recited good poetry and recited verses briskly. Imam (a.s.)
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said, “Learning the Quran is better for him than poetry and its composition”.
Therefore Farazdag promised to himself that he would not indulge himself in
anything else until he memorized the Qur’an.

Summarily, the above poem consists of more than forty lines and one can
comprehend Farazdaq’s expertise in literature from it, that he composed this
honourable poem, completely or in part, impromptu.

Muhaqqig Muhammad Baqir al Behbahani has related from his grandfather
Muhammad Taqi al Majlisi, that ~Abdul Rahman al Jami, the Ahlul Sunnah,
included this poem in his Farsi ode Silsilatul Dahab. He then says that a woman
from Kifah saw Farazdaq in a dream after his death and asked him how Allah
(s.w.t.) faired with him. He replied, “Allah (s.w.t.) forgave me due to the ode
that I composed in praise of "All ibnul Husain (a.s.). Al Jami says that it is
worthy that Allah (s.w.t.) may forgive the entire worlds due to the blessings of
this ode. He also writes these verses in his Silsilatul Dahab.!

Ninth, it is quoted in Kashful Gummah (of Shaikh *Ali bin “Isa al Irbili) and
other reliable books that once Imam Zainul *Abidin (a.s.) was seated with his
companions, when a female deer came to his presence from the desert and
started striking her tail and front toes constantly upon the earth, while making
an uproar. Some of his companions asked, “O son of the Messenger of Allah
(s.a.w.a.) ! What is this female deer saying”? Imam (a.s.) replied, “It says that
such and such Qarshi man has taken hold of her infant yesterday at such and
such time, while it has not consumed milk since then”. Hearing this, one of
those present wondered in his mind, meaning that he landed into a state of
refusal (to accept it). Imam (a.s.) realized through his hidden knowledge and
asked the Qarshi man to be brought to him. Then he (a.s.) told him, “What is
it that this deer complains regarding you”? He asked what she said and Imam
(a.s.) replied, “She says that you have taken her infant yesterday at such and
such time. You have captivated it but she has not fed her milk since then. She
requests me to tell you to return her infant back to her so that she may feed it
and then return it back to you”. Hearing this, the man said, "By the One Who
has appointed Muhammad (s.a.w.a.) upon the Messenger ship, you have
spoken the truth”. Imam told him to bring the infant. The infant was brought

1 Here the Esteemed Author quotes some verses of Shaikh Jami in Farsi, which we forgo.
(translator)



and handed over to the female deer. When she saw her infant, she struck her
tail and front toes upon the earth and fed it. Then Imam (a.s.) told him, "By
the right that I hold upon you, gift me this infant deer”. The men gifted the
infant deer to the Imam (a.s.) and he in turn returned it back to the female
deer, speaking to her in her own tongue. The deer called out, struck her tail
upon the earth and went away with her infant. Those present asked him (a.s.)
what she said and he replied, “She prayed for you and implored (to Allah) for
a best reward for you”.

Tenth, it is written in Al Managib (of Ibn Shahr Ashib) that once Layth al
Khuzam questioned Sa’id bin Musayyab regarding the carnage and plunder of
Madinah. He replied that they tied their horses upon the pillars of Masjidul Nabi
(s.a.w.a.), while I saw them (horses) all around his (s.a.w.a.)’s blessed grave.
They plundered Madinah for three days. I and " Al ibnul Husain (a.s.) came to
the head of the grave of the Messenger of Allah (s.a.w.a.) and he spoke in a
tongue that I did not understand. Just then, a barrier came up in between us
and the people. We offered Prayers and could see the people; however they
could not see us. I saw a man seated upon his black and white horse near
Imam (a.s.), wearing a green dress. He held a weapon in his hand and
whenever anyone desired evil (towards the Mausoleum), he would point at him
with his weapon and the man would be killed without the weapon even
reaching him. When they completed their plundering, Imam (a.s.) went to his
womenfolk, while there was no earring in the ears of the children, no
ornaments and dresses of the women, except that he (a.s.) brought them for
the rider. When the rider saw this, he said, O son of the Messenger of Allah
(s.a.w.a.) ' Tam an Angel among your adherents and that of your father (a.s.).
When these people came out to plunder the inhabitants of Madinah, I
requested Allah (s.w.t.) to grant me permission to defend you, the progeny of
Muhammad (s.a.w.a.). Allah (s.w.t.) permitted me and this act shall remain as
a reserve for me in the presence of Allah (s.w.t.), the Messenger of Allah
(s.a.w.a.) and you Ahlalbait (a.s.) until the approach of the day of Qiyamah”.

We (the Author) say that this carnage and plunder refers to the incident of
Harrah and its summary is that the oppression and tyranny of Yazid and his
officers increased and his debauchery and lewdness became known to people.
Moreover, after the Martyrdom of Imam al Husain (a.s.) in the sixty first Hijrah,
a group of the inhabitants of Madinah went to Sham and witnessed with their
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own eyes that Yazid constantly remained engrossed in consuming intoxicants,
playing with dogs, gambling, beating the tambourine and other (unlawful)
games of pastime. They returned back and apprised the people of Madinah
regarding the abominable deeds of the accursed Yazid. Ultimately the people
of Madinah ousted "Uthman bin Muhammad bin Abd Sufyan, the governor of
Yazid from there, along with Marwan bin Hakam and the other people of the
Bani Umayyah and openly ridiculed and cursed Yazid. They said, “"The one who
is the murderer of the son of the Messenger of Allah (s.a.w.a.), marries his
intimate women, forsakes Prayers and consumes alcohol does not possess the
efficiency for the caliphate”. Then they swore allegiance to "Abdullah bin
Hanzalah Gasilul Mala‘ikah.!

When this news reached Yazid, he dispatched Muslim bin *Ugbah al Murri, who
was referred to as Al Mujrim (a criminal) and Al Musrif (a profligate in spilling
blood), with a large contingent from Sham to Madinah. When Muslim bin
“Ugbah neared Madinah, along with his contingent, and reached a rocky area
named Harrat Waqim, at a distance of one mile away from the Masjid of the
Messenger of Allah (s.a.w.a.), the people of Madinah came to defend
themselves against them. The army of Yazid attacked them with swords, a
great battle ensued and a large number of the people of Madinah were killed.
Marwan bin Hakam constantly instigated Muslim to kill the people of Madinah
so that they may be loose strength to confront them.? At last they retreated
back to Madinah and took refuge in the Sacred Mausoleum of the Messenger
of Allah (s.a.w.a.) and took his blessed grave as their safe haven. The army of
Muslim entered Madinah and the shameless people did not even consider the

1 A companion of the Messenger of Allah (s.a.w.a.), whose father was Hanzalah bin Abi *Amir.
He (Hanzalah) was martyred in the battle of Uhud and the Messenger of Allah (s.w.t.) said,
“Verily the Angels bathed him”, therefore he was called Gasilul Mala‘ikah (the one bathed by
the Angels). (translator)

2 Numerous Ahadith are reported in the Ahlul Sunnah books denouncing the one who frightens
the people of Madinah. We quote a few herein for further understanding. Sa“ad bin Abi
Waqqas relates that the Messenger of Allah (s.a.w.a.) said, “None deceives the people of
Madinah, except that he shall melt similar to salt that melts in water”. (Al Bukhari, “Al Sahih”)
Al Sa’eb bin Khallad says that the Messenger of Allah (s.a.w.a.) said, "One who frightens the
people of Madinah through oppression upon them, Allah (s.w.t.) shall frighten him. And upon
him shall be the curse of Allah (s.w.t.), the Angels and all men”. (Ahmad Ibn Hanbal, “Al

=

Musnad”; Abt Nu'aym al Isfahani, “Hilyatul Awliya”, etc.) (translator)



sanctity of the sacred grave. They entered the Mausoleum, mounted upon their
horses, and paraded therein. They constantly killed the people until the sacred
Mausoleum was soaked in blood and even reached near the sacred grave. The
horses polluted the area in between sacred grave and the pulpit (Minbar),
which is renowned as Rawdhah min Riyadhul Jannah (a garden among the
gardens of Paradise). They slaughtered the inhabitants of Madinah to such an
extent, that Al Mada’ini (Muhammad bin ~Abdullah) relates from Al Zuhri that
seven hundred people among the notables of Quraysh, Muhajirin (the
emigrants), Ansar (the helpers of Madinah) and their slaves were killed. While
ten thousand common people, among the men and women, free and slaves
were killed.

Abul Faraj (al Isfahant) writes that two people among the progeny of Abu Talib
were killed in the incident of Harrah, viz., Abt Bakr bin *“Abdullah bin Ja" far
bin Abi Talib and “Awn al Asgar bin “Abdullah bin Ja far bin Abi Talib, the
brother of “Awn al Akbar bin “Abdulladh bin Ja far bin Abi Talib, who was
martyred in Karbala’. Their mother was Jumanah bint Musayyab bin Nabajah,
who arose against Ibn Ziyad to avenge the blood of Imam al Husain (a.s.) and
fell a Martyr at ~ Aynul Wardah.

Al Mas™ td1 (" Ali bin Husain) writes that apart from the children of Abd Talib,
other people among the Bani Hashim were also killed, such as, Fadhl bin
" Abbas bin Rabi” ah bin al Harith bin * Abdul Muttalib, Hamzah bin Nawfal bin
al Harith bin “Abdul Muttalib and “Abbas bin “Atbah bin Abi Lahab. Four
thousand people among the Quraysh, Ansar (the helpers of Madinah) and other
renowned personalities were also killed, apart from the commoners. Thereafter
Muslim bin “Ugbah extended his hands to dishonour the sanctity of the women
and wealth of the people and declared them to be lawful upon his army men
for three days.!

1 Al Mada’eni relates from Abi Qurrah who relates from Hisham bin Hissan that after the incident
of Harrah, a thousand women gave birth to (unlawful) children without wedlock. (Ibn Kathir
al Dimashqi, “Al Bidayah wal Nihayah”; Sibt Ibnul Jawzi, “Tadkiratul Khawasul Ummah”; etc.)
Ummul Haytham bint Yazid relates that once I saw a Qurayshite woman performing Tawaf of
the Ka’bah. Suddenly a black youth came to her and she embraced and kissed him. Seeing
this I told her, “O maid of Allah ! What do you do"? Hearing this she said, “He is my son. On
the day of the incident of Harrah, his father gained control upon me, thus he was born”. (Sibt
Ibnul Jawzi, “Tadkiratul Khawasul Ummah”; Jalaluddin al Suyati, “Tarikhul Khulafa™; etc.)
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Ibn Qutaybah al Daynari writes in his Al Imamah wal Siyasah that the first
house to be plundered in the incident of Harrah was that of Bani * Abdul Ashall.
Nothing was left in their house with regards to household items, clothes,
ornaments and mattress, while even the pigeons and hens were taken and
slaughtered. Then they proceeded towards the houses of Muhammad bin
Muslimah and the women started to shriek. When their voices reached the ears
of Zayd bin Muhammad bin Salmah, he ran towards them. He saw that ten
men among the army of Sham were engrossed in plundering. Zayd attacked
them with ten of his men and killed them. Then he retook whatever they had
plundered, threw them into a dry well and covered it with earth. Thereafter
another group of the people of Sham arrived and he fought with them and
killed fourteen men among them, but he was struck by the swords of four men.
In this incident, AbG Sa"1d al Khudri remained seated in his house and when
some men, among the people of Sham, entered therein, they asked him who
he was. He replied, "I am Abi Sa’id al Khudri, among the companions of the
Messenger of Allah (s.a.w.a.)”. They replied, “We have heard your name time
and again. You did good and saved yourself by avoiding battle with us and
sitting in your home. Then hand over to us whatever you have”. He replied,
"By Allah (s.w.t.) ! I do not possess any wealth that I may get it for you”.
Hearing this, they were enraged. They caught the beard of Abi Sa'id and
plucked it out and beat him abundantly. Then they plundered whatever they
found in his house even to the extent of garlic and a pair of pigeons. Thereafter
he (Ibn Qutaybah) says that then they killed a group of notables with one
stroke, while it is said that those killed in Harrah numbered one thousand and
seven hundred among the Quraysh, Ansar (the helpers of Madinah), Muhajirin
(the emigrants) and other renowned personalities; while ten thousand among
the commoners were killed, apart from the women and children.

Abil Ma’shar relates that a man from Sham entered the house of a woman
from Ansar who had given birth to child who was in her fold. He told the
woman, “Bring me the wealth that you possess”. She replied, "By Allah (s.w.t.)
I They have not left anything for me that I may bring it for you”. The man said,
“Bring me something, failing which I shall kill you along with your child”. The
woman said, “Woe be to you ! This child is the son of Ibn Abr Kabshah, the

(translator)



companion of the Messenger of Allah (s.a.w.a.). Then fear Allah (s.w.t.) and
leave us alone”. Then she addressed her child, saying, *O my child ! By Allah
(s.w.t.) ! If I had possessed anything with me, I would have ransomed it upon
you and not put you to any harm”. Hearing this, the ruthless man caught hold
of the child’s leg, while his mother’s breast was yet in his mouth. He dragged
him from his mother and struck him upon a wall such that his brain scattered
upon the earth. The narrator says that the man had not yet stepped out of the
house, except that half of his face turned black and he became a by-word.

Summarily, when Muslim completed killing, plundering and dishonouring the
sanctity of the inhabitants of Madinah, he called them to swear allegiance
(Bay ah) to Yazid and accept his slavery. Whoever refused was killed. All the
people of Madinah agreed and swore allegiance (Bay " ah) to Yazid except Imam
Zainul *Abidin (a.s.) and “Ali bin *Abdullah bin *Abbas bin *Abdul Muttalib.
Muslim did not inflict any harm upon them since there were maternal relations
of "All bin “Abdullah bin “Abbas bin "Abdul Muttalib in his army and they
prevented him from doing so. As for Imam Zainul " Abidin (a.s.), he had taken
refuge in the Mausoleum of the Messenger of Allah (s.a.w.a.) and had grasped
his blessed grave, while reciting this supplication (Du"a"), “Allahumma Rabbal
Samawatil Sab’i wa ma Azlalna, wal Aradhinal Sab'i wa ma Aglalna, Rabbal
*Arshil * Azimi, Rabb Muhammadin wa Alihil Tahirina, A" Gdu Bika min Sharrihi
wa Adra’u Bika fi Nahrihi, As'aluka an Tu' tini Khayraht wa Takfini Sharruh (O
Allah, Lord of the seven heavens and what lies beneath its shadow, and (the
Lord) of the seven earths and what it carries. Lord of the Glorious Throne. Lord
of Muhammad [s.a.w.s.] and his chaste progeny [a.s.]. I seek Your refuge from
his harm and I seek Your protection from his murder. I ask You to bestow me
his goodness and be Sufficient against his harm)”. Thereafter Imam (a.s.) went
towards Muslim bin “Ugbah. Before Imam (a.s.)’s arrival, he was highly
enraged and was abusing him (a.s.) and his forefathers (a.s.). However, as
soon as Imam (a.s.) entered his presence and his sight fell upon him (a.s.),
such fear and awe took hold of him and he trembled. He arose to welcome
him, sat him besides him and said with great humility, “Tell me whatever you
desire, since it shall be fulfilled”. He spared all those whom Imam (a.s.)
interceded for, thus he (a.s.) left his presence with sublime dignity.

Summarily, the Shi” ah and Sunnah have quoted the incident of Harrah in their
books, that occurred on the twenty eighth of the month of Dilhijjah, sixty three
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Hijrah, two and half months before the death of Yazid. After completing his
task of Madinah, Muslim left Madinah to ward off the evil of ~Abdullah bin
Zubayr and the people of Makkah. When he reached Thaniyyatul Mushallal,
that was the name of a mountain from where Qudayd could be reached, he
met his death, while he had not yet reached Makkah. When his army moved
away from there, the maid of Yazid bin "Abdullah bin Rabi ah, who was
awaiting the death of Muslim and following his caravan, came up to his grave.
When his grave was exhumed, she saw that a large serpent had entangled
itself with the neck of Muslim with his jaw wide open. She feared to go near
and waited until the serpent went away. Then she removed the corpse of
Muslim and hung it at Thaniyyah. According to a report, his corpse was burnt;
his shroud was torn to pieces and hung upon a tree. Whoever passed from
there would pelt stones at him. Whatever Muslim bin “Ugbah did with the
people of Madinah, resembled the action of Busr bin Artah towards the people
of Hijaz and Yaman at the orders of Mu" awiyah.

It is written in Al Kamil fil Tarikh of Ibn Athir al Jazari that Yazid had previously
desired to dispatch “Amri bin Sa'id towards the people of Madinah, however
he refused. Then he ordered " Ubaydullah bin Ziyad to undertake this task, but
he too refused, saying, "By Allah (s.w.t.) ! I shall not gather two things together
for the lewd one, the murder of the son of the Messenger of Allah (s.a.w.a.)
and the invasion of Ka bah”. Then he chose Muslim bin *Ubgah for this task.
He accepted and undertook this task even though he had turned old and sick.

Eleventh, Shaikh al Tabarsi and others relate from Thabit bin Aslam al Bunani
that one year we left for the Hajj pilgrimage along with a group of the devout
ones of Basrah such as, Ayyub al Sijistani, Saleh al Murri, *Atbah al Gulam,
Habib al Farisi and Malik bin Dinar. When we reached Makkah, water was scant,
while the livers of the companions scorched due to scarcity of rains. People ran
towards us and requested us to pray for the rains. Therefore, we went to the
Ka bah, circumambulated it and requested for the rains in the Audience of
Allah (s.w.t.); however there was no sign of fulfilment. We were in this state,
when we saw a youth, who turned to us and called out, “O Malik bin Dinar ! O
Thabit al Bunani ! O Ayylb al Sijistani ! O Saleh al Murri ! O “Atbah al Gulam !
O Habib al Farisi! O Sa’ad ' O "Amrd ! O Saleh al A'ama ! O Rabi'ah ! O
Sa adanah ! O Ja far bin Sulayman”! Hearing this, we replied, “Here we are
at your service O youth”! He (a.s.) said, “Is not one among you whom the



Merciful (s.w.t.) loves™ We replied, “O youth ! Upon us is praying to Allah
(s.w.t.) and upon Him is to reply”. Then he (a.s.) said, "Move away from the
Ka' bah, if there was one man among you whom Allah (s.w.t.) befriended, He
would fulfil his desire”. Saying this, he (a.s.) came to the Kab ah and fell into
prostration (Sajdah), while we heard him say, “O Master ! By Your love for me,
quench them with rain-water”. His prayers had not yet concluded when the
clouds moved and it rained to such an extent, that water overflowed from the
mouths of water-skins. Seeing this, I asked him, “*O youth ! How did you know
that your Allah (s.w.t.) loves you™? He (a.s.) replied, “If He (s.w.t.) had not
loved me, He (s.w.t.) would not have called me for His visitation. Since He
(s.w.t.) called me for His visitation, I realized that He loved me. Then I asked
Him for the sake of His love for me and He (s.w.t.) fulfilled it”. Perhaps what
he (a.s.) meant to say was that it was not necessary that whoever came to
that sanctified place would enter the realm of His pilgrims and beloved ones.
The narrator says that then he (a.s.) turned his face away from us and said,
“"One who recognizes Allah (s.w.t.) and does not prosper through His
recognition, is a wretched one. Whatever reaches him and whatever he shall
meet in obedience to Allah (s.w.t.), shall not harm his obedience. What shall a
slave (of Allah) do without piety and honour ? All honour is for the pious”.
Thabit al Bunani says that I asked, “O people of Makkah ! Who is this youth”?
They replied, “He is " Ali ibnul Husain ibn "All bin Abi Talib (a.s.)”.

We (the Author) say that the fulfilment of the prayers of Imam Zainul *Abidin
(a.s.) for rains is not surprising, rather even if his lowermost slaves supplicated
in the Audience of Allah (s.w.t.) for rains, it was fulfilled. Did we not read what
Al Mas" tdi wrote in his Ithbatul Wasiyyah from Sa’id bin Musayyab, that one
year there was extreme drought and people went to Yaman (Yemen) and the
northern towns in search of rains. I looked around and suddenly saw a black
slave climb a hill-top and move away from the people. I turned towards him
and saw that his lips were moving. His supplication (Du a") had not yet
concluded, when a cloud appeared. When the slave’s sight fell upon the cloud,
he praised Allah (s.w.t.) and moved away from there. It rained to such an
extent that we presumed lest we be drowned in it. I followed the slave and
saw him enter the house of "Ali ibnul Husain (a.s.). I too entered his (a.s.)’s
presence and said, "O my master ! You possess a black slave in your house. I
request you to sell him to me”. Imam (a.s.) replied, “And why should I not gift
him to you”? Saying this, he called out to the chief among his slaves to gather
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all the slaves in his house for me to see and he did so. I looked at them but
did not find the one whom I desired. I said, I did not find the one whom I
desire among them”. Imam (a.s.) replied, “None remains except a caretaker of
the stables”. Saying this, he (a.s.) ordered him to be summoned too. When he
arrived, I found him to be the one whom I desired, therefore I said, “He is the
one whom I desire”. Hearing this, Imam (a.s.) told the slave, “Sa'1d is your
master (from now on), then go with him”. Hearing this, the slave turned to me
and said, “What prompted you to cause separation between me and my
master”? I replied, “It is due to the incident that I witnessed from you on top
of the hill-top”. Hearing this, the slave raised his hands in the Presence of Allah
(s.w.t.), looked towards the heavens and said, "O my Lord (s.w.t.) ! It was a
secret in between You and me. However since now You have revealed it, let
me die and summon me to Your Presence”. Hearing this, Imam "Ali ibnul
Husain (a.s.), and those along with him, wept upon the slave, and I too left
from there weeping. When I reached home, a messenger came from Imam
(a.s.) with a message, “If you desire to attend the funeral of your friend, do
so”. When I returned back with the messenger, I found that the slave had
passed away in the presence of Imam (a.s.).



6. Martyrdom of Imam Zainul "Abidin (a.s.)

It should be noted that there is great difference of opinion among the scholars
regarding Imam Zainul " Abidin (a.s.)’s death. However, it is renowned that his
death took place on any of the three days, twelfth, eighteenth or twenty fifth
of the month of Muharram, ninety five or ninety four Hijrah. The year of his
(a.s.) death is referred to as Sanatul Fugaha’ (the year of the jurists), since
numerous jurists and scholars passed away in it.! There is also difference
regarding his (a.s.)’s blessed age, however maximum say that he (a.s.) lived
for fifty seven years.

Shaikh al Kulayni relates from Imam Ja far al Sadiq (a.s.) that " Ali ibnul Husain
(a.s.) was fifty seven years old at the time of his death, while it took place in
the ninety fifth Hijrah. He survived Imam al Husain (a.s.) for thirty five years.
According to the authentic reports, it is evidenced that Imam (a.s.)’s death
took place due to poisoning.

Ibn Babawayh and others believe that Walid bin *Abdul Malik (bin Marwan)
poisoned him, while some even attribute it to Hisham bin *Abdul Malik (bin
Marwan). It is possible that Hisham bin *Abdul Malik did so due to the enmity
and hatred that he bore towards the Imam (a.s.) from the day when Imam
(a.s.) kissed the Hajarul Aswad (black stone) during the Hajj pilgrimage and
Hisham could not do so. Farazdaq, the poet, praised him with his poem, and
we have pointed out to this incident earlier. Due to this reason and others,
Hisham might have instigated his brother Walid, who was the ruler then, to
poison Imam (a.s.). Both of them might have poisoned him and both of them
are to be blamed for killing him and this is quite correct.

The honourable Sheikh " Ali bin Muhammad al Khazzaz al Qummi relates in his
book Kifayatul Athar from *Uthman bin Khalid, that *All ibnul Husain (a.s.) fell
sick and later passed away due to it. He (a.s.) gathered his children Muhammad
(al Baqgir), Hasan, “Abdullah, “Umar, Zayd and Husain. He appointed his son
Muhammad (al Bagir) as his vicegerent among them all, bestowed him the title

! Abii Ja’ far al Tabari writes that Sanatul Fugaha’ (the year of the jurists) refers to the ninety
fourth year of Hijrah, since the jurists of Madinah passed away in it. At its onset, Al ibnul
Husain Zainul *Abidin (a.s.) passed away, then “Urwah bin al Zubayr, followed by Sa'id bin
al Musayyab and then Abi Bakr bin *Abdul Rahman bin al Harith bin Hisham; while Sa"1d bin
Jubayr from among the jurists of Makkah. (translator)
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of Al Bagir (the splitter of knowledge) and handed him the charge of all his
sons. Among his (a.s.)’s admonitions that he pronounced in his testimony to
him (Imam a Bagir), are, "O my son ! Verily intellect is the pioneer of the spirit
and knowledge is the pioneer of intellect”. Then he (a.s.) said, "And know, that
the hours are taking away your age and you shall not obtain a blessing except
after losing another. Then abstain from lengthy hopes, since how many people
who hoped passed away without attaining them, and how many gatherers of
wealth passed away without benefitting from it, and how many ones who held
it (the wealth) from others left it behind them (for others). Perhaps he gathered
it illegally and stopped it from its rightful ones. He obtained it unlawfully and
left it as inheritance. He bore its heavy burden and sin and Beware that is

I/}

the clear loss”.

In another report it is related from Al Zuhri that I went to the presence of
(Imam) "Ali ibnul Husain (a.s.) during his illness by which he later passed
away. Just then, a tray, containing bread and endives, were brought for him.
He (a.s.) told me to eat. I asked him, “O son of the Messenger of Allah
(s.a.w.a.) ! I ate”. He (a.s.) again said, “These are endives”. I asked, “What is
the excellence of endives”? He (a.s.) replied, “There is no leaf in it, except that
a drop of the water of paradise is upon it. And it contains cure for all diseases”.
After completing food, oil was brought for him and he told me to apply it. I
said that I had already applied oil, to which he said, “This is the oil of violet”.
I asked, “What is the excellence of violet oil upon others”? Imam (a.s.) replied,
“Similar to the excellence of Islam upon all other religions”.

Just then, his son Muhammad (al Bagir) entered his presence and he spoke to
him in secret for a lengthy period of time. Among his words, I heard that he
(a.s.) said, “Upon you is good nature”. Hearing this, I asked, “O son of the
Messenger of Allah (s.a.w.a.) ! If the command and decree of Allah (s.w.t.)
(death) has come forth, that everyone shall meet, then whom should we turn
to after you”? A thought had passed my mind that he was informing about his
death. Imam (a.s.) replied, “O Aba " Abdillah ! To this son of mine”. Saying this
he pointed towards his son Muhammad (al Baqir) and said, "Beware ! He is my
vicegerent, my inheritor, the trunk of my knowledge, the mine of knowledge
and the splitter of knowledge”. I asked, “O son of the Messenger of Allah

! Holy Qur‘an, Stratul Zumar: 15



(s.a.w.a.) ! What is the meaning of the splitter of knowledge (Bagirul " Ilm)"?
He (a.s.) replied, “Very soon my distinguished Shi"ah shall frequent his
presence and he shall spilt open the knowledge for them, a best splitting”. Al
Zuhri says that thereafter he (a.s.) sent Muhammad al Baqgir (a.s.) to the
market for some work. When he (a.s.) returned back, I asked him (Imam Zainul
* Abidin), “O son of the Messenger of Alldh (s.a.w.a.) ! For what reason you did
not appoint your eldest son as your vicegerent”? He (a.s.) replied, “Imamah
does not depend on elder or younger. The Messenger of Allah (s.a.w.a.) took
pledge from us similarly, while we have seen it written similarly in the plank
and the book that there shall be twelve Imams. Their Imamah was mentioned
in it, as also the names of their fathers and mothers”. Then he (a.s.) again
said, “Seven vicegerents shall emerge from the loins of my son Muhammad (al
Bagir), among whom shall be Al Mahdr (a.t.f.s.)".

Shaikh al Kulayni relates from Imam Muhammad al Baqir (a.s.) that when my
father (a.s.)’s end drew near, he pressed me to his chest and said, "O my dear
son ! I testify to you similarly as my father (Imam al Husain) testified to me
during his Martyrdom. While he (Imam al Husain) said that his father (Amirul
Mu’minin) had testified to him similarly. O son ! Beware of oppression upon the
one who has no aide against you except Allah (s.w.t.)".

It is quoted in Biharul Anwar (of Muhammad Bagir al Maijlisi) from Basa’erul
Darajat (of Muhammad bin Hasan al Saffar al Qummi) that when Imam (a.s.)’s
end drew near, he gathered his children close to him. He turned to his son
Muhammad al Bagir (a.s.) among them and said, “"O Muhammad (a.s.) ! Take
this trunk with you to your house”. Then he (a.s.) continued, “It should be
known that this trunk does not contain dirham and dinar, rather it is replete
with knowledge”. It is mentioned in another report that four people could carry
the trunk, which was full of books and weapons of the Messenger of Allah
(s.a.w.a.).

It is quoted in Jila’'ul "Uydn (of Muhammad Bagir al Maijlisi) and Basa’erul
Darajat (of Muhammad bin Hasan al Saffar al Qummi) through reliable chain
of transmitters from Imam Ja far al Sadiq (a.s.), who says that my father Imam
Muhammad al Baqgir (a.s.) informed me that when the end of my father Imam
Zainul ‘Abidin (a.s.) approached, he called for water to be brought for
ablutions (Wudhu’). When I brought it for him (a.s.), he said, “There is a
carcass in the water”. I took it outside and looked under the light of a lamp
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and saw that there was a dead mouse in it. I threw it away and brought another
for him. He (a.s.) performed his ablutions (Wudhu’) and said, “O son ! This is
the night in which I have been promised Martyrdom. Then tie my camel in the
stable and prepare fodder for it”. Imam al Sadiq (a.s.) continues that when he
(a.s.) was buried, the Camel untied itself, came out of the stable and ran to
the head of his grave, when it had not seen it before. It placed its chest upon
the sacred grave, raised a cry, while tears flowed from its eyes. When Imam
Muhammad al Baqgir (a.s.) was informed regarding this, he (a.s.) came to the
Camel and said, “"Remain silent and return back. May Allah (s.w.t.) bestow you
abundance”. Hearing this, the Camel arose and returned back to its place. After
sometime, it arose again, came to the grave, weeping and wailing. When Imam
(al Baqir) was informed, he (a.s.) said, “Leave it, for it is distressed”. It wept
and was distressed to such an extent, that it passed away after three days.
Imam Zainul “Abidin (a.s.) had performed twenty two Hajj Pilgrimages upon
the Camel and did not whip it even once.

Al bin Ibrahim (al Qummi) relates with his good chain of transmitters from
Imam Al al Ridha (a.s.), that on the night of his death, Imam " Al ibnul Husain
(a.s.) lost consciousness. When he regained consciousness, he said, “All
praise is Allah’s, Who has made good to us His promise, and He has
made us to inherit the earth, we may dwell in the gardens wherever
we please, and goodly is the recompense of the workers (of good
deeds).”! Saying this, he (a.s.) hastened to paradise.

Shaikh al Kulayni also relates with his good chain of transmitters from Imam
Al al Ridha (a.s.) as above and says that Imam (a.s.) recited Siratul Waqi ah
and Suratul Fath, then the above verse and left for the immortal world.

It is written in the book Madinatul Ma" ajiz (of Sayyid Hashim al Bahrani) from
Muhammad bin Jarir al Tabari that when the end of Imam Zainul * Abidin (a.s.)
drew near, he asked his son Imam Muhammad al Baqir (a.s), "O Muhammad
(a.s.) ! What night is it”? Imam al Bagir (a.s.) replied that it was such and such
night. Then he (a.s.) asked him how many days of the month had passed and
he replied to him. Again Imam (a.s.) asked him how many days of the month
were left and he informed him that too. Then he (a.s.) said, “This is the night

! Holy Qur'an, Suratul Zumar: 74



regarding which I have been promised death”. Then he (a.s.) continued, “Get
water for ablutions (Wudhu’) for me”. When it was brought for him, he (a.s.)
said, "There is a mouse in this water”. Some people present there said that he
(a.s.) uttered these words due to severity of illness. A lamp was called for and
when they looked inside they found a mouse in it. The water was thrown and
another was brought for him. Imam (a.s.) performed his ablutions (Wudht")
and recited Prayers. When the last part of the night approached, Imam (a.s.)
left this mortal world. May Allah (s.w.t.)’s peace and blessings be upon him.

It is related from Al Da” wat of Qutubuddin al Rawandi that Imam Al ibnul
Husain (a.s.) constantly uttered these words until his death, “O Allah (s.w.t.)
have Mercy upon me, for You are Bounteous. O Allah (s.w.t.) have Mercy upon
me, for You are Merciful”. When Imam (a.s.) left this mortal world, entire
Madinah lamented upon him together. Male and female, black and fair, elder
and younger, all wept upon him, while signs of grief were visible from the
heavens and the earth.

It is related from "All bin Zayd, as well as Al Zuhri, that I asked Sa'id bin
Musayyab, “You say that "Ali ibnul Husain (a.s.) was a pure soul and was
peerless”? He replied, “It is so, however none recognized his worth”. " All bin
Zayd told him, “By Allah (s.w.t.) ! However, this is a strong evidence against
you that (even after recognizing his worth) you did not offer Prayers upon
him”. Sa’id replied that the reciters of the Qur'an never undertook a journey
to Makkah until *All ibnul Husain (a.s.) did so. One year Imam (a.s.) left for
the pilgrimage, while we too followed him, and we numbered a thousand men.
When we reached the station of Sugayya, we alighted and Imam (a.s.) also
did so. Imam (a.s.) offered two units (Rak"at) of Prayers and then fell into
prostration (Sajdah) and recited glorifications (Tasbih) in it. There was no tree
or stone around him (a.s.), except that it accompanied him in his glorification
(Tasbih). Seeing this, we were terrified. He (a.s.) lifted up his head from
prostration (Sajdah) and said, “"O Sa'id ! Are you terrified”? I replied in the
affirmative and he (a.s.) continued, "When Allah (s.w.t.) created Jibra’ll (a.s.),
He inspired this glorification (Tasbih) to him. When Jibral recited this
glorification (Tasbih), all the heavens and all that they contained, accompanied
him in its recitation, and it is the Greatest Name of Allah (Ismul A" azam). O
Sa'id ! My father (a.s.) informed me from his father (a.s.), from the Messenger
of Allah (s.a.w.a.), from Jibra’ll, from Allah (s.w.t.) that He (s.w.t.) said: There
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is no slave among My slaves who believes in Me and acknowledges you, when
he recites two units (Rak at) of Prayers in your Masjid (Masjidul Nabi in
Madinah) in solitude, except that I shall forgive his past and future sins”. Sa"1d
says that I found no better witness than " All ibnul Husain (a.s.) when he related
this Hadith to me.

Said further says that when he (a.s.) passed away, all men, whether righteous
or sinful, attended his funeral and unanimously remembered him with fairness.
All the people accompanied his bier until it was laid down. I said to myself that
if I searched for a day for me to recite those two units (Rak" at) of Prayers in
solitude in the Masjid, it was that very day. There remained none in the Masjid
except a man and a woman, both of whom also left to attend his funeral. I
remained back alone to be able to recite those Prayers. Just them, the sound
of Takbir (Allahu Akbar, Allah is the Greatest) sounded from the heavens, while
another from the earth. Again the sound of Takbir (Allahu Akbar, Allah is the
Greatest) sounded from the heavens, while the earth replied to it similarly. I
was terrified and fell down upon my face. The dwellers of the heavens recited
the Takbir (Allahu Akbar, Allah is the Greatest) seven times, followed by the
dwellers of the earth who also repeated it seven times. Prayers were recited
upon "All ibnul Husain (a.s.) and people entered the Masjid. Ultimately, I could
neither get an opportunity to recite the two units (Rak" at) of Prayers, nor get
a change to recite Prayers upon him (a.s.). The narrator says that hearing this,
I said to him, O Sa'1d ! If I was in your place, I would have chosen nothing
else, except reciting Prayers upon "All ibnul Husain (a.s.). Verily this act of
yours was nothing but an apparent loss”. Hearing this, Sa'id bin Musayyab
wept and said, “I had not desired anything by this except goodness for myself.
I wish I had recited Prayers upon him (a.s.), whose similarity cannot be found”.

It is stated in the book Jannatul Khulid (of Mirza Muhammad Ridha al
Khattinabadi) regarding the spot of burial of Imam Zainul *Abidin (a.s.), that
he (a.s.) died in Madinah at his house and was buried near his honourable
uncle (Imam al Hasan) at Al Baqi . This place is replete with abundant honours
and is counted among those places that if anyone is buried therein, he shall
enter paradise without accounting, on a stipulation of possessing righteous
faith. It is related in an authentic narrative! that, “Al Hajdn and Al Baqi", both

! From the Messenger of Allah (s.a.w.a.) (translator)



shall be held by their corners and placed into paradise”. While Al Hajun is a
graveyard in Makkah.

Among the characteristics of Imam Zainul *Abidin (a.s.) are mentioned four.
First, compilation of Sahifatul Kamilah!, that is the Quran of Ahlalbait (a.s.)

1

Sahifatul Sajjadiyyah is a nonpareil work authored by Imam Zainul * Abidin (a.s.) and is replete
with immense erudition, acuity and eloquence. And although this celebrated work is in one
volume, yet past and present scholars have written interpretations upon it that run in volumes.
We name below a few of them for the benefit of the esteemed readers. Aga Buzurg al Tehrani
mentions names of fifty or sixty six interpretations (Sharh) on Al Sahifatul Sajjadiyyah in his
book Al Dari" ah ila Tasaniful Shi"ah, however some researchers name mentioned more than
eighty interpretations. Some of the important interpretations (Sharh) include, Sharhul Sahifah
by Naruddin "Ali bin Husain al Karaki al *Ameli (d.940); Sharhul Sahifah by Muhammad bin
*Abdul Samad al ‘Ameli, renowned as Shaikh al BahaT (d.1030), entitled Had&'iqul Salihin;
Sharhul Sahifah by Mulla Khalil bin Gazi al Qazwini (d.app.1030); Sharhul Sahifah by
Fakhruddin Muhammad bin Hasan bin Shahidul Thani al * Ameli (d.1030); Sharhul Sahifah by
“Abdul Gaffar al Rashtl (d.app.1041); Sharhul Sahifah by Sharafuddin Al al Shawlistani
(d.1060); Sharhul Sahifah by Sayyid Muhammad bin Haydar al TabatabaT al Na‘ini, renowned
as Mirza Rafi" a (d.1082); Sharhul Sahifah by Fakhruddin al Turayhi al Najafi (d.1087); Sharhul
Sahifah by Aga Husain al Khwansari (d.1099); Sharhul Sahifah by Muhammad bin Murtadha al
Kashani, renowned as Muhsin al Faydh (d.1099); Sharhul Sahifah by Muhammad Bagir al
Maijlisi(d.1110) in Farsi and another in " Arabic entitled Al Fawa'idul Tarifah fi Sharhul Sahifah;
Sharhul Sahifah by Sayyid Ne'matullah al Miusawi al Jaza'eri (d.1112) entitled Ndrul Anwar
and another larger one by the same name; Sharhul Sahifah by Muhammad Saleh bin
Muhammad Bagqjir al Rawgani (d.1116) in Farsi and another in * Arabic; Riyadhul Salikin fi Sharh
Sahifat Sayyidul Sajidin by Sayyid "Ali Khan al Madani al Shirazi (d.1120) in seven vols.;
Sharhul Sahifah by Muhammad Hadi bin Muhammad Saleh al Mazandarani (d.1120) in Farsi;
Sharhul Sahifah by Hasan bin “Abdul Razzaq al Lahiji (d.1121); Sharhul Sahifah by Mirza
Muhammad al Mash-hadi (d.1125) in four vols.; Sharhul Sahifah by Mulla * Abdulldh bin "Isa
al Isfahani, renowned as Al Afandi (d.1130); Sharhul Sahifah by Abul Hasan bin Muhammad
Tahir al Futtint (d.1140); Sharhul Sahifah by Mirza Ibrahim bin Muhammad Ma " siim al Qazwint
(d.1149); Al Fawa'idul Tarifah fi Sharhul Sahifah by Taqiyuddin Ibrahim bin "Ali al Kaf ami
(d.1195); Sharhul Sahifah by Mufti Sayyid Muhammad " Abbas al Misawi al Jaza'eri (d.1306);
Sharhul Sahifah by Mirza Muhammad Al al Chahardeht al Rashti (1334) in Farsi; Sharhul
Sahifah by Mulla Habibullah bin *All Madad al Sharif al Kashani (d.1340); Sharhul Sahifah by
Mirza Ibrahim al Sabzewari, renowned as Wuthiqul “Ulama’ (d.1358) in Farsi; Sharhul Sahifah
by Shaikh Muhammad Jawad al Magniyyah (d.1400); Sharhul Sahifah by Sayyid Muhammad
al Husaini al Shirazi (d.1422). Apart from the above, numerous scholars belonging to the Zaydi
School of thought have also authored interpretations upon it, to name a few, Sharhul Sahifah
by Muhsin bin Qasim bin Ishaq al Dhagani; Sharhul Sahifah by Sayyid Muhsin bin Ahmad al
Shamr al Yamani al Zaydi (d.1251); Sharhul Sahifah by Sayyid Jamaluddin al Kawkabani al
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and the firm handle (" Urwatul Wuthga) for the Shi" ah. Second, gathering of
the nobility of the "Arabs and “Ajam (non-"Arabs) in his esteem self from his
father (Imam al Husain) and mother’s (Shahrbanu) side. In this regards, the
Messenger of Allah (s.a.w.a.) said, “For Allah (s.w.t.) there are two goodness
from among His slaves, the good ones among " Arabs are Quraysh, and among
" Ajam are Persians”. Therefore he was given the title of Ibnul Khayratayn (the
son of two goodness). Third, dissemination of the progeny of the Messenger
of Allah (s.a.w.a.) through his medium. Therefore he is referred to as Adam of
the children of Husain (a.s.). Fourth, he (a.s.) was the first one to prefer
isolation and seclusion (for Allah’s worship), and the first one to make tablet
(for prostration) and beads from the earth of the grave of Imam al Husain
(a.s.), while he wept more profusely than all. It is said that the ones who wept
most among men are four, Nabi Adam (a.s.), Nabi Ya'qib (a.s.), Nabi Yasuf
(a.s.) and Imam Zainul *Abidin (a.s.).!

Yamani (d.1339); Sharhul Sahifah by Abul Hasan *Abdullah bin Abil Qasim bin Miftah al Zaydi
al Yamanr; etc. It is worthwhile to mention that this monumental work has been translated
into numerous languages such as, Persian, Urdu, English, Spanish, Russian, French, Turkish,
Bosnian, Albanian, Kiswahili, etc. (translator)

! It is related from Imam Jafar al Sadiq (a.s.) that there are five weepers (Bakka'tin), Adam
(a.s.), Ya'qib (a.s.), Yusuf (a.s.), Fatemah bint Muhammad (s.a.) and (Imam) "All ibnul
Husain (a.s.). As for Adam (a.s.), he wept (yearning) for paradise, such that lines, similar to
valleys, appeared upon his cheeks. Ya" qlib (a.s.) wept (in separation of) for YUsuf (a.s.) such
that he lost his eye-sight and it was said to him "By Allah ! You will not cease to remember
Yusuf until you are (seriously) ill or (until) you are of the perished ones.” (Holy
Qur'an, Surat Yasuf: 85). As regards Yasuf (a.s.), he wept (in separation of his father) Ya qub
(a.s.) to such an extent that his fellow-prisoners were troubled due to it. They told him to
either weep at night and remain calm during the day, or weep during the day and remain calm
at night. Thus he chose one of the two times. As for Fatemah (s.a.), she wept upon (the death
of) the Messenger of Allah (s.a.w.a.) until the people of Madinah were troubled due to it and
told her, “You have troubled us due to your excessive weeping”. Therefore she would go to
the graveyard of the Martyrs and weep until she was satisfied, then she would return back.
*Ali ibnul Husain (a.s.) wept upon Husain (a.s.) for twenty or forty years. No food was placed
in front of him, except that he wept. Once his slave told him, “"May I be your ransom ! I fear
lest you be among those who perish”. He (a.s.) replied, “*I only complain of my distress
and grief unto Allah, and I know from Allah what you know not.” (Holy Qur'an, Surat
Yusuf: 86). I do not remember the martyrdom of the sons of Fatemah (s.a.), except that I am
choked with tears due to it”. (Muhammad bin Hasan al Hurr al *Ameli, “Wasa’elul Shi*ah”)



We (the Author) say that Sahifatul Kamilah is a collection of supplications
(Du’ @) by him (a.s.), that is referred to as the sister of the Qur'an (Ukhtul
Qur'an), the bible of Ahlalbait (Injil Ahlalbait) and the Psalms of Al Muhammad
(Zabar Al Muhammad). Ibn Shahr Ashib relates in Al Managib that once a
discussion took place regarding Sahifatul Sajjadiyyah in the presence of an
eloguent person of Basrah. He said, “Take from me that I may dictate to you
its similarity”. Saying this, he took a pen, bowed his head and did not lift it,
except that he passed away (in grief and remorse since he failed to write
something similar to it).!

(translator)

! It is such an exceptional work, that even the non-Muslim and non-Shi’ah scholars
acknowledge its eminence. The Ahlul Sunnah Scholar Philosopher and Exegete Shaikh Tantawi
Jawhari (d.1940), entitled Hakimul Islam writes that, “One of our young Indian students of Al
Azhar University (of Egypt) sent me a book containing supplications, invocations and prayers
attributed to " Al Zainul *Abidin (r.a.). This student was Mujtaba Hasan, one of the diligent
seekers of knowledge, who obtained valuable certificates in India and presently is seeking a
doctorate in Philosophy and History at Al Azhar University (in Cairo, Eygpt). He requested me
to glance at the contents of the book and copy from it all that would be beneficial for the
Islamic nation. I examined it thoroughly for a long time and pondered upon its contents, while
it had a huge impact on my soul. I said, O would that ! How could Muslims be ignorant of such
an antique? And how could they sleep, ages after ages, and not realize that there was an
immense knowledge, a treasure preserved by Allah (s.w.t.) for them and the talents stored in
it for them. Then if they opened its treasures and recognized its mysteries, they would realize
that both the Ahlul Sunnah and the Shi"ah had drowned shortly in a flood, while they were
heedless; and they quarreled and argued regarding Ahlalbait (a.s.)”. Philip Woolley, a professor
and researcher from Germany, asked for a copy of Sahifatul Sajjadiyyah to be sent to him
after his friend, a Roman Catholic Cardinal, saw the book in his library, studied part of it, and
impressed with its novelty, insisted on taking it away with him. When the Vatican Library in
Rome received an English version of Sahifatul Sajjadiyyah, it said in its letter of
acknowledgment, “This book contains great mystical themes, so we place it for researchers in
the best position of the library”. A leader of Germany's Social Democratic Party wrote to a
friend, Professor Singler, saying, “This book had a profound impact on me and changed my
view about Islam. I invite my friend to study this book”. (Short Review on the performance of
33 years of Foundation of Islamic C.P.W. Qum: 2010. pp. 13—14. ISBN 964-91557-0-8) While
in Poland, a Christian Scientist Andre Kowski said of the book, “I am deeply impressed by the
ideas of Imam al Sajjad, whose noble thoughts are manifested on the pages of the book
Sahifatul Sajjadiyyah. It is so attractive, to the extent that I feel this book has given me a
complete sense of the mystical and divine”. (Short Review on the performance of 33 years of
Foundation of Islamic C.P.W (in Persian). Qum. 2010. pp. 45-46. ISBN 964-91557-0-8)
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(translator)



7. An account of the children and grandchildren of
Imam (a.s.)

Shaikh al Mufid and the author (Muhammad bin Hasan al Hurr al * Ameli) of Al
Fusdlul Muhimmah fi Ustlul Aimmah (a.s.) say that Imam "All ibnul Husain
(a.s.) had fifteen children, male and female. Imam Muhammad al Baqir (a.s.),
whose agnomen (Kuniyyah) was Abu Ja far, while his mother was Umm
“Abdullah, the daughter of Imam al Hasan (a.s.). “Abdullah, Hasan and
Husain, whose mother was a slave girl. Zayd and “Umar from another slave
girl. Husain al Asgar, ~Abdul Rahman and Sulayman, again from a slave girl.
“Ali, who was his youngest child, and Khadijah both born to a slave girl.
Muhammad al Asgar whose mother was also a slave girl. Fatemah, " Aliyyah
and Umm Kulthum, all three born to a slave girl.

We (the author) say that " Aliyyah is mentioned by the scholars of Rijal in their
books, who say that she compiled a book from which Zurarah (bin A" ayun)
related. While his (Imam Zainil " Abidin) other daughter Khadijah was the wife
of Muhammad bin “Umar bin "All bin Abi Talib. Now we proceed to quote in
detail regarding his (a.s.)’s children.

" Abdullah al Bahir, Shaikh al Mufid writes that he was in charge of the charities
of the Messenger of Allah (s.a.w.a.) and Amirul Mu'minin (a.s.), while he was
a learned personality and a jurist (Fagih). He quoted numerous Ahadith of the
Messenger of Allah (s.a.w.a.) from his noble forefathers (a.s.), while people
quoted abundantly from him. Among the Ahadith quoted through him is the
report that the Messenger of Allah (s.a.w.a.) said, “Indeed he is a stingy one,
complete stingy one, in whose presence I am mentioned, and he does not send
salutations upon me”. May Allah’s blessings and peace be upon him and his
progeny. He also relates from his father (Imam Zainul *Abidin) from Amirul
Mu’minin (a.s.) that the Messenger of Allah (s.a.w.a.) would order to cut off
the right hand of a thief upon his first theft. If he stole for the second time, his
left leg was cut, and if he stole for the third time, he would be put in prison for
life-time.

We (the author) say that "Abdullah was referred to as Al Bahir (the brilliant
one), due to his extreme beauty and radiant countenance. It is related that he

did not sit in any gathering, except that he enlightened those present with the
light of the lustre of his countenance and beauty. A group of people opine that
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his mother was Umm Abdullah (bint Imam al Hasan), the mother of Imam
Muhammad al Baqir (a.s.) and say that his progeny continued from his son
Muhammad al Argat. Among his grandsons is “Abbas bin Muhammad bin
* Abdullah (al Bahir) bin *Ali (Zainul " Abidin) bin (Imam) al Husain, who was
killed by Hartn al Rashid. The reason for killing him is stated that once he went
to meet Harln al Rashid and there was exchange of words among them. In its
conclusion, Harln told him, “O son of a loose woman”! Hearing this, *Abbas
said, “In fact your mother was an adulteress, who was a slave-girl in reality.
The slave-dealers visited her bed often”. When Harun heard this, he was
enraged. He called him near, struck at him with an iron club and killed him.

Among his (" Abdullah al Bahir) grandchildren is *Abdullah bin Ahmad al
Dakhkh bin Muhammad bin Isma 1l bin Muhammad bin “Abdullah al Bahir,
regarding whom the author of *Umdatul Talib fi Ansab Al Abi Talib (Jamaluddin
Ibn “Anbah) writes that he revolted during the reign of Musta'in and was
arrested and taken to Surr Man Ra’a (Samarra’). Among his children was a
daughter named Zaynab, who resided therein for some time. *Abdullah died
therein (Samarra’) and his children sought refuge with Imam Hasan al ~Askari
(a.s.). Imam (a.s.) took them under his kind refuge, caressed the head of his
daughter Zaynab and gifted her his own silver ring. Zaynab made earrings out
of them and wore them. When she passed away, the earrings were in her ears.
She lived for a hundred years, however her hair remained black.!

His ("Abdullah bin Ahmad al Dakhkh bin Muhammad bin Isma’'il bin
Muhammad bin “Abdullah al Bahir)’s brother Hamzah bin Ahmad al Dakhkh
was renowned as Al Qummi since he migrated from Tabaristan to Qumm. After
the killing of Hasan bin Zayd, his brother stayed along with Husain bin Ahmad
al Kawkabr and Hamzah. Two of his (Hamzah bin Ahmad al Dakhkh) sons, viz.
Abii Ja’ far Muhammad and Abul Hasan " Ali spoke in Tabari language. Hamzah
settled in Qum and made it his mother land; he acquired great wealth and
resided therein until his death. He was laid to rest at Magbarah Babilan? near
Sayyidah al Ma'simah (s.a.). After his death, his son Abi Ja’ far Muhammad

! Since Imam Hasan al “Askari (a.s.)’s blessed and auspicious hand touched them, as mentioned
above. (translator)

2 Presently known as Shaykhane Qumm, in which numerous eminent personalities lie buried.
(translator)



became the leader, contributed to some industrial constructions therein and
constructed the bridge of Wadi Washijan. He also constructed an inn made of
plaster and bricks. He too was buried in Magbarah Babilan. His son Abul Qasim
“All was a learned youth and renowned for his valour. He acquired some
property, apart from the ones that he inherited from his father, and was a
leader and superior among the Sadat, while the Nigabah of the " Alawis passed
on to him after the death of his uncle " Al bin Hamzah al Nagib. A son named
Abul Fadhl Muhammad was born to him in the year three hundred and forty
three Hijrah through a Turkish slave girl. In the month of Shawwal, three
hundred and forty five Hijrah, he went for the Hajj Pilgrimage, while Mu"izul
Dawlah and the Sadat of Hijaz and "Iraq greatly honoured him. He returned
back to Qumm in the year three hundred and forty six Hijrah and continued to
live as a leader therein until his death. His death took place on Friday, the end
of the month of Sha” ban, three hundred and forty seven Hijrah. He was buried
in @ mausoleum adjoining that of his father. His grandfather Muhammad bin
Isma 1l (bin Muhammad bin “Abdullah al Bahir) was taken to Ma" miin by Raja’
bin Abil Dhahhagq in the year two hundred Hijrah, along with Imam " Ali al Ridha

(a.s.).

Summarily, it should be noted that the children and grandchildren of Hamzah
al Qummi were masters and noblemen. Among them is Abul Hasan " Ali al Zaki,
Nagib Rayy, the son of Abul Fadhl Muhammad al Sharif, regarding whom we
shall now discuss in detail.

Sultan Muhammad al Sharif was an eminent and learned personality, and
possessed the agnomen (Kuniyyah) of Abul Fadhl. He was the son of Abul
Qasim "Ali, Nagib al Qumm bin Abi Ja' far Muhammad bin Hamzah al Qummi
bin Ahmad bin Muhammad bin Isma i1l bin Muhammad bin *Abdullah al Bahir
bin (Imam) Zainul *Abidin. This eminent personality possesses a Mausoleum
at Qumm at Mahallat Sultan Muhammad al Sharif, renowned by his name. His
father "Ali and two grandfathers Muhammad and Hamzah are buried at
Qabrastan Babilan, where Sayyidah al Ma' stimah (s.a.) lies buried.

This eminent personality had issues who were masters and rulers of Rayy,
among them, “Izzuddin Abul Qasim Yahya bin Sharafuddin Abul Fadhl
Muhammad bin Abul Qasim Al bin " Izzul Islam wal Muslimin Muhammad bin
Abul Hasan al Mutahhar, the honourable Nagibul Nugaba, the most learned
and abstinent, bin Dul Hasabayn "Ali al Zaki bin Sultan Muhammad al Sharif,
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who was the Naqgib of Rayy, Qumm and other places. He was killed by
Khwarizm Shah and his children migrated to Bagdad. He possessed an eminent
and lofty position. It is enough for him (his lofty status) that the honourable
scholar, the noble traditionist, the renowned jurist, the affirmed trustworthy
one, the memorizer and sagacious, Shaikh Muntajabuddin (al Razi), who was
a master and unique in his age, and died in the year five hundred eighty five
Hijrah, compiled his books Al Fihrist and Kitab al Arba1n "anil Arba’1n minal
Arba’1n fi Fadha’il Amiril Mu’'minin (a.s.) for his sake. He writes under the
alphabet “Ya” in his Al Fihrist, “The honourable master "Izzuddin Yahya bin
Muhammad bin "Ali bin Mutahhar Abul Qasim is the Naqib of the Talibiyyiin
and a great learned scholar in “Iraq. The hand mill of the Shi" ah faith revolves
around him. May Allah (s.w.t.) bestow pleasure to the Muslims and Islam
through his lengthy age”. He relates reports from his father Sharafuddin
Muhammad, from his masters (May Allah sanctify their spirits). He praises him
abundantly in the beginning of his book Al Fihrist. Among his words, “Chief
among the pure progeny, leader among the Shi" ah leaders, prominent among
the scholars of "Iraqg, exemplar among the eminent ones, the evidence of Allah
(s.w.t.) upon the creation, possessors of twin honours, noble one from two
positions, master among the Sadat princes in the east and west, king among
the Sadat, fountainhead of felicity, refuge of the community, lamp of the
nation, a part among the organs of the Messenger of Allah (s.a.w.a.), piece
among the pieces of the vicegerent (Imam "Ali) and al Batdl (Fatemah al
Zahra")", etc.

Among the sons of Ahmad al Dakhkh is Abd Ja’ far Muhammad bin Ahmad,
renowned as Al Kawkabi. He left behind children among whom Abul Hasan
Ahmad bin " Ali bin Muhammad al Kawkabi. He was a Nagib among the jurists
of Bagdad during the rule of Mu izul Dawlah al Buwayhi. Among his (Ahmad
al Dakhkh) children is Abi *Abdullah Ja’ far bin Ahmad al Dakhkh. He also left
behind children, among whom the honourable genealogist Abul Qasim Husain
bin Ja" far al Ahwal bin Husain bin Ja" far (bin Ahmad al Dakhkh), renowned as
Ibnul Khadda' . Khadda™ was a woman who had raised his grandfather Husain.
He resided in Egypt (Misr) and authored the book Kitabul Mu" agqibin. He also
left behind children.

As regards *Umar al Ashraf bin *Ali (Zainul * Abidin) bin al Husain (a.s.), Shaikh
al Mufid writes regarding him that he was a learned and honourable personality



and was in charge of the charities of the Messenger of Allah (s.a.w.a.) and
Amirul Mu'minin (a.s.). He was abstinent and a generous person. Dawud bin
Qasim relates from Husain bin Zayd that he said, "I saw that my uncle “Umar
bin " Al bin al Husain sold the charities (such as orchards, gardens and fields)
of Imam "Ali (a.s.) to anyone upon stipulation that he should leave an opening
in its wall so that anyone could enter therein. And that the person would not
stop anyone from entering therein and consume its fruits.

We (the author) say that the above referred “Umar bin "Ali bin al Husain was
bestowed the title of Al Ashraf (noble one) in contrary to “Umar bin "Ali bin
Abi Talib, who was renowned as Al Atraf (one sided noble one). Since “Umar
al Ashraf was from among the progeny of Sayyidah al Zahra’ (s.a.) and
possessed this honour, hence was referred to al Al Ashraf. While the latter was
referred to as Al Atraf since his excellence and nobility was one-sided only, i.e.
from his father’s side his ancestry reached Amirul Mu'minin (a.s.), however
from his mother’s side there was none. However “Umar al Ashraf possessed
nobility from both sides.! It is written in the book Rijal al Kabir that *Umar bin
" Al ibnul Husain was from Madinah and a Tabi 1. He related from Abd Umamah
Sahl bin Hunayf and died at an age of sixty five years, or according to another
report seventy years.

It should be noted that “Umar al Ashraf married Umm Salmah, the daughter
of Imam al Hasan (a.s.). It is stated in genealogical books that ~Umar al Ashraf
had a son named " Al al Asgar, who was a traditionist and related Ahadith from
Imam Ja far al Sadiq (a.s.). His progeny continued from his three sons, viz.,
Abi “All Qasim, “Umar al Shajari and Aba Muhammad al Hasan. It should also
be noted that “Umar al Ashraf was the maternal great grandfather of Sayyid
al Murtadha "Alamul Huda and his brother Sayyid al Radhi (the compiler of
Nahjul Balagah). In the beginning of his book Masa’elul Nasiriyyat, Sayyid al
Murtadha discusses his honourable genealogy and points out the excellences
of his mother’s lineage and says that, as for “Umar bin "All, entitled Al Ashraf,
he possessed an esteemed leadership and eminent status during the reign of
the Bani Umayyah and Bani “Abbas. He possessed knowledge while reports

! Since he descended from Amirul Mu'minin (a.s.) as well as Fatemah (s.a.), while “Umar al
Atraf descended from Amirul Mu'minin (a.s.) from his other wife (Umm Habib Sahba’ bint " Ibad
bin Rabi™ ah bin Yahya al Tha" lablyyah). Therefore, the former’s nobility was two-sided, while
the latter’s one-sided. (translator)
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were narrated from him. Abil Jartd bin al Mandar relates that I asked Abu
Ja far (Imam Muhammad al Baqir), “Who among your brothers possesses
excellence and is the most beloved in your sight”? He (a.s.) replied, “As for
" Abdullah (al Bahir), he is my hand by which I attack (my opponents)”. While
he (" Abdullah) was his real brother. Then he (a.s.) said, “And regards “Umar,
he is my eye through which I see. And as for Zayd, he is my tongue, through
which I speak. While Husain (Dul Dam"ah) is forbearing and patient. Who
walk on the earth humbly, and when address them the ignorant, say
they: Peace”.!

This destitute (the Author) says that the maternal lineage of Sayyid al Murtadha
and Sayyid al Radhi reaches “Umar al Ashraf as follows, Fatemah bintul Husain
bin Ahmad bin Abd Muhammad Hasan (al Atriish) bin "Ali bin Hasan bin "Ali
bin *Umar al Ashraf bin " Ali (Zainul * Abidin) bin al Husain. AbG Muhammad al
Hasan was bestowed the title of al Atrush (the deaf) and Nasirul Kabir, while
he was the ruler of Daylam. He was very knowledgeable and an author of
numerous books such as a hundred issues, that were rectified by Sayyid al
Murtadha and named Al Nasiriyyat; another one dealing with the genealogy of
the Aimmah (a.s.) and the dates of their births and two others on Imamabh,
etc. He went to Tabaristan in the year three hundred and one Hijrah and ruled
upon it for three years and three months. He was bestowed the title of Al
Nasiru lil Haqq (the defender of the right) and people accepted Islam at his
hands. He scaled great heights and passed away at Amul in three hundred and
four Hijrah at an age of ninety nine years, or according to another report,
ninety five years. Apart from Ahmad, he had another son named Abul Hasan
“Ali, who followed the Imamiyyah sect and attacked the Zaydis. He refuted
" Abdullah Mu " izz who criticized the " Alawis in his verses.

Al Mas tdi writes in his Murawwajul Dahab that in the year three hundred and
one Hijrah, Hasan bin "Ali al Atrlish arose in Tabaristan and Daylam and
expelled black rulers from there. He was a learned and intelligent personality,
acquainted with the opinions and religions. He resided for some time in
Daylam, while the people therein were disbelievers and Magians. He invited
them towards Allah (a.s.), while they accepted Islam upon his hands and he

1 Holy Qur'an, Stratul Furgan: 63



constructed Masjid therein.

Summarily, Fatemah, the mother of Sayyid al Murtadha and Sayyid al Radhi
was apparently the same for whom Shaikh al Mufid authored the book Ahkamul
Nisa’ and addressed her as “A mistress, honourable one and learned
personality, may Allah eternal her honour”. It is also related in reliable books
that one night Shaikh al Mufid dreamt that Sayyidah Fatemah (s.a.) entered
his Masjid, along with two lights of her eyes, Imam al Hasan (a.s.) and Imam
al Husain (a.s.), while they were infants, and said, “Teach them both
jurisprudence (Figh)”. Seeing this dream, Shaikh arose from his dream in an
astonished state. When the day advanced further, he entered his Masjid. Just
then Fatemah, the mother of Sayyid al Murtadha and Sayyid al Radhi, entered
his presence, along with her maid and two sons, who were infants. When
Shaikh al Mufid’s sight fell upon her (s.a.), he arose in her honour and saluted
her. She (s.a.) said, “O Sheikh ! I have brought these two sons of mine so that
you may train them in jurisprudence (Figh)”. When Shaikh al Mufid heard this,
he started to weep and related the dream to her. He remained engrossed in
teaching and training them until they attained an eminent and lofty status in
accomplishments, excellences and all sciences. When this honourable lady
passed away, her son Sayyid al Radhi composed elegies for her, some lines of
it being, "I weep for you even though my weeping will benefit those envious
and spiteful of me, And I will repeat even if my saying is taken as very
primitive; I seek refuge in goodly patience as a mourning, even though my
mourning can be considered as goodly patience itself; Even only all loving
mothers were like you, then the sons would be needless of the fathers”.

Among the progeny of “Umar al Ashraf is Muhammad bin Qasim al " Alawi,
who was imprisoned during the reign of Mu" tasim, while it is appropriate that
we relate regarding him. He is Abi Ja” far Muhammad bin Qasim bin "Ali bin
*Umar (al Ashraf) bin Ali (Zainul *Abidin), while his mother was Safiyyah bint
MUsa bin “Umar (al Ashraf) bin Ali (Zainul *Abidin) bin al Husain. He was a
devout, abstinent, abstemious, knowledgeable, juristic and religious
personality. He always wore a woollen garment. He revolted in Ktfah during
the reign of Mu tasim and the latter arose to defend himself. Muhammad
feared for his life and fled to Khurasan and constantly moved from its one town
to the other, some time to Marw and some time to Sarkhas. He resided in
Taligan for some time and occasionally went to Nussa’. He had to face battle,
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while numerous people swore allegiance (Bay " ah) to him and submitted to his
obedience and command.

Abul Faraj relates that within no time, forty thousand people pledged allegiance
(Bay " ah) at his hands at Marw. One night he took an oath to gather his army
when he heard a voice of someone weeping. When he investigated, he found
out that one of his army men had forcefully looted a saddle-felt of a weaver
and he was weeping deu to it. Muhammad summoned the oppressive usurper
and asked him the reason for committing such a heinous crime. He replied,
“We swore allegiance (Bay ah) to you so that we may plunder the wealth of
people and do whatever we please”. Hearing this, Muhammad ordered him to
return back the saddle-felt to its owner. Then he said, “"Such men cannot gain
success in the Religion of Allah (s.w.t.)”, saying this, he ordered the army to
be scattered away. When they scattered away, Muhammad left for Taligan that
very moment, accompanied by his distinguished companions from Ktfah and
others. The distance between Taligan and Marw was forty farsakh, when he
reached there, a huge crowd swore allegiance (Bay " ah) at his hands.

When this news reached "Abdullah bin Tahir, the governor of Nayshabur
appointed by Mu " tasim, he dispatched Husain bin Nih to confront him. When
the army of Husain met with that of Muhammad and attacked them, they could
not face them and therefore fled away. ~Abdullah bin Tahir dispatched more
army to assist Husain and they came face to face with Muhammad in a surprise
attack. This time, the army of Husain gained victory, while the army of
Muhammad fled away. Muhammad too fled to Nussa’ in secret. * Abdullah (bin
Tahir) dispatched a spy in search of him and became aware of his whereabouts
in Nussa’. Therefore he appointed Ibrahim bin Gassan with a thousand
horsemen and ordered him to go to Nussa’ with a guide, surround the house
of Muhammad, arrest him and bring him to him. Thus Ibrahim left for Nussa’,
accompanied by the guide and a thousand horsemen, and entered therein on
the third day. He surrounded the house in which Muhammad had taken refuge,
entered therein and arrested Muhammad bin Qasim, along with Abd Turab,
one of his distinguished companions. He bound him in chains and returned to
Nayshabur. They reached Nayshapur after six days and he presented
Muhammad to " Abdullah bin Tahir.

When " Abdullah’s sight fell upon the heavy chains, he said, “O Ibrahim ! Did



you not fear Allah (s.w.t.) that you bound this virtuous slave of Allah (s.w.t.)
in chains”? Ibrahim replied, O commander ! Your fear made me heedless of
the fear of Allah (s.w.t.)”. Then "Abdullah ordered the chains to be lessened
and kept him in Nayshapir for three months. *Abdullah intended to conceal
him from the people and therefore ordered some litters to be placed upon
asses and dispatched to Bagdad and returned back, so that people may
presume that Muhammad was sent to Bagdad. When three months passed
away, he ordered Ibrahim bin Gassan to take Muhammad to Bagdad in the
darkness of the night. When they desired to move, “Abdullah presented some
precious gifts to Muhammad and told him to take whatever he desired.
Muhammad did not accept anything except a Quran, that belonged to
“Abdullah, and took it along with him.

When they neared Bagdad, the news of Muhammad’s arrival was sent to
Mu " tasim. He ordered that the covering of the litter of Muhammad should be
lifted off and his turban snatched away, so that he may enter the town open
and bareheaded. Thus Muhammad was entered into Bagdad in a similar state
on the day of Nayriuz, two hundred and nineteen Hijrah. Scoundrels and
ruffians of Mu"tasim surrounded him with amusement, dancing and beating
the tambourine, while Mu" tasim was looking at this spectacle from an elevated
place and smiling. Muhammad was engulfed in a great sorrow on that day,
while such remorse and grief was never visible in him in any severity before.
Muhammad wept and said, “O Allah (s.w.t.) ! You know that I intended nothing
except lifting off evil and improving the prevailing circumstance”. His tongue
was moving in glorifying Allah (s.w.t.) and seeking His pardon, while
imprecating upon them. Then Mutasim ordered Masriir al Kabir to imprison
him. Muhammad was imprisoned in a dungeon, similar to a well, and it was
near that he would succumb to its bad condition. When this news reached
Mu " tasim, he ordered him to be removed from there and imprisoned him in a
canopy in a garden and appointed guards to keep watch upon him. Hereafter
there is difference of opinion among historians, some say that he was poisoned,
while some opine that Muhammad was released himself from the prison
through his own strategy and left for Wasit, where he later died. According to
another report, he remained alive in concealment during the reigns of
Mutasim and Wathiq. He was again arrested during the reign of Mutawakkil
and imprisoned, where he passed away.
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Among the progeny of "Umar al Ashraf is Al Jafari, who is renowned in
Damgan and possesses a mausoleum therein. His ancestry, as written in his
mausoleum is as follows, “This is the grave of the noble master, the martyred
and accepted one, the coolness of the eyes of the Messenger of Allah
(s.a.w.a.), Ja far bin "All bin Hasan bin "Ali bin "Umar (al Ashraf) bin "Ali
(Zainul " Abidin) bin (Imam al) Husain bin (Imam) ‘Al bin Abi Talib”. He is
different from Imam Zadeh Al Ja’ fari, who was killed in Rayy, viz., Ja" far bin
Muhammad bin Ja" far bin Hasan bin "Ali bin “Umar (al Ashraf) bin " Ali (Zainul
* Abidin) bin (Imam al) Husain, as stated in Magqatilul Talibiyyiin (of Abul Faraj
al Isfahan).

Yaqat al Hamawi writes in his Mu " jamul Buldan that Qabr al Nudir (the tomb
[of fulfilment of] vows) is a Mausoleum in external Bagdad, at a distance of
half mile from the city-wall. People visit this Mausoleum and make vows
therein. It is related from Qadhi al Tanukhi al Bagdadi that once I accompanied
" Adhiidul Dawlah during his journey from Bagdad to Hamadan. Suddenly his
site fell upon a structure called Qabr al Nudur and asked me what it was. I
replied, “May Allah (s.w.t.) lengthen the life of our master ! This is the site of
Nudur (vows)". I did not say Qabr al Nudur since I knew that he would consider
bad omen to hear the word “grave” or any other word inferior to it. Hearing
this, “ Adhtidul Dawlah said, “I know that it is Qabr al Nuddr, I intend to know
to whom it belongs”. I replied, “It is the grave of *Ubaydullah bin Muhammad
bin *Umar (al Ashraf) bin * Ali (Zainul * Abidin) bin (Imam al) Husain bin (Imam)
“Ali bin Abi Talib. Some rulers wanted to kill him in secret and therefore
ordered a pit to be dug in the earth, used to trap lions, and cover its opening.
“Ubaydullah passed from there unaware of the pit. He fell into it, while the pit
was covered with earth and he was buried alive. This grave is renowned for
vows, since whoever takes a vow near it for fulfilment of desires, he reaches
his goal. I too have taken vowed several times and attained my goal”. ~ Adhadul
Dawlah refused to accept it and said, “Fulfilment of these vows are nothing but
coincidence, while such things originate from people and the general public,
who desire to erect market therein (and sell goods) and therefore relate false
matters”. Qadhi said that when I heard this, I remained silent. After some days
" Adhddul Dawlah summoned me, acknowledged regarding Qabr al Nuddr and
said, "The vow is tried. I vowed for fulfilment of a great matter and I
accomplished it".



As regards Zayd bin (Imam) "Ali bin (Imam) al Husain, Shaikh al Mufid says
that Zayd bin Al was the best and altogether excellent after Imam
Muhammad al Baqir (a.s.) among his brothers. He was devout, abstinent, a
jurist (Faqih), generous and valorous personality. He arose with the sword to
enjoin good, forbid evil and seek vengeance for the Martyrdom of Imam al
Husain (a.s.). Then he (Shaikh al Mufid) relates from Abul Jarud Ziyad bin
Mandar, that I entered Madinah and whenever I inquired from anyone
regarding Zayd, they said that he was an ally of the Qur’an (Halful Qur'an),
they meant to say that he always remained engrossed in reciting it.

Khalid bin Safwan relates that Zayd wept due to fear of Allah (s.w.t.) to such
an extent, that his tears mixed with the water of his nose. Some of the Shi" ah
attribute Imamah to him, while the reason was that he arose with the sword
and invited people towards the pleasure (Ridha") of Al Muhammad (a.s.). They
believed that by this statement he meant himself, while he did not desire so.
Since he recognized the right of Imamah for his brother Imam Muhammad al
Baqir (a.s.), and by his bequest to his son Imam Ja  far al Sadiq (a.s.) at the
time of his death.

We (the Author) say that the manifestation of self-excellence and the valorous
struggle of Zayd bin "Ali requires detailed description. The fame of his
excellence and valour is renowned, and the effects of his sword and lance are
a by-word. The following verses, are quoted in Majalisul Mu’minin (of Qadhi
Nurullah al Shushtari) describing his grace and valour, “Then whenever he
dressed up in shoulder belts and in the end, his lance’s sides would leap and
reach upto the bones; it would be evident to the enemies that his lancehead,
would only prolong the wailings of the mothers who would lose their sons to
him; It would be evident that in him is the mark of honour and piety, the son
who was redeemed between the hands of the tribes”.

The honourable Sayyid " Ali Khan al Madani writes in his Sharh (interpretation)
on Sahifatul Sajjadiyyah (Riyadhul Salikin fi Sharh Sahifatul Sajidin) that Zayd
bin " Ali bin Husain’s agnomen (Kuniyyah) was Abul Husain, his mother was a
slave-girl, while his virtues are far more to be confined or calculated. This
master of honourable descent was renowned as “An ally of the Qur'an (Halful
Qur’an)”, since he never remained free from reciting it.

Abu Nasr al Bukhar relates from Abul Jartud Ziyad bin Mandar, who he says
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that I entered Madinah and whenever I inquired from anyone regarding Zayd,
they said “Do you inquire regarding ‘the ally of the Qur’an (Haliful Qur’an)” and
do you refer to ‘the pillar of the Masjid (Astuwanatul Mas;jid)"”? He was referred
to this title due to his abundance of Prayers.

Thereafter Sayyid (" Ali Khan al Madani) quotes the words of Shaikh al Mufid,
as we have quoted above, and then says that some of the historians are of the
opinion that the reason for Zayd’s uprising and his disobedience to the
command of Bani Marwan was that once he went to Hisham bin * Abdul Malik
(bin Marwan) to complain to him regarding his governor of Madinah, Khalid bin
" Abdul Malik bin al Harth bin al Hakam, however Hisham did not grant him
permission to meet him. Zayd would sent letters of request to meet him and
Hisham would write below, “return back to your land” and Zayd would say, “By
Allah (s.w.t.) ! I shall not return to Ibnul Harth”. Finally Hisham gave him
permission to enter after some days of his stay therein. When Zayd went and
sat in front of Hisham, he said, “I have been informed that you seek the
caliphate and desire this position, although you are not worthy for this place
and position, since you are no more than the son of a slave-girl”. Hearing this,
Zayd replied, “Indeed I have a reply to your question”. When Hisham asked
him what he had to say, he replied, "No one is superior in the sight of Allah
(s.w.t.) than a Prophet whom He appointed, and he is Isma il bin Ibrahim
(a.s.), who was the son of a slave-girl. Allah (s.w.t.) chose him and emerged
the Messenger of Allah (s.a.w.a.) from his loins”. Numerous words were
exchanged between Zayd and Hisham and the latter said, “Take the hand of
this ignorant loggerhead and throw him out”. They took Zayd outside and
dispatched him to Madinah with some men, so that he may leave the limits of
Sham. When they separated from him, he turned to "Iraq and entered Kifah.
The people of Kiifah turned to him and swore allegiance (Bay " ah) at his hands.

Al Mas' tidi writes in his Murawwajul Dahab that the reason of Zayd's revolt
was that once he went to the presence of Hisham bin *Abdul Malik at Risafah
(in Qinnasirin). When he entered his presence, he neither found a vacant place
to sit, nor did anyone offer him any place to sit. Ultimately he sat beneath the
assembly and then turned to Hisham and said, “"No one can be greater without
the fear of Allah (s.w.t.) and no one can be lesser while possessing the fear of
Allah (s.w.t.). And I bequeath you to fear Allah (s.w.t.), then fear Him (s.w.t.)".
Hearing this, Hisham said, "Remain silent, may you be deprived of your mother



I You are the one who aimed for the caliphate although you are the son of a
slave-girl”. Zayd replied, “I have a reply for your question. If you wish, we shall
tell you, or else we shall remain silent”. Hisham told him to say and he said,
“The low status of mothers does not form the basis of lowering the status of
sons. It does not deter them from advancing and reaching their goals”. Then
he continued, “The mother of Isma’il (a.s.) (Hajar) was a slave-girl of the
mother of Ishag (Sarah). And although his mother was a slave-girl, Allah
(s.w.t.) appointed him for the Prophet hood. Allah (s.w.t.) made him the father
(progenitor) of the " Arabs and issued the Messenger of Allah (s.a.w.a.) through
his progeny. You vilify me for being the son of a slave-girl, while I am the son
of "All (a.s.) and Fatemah (s.a.)”. Then he arose and recited these verses,
“Fear chased him away and disgraced him, and thus is the fate of one who
abhors the warmth of the executioner; Certainly in death is a relief for him,
and death is destined for the servants; Even if Allah had to give him a
government, yet the he leaves the sign of hostility as sand”. Then he left the
presence of Hisham and turned to Kufah. The reciters of Qur'an and noblemen
in Ktfah pledged allegiance to him.

When Zayd arose in Kafah, Ysuf bin “Umar al Thagafi, who was the governor
of Hisham at Kufah, prepared to confront him. In the heat of the battle, the
companions of Zayd betrayed him, broke his pledge of allegiance and fled
away. Zayd was left with a few of his companions. They continuously fought
until night when the battle was stopped. Zayd received numerous wounds,
while an arrow pierced his forehead. A cupper was summoned from one of the
villages of Kufah, to remove the arrow from his forehead. When the arrow was
pulled out, Zayd passed away. His body was lifted and buried near a stream.
Earth and grass was scattered upon it and water was left on it, while oath was
taken from the cupper that he would not reveal it to anyone. When it dawned,
the cupper broke his oath, went to Yusuf and revealed to him the spot of Zayd’s
burial. He ordered the grave of Zayd to be desecrated, his body was removed
from the grave and he was beheaded, while his head was dispatched to
Hisham. Hisham wrote a letter to Yusuf to hang Zayd upon the gallows in a
naked state. He was bared and hung upon the gallows at Kunasah in Kufah.
Some of the poets of the Bani Umayyah point out to this incident, maligning
the progeny of Abi Talib and their Shi” ah, “We crucified for you Zayd upon
the trunk of the palm-tree, And no guide was seen upon the trunk crucified”.
After some time, Hisham again wrote to Yusuf to burn the body of Zayd and
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his ashes to be scattered in the air.

Abi Bakr bin " Ayyash and others relate that Zayd was hung for fifty months in
a naked state upon the gallows at Kunasah of Ktfah, however none could look
at his private parts, since Allah (s.w.t.) had concealed it.! When the reign
passed on to Walid bin Yazid bin “Abdul Malik, while Yahya bin Zayd had
revolted in Khurasan, he wrote to his governor in Kifah to burn the body of
Zayd. His body was burnt and his ashes were scattered in the air near the
Euphrates (Furat).

Al Mas’ Udi also says that Haytham bin " Adiyy al Ta" relates from ~Amri bin
Hani, that during the reign of Abul "Abbas al Saffah, we proceeded to
desecrates the graves of the Bani Umayyah, along with "Ali bin “Abdullah al
" Abbasl. When we reached the grave of Hisham, we opened it and found that
his body had not yet decayed, while his physicals parts were intact, except his
ear-lobes. (" Ali bin) “Abdullah whipped him with eighty lashes and then he
was burnt. Thereafter we went to Wabiq and desecrated the grave of Sulayman
(bin " Abdul Malik). Nothing was found of his body, except his backbone, ribs
and head and we burnt them also. We did similar to the dead ones of the Bani
Umayyah who were buried in Qinnasirin. Then we proceeded to Dimashq
(Damascus) and opened the grave of Walid bin “Abdul Malik but did not find
anything therein. Then we desecrated the grave of *Abdul Malik bin Marwan
and did not find anything in it, except some parts of his head. Then we
desecrated the grave of Yazid bin Mu" awiyah and found nothing in it, except
a bone. We saw a long black line, as if sand was scattered in the length of the
grave. Then we searched for their graves in other towns and burnt them after
laying their hands upon them. Al Mas" Gidi continues to say that we have quoted
this report at this place due to the maltreatment of Zayd bin " Ali by Hisham.
And whatever was seen was the result of this treatment.?

Shaikh al Saduq relates from Hamzah bin Humran that once I entered the

! It is said that a spider spun its web upon his private parts and hid them. (Ibn Hajar al Haythami,
“Al Sawa'iqul Muhrigah”; Muhammad al Sabban, “Is"aful Ragibin”; Husain al Diyarbakri,
“Tarikhul Khamis”; etc.) It is also written in Hada’equl Wardiyyah (of Murtadha bin Zayd al
Mahatwari) that when it dawned, the people of Kiufah saw the net and removed it off with
their spears. When night fell, again the spider spun its web upon it. (translator)

2 Hereafter the author quotes some verses in Farsi that we forego. (translator)



presence of Imam Ja’far al Sadiq (a.s.). He asked me where I came from and
I replied that I came from Kutfah. When he (a.s.) heard these words, he wept
to such an extent, that his blessed beard was soaked with the tears of his eyes.
I asked him, “O son of the Messenger of Allah (s.a.w.a.) ! What happened to
you that you weep such profusely”? He (a.s.) replied, "I wept since I
remembered my uncle Zayd and the sufferings that befell him”. I again asked,
“What did you remember regarding him”? He (a.s.) replied that, “I remembered
his Martyrdom when he was struck by an arrow upon his forehead and he fell
down. Seeing this, his son Yahya came up to him, threw himself upon his father
and said, ‘O father ! Glad tidings to you that you shall reach the presence of
the Messenger of Allah (s.a.w.a.), "Ali (a.s.), Fatemah (s.a.), Al Hasan (a.s.)
and Al Husain (a.s.)’. Zayd replied, ‘It is indeed what you say O my dear son”!
Then a blacksmith was summoned to remove the arrow out. When the arrow
was taken out from his forehead, his soul too left his body. His body was lifted
and taken to a stream that flowed from near the orchard of Za'idah. A grave
was dug near the stream and Zayd was laid to rest in it. Water was allowed to
flow upon his grave, lest his grave be known and his enemies may remove him
from it. After burying him, one of their slaves, who belonged to Sind (Sindh),
came to know of it. The next morning he went to Ytsuf bin “Umar to inform
him and pointed out the spot of his grave to him. Yusuf removed the body of
Zayd from his grave and hung him upon the gallows at Kunasah in Kufah. Thus
he lay suspended on the gallows for four years. Then he ordered to bring him
down, burn his body and scatter his ashes into the air”. Then Imam (a.s.)
continued, “May Allah (s.w.t.)’s curse be upon the killer and deserter of Zayd.
I complain in the Audience of Allah (s.w.t.) regarding what befell us, the
Ahlalbait (a.s.), after the passing away of the Messenger of Allah (s.a.w.a.), at
the hands of these people. We seek assistance of Allah (s.w.t.) upon our
enemies, and He is the Best Ones from Whom help is sought”.

Shaikh al Sadiq also relates from “Abdullah bin Sababah that we were seven
people who left from Kufah towards Madinah. When we entered the presence
of Imam Ja far al Sadiq (a.s.), he asked us, “Do you have news of my uncle
Zayd”? We replied, “"He was preparing to revolt and has revolted, or shall
revolt”. Imam (a.s.) said, “If you receive any news from Kufah, let me know".
Some days did not pass when we received a letter from Kufah that Zayd had
revolted on Wednesday in the month of Safar and met with his Martyrdom on
Friday, while such and such persons were killed along with him. Therefore we
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went to the presence of Imam Ja far al Sadiq (a.s.) and handed him over the
letter. When he read it, he wept and said, “Verily we are Allah’s and verily
unto Him shall be our return. I seek retribution from Allah (s.w.t.) against
the suffering of my uncle Zayd. Certainly Zayd was a righteous uncle and was
beneficial for our world and the hereafter. By Allah (s.w.t.) ! My uncle left this
world as a Martyr, similar to the Martyrs along with the Messenger of Allah
(s.a.w.a.), "Ali (a.s.), Fatemah (s.a.), Al Hasan (a.s.) and Al Husain (a.s.)”.

Shaikh al Mufid relates that when the news of Zayd’s Martyrdom reached Imam
Ja far al Sadiq (a.s.), he was deeply aggrieved until signs of sorrow were visible
upon him (a.s.). Then he ordered a thousand dinar from his own wealth to be
distributed among the family-members of those who were killed in defence of
Zayd, among them were the family of “Abdullah bin Zubayr, the brother of
Fudhayl bin Zubayr al Rassani, who received four dinar. His (Zayd’s) Martyrdom
took place on the second of the month of Safar in the year one hundred and
twenty Hijrah, while he was forty two years old.

As per the book ‘Umdatul Talib fi Ansab Al Abi Talib (of Jamaluddin Ibn
“Anbah), Zayd had four sons and no daughters. His sons were Yahya, Husain,
*Isa and Muhammad. As for Yahya, he revolted during the beginning of the
reign of Walid bin Yazid bin "Abdul Malik (bin Marwan), to forbid evil and
defense against the tyranny of the Bani Umayyah, he was ultimately killed.

The details of his Martyrdom in brief is that Abul Faraj and others relate that
when Zayd bin " Al was Martyred in Kifah in the year one hundred and twenty
one Hijrah, and Yahya completed the final rites of his father, the companions
of Zayd scattered away. None remained with Yahya except ten people;
ultimately he left Kufah at night and proceeded towards Naynawa. From there
he proceeded to Mada’en, that was on the way to Khurasan at that time. Yusuf
bin “Umar al Thagafi, who was the governor of the " Iraqgis, dispatched Hurayth
al Kalbt to Mada’en to arrest Yahya. When Yahya was informed of this, he left
Mada’en and proceeded to Rayy and from there to Sarkhas. At Sarkhas, he
took refuge with Yazid bin ~ Amri al Taymi and stayed with him for six months.
A group of Khawarij, whose slogan was, “There is no command except with
Allah (s.w.t.)”, suggested accompanying him for battle with the Bani Umayyah.
However Yazid bin * Amr{ stopped him from their companionship, saying, "How
do you seek assistance from a group who disassociate themselves from Al



(a.s.) and his Ahlalbait (a.s.) for defense against the enemies”? Thus Yahya
refused to accept their companionship and left for Balkh. He took refuge with
Harish bin " Abdul Rahman al Shaybani and stayed with him until Hisham (bin
" Abdul Malik) passed away and Walid sat in his place.

Yasuf bin "Umar then sent a letter to Nasr bin Sayyar, the governor of
Khurasan, ordering him to go to Harish and arrest Yahya. Nasr in turn wrote
to "Aqil, the governor of Balkh, to arrest Harish and not release him until he
handed over Yahya to him. As per the orders of Nasr, ~Aqil arrested Harish,
flagged him with six hundred lashes and said, "By Allah (s.w.t.) ! If you do not
hand over Yahya to me, I shall certainly kill you”, but he refused. Just then
Quraysh, the son of Harish, told "Aqil, “Release my father. I take this
responsibility upon myself and shall hand over Yahya to you”. Saying this, he
took a group of people along with him and went in pursuit of Yahya. He found
Yahya in the interior of another house. He arrested him, along with Yazid bin
“Amrd, one of his Kifan companions, and sent them to Nasr. Nasr bound him
in chains and fetters, threw him into the prison and informed Yasuf bin “Umar
regarding him. Yusuf in turn wrote to Walid, who ordered that Yahya and his
companions should be freed from chains and fetters. Yusuf in turn wrote to
Nasr regarding the contents of Walid's letter. Nasr bin Sayyar called Yahya and
warned him from spreading sedition and revolt. He gave him ten thousand
dirham and two asses and ordered him to go to Walid.

Abul Faraj relates that when Yahya was released from prison, a group of the
wealthy Shi” ah went to the goldsmith, who had cut the chains from the legs
of Yahya, and told him, “Sell these chains to us”. The goldsmith put it for sale,
and whenever anyone wanted to buy it, another person increased its rate until
the price reached twenty thousand dirham. Ultimately they paid the money
together and bought the chains from him. Then they broke the chains into
pieces, distributed it among themselves and studded them into their rings as
blessings.

Summarily, when Yahya was released, he left for Sarkhas and went to ~ Amrii
bin Zurarah, the governor of Abar Shahr. "Amril presented Yahya with a
thousand dirham for his sustenance and dispatched him to Bayhaq. At Bayhaq,
Yahya gathered seventy men, bought mounts for them and went to confront
“Amri bin Zurarah, the governor of Abar Shahr. When *Amri was informed of
Yahya’s revolt, he wrote to Nasr bin Sayyar. Nasr in turn wrote to *“Abdullah
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bin Qays, the governor of Sarkhas, and Hasan bin Zayd, the governor of Tus,
ordering them to proceed towards Abar Shahr and fight Yahya under the
command “Amrid bin Zurarah, the governor of Abar Shahr. “Abdullah (bin
Qays) and Hasan (bin Zayd) thus left to unite with ~ Amri (bin Zurarah), along
with their troops, gathered ten thousand men and prepared to fight Yahya.
Yahya confronted them with his seventy companions and fought with them
fiercely. Ultimately he killed “Amri bin Zurarah and gained victory upon his
army. He scattered the troops and took the wealth from the camps of ~Amrd
as spoils. Then he hastened to Hirat and from there to Jawzajan (between
Marw and Balkh in Khurasan).

Nasr bin Sayyar then dispatched Salam (or Salim) bin Ahwar with eight
thousand horsemen from Sham and others to fight Yahya. The two armies
confronted each other at the village of Argawi and battle started between them.
Yahya fought them for three days and nights until his army was killed. In the
heat of the battle, an arrow pierced the forehead of Yahya, he fell down and
was martyred. When the army of Salam gained victory and Yahya was killed,
they came to the spot of his Martyrdom, bared him and then beheaded him
and sent his head to Nasr. Nasr in turn sent it to Walid. The body of Yahya was
hung upon the gallows at the gate of Jawzajan and continuously it remained it
that state until the reign of Bani Umayyah came to an end and the rule of Bani
*Abbas commenced. Abd Muslim al Mariz, the supporter of the Bani “Abbas,
killed Salam, the killer of Yahya. He brought down the body of Yahya, bathed
him, performed Prayers upon him and buried him in that spot. He did not leave
anyone who had taken part in the blood of Yahya, except that he killed him.
He held mourning for Yahya for a week in Khurasan and other areas in his
control, while every child who was born in Khurasan that year was named
Yahya. Yahya was martyred in the year one hundred and twenty five Hijrah,
while his mother was Ritah, the daughter of Abl Hashim “Abdullah bin
Muhammad ibnul Hanafiyyah (bin Amirul Mu’minin). Dib"al al Khuza 1 points
out to him in his verses, “And another’s spot (grave) is at Jawzajan”.

It is mentioned in the chain of transmitters of Sahifatul Kamilah from *Umayr
bin Mutawakkil al Thaqafi al Balkhi, who relates from his father Mutawakkil bin
Harln. Mutawakkil says that I met Yahya bin Zayd bin "All at the time of his
journey to Khurasan and saluted him. He asked me where I came from and I
replied that I came from the Hajj Pilgrimage. He asked me the regarding his



relatives and sons of his uncle (Imam al Baqir), he even persuaded me to relate
the condition of (Imam) Ja’ far bin Muhammad (al Sadiq). I informed to him
about Imam (a.s.)’s well-being and his grief upon his father Zayd. Hearing this,
Yahya said, "My paternal uncle, Muhammad bin "All (Imam al Baqir), had
dissuaded my father (Zayd) from uprising. He (a.s.) informed him about the
consequence if he arose and distanced himself from Madinah. Then did you
meet my paternal cousin Ja’ far bin Muhammad (al Sadiq)”? I replied in the
affirmative and he again asked, "Did you listen to anything that he said
regarding me”? Again I replied in the affirmative and he asked, “Tell me how
did he remember me"? I replied, "I do not befriend to inform you on your face
what I heard from him (a.s.)”. Hearing this, Yahya said, "Do you make me fear
death ? Then tell me what you heard from him (a.s.)”. I replied, "I heard him
say that you shall be killed and hung upon the gallows similar to your father”.
Hearing this, the color of his face changed and he recited this verse (Ayah),
“(Of it) Effaces out Allah whatever He pleases and confirms He
(similarly), and with Him is the Mother (basic source) of the Book."!

Then after some conversation, Yahya said, "Did you write down something
from my paternal uncle (Imam al Sadiq), that he dictated to you and you
preserved it with you™ I replied in the affirmative and he said, “"Then show it
to me”. I showed him some writings containing knowledge and also a
supplication (Du"a") dictated to me by Imam (a.s.). He (a.s.) told me that his
father, Muhammad bin “All (Imam al Baqir), had dictated it to him and
informed him that it was among the supplications of his father " Ali ibnul Husain
(Zainul *Abidin) from his Sahifatul Kamilah. Yahya glanced at it until the end
and then asked me, “Do you permit me to note this supplication (Du’a’)
down”? I replied, “O son of the Messenger of Allah (s.a.w.a.) ! Do you ask
permission for something that belongs to you”? Then he said, “"Beware, I shall
show you a document containing the complete supplication (Du"a") that my
father (Zayd) memorized from his father (Imam Zainul *Abidin). Certainly my
father bequeathed to me to take care of it and preserve it and not reveal it to
anyone, except those worthy of it”.

“Umayr (bin Mutawakkil) further says that hearing this, my father Mutawakkil
arose, kissed the forehead of Yahya and said, "By Allah (s.w.t.) ! I worship and

! Holy Qur'an, Stratul Ra"ad: 39
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serve Allah (s.w.t.) upon your love, and I desire that Allah (s.w.t.) may bestow
me prosperity and felicity in this life and the hereafter in lieu of your love”.
Then Yahya handed over the document (Du"a") that I had given him, to his
son, who was along with him, and said, “Write down this supplication (Du"a")
in a good handwriting and dictate it to me, perhaps I may memorize it. I had
requested this supplication (Du’a") from Ja  far (al Sadiq), may Allah (s.w.t.)
protect him, but he did not give it to me”. Mutawwakil says that when I heard
this, I was highly ashamed for what I did and did not know what to do, since
Abi " Abdullah (al Sadiq) had not stopped me from revealing it to anyone. Then
Yahya called for a bag and removed from it a locked and sealed statement. He
looked at the seal, kissed it and wept. Then he broke the seal, opened the lock
and removed the statement. He placed it upon his eyes, rubbed it upon his
face and said, "By Allah (s.w.t.) O Mutawakkil ! Had you not informed me of
my paternal cousin, al Sadiq (a.s.)’s words, that I shall be killed and hung upon
the gallows, I would not have given you this document, since I was stingy in
giving it, however I know that his words are true and that he (a.s.) has
obtained them from his forefathers (a.s.), and it shall certainly be true. I fear
lest the similarity of this knowledge may fall into the (unworthy) hands of the
Bani Umayyah. Then hide it and safeguard it in your safe vaults for yourselves.
Then take this document and wait until the incident occurs between me and
this nation. This document is my trust with you, then reach it to my two
paternal cousins, Muhammad and Ibrahim, the sons of *Abdullah bin Hasan
(al Muthanna) bin (Imam) Hasan bin (Imam) "Ali, who are my successors in
this affair after me”.

Mutawakkil says that I took the document, and when Yahya bin Zayd was
killed, I went to Madinah, entered the presence of Imam Ja far al Sadiq (a.s.)
and related the words of Yahya to him. Hearing this, Imam (a.s.) wept, was
deeply aggrieved upon the state of Yahya and then said, “May Allah (s.w.t.)
may mercy upon my paternal cousin and unite him with his forefathers and
ancestors. By Allah (s.w.t.) O Mutawakkil ! Nothing stopped me from giving the
supplication (Du"a’) to Yahya, except for the same reason that Yahya feared
regarding his father (a.s.)’s document. Now where is that document”? I replied,
“Here it is”. Then he (a.s.) opened it and said, "By Allah (s.w.t.) ! This is the
handwriting of my paternal uncle Zayd and the supplication of my grandfather
Al ibnul Husain (a.s.)”. Then he ordered his son Isma 1l saying, “Arise O



Isma'1l and get me that supplication (Du'a’) that I had ordered you to
safeguard it”. Isma il arose and brought a document, that was similar to the
one that Yahya gave me. Then Imam (a.s.) kissed it, placed it upon his eyes
and said, “This is the handwriting of my father (Imam al Baqir) dictated by my
grandfather (Imam Zainul Abidin) to him in my presence”. Hearing this, I
asked, “O son of the Messenger of Allah (s.a.w.a.) ! Do you permit me to
compare this document with that of Zayd and Yahya”? Imam (a.s.) permitted
me to do so and said, "I consider you worthy of it”. I looked at them and found
that both of them were one and the same, not a word was different from the
other. Then I sought permission of Imam (a.s.) to hand over the document (of
Yahya) to the sons of “Abdullah bin Hasan and he (a.s.) said, “Verily Allah
has commanded you to render back your trusts to their owners."”!
Then he (a.s.) said, “Yes, give this document to them”.

When I arose to go to meet them, Imam (a.s.) told me to be seated and sent
someone to fetch Muhammad and Ibrahim (the sons of *Abdullah bin Hasan).
When they arrived, he (a.s.) said, “This is the inheritance of your paternal
cousin Yahya, from his father (Zayd), for which he has selected you and not
his own brothers. And I give it you on a stipulation”. They replied, “"May Allah
(s.w.t.) have mercy upon you ! Say, that your word is accepted and
acknowledged”. Imam said, “Then do not take this document out of Madinah”.
They asked him why he said so and he (a.s.) replied, “Your paternal cousin
feared for this document and I too fear for you regarding it”. They replied, “He
feared for it when he realized that he would be killed”. Imam al Sadiq (a.s.)
said, “You too shall not remain safe. By Allah (s.w.t.) ! I know that you shall
revolt similar to him, and you shall be killed as he was killed”. Hearing this,
they arose and said, “"There is no might and no power except with Allah,
the Most High, the Most Great”.

As for Husain bin Zayd bin " Ali bin Husain, his agnomens (Kuniyyah) were Abi
“Abdullah and Abd " Atigah, while he was bestowed the titles of Dul Dam " ah
and Dul “Abrah.2 When his father (Zayd) was martyred, he was seven years

! Holy Qur‘an, Suratul Nisa": 58

2 Dul Dam"ah and Dul *Abrah means a person of tears. He was bestowed this title due to his
abundant weeping (in fear of Allah), while he had lost his eye-sight in his old age due to it. It
is written in Maqatilul Talibiyynin (of Abul Faraj al Isfahani) from Yahya bin Husain (Dul
Dam" ah) bin Zayd, that my mother once asked my father, “Why such abundant weeping”? He
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old. Imam Ja far al Sadiq (a.s.) took him to his house, reared and trained him.
He bestowed him with abundant knowledge and married the daughter of
Muhammad bin Argat bin * Abdullah al Bahir (bin Imam Zainul * Abidin) to him.
He was an ascetic and devout person. He was bestowed the title of Dul Dam " ah
due to his excessive weeping in the nightly Prayers (Salatul Layl) due to fear
of Allah (s.w.t.). When he lost his eye-sight during his old age, he was also
called Al Makfiif (the blind). He related Ahadith from Imam Ja’ far al Sadiq
(a.s.) and Imam Misa al Kazim (a.s.); while Ibn Abi ~Umayr, Yinus bin *Abdul
Rahman and others related from him.

While discussing the family of Zayd al Shahid, Tajuddin bin Zuhrah says that
among their eminent ones is Husain Dul Dam" ah and Dul "Abrah. He was an
eminent master, a leader of his family and a generous one among his people.
He was among the Bani Hashim with regards to (eloquence of) tongue,
knowledge, abstinence, grace, expertise in genealogy and histories of the
people. He related from Imam Ja far al Sadig (a.s.) and passed away in the
year one hundred and thirty four Hijrah.

Abul Faraj relates that Husain Dul Dam’ah accompanied Muhammad and
Ibrahim, the sons of *Abdullah bin Hasan (al Muthanna bin Imam al Hasan) in
their revolt against Mansur (al Dawaniqr). After that he hid himself due to fear
of Mansur. It is related from his son Yahya bin Husain that my mother once
asked my father, “Why such abundant weeping”? He replied, “Did the two
arrows and fire of hell leave any happiness for me that prevent me from
weeping”? By the two arrows he meant the ones by which his brother Yahya
and his father Zayd were martyred.

Summarily, Husain died in the year one hundred and thirty five Hijrah, while
according to another report one hundred and forty Hijrah. Mahdi al " Abbasi

replied, "Did the two arrows and fire leave any happiness for me that prevent me from
weeping”? By the two arrows he meant the arrows by which his father Zayd and brother Yahya
were killed. And by the fire he meant the fire of the hereafter (hell) in whose fear he wept. Or
perhaps by the fire he meant the fire by which his father Zayd was burnt. It is also related in
Mustadrakul Wasa" el that he was bestowed the title of Dul Dam™ ah due to his weeping in the
nightly Prayers (Salatul Layl). While some say that he was called Dul “Abrah due to his
excessive weeping in the nightly Prayers (Salatul Layl) and daily Prayers during the day and
night. (Mirza Husain al Nari, “Mustadrakul Wasa‘el”) (translator)



married his daughter. There were numerous personalities from his progeny,
among them Abul Makarim Muhammad bin Yahya bin Naqib Abu Talib Hamzah
bin Muhammad bin Husain bin Muhammad bin Hasan al Zahid bin Abul Husain
Yahya bin Husain (Dul Dam" ah) bin Zayd al Shahid, who had memorized the
Qur’an, similar to all his ancestors until Amirul Mu’minin (a.s.). His son Yahya
was the one who died in Bagdad in the year two hundred and seven or two
hundred and nine Hijrah, while Ma’'mun led his funeral Prayers.

Among Husain Dul Dam"ah’s progeny was Yahya bin " Umar, who possessed
the agnomen (Kuniyyah) of Abul Husain, while his mother was Ummul Hasan
bint al Husain bin “Abdullah bin Isma’1l bin *Abdullah bin Ja" far al Tayyar (bin
Abi Talib). He revolted at Khurasan during the reign of Mutawakkil. He was
ultimately arrested and sent to Mutawakkil. Mutawakkil ordered him to be
lashed and thrown into the prison of Fath bin Khagan. He remained imprisoned
for some time and was later released. He then went to Bagdad and stayed
therein for some time. Then he moved to Kufah and revolted therein during
the reign of Musta'in Billah. When he desired to revolt, he went to the
pilgrimage to the grave of Imam al Husain (a.s.) and disclosed his intention to
a group of his pilgrims. Some of them responded to his call and proceeded
along with until they reached the village of Shahi and stopped there until night
came forth. Then they left for Kifah. His companions invited the people of
KGfah to pay allegiance (Bay ah) to him and constantly called out, saying, “O
people ! Hasten towards the caller of Allah”, while large crowd hastened to
swear allegiance (Bay ah) at his hands. When it dawned the next day, Yahya
seized the public treasury (Baytul Mal) and distributed among the people. He
always treated them with justice, while the people of Kufah loved him with
their hearts and lives. * Abdullah bin Mahmid, who was appointed by Musta'in
at Kufah, gathered an army and proceeded for battle with him. Yahya attacked
him alone and struck at his face with his sword, while he had to retreat back
with his troops. Yahya was a valorous, courageous and daring person.

Abul Faraj relates regarding his courage that he possessed an iron shaft.
Whenever he was enraged with any of his male or female slaves, he would
wind the shaft around their necks. None could remove it out of their necks,
except himself.

Summarily, the news of Yahya spread around and when it reached Bagdad,
Muhammad bin *Abdullah bin Tahir dispatched his paternal cousin Husain bin
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Isma'1l, along with a group of army to confront Yahya. The people of Bagdad
fought against Yahya with coerce and hatred, since in their hearts they were
inclined towards him. Ultimately battle started between the armies of Yahya
and Husain (bin Isma’1l) at Shahi. In the heat of the battle, Haydham, one of
the commanders of Yahya’s army, fled away and this broke the morale of his
army, while army of the enemies gained strength. When Yahya heard about
Haydham'’s flight, he fixed his foot firmly upon the earth like a man and
constantly fought with them until he was inflicted with several wounds and he
lost strength. Sa"ad al Dhibabi proceeded further and beheaded him and took
it to Husain bin Isma "1l. None could recognize him clearly due to abundance of
wounds upon his face. His head was then taken to Bagdad for Muhammad bin
" Abdullah bin Tahir. It was then sent to Samarra’ for Musta " in Billah.

The head of Yahya was returned back to Bagdad and suspended therein.
Seeing this, the people of Bagdad raised a cry and disapproved his death, since
they were inclined towards him in their hearts for what they had witnessed
from him regarding sociability, refrainment from plundering their wealth and
shedding their blood, and several other justice and favours upon them. A group
went to Muhammad bin “Abdulldh bin Tahir to congratulate him upon his
victory. Abii Hashim al Ja" fari too went to Muhammad and said, “O commander
I' T have come to congratulate you upon a thing, that if the Messenger of Allah
(s.a.w.a.) would have been alive, he should have been condoled (for it)”.
Muhammad did not reply to him and Abu Hashim stepped out from there
reciting these verses, “O the son of Tahir, eat it even as if you are suffering
from an epidemic, for surely the flesh of the Prophet (s.a.w.a.) is not palatable;
Surely as for the one who has been unjustly killed, Allah will seek the revenge
for him, Indeed the one unjustly killed, surely salvation is most befitting him”.
Muhammad (bin “Abdullah bin Tahir) then dispatched the prisoners, among
the family of Yahya, to Khurasan and said, “The house in which the heads of
the children of Prophet (s.a.w.a.) remains, results in its decadence”.

Abul Faraj relates from Ibn “Ammar that when the family of Yahya and his
companions were entered into Bagdad, they were made to run bare-feet with
great severity. And if anyone among them remained back due to exhaustion,
his head was severed. Such evil treatment of prisoners was never heard of
before.



Summarily, during the prisoners stay in Bagdad, a letter arrived from Musta " in
Billah to release them from chains and shackles. Therefore, Muhammad bin
Tahir released all of them, except Ishaq bin Janah, who was the commander
in chief of Yahya. He was kept in prison until he passed away therein. His
corpse was thrown into a ruined place and a wall was thrown down upon him.

Yahya was a personality who was honourable, abstinent, religious and
generous; he dealt with the masses with abundant favours, kindness and
graciousness, while he was a support for his family among the Talibiyyiin. He
constantly favoured them and therefore his death had a severe effect upon
people among the elite and masses, young and old, relatives and distant ones.
His martyrdom took place around the year two hundred and fifty Hijrah, while
numerous people composed elegies upon him, among them some of his
contemporary poets who said, “The horses cried in grief at the demise of
Yahya, and even the polished sword cried for him; The east and west of "Iraq
wept for him, and even the Book (Qur‘an) and the revelation cried for him; and
even Magam Ibrahim and the House (Ka bah) and the Rukn al Yamani, and
the stone (Hajarul Aswad) all cried for him; Why did not the sky fall down on
us, on the day when they called out that Abul Husain has been killed; The
daughters of the Prophet (s.a.w.a.) lamented in grief, Being pained by his
martyrdom, they cried excessively for him; They recited elegy on the calamity
that befell them suddenly, and that was the detestable losing of the one who
was strong and magnificent; The swords of the enemies cut his face, May my
father be sacrificed for him, the face was such beautiful and handsome; His
killing is a reminder of the killing of "Ali, and Husain on the day when they
caused pain to the Messenger(s.a.w.a.); May the blessings of Allah in sufficient
measure be on them till the time, the pained one cries and the one who loses
her close ones lament in bereavement; I saw the Trustee of Allah in the state
of pardon and forbearance, while the greatest of crime has been so easily
committed near him”.

Among the progeny of Husain Dul Dam " ah is the honourable genealogist and
erudite, Sayyid Baha'uddin "Ali (al Nili al Najafi d. 801 Hijrah) bin Giyathuddin
“Abdul Karim bin *“Abdul Hamid bin " Abdullah bin Ahmad bin Hasan bin "Ali
bin Muhammad bin " Al bin Giyathuddin, the pious scholar, who was attacked
by some Bedouins who robbed his clothes, and when they tried to take his
trousers, he refused and was put to death; bin Jalaluddin “ Abdul Hamid, from
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whom Muhammad bin Ja far al Mash-hadi relates in his Mazarul Kabir; bin
"Abdullah, the learned scholar, traditionist, pious and genealogist; bin
Najmuddin Usamah, the Nagib of "Iraq; bin Nagib Shamsuddin Ahmad bin
Naqgib Abul Husain " Ali bin Abl Talib Muhammad, the learned genealogist; bin
Abl "All "Umar al Sharif, an honourable personality and chief of the Hajj
caravan. In the year three hundred and thirty nine Hijrah, the black stone
(Hajarul Aswad) was kept back upon its original place (Kab™ah) at his hands.
When the Qaramitah! entered Makkah, they robbed the black stone (Hajarul
Aswad) from the Ka bah, brought it to Kifah and installed it in the seventh
pillar of the Masjid. Amirul Mu’'minin (a.s.) pointed out to this incident in his
concealed reports in Kdfah, saying, “It shall certainly be fixed in this pillar”.
Saying this, he (a.s.) pointed towards the seventh pillar, while it is a lengthy
episode. He also built the dome of the Mausoleum of Amirul Mu'minin (a.s.)
through his personal wealth. (AbG Al "Umar al Sharif) bin Yahya, the
genealogist and Naqibul Nugaba’ at Kufah; bin Husain al Tahir, the genealogist;
bin Abi ‘Atigah Ahmad, the traditionist; bin Aba “Ali *Umar bin Yahya bin
Husain Dul Dam " ah bin Zayd bin Zainul * Abidin.

Summarily the above mentioned Baha'uddin "Ali (al Nili) possessed a great
eminent status and numerous merits. The critics of reports and the authors
rely and trust his authored books and even relate from them. Among his books
are, Muntakhab al Anwarul Madhinah, Al Durarul Nadhid, Surdr Ahl al Iman fi
" Alamat Zuhr Sahibil Zaman (a.t.f.s.), Al Gaybah, Al Insaf fil Radd "ala Sahibil
Kashshaf (al Zamakhshari), Idhahul Misbah li Ahlil Falah etc. He was the
teacher of Shaikh Sulayman bin Hasan al Hilli, the author of Mukhtasarul Basa'ir
and Ibn Fahd al Hilli. While his teachers were Shahidul Awwal, Fakhrul

! The Qarmatians, also transliterated Carmathians, Qarmathians, Karmathians, were a syncretic

religious group that combined elements of Zoroastrianism with the Isma"ill Shi" ah Islam. They
were most famed for their revolt against the * Abbasi regime. Makkah was sacked by the sect’s
leader Abu Tahir a Jannabi, outraging the Muslim world, particularly with their theft of the
Black Stone (Hajarul Aswad) and desecration of Zam Zam well with corpses during the Hajj
season. According to some sources, the name Qarmatian derives from the surname of the
sect’s founder, Hamdan Qarmat. The name Qarmat probably comes from the Aramaic for
“short legged”, “red eyed” or “secret teacher”. Other sources however say that the name
comes from the Arabic verb garmat, which means to make lines close together in writing, or
to walk with short steps. The word Qarmatian can also refer to a type of Arabic script.
(translator)



Muhaqqigin and Sayyid ~ Amiduddin.

His grandfather was the honourable personality (Abu Talib) Muhammad bin
“Umar bin Yahya bin Husain (al Tahir) bin Ahmad Abi "Atigah Ahmad al
Muhaddith. The author of *Umdatul Talib fi Ansab Al Abi Talib (Jamaluddin Ibn
“Anbah) writes that Ahmad al Muhaddith was a notable and wealthy person,
while none among the "Alawis possessed such wealth, properties, farms and
plantings, than him. Some even say that in one year he farmed seventy eight
thousand acres of land alone.

Among his astonishing incidents is that once when he was seated in the court,
while Mutahhar bin * Abdullah, the vizier of " Izzul Dawlah bin Buwayh was also
present. Just then an order arrived that a messenger of the Qaramitah was
due to reach Kufah and it was appropriate that a letter be dispatched to Kufah
to arrange for his defense. Mutahhar bin * Abdullah, the vizier showed the letter
to Ahmad and indicated to him that a person should be dispatched to Kufah to
serve the messenger and arrange for his residence and other things that he
required. Thereafter the vizier became engrossed in some other important
matters of the court and this stretched for an hour. When the vizier completed
his work, he saw that Ahmad was sitting in his place in a carefree and peaceful
state. He was surprised and told him, “O Sharif ! This matter is not among
those that can be dealt with negligence and indolence”. Hearing this Ahmad
replied, “Indeed I dispatched a messenger to Kifah and received a reply that
he was busy in arranging for it”. Hearing this, the vizier was surprised and
asked him how he did it. He replied, "I have Kufan birds in Bagdad and Bagdadi
birds in Kufah. When you pointed out your intention to me, I immediately
issued orders to dispatch a letter to Kufah through a bird, and just now I
received a reply that the letter had already reached Kufah and they were
engrossed in putting the orders to practice”.

Also among the progeny of Husain Dul Dam’ah is the honourable master,
Baha'ul Sharaf Najmuddin Abul Hasan Muhammad bin Hasan bin Ahmad bin
"All bin Muhammad bin “Umar bin Yahya bin Husain al Nassabah bin Ahmad
al Muhaddith bin "Umar bin Yahya bin Husain Dul Dam'ah, whose name
appears in the beginning of Sahifatul Kamilah. *Amidul Ru'asa’ relates from
him and also numerous other personalities such as Ibnul Sukdn al Hilli; Ja“ far
bin "Ali, the father of Muhammad bin al Mash-hadi; Shaikh Hibatullah Ibn
Nima, etc.
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The third son of Zayd bin “Ali (Zainul *Abidin) ‘Isa possessed the agnomen
(Kuniyyah) of Abu Yahya and was bestowed the title of Mutamul Ashbal. He
possessed this title since once he killed a lion that had cubs and had blocked
the way of some people, while Matamul Ashbal means “the one who orphaned
the lion cubs”.

Abul Faraj praises him eloquently and says that he was an eminent personality
and possessor of knowledge, abstinence, piety and asceticism. He related from
Imam Ja far al Sadig (a.s.), his (Imam al Sadig’s) brother "Abdullah bin
Muhammad (Imam al Baqir), his father Zayd bin "All and others, while his
contemporary scholars considered his arrival to be auspicious.

Sufyan al Thawri had complete devotion towards him and respected him
abundantly. However, his praise should be reconsidered due to a narrative in
which he displayed disrespect towards the Imam of his age, Imam Ja" far al
Sadiq (a.s.), may our souls be sacrificed upon him.!

Summarily, ‘Isa bin Zayd accompanied the sons of ‘Abdullah bin Hasan al
Mahdh, viz. Muhammad and Ibrahim in their revolt, and when both of them
were killed, he retired from public life and hid at the house of "All bin Saleh

! It is related that when Muhammad (bin " Abdullah al Mahdh) invited the people of Madinah to
pay allegiance (Bay" ah) to him, he consulted with Isa bin Zayd, who was the commander in
his army, to send him to extract the oath of allegiance (Bay " ah) from the eminent ones among
their family. *Isa said, “If we deal with them with leniency, it will be of no avail to us. It is
better if we deal with them strictly. It is appropriate that you leave them to me”. Muhammad
replied, “Do as you desire”. Then ‘Isa said, “Dispatch a man to Ja'far bin Muhammad (al
Sadiq), since if you deal with him strictly, others shall also consider”. When Imam al Sadiq
(a.s.) was brought to their presence, ‘Isa told him (a.s.), “Submit and be secure”. Hearing
this, Imam al Sadiq (a.s.) said, “Have you brought a new Prophet hood after Muhammad
(s.a.w.a.)”? Muhammad replied, “No, rather you swear allegiance and secure yourself, your
wealth and your children, while there would be no need to fight you”. However, Imam (a.s.)
refused to acknowledge him. Muhammad said, "By Allah (s.w.t.) ! You should swear allegiance
(Bay " ah) whether you like it or not”. Imam (a.s.) still refused and Muhammad ordered him to
be imprisoned. Again ‘Isa bin Zayd said, “If we imprison him today, when the door of the
prison does not have a lock, I fear lest he escapes from there”. Hearing this Imam al Sadiq
(a.s.) smiled and said, “"And there is no might and no power except with Allah, the
Most High, the Most Great. Do you believe in imprisoning me”? " Isa replied in the positive
and then he (a.s.) was sent to the prison. (Muhammad Bagir al Majlisi, “Biharul Anwar”; Shaikh
al Kulayni, “Ustlul Kafi”; etc.) (translator)



bin Hayy. He concealed his genealogy from people until he died.

During the days of concealment of *Isa, once Yahya bin Husain (Dul Dam " ah)
bin Zayd, or according to the author of “Umdatul Talib fi Ansab Al Abi Talib
(Jamaluddin Ibn “ Anbah) Muhammad bin Muhammad bin Zayd, told his father,
“I befriend that you reveal to me the whereabouts of my uncle (" Isa) and tell
me where he is so that I may visit him. Certainly I consider it evil that although
I possess such an (eminent) uncle, I do not meet him”. His father replied, “O
dear son ! Forsake this thought. Since your uncle ‘Isa has concealed himself
and does not wish to reveal himself. I fear that if I reveal to you his
whereabouts and you visit him, he may fall in trouble and change his place of
residence”. Yahya persuaded his father until he convinced him to reveal the
whereabouts of *Isa. Husain (Dul Dam" ah bin Zayd) said, “O son ! If you wish
to visit your uncle, then leave Madinah and go to Kufah. When you reach Kufah,
ask for the district (Mahallat) Bani Hayy, from there inquire about such and
such street”, saying this he described the street to him. Then he said, "When
you reach the street, you shall find a house with such and such signs, and that
is the house of your uncle. However, do not sit at the door of the house, rather
go to the beginning of the street and sit there until Magrib. Then you shall see
a tall man in an advanced age, possessing a shining countenance and a mark
of prostration (Sajdah) upon his forehead. He would be wearing a woolen shirt
and dragging a camel behind him, returning from the job of a water-carrier.
He would be pronouncing the name of Allah (s.w.t.) upon each step, while
tears shall be flowing from his eyes. Then know that he is your uncle "Isa.
When you see him, arise, salute him and embrace him. Initially he shall fear
you, however you reveal your identity to him until his heart finds solace. Then
visit him for a short period of time and do not lengthen your visit lest someone
may see you and recognize him. Then bid farewell to him and do not visit him
again, lest he may conceal himself from you and fall in trouble”. Hearing this,
Yahya said, "I shall obey your words”. Saying this, he prepared for the journey,
bade farewell to his father and left for Kafah.

When he reached Kifah, he took residence therein and then went out to search
for his uncle. He inquired for the district (Mahallat) Bani Hayy and found the
house described by his father. He went outside the street and sat waiting for
his uncle until the sun set. Suddenly he saw a man coming, driving a camel,
possessing the qualities described by his father. His lips were moving in
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remembering Allah (s.w.t.) upon every step he took, while tears were flowing
from his eyes. Yahya arose, saluted and embraced him. Yahya says that when
I did so, he was alarmed, similar to an animal that fears a human-being. I said,
"0 uncle ! I am Yahya bin Husain (Dul Dam" ah) bin Zayd, your nephew”. When
he heard these words, he pressed me to his chest and wept to such an extent
that I felt he would become unconscious. When he regained strength, he sat
his camel down and sat down along with me. Then he started to inquire
regarding each one among his relatives and family, men, women and children.
I related to him regarding them and he wept. When he gained information
regarding them, he started to relate his own condition and said, “O child ! If
you desire to know my condition, then know that I have concealed my
genealogy and my state from the people. I have hired this camel and daily go
to distribute water. I laden it with water and distribute it to the people. I give
its yield as rent to the owner of the camel, while whatever is left; I spend it
upon my own expenses. And if one day I am faced with an obstacle and cannot
go to fetch water, I do not have money to spend on my expenses. Then I have
to leave Kufah and go to the desert and gather thrown away vegetables, viz.
leaves of lettuce, peels of cucumbers, etc. that the people throw away, and
use it as my food. During this period of my concealment, I took shelter in this
house, while its owner still does not recognize me. After several days of my
residence, the owner married his daughter to me, while Allah (s.w.t.) bestowed
me a daughter through this marriage. When she reached adolescence, her
mother (my wife) told me, ‘Marry our daughter to the son of such and such
water-carrier, who is our neighbor, since they have asked for her hand’. I did
not reply to her, she persuaded me, but I remained silent. I did not have the
courage to reveal my lineage to her and tell her that my daughter was (in
reality) the daughter of the Messenger of Allah (s.a.w.a.), while the son of such
and such water-carrier was no match for her status. Keeping in mind my
poverty, bankruptcy and anonymity, my wife thought that the unthinkable had
landed into her hands. Ultimately she persuaded me, while I was disturbed and
asked Allah (s.w.t.) for relief. After a few days, Allah (s.w.t.) accepted my
Prayers, my daughter passed away and I was relieved of her worry. But O my
son ! An agony still remains in my heart, and I presume none would have its
similarity, that until my daughter was alive in this world, I could not introduce
myself to her and tell her that, ‘O light of my eyes ! You are among the progeny



of the Messenger of Allah (s.a.w.a.), not that of a laborer’. She died without
recognizing her status”. Saying this, my uncle bade me farewell and took an
oath that I would not visit him for another time, lest he be recognized and be
arrested. After some days I again went to meet him but did not find him, while
I could meet him only once.

Abul Faraj relates from Khasib al Wabishi, who was among the companions of
Zayd bin " Ali and the distinguished ones of *Isa bin Zayd, that during the days
of concealment of ‘Isa in Kifah, we would go to meet him in fear. We would
often find him in the desert drawing water. He would sit with us, talk to us and
say, "By Allah (s.w.t.) I befriend that I would have been in safety regarding
you from them, i.e. Mahdi al “Abbasi and his associates. Then I would have
prolonged your meetings and gained reward by speaking to you and looking at
you. By Allah (s.w.t.) ! I long to meet you; constantly remain in your
remembrance in my solitude and upon my bed in my dream. Then go away,
so that your place and matter may not be known, lest evil or harm may reach

n

you”.

*Isa constantly remained in such a state until he passed away, however he
had some distinguished companions, who were aware of his position in secret.
Among them, Ibn "Allaq al Sayrafi, Hadhir (their retainer), Sabbah al Za" farani
and Hasan bin Saleh. Mahdi al " Abbasi always remained in their pursuit that if
he could not lay his hands upon "Is3, at least he could be able to nail some of
them. Therefore when he gained control upon Hadhir, he threw him into the
prison and tried to deceive him by all possible means to reveal the whereabouts
of ‘Isa and his companions, however he concealed it and did not reveal to him
until he killed him. When “Isa left this world, he left behind two sons, while
Sabbah took charge of them.

It is related that once Sabbah al Za' farani told Hasan bin Saleh, “Now when
*Isa has passed away, what stops us from revealing ourselves and reach the
news of his death to Mahdi al ~Abbasi, so that he may rest in peace, while we
too may be secure from his fear. Mahdi searched for us because of 'Is3,
however now when he has died, he should have nothing to do with us”. Hearing
this, Hasan replied, “No, by Allah (s.w.t.) ! I shall not enlighten the eyes of the
enemy of Allah (s.w.t.) through the death of the friend of Allah (' Isa), the son
of the Prophet of Allah (s.a.w.a.). Certainly, if I spent even one night in fear,
is better in my eyes than struggle (Jihad) and worship for one year”. Sabbah
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relates that two months following the death of ‘Isa, Hasan bin Saleh also
passed away. Therefore I took with me, Ahmad and Zayd, two infant orphan
sons of 'Isd, and left for Bagdad. When I reached Bagdad, I put the two
children in a home and left for the royal palace of Mahdi, wearing worn-out
clothes. I revealed that I was Sabbah al Za farani and desired permission to
meet him. Mahdi summoned me and when I entered his presence, he asked,
“Are you Sabbah al Zafarani”? I replied in the affirmative and he said,
“Neither, ‘may Allah preserve your life’ to you, nor ‘glad tidings to you'’.! O
enemy of Allah (s.w.t.) ! Are you the one who invited people to swear allegiance
(Bay " ah) to our enemy ‘Isa”? Again I replied in the affirmative and he said,
“You have come to your death walking upon your own feet”. I said, “O
commander ! I have brought glad tidings to you as well as condolence”. He
asked what they were and I replied, “Glad tidings to you upon the death of
*Isa bin Zayd, while condolence to you also upon his death, since ‘Isa was
your cousin and your relative”.

When Mahdi heard this, he fell into prostration (Sajdah) of thanksgiving. Then
he asked, “When did ‘Isa pass away”? I replied that two months had passed
and he again asked, “Why did you not inform me until now"? I replied, “Hasan
bin Saleh did not allow that, however when he too passed away, I came to
your presence”. When Mahdi heard the news of Hasan’s death, he offered
another prostration (Sajdah) of thanksgiving and then said, “All praise be to
Allah (s.w.t.), Who sufficed me against his evil, since he was among my worst
enemies”. Then he said, "O man ! Ask whatever you desire from me, that your
wish shall certainly be fulfilled. Moreover I shall make you independent by
bestowing you with the wealth of this world”. I replied, "By Allah (s.w.t.) ! I do
not desire anything from you except one”. He asked what it was and I replied,
“Patronage of the orphans of ‘Isa bin Zayd. By Allah (s.w.t.) ! If I possessed
something to take care of them, I would not have desired this from you or
brought them to Bagdad”. Then I narrated to him regarding ‘Isa and his
children. Then I said, “It is appropriate that you may shower fatherly love upon
these orphan and hungry children, who shall starve to death, and relieve them
from hunger and trouble”.

1 Phrases used to welcome a person with pleasure. Mahdi meant to say that he neither
welcomed him nor considered his well-being. (translator)



When he heard the state of *Isa’s children, he wept to such an extent that his
tears flowed down. Then he said, “O man of Allah (s.w.t.) ! May Allah (s.w.t.)
reward you favourably ! You did well by revealing their state to me and in turn
fulfilled their rights. Certainly the sons of ‘Isa are similar to my own sons. Now
go and bring them to me”. I asked, “Is there security for them”? He replied,
“Yes. They are in Allah (s.w.t.)’s security and that of mine. They are under my
responsibility and that of my forefathers”. I continuously took oaths from him
and obtained security from him that if I brought them to him, he would not
inflict any harm upon him. Mahdi gave them security and in the end, said, O
my dear ! What is the fault of young children that I should harm them ? Indeed
the one who opposed my rule was their father (and not them). And if he too
would have come to me and not quarreled with me, I would have nothing to
do with him, then what to say about orphan children. Now arise and bring them
to me, may Allah (s.w.t.) reward you favorably. And I also request you to
accept my grant”. I replied, “I do not wish anything”.

Then I left and brought the children of “Isa to Mahdi. When his sight fell upon
them, he pitied them and pressed them to his chest. Then he ordered a maid
to take charge of their care and also appointed some people to serve them. I
inquired about their wellbeing often, while they remained in the royal palace
until Muhammad al Amin was killed, thereafter they left from there. Zayd (bin
*Is3) was later inflicted with a disease and passed away, while Ahmad al
Mukhtafi (bin “Is3) remained in concealment.

As regards the progeny of ‘Isa bin Zayd, he had four children, viz., Ahmad al
Mukhtafi, Zayd, Muhammad and Husain al Gadharah. While Husain (al
Gadharah) was the grandfather of " All bin Zayd bin Husain (al Gadharah), who
revolted in Kufah during the reign of Al Muhtadi Billah, while a group of
common men and nomads pledged allegiance (Bay " ah) at his hands. Muhtadi
dispatched Shah bin Mikal with a large army to confront him and when this
news reached the ears of his army, they were terrified, although their number
had reached two hundred cavalrymen. When " Ali perceived their fear, he said,
“Indeed O people ! This army desires me and does not intend anyone else
except me. I lift off (the responsibility of) my allegiance (Bay ah) from your
necks, then go your way and leave me with them”. They replied, "By Allah
(s.w.t.) ! We shall not do so”. However when the army of Shah bin Mikal
approached, fear overtook the army of "Ali. Seeing this, he said, “O people !
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Stay in your places and have a spectacle of my valor”. Saying this, he
unsheathed his sword, galloped his horse into the midst of the large army and
attacked their right and left wings with his sword. Then he came out of their
midst and stood upon a mount. Again he pounced upon their backs and
attacked them. The army was terrified and gave him way until he reached his
former place. He repeated this attack two or three times. Seeing this, his army
regained their morale and attacked the army of Shah bin Mikal. The army of
Shah retreated horribly and the army of "All bin Zayd gained victory. He
remained in that state until Najim beheaded him in Basrah, along with Tahir
bin Muhammad bin Abul Qasim bin Hamzah bin Hasan bin "~ Ubaydullah bin
(Abul Fadhlil) “Abbas bin (Imam) "Ali and Tahir bin Ahmad bin al Qasim bin
Muhammad bin al Qasim bin Hasan bin Zayd bin (Imam) Hasan bin (Imam)
“All bin Abr Talib, during the reign of Mu" tamad Billah.

Ahmad bin ‘Isd bin Zayd (al Mukhtafi)! was a scholar, jurist, eminent
personality, abstinent and an author of a book in Jurisprudence (Figh). His
mother was " Atikah bint Fadhl bin * Abdul Rahman bin * Abbas bin Rabi" ah bin
Harith bin *Abdul Muttalib al Hashimi. He was born in the year one hundred
and fifty eight Hijrah and died in two hundred and forty Hijrah. He had turned
blind during his last days, and as quoted earlier, in context to the death of his
father "Is3, he was taken to the palace of Mahdi and he stayed therein until
the reign of Harun al Rashid.

The author of *Umdatul Talib fi Ansab Al Abi Talib (Jamaluddin Ibn *Anbah)
writes that he (Ahmad bin ‘Is3) stayed along with HarGn al Rashid until he
grew up. Later he revolted and was imprisoned. He got himself released,
stayed in concealment until he passed away at Basrah when he was more than
eighty years of age and he was therefore entitled Al Mukhtafi. His wife was
Khadijah bint *Ali bin *Umar bin “Ali (Zainul *Abidin) ibnul Husain, while she
was the mother of his son Muhammad, who was a notable and learned
personality and died in imprisonment in Bagdad.

We (the author) say that among those who attribute themselves to Ahmad al
Mukhtafi was Sahib al Zanj, who claimed that, "I am ‘/ili bin Muhammad bin
Ahmad (al Mukhtafi) bin "Isa bin Zayd bin "Ali (Zainul " Abidin (bin) (Imam) al

1 Viz. the one concealing himself (translator)



Husain”. A group considers him to a pretender who claimed to be from the
family of Abi Talib, while it is stated in a written pronouncement of Imam Hasan
al “Askari (a.s.), “Sahib al Zanj is not from among the Ahlalbait (a.s.)”. He
originated from one of the villages in Rayy and was inclined towards the
Azragah and Khawarij schools of thought. He considered all sins to be
polytheism (Shirk), while his companions were blacks (Zanj). He revolted at
the outskirts of Basrah during the reign of Muhtadi Billah, when three days of
the month of Ramadhan were remaining in the year two hundred and fifty five
Hijrah. Then he proceeded towards Basrah and conquered it. He incited a
group of blacks towards commotion and rebellion, while they lived in large
numbers in Basrah and Ahwaz and the vicinity of Ahwaz. The people of these
towns would buy these slaves and appoint them as laborers in their estates
and gardens. Some of the nomads therein also sided with him and such acts
manifested through him, the similarity of which was not seen before.

During the rule of Mu tamad Billah, Abul “Abbas Ahmad bin Mutawakkil
dispatched his brother Talhah bin Mutawakkil, who was renowned by the title
of Muwaffaq Billah and was heir apparent to the caliphate, to fight him. He
constantly fought against him until he killed him and comforted people by his
evil. The period of dominance and wrath of Sahib al Zanj was fourteen years
and four months. He was a hard-hearted person and performer of obnoxious
acts. He never refrained from shedding the blood of Muslims and arresting their
women-folk, killing women and children and plundering properties. It is related
that once he killed three hundred thousand people at Basrah at one instance,
while his commotion was very severe upon the people.

Amirul Mu'minin (a.s.) constantly pointed out to Sahib al Zanj and the plight of
the people of Basrah, in his concealed reports. Among them, his (a.s.)’s words,
"0 Ahnaf ! It is as though I see him advancing with an army which has neither
dust nor noise, nor rustling of reins, nor neighing of horses. They are
trampling the ground with their feet as if they are the feet of ostriches”.
Sayyid al Radhi says that in this sermon Amirul Mu’minin (a.s.) refers to Sahib
al Zanj.

We (the Author) say that the historians state that during the initial days of the
appearance of Sahib al Zanj, when the blacks had taken shelter in him and his
group increased, there were not more than three swords in his army. When he
turned to Basrah and reached the village of Karkh, the notables therein rushed
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to receive him and prepared things necessary for his welcome. Sahib al Zanj
spent the night with them and when it dawned, they gifted him with a rough-
skinned horse. The horse did not have saddle or reigns since none would be
found anywhere. They used ropes as saddles, while another was used as its
reigns and he mounted upon it.

Ibn Abil Hadid (al Mu " tazill) says that this incident confirms the words of Amirul
Mu’minin (a.s.), when he said, "It is as though I see him advancing with an
army which has neither dust nor noise, nor rustling of reins, nor neighing
of horses. They are trampling the ground with their feet as if they are
the feet of ostriches”. Then he (a.s.) addressed Ahnaf bin Qays, saying, “Woe
be upon their active alleys and decorated houses, containing wings, similar to
the wings of eagles; and their hoses similar to the trunks of elephants; none
weeps upon their killed one and none bereaves their absent ones”. He (a.s.)
said this since the blacks were slaves and foreigners and had none to weep
upon them therein nor would their places be vacant. Perhaps wings referred
to (above) signify the lamps, wood or mats, which were hung from the roofs
upon their houses to save the doors and walls from the harm of rain or the
heat of the sun. The hoses of these houses refer to the spouts that were
attached to the walls and reached the ground, upon which tar was rubbed and
resembled the trunks of elephants. Amirul Mu'minin (a.s.) points out to the
destruction and burning of these houses in the commotion of Sahib al Zanj.

The historians write that Sahib al Zanj entered Basrah on Friday, the seventh
of the month of Shawwal, two hundred and fifty seven Hijrah, and killed people
and burnt the Masjid and their houses. He continued doing so on Friday and
the night and day of Saturday, he killed the people and burnt their houses until
rivers of blood flowed, while the alleys and markets were dyed with the blood,
and granges and gardens turned into graveyards. All the houses were burnt,
along with all the necessities therein, cattle, horses, furnishings and provisions.
The fire widened from mountain to mountain, it was a great catastrophe and
killing, while plundering and burning prevailed all around. After this universal
killing, security was offered to people and it was announced that whoever
presented themselves, would be in security. When the people gathered, they
were cheated and killed with swords. The voices of people reciting Kalimah
arose and their blood flowed down, while whoever was seen was killed. The
rich among them were first tortured until they gave them their wealth, then



they were put to sword. While the poor were not given any chance and
immediately put to death. It is also related that whoever saved their lives
through different tricks, would take shelter in wells dug up in their houses.
When the atmosphere would turn dark, they would step out of the darkness of
the well, and due to non-availability of any food, they would helplessly eat the
meat of dogs, mice and cats. When the sun would rise, they would return back
into the wells. They spent their days in such a manner until the animals were
also exhausted and they could not get anything to eat. Under such
circumstances, they would wait for anyone in their own human race to die due
to hunger, and then they would eat their flesh. Anyone who possessed strength
would kill his own companion and devour his flesh. People faced such severity
that once a woman was seen weeping with a head in her hands. When she
was asked the reason, she replied, “People gathered around my sister, waiting
for her to die. My sister had not yet died when they cut her to pieces and
divided her flesh among themselves. However they did not give me her meat
as my share except her head, and in this way they oppressed me”.

We (the Author) say that it is evidenced from the sermon of Amirul Mu‘minin
(a.s.) when he said, “Thus woe be upon you O Basrah from an army of the
punishment of Allah (s.w.t.), which has neither dust nor sympathy. Thus your
people shall be destroyed through red death (bloodshed) and dusty hunger
(famine)”. While these words of Amirul Mu’minin (a.s.) are nothing but a
miracle.

As regards Muhammad bin Zayd bin *Ali (Zainul " Abidin), he was the youngest
son of Zayd and had numerous progeny in “Iraq. He possessed the agnomen
(Kuniyyah) of Abi Ja" far and had numerous excellences and complete honour.
Accounts of his valour were such renowned that Da"1 al Kabir [Amir Hasan bin
Zayd bin Muhammad bin Isma "1l bin Hasan bin Zayd bin (Imam) Hasan] related
them for the Sadat and " Alawis, while citing him as his exemplary and following
his path. And we have quoted this incident in the section dealing with the
children of Imam al Hasan (a.s.), one desirous should refer therein.

His son Muhammad [bin Muhammad bin Zayd bin *Ali (Zainul *Abidin)] was
the one upon whose hands people pledged allegiance (Bay ah) after the death
of Muhammad bin Ibrahim al Tabataba in the year one hundred and ninety
nine Hijrah during the rule of Abul Saraya. Ultimately he was arrested and sent
to Ma’'mun at Marw, while he was twenty years old. Ma'min was astonished
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upon his young age and asked him, “"How did you see the act of Allah (s.w.t.)
with your paternal cousin”? He replied, "I saw him to a trusty of Allah (s.w.t.)
in forgiveness and forbearance. And the greatest of crimes (of people) were
light in his eyes”. It is said that he stayed in Marw for forty days and then
Ma'mun poisoned him and pieces of his liver came out into the bowl. He looked
and them and turned them with his toothpick. His mother Fatemah was the
daughter of "All bin Ja far bin Ishaq bin Al bin “Abdullah bin Jafar (al
Tayyar) bin Abi Talib.

His [Muhammad bin Zayd bin “Ali (Zainul *Abidin)]’s other son was Ja'far,
who was a scholar, jurist, literati, poet and a personality enjoining good and
forbidding evil. He was buried in Kalagar in Naishapdr according to some
genealogists. Perhaps he was the father of Ahmad al Sakkin regarding whom
we shall quote later.

It should be noted that among the progeny of Muhammad bin Zayd is the
honourable Sayyid, unique in his age, peerless in his time, Sadruddin "Ali bin
Nizamuddin Ahmad bin Mir Muhammad Ma sim al Madani, renowned as
Sayyid “All Khan al Shirazi. He combined in his self all excellences and
knowledge, and authored valuable books such as Sharh al Samadiyyah, Sharh
al Sahifatul Sajjadiyyah (entitled Riyadhul Salikin fi Sharh Sahifat Sayyidul
Sajidin), Salafatul *Asr, Anwarul Rabi', Salwatul Garib, etc. His death took
place in Shiraz in one thousand one hundred and nineteen Hijrah and his grave
is located in the Mausoleum of Shah Chirag (Ahmad bin Imam Musa al Kazim)
near the honourable personality Sayyid Majid al Bahrani. The forefathers of
Sayyid "Ali Khan were scholars, learned personalities and traditionists. He
writes in his book Salafaul *Asr fi Mahasin A*ayanul " Asr regarding his father
Nizamuddin Ahmad, “Master and son of a master, noble and son of a noble

n

...... etc.”.

Among his (Sayyid " All Khan al Madani)’s forefathers is the teacher of scholars
Giyathuddin Mansur al Dashtaki, regarding whom Qadhi Sayyid Narullah al
Shushtari writes in his Majalisul Mu'minin, “The seal of the philosophers, the
succour of the scholars, Amir Giyathuddin Mansur al Shirazi. And if Aristotle,
Plato, rather the contemporary philosophers, had been present in the age of
this Qiblah of faith, they would have prided to be counted among those who
benefitted and served in his eminent assembly”. It is said that he completed



gaining knowledge when he was twenty years, and when he was fourteen
years old, he found in himself the competence to debate with "Allamah
Jalaluddin al Dawant!. In the year nine hundred and thirty six, when the rule
was in the hands of Shah Tahmasp al Safawi, he attained the position of his
grand vizier and was bestowed the title of Sadri Suduri Mamalik (the chief
among the chiefs of the kingdom). In the year nine hundred and thirty eight
Hijrah, when Muhaqqiq al Karaki came from ‘Iraq to Tabriz (in Iran), he
witnessed extraordinary respect from the ruler and he dealt with Amir
Giyathuddin with extreme love. It is said that both these eminent personalities
decided among themselves that one week Muhaqgiq would study the book
Sharh al Tajrid from Mir Giyathuddin, and another week the latter would study
the book Qawa’edul Ahkam (of " Allamah al Hill) from him. They continued this
until the envious ones started to gossip and distanced them from one another.
Amir Giyathuddin resigned from the post of the grand vizier and returned back
to Shiraz, where he passed away in the year nine hundred and forty eight
Hijrah and was laid to rest in the mausoleum of his father. He was an author
of numerous books that cannot be quoted here.

His eminent father was the chief of philosophers and researchers, Abul Ma" ali
Sadruddin Muhammad bin Ibrahim, renowned as Sadruddin al Kabir. Sayyid
Qadhi Ndrullah al Shushtart writes regarding him, “All his ancestors and
forefathers, until the A'immah (a.s.), were memorizers of Ahadith and
possessors of Islamic sciences”. Among his achievements is the prominent
Madrasah al Mansuriyyah in Shiraz. He left this mortal world in nine hundred
and three Hijrah.

Among their ancestors is Nasiruddin Abi Ja’ far Ahmad al Sikkin, who was close
to Imam al Ridha (a.s.), while Imam (a.s.) authored the work Fighul Ridha
(a.s.) in his sacred handwriting for him. This honourable book was in the
possession of Sayyid "All Khan's others books in Makkah, as opined by the

Viz. Muhammad bin As"ad al Dawani was a leading philosopher, scholastic, theologian and
poet of the fifteenth century Iran. There is a great dispute regarding his belief, some say that
he followed the Shafe'1 school of thought, while others opine that he was a follower of the
Ithna " Ashari faith, however he practiced dissimulation (Tagiyyah). He authored around sixty
books on diverse subjects such as exegesis (Tafsir al Quran), philosophy, scholasticism, logic,
jurisprudence and its principles, physics, geometry, mathematics, ethics, Farsi literature and
occult sciences. (translator)
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author of Riyadhul Masa’el (Sayyid "Ali al Tabatabaf). Sayyid Sadruddin
Muhammad said that my grandfather Sayyid Ahmad al Sikkin accompanied
Imam al Ridha (a.s.) for ten years, from the time he (a.s.) was in Madinah until
he was taken to Khurasan. He gained knowledge from him (a.s.), while I
received his permission (Ijazah) to relate Ahadith from him. Ahmad related
from Imam al Ridha (a.s.), from his ancestors (a.s.), from the Messenger of
Allah (s.a.w.a.). While I am alone in the chain of transmitters in it (the
permission) and no one is my partner in it,* Allah (s.w.t.) distinguished me with
this and all Praise be to Allah (s.w.t.)".

Shaikh al Mufid says that Husain bin *Ali (Zainul " Abidin) bin Husain was a
learned master and possessor of abstinence. He related numerous Ahadith
from his honourable father (Imam Zainul *Abidin), his paternal aunt Fatemah
bintul Husain and his brother Imam Muhammad al Baqir (a.s.). Ahmad bin "Isa
relates from his father that I saw Husain bin *Ali (Zainul " Abidin) supplicating.
I told myself that he would not bring down his hands until his supplication was
answered regarding all the creations. It is also related from Sa'id, the
companion of Hasan bin Saleh, who said that I did not find anyone else
possessing more fear of Allah (s.w.t.) than Hasan bin Saleh. When I came to
Madinah and saw Husain bin *All (Zainul *Abidin) bin Husain, I did not find
anyone more fearful of Allah (s.w.t.) than him to such a degree. His state would
turn such severe due to extreme fear, as if he was thrown into the fire and
then removed out of it.

Yahya bin Sulayman bin al Husain related from his paternal uncle Ibrahim bin
al Husain who related from his father Husain bin “Ali (Zainul *Abidin) bin
Husain that he said that Ibrahim bin Hisham al Makhztimi was the governor of
Madinah. Every Friday he would gather people near the pulpit (Minbar) in
Masjid al Nabawi (s.a.w.a.), alight it and speak ill of Amirul Mu'minin (a.s.).
One day I went there when a large crowd had gathered therein. I sat close to
the pulpit, when sleep overtook me. In that state I saw that the blessed tomb
of the Messenger of Allah (s.a.w.a.) opened up and an eminent personality,
wearing white clothes, appeared. He told me, O Aba "Abdillah ! Are you not

1 He meant to say that he related directly from his grandfather Ahmad al Sikkin, who related
from Imam al Ridha (a.s.), from his ancestors (a.s.) and there was no other link of transmitters
in between them. (translator)



aggrieved by what this man says”? I replied in the affirmative and he
continued, “Then open your eyes and see what Allah (s.w.t.) does to him”. I
opened my eyes and saw Ibrahim bin Hisham speaking ill of Imam "Ali (a.s.).
Suddenly he fell down from the pulpit and died, may Allah (s.w.t.)’s curse be
upon him.

We (the Author) say that as we have quoted before that Imam Zainul " Abidin
(a.s.) had two sons by the name of Husain, while the younger one was called
Husain al Asgar. However in the (above) report of Shaikh al Mufid, it is not
specified which of them is referred to therein. But our master (Mirza Husain al
NGrT), and some others, mention him to be Husain al Asgar. Anyways Husain,
who had progeny, is Husain al Asgar, while his agnomen (Kuniyyah) was Abu
“Abdullah. He was a chaste personality, a traditionist and learned person. A
group of people related Ahadith from him, among them Abdullah bin al
Mubarak and Muhammad bin “Umar al Wagidi. He passed away in the year
one hundred and fifty seven Hijrah at an age of sixty four years and was buried
in the cemetery of Al Baqi .

He had some sons, among them "Abdullah, the father of Qasim, who was a
chief and honourable personality. His other son was Hasan, who was a
traditionist and resident of Makkah and passed away in Rome (Rum). Another
was Abul Husain " Ali, who is included among the valorous ones of Bani Hashim.
He was a possessor of grace, eloquence and generosity. It is related regarding
his excellent character that when food was served to him and the voice of a
destitute would reach his ears, he would give away his food to him. Food would
be served for him another time and when the voice of a destitute would reach
his ears, he would again give away his food to him. Thus, his wife would
dispatch a maid at the door at the time of his eating, so that if a destitute
would arrive, she should give something to him so that he would not raise a
cry and "All could eat his own food (in peace). His (Husain al Asgar)’s other
son was " Ubaydullah al A" araj, while we shall quote regarding him later. We
shall also quote in the section dealing with the progeny of Imam Ja far al Sadiq
(a.s.), that his (Imam al Sadiq)’s wife was Fatemah, the daughter of Husain (al
Asgar) and mother of his sons Isma il and " Abdullah.

Summarily, tr_1e progeny of Husain al Asgar were found in large numbers in
Hijaz, "Iraq, Iran and Morocco (Al Magrib). Among them is his grandson Abi
“Abdullah Muhammad bin “Abdullah bin al Husain (al Asgar) al Madani, a
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resident of Kdfah, while the scholars of biographies relate regarding him. His
death took place in the year one hundred and eighty one Hijrah. His brother
Qasim bin “Abdullah bin al Husain (al Asgar) was a chief and learned
personality. Abul Faraj (al Isfahani) writes in his Maqatilul Talibiyyiin regarding
him.

Among them is "Abdullah bin al Hasan bin al Husain (al Asgar) buried in
Shushtar (Iran). Qadhi Sayyid Narullah al Shushtari writes regarding him in his
Maijalisul Mu'minin, “He was among the eminent progeny of the Master of the
Messengers (s.a.w.a.), while he resembled his grandfather Imam Zainul
* Abidin (a.s.) in grace and chastity, therefore he was killed at the hands of the
enemies of Religion”. It is also related that his honourable name was ~Abdullah
and his sublime title was Zainul *Abidin (Embellishment of the worshippers).
The original builder of his mausoleum was the "Abbasi ruler Mustansir, who
also built the blessed dome of the Mausoleum of Imam Musa al Kazim (a.s.)
and Imam Muhammad al Jawad (a.s.) for the first time (in Kazmiyyah). Later
the Sadat al Husaini al Mar ashi of Shushtar enhanced this mausoleum of
abundant blessings and contributed to its beautification, while it is included
among the most honourable and elegant spots in Shushtar, may Allah (s.w.t.)
reward their effort. It is quoted in similar words in Tuhfatul *Alam (of Mir
" Abdul Latif Khan al Shushtari). It is also stated in that book that generally on
Thursdays and Fridays, and specially on the twenty first of the month of
Ramadhan, that is the day of Martyrdom of Amirul Mu’minin (a.s.), people go
to visit him, while a large crowd gathers therein. Some even say that his head
is buried in Shushtar.

Also among them is Ahmad bin "All bin Muhammad bin Ja" far bin *Abdullah
bin al Husain (al Asgar), renowned as Al " Aqiqj, a resident of Makkah. He heard
numerous Ahadith from the masters from Ktfah and even authored books. His
son "All bin Ahmad, also renowned as Al “Aqiqi, was an author of numerous
books and a book on Al Rijal, while he was a contemporary of Shaikh al Sadug.
Shaikh Abu "Ali al Farsi relates from him abundantly in his book Muntahal
Maqal and says that he was among the prominent Imamiyyah scholars and the
eminent jurists of the Ithna " Ashariyyah faith, and an author of renowned
books. "Allamah al Hilli quotes abundantly in his book Khulasatul Aqwal from
his book on Al Rijal. Shaikh al Saduq quotes a report in his book Ikmalul Din,
which is an evidence of his honourable and lofty position. His paternal uncle



Hasan bin Muhammad bin Ja " far bin “Abdullah bin al Husain (al Asgar) was
appointed in charge of Sari by Da'1 al Kabir. During the absence of Da'1 al
Kabir, he wore the black dress, that was an emblem of the Bani "~ Abbas, and
recited sermon in the name of the rulers of Khurasan. When Da'1 gained
power, he ordered him to be brought to him, with hands tied upon his neck,
and beheaded him.

Among them is the honorable genealogist Imam Zadeh Qadhi Sabir, who lies
buried in Wank, one of the towns in Tehran. His genealogy, as stated in Ruh
wa Rayhan, is Abul Qasim "Ali bin Muhammad bin Nasr bin Mahdi bin
Muhammad bin *Ali bin *Abdullah bin *Isa bin " Ali bin Husain al Asgar bin " Ali
(Zainul *Abidin) bin (Imam al) Husain bin (Imam) ‘Al bin Abi Talib. It is
mentioned in the book Nihayatul A*agab (of Abul Hasan al ~Ubaydali) that he
was born in the same village (Wank) and scaled greats heights in genealogy.
There was a genealogist in every town in each age, while he was the
genealogist of Rayy. The genealogists would visit him and benefit from his
personality. Majduddin, one of the genealogists of Rayy says that, "I saw him
at Rayy and attended his gathering. He would visit me and we would discuss
regarding genealogy in the months of the year five hundred and twenty six
Hijrah”.

Among them are Muhammad al Salig and “All al Mar ash, the sons of
“Ubaydullah bin Muhammad bin Hasan bin Husain al Asgar, while his title Al
Salig (the one who smites) emerges from verse of the Qur'an, “And when
passes away the fear, they smite you with sharp tongues, being
niggardly of the good things.”! As regards "All al Mar" ash, Qadhi Ndrullah
al Shushtari says that a high-flying pigeon is called Al Mar" ash. And since he
(' All) occupied an eminent status and lofty position, he should have been
bestowed this title. It is said that the Sadat al Mar " ashiyyah are attributed to
him and they are four groups.

First, the eminent Sadat of Mazandaran (in Iran) who are renowned among
the Shiah. Among them is Mir Qawamuddin to whom the rulers of Al
Qawamiyyah al Mar" ashiyyah of Mazandaran are attributed. He was renowned
as Mir Buzurg and his lineage is as follows, Sayyid Qawamuddin bin Sadiq bin
“Abdullah bin Muhammad bin Abi Hashim bin “Ali bin Hasan bin “Ali al

! Holy Qur'an, Stratul Ahzab: 19
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Mar" ash. He was engaged in Gnosticism for some time in Khurasan and then
turned to his original hometown Mazandaran. He was appointed the governor
of Mazandaran in the year seven hundred and sixty Hijrah and passed away in
seven hundred and eighty one Hijrah and was buried in Amul. His mausoleum
is radiant that was built during the reign of the Safawi rulers with complete
devotion and a large dome was constructed upon it. He had some noble sons,
such as Sayyid Radhiyuddin, the governor of Amul; Sayyid Fakhruddin, the
chief of Rustamdar and Sayyid Kamaluddin, the ruler of Sari.

Second, the Sadat Shushtariyyah, who came from Mazandaran to Shushtar and
disseminated the School of thought of A'immah (a.s.). Among their later
eminent ones is the eminent Amir Shamsuddin Asadullah, renowned as Shah
Mir and father of Mir Sayyid Sharif.

Third, the Sadat of Isfahan, who also came from Mazandaran to Isfahan.

Fourth, the Sadat al Mar" ashiyyah of Qazwin, who resided therein (Qazwin)
since a long time. Some of them are leaders and guardians of the Mausoleum
of Shah Zadeh Husain at Qazwin.!

It should be noted that among the progeny of "All al Mar ash is the erudite,
jurist, gnostic, abstinent, abstemious and literati, Abt Muhammad Hasan bin
Hamzah bin "Ali al Mar  ash, who is included among the honourable jurists of
the Shi ah creed and the Imamiyyah scholars of the fourth century Hijrah,
while he resided in Tabaristan. Shaikh al Najjashi, Shaikh al Tasi, *Allamah al
Hilli and all the scholars of Al Rijal have quoted regarding him, praised him
eloguently and named his books. Tal akbari (Hariin bin Misa) related from
him. Shaikh al Najjashi says that he is renowned as Al Mar " ashi and is included
among the eminent ones of this creed and their jurists. He came to Bagdad
and our masters met him in the year three hundred and fifty six Hijrah. He
passed away in three hundred and fifty eight Hijrah. Sayyid (Muhammad
Mahdi) Bahrul "Ulim praises him and says, “Whatever we have said is true
that the Hadith of Hasan is correct”. Ibn Shahr Ashiib mentions his book named
Kitab al Gaybah among others.

We (the Author) say that an incident is quoted in his book Al Gaybah that a
virtuous man from our Imamiyyah companions says that one year I left for the

1 The son of Imam "Ali al Ridha (a.s.). (translator)



Hajj Pilgrimage. It was a very hot year and hot winds were blowing. I got
separated from my caravan and lost my way. I lost my balance due to intense
thirst, fell off upon the earth from my horse and was very close to death.
Suddenly I heard the sound of neighing of a horse. I opened my eyes and saw
a handsome youth seated upon an elegant horse. The youth gave me with
water, that was colder than ice and sweeter than honey, and saved me from
perdition. I asked him, O my master ! Who are you that you pitied me such”?
He replied, "I am the Evidence of Allah (Hujjatullah) upon His creations and
the Baqiyatullah (what remains with Allah)! in His land. I am the one who shall
fill the earth with justice and equity as it shall be filled with oppression and
inequity. I am the son of Hasan (al " Askari) bin "All (al Hadi) bin Muhammad
(al Jawad) bin "Ali (al Ridha) bin Misa (al Kazim) bin Ja far (al Sadiq) bin
Muhammad (al Bagir) bin “Ali (Zainul ‘Abidin) bin (Imam) al Husain bin
(Imam) "Ali bin Abi Talib (a.s.)”. Then he (a.t.f.s.) told me to shut my eyes.
When I did so, he (a.t.f.s.) told me to open them. When I opened them, I saw
the caravan in front of me and he (a.t.f.s.) disappeared.

We (the Author) say that we shall quote a similar incident in the biography of
Imam Ja" far al Sadiq (a.s.), Allah (s.w.t.) willing.

It should also be noted that among the progeny of *Ali al Mar" ash is the Martyr
Sayyid, the eminent learned personality, Qadhi Ndrullah bin Sharif al Husaini
al Mar’ ashi, the author of Majalisul Mu’'minin, IThgaqul Hagq, Al Sawarimul
Muhrigah, etc. He was a contemporary of Shaikh al Baham and was a chief
justice at Akbarabad (Agra) in India. Even though he lived among the Ahlul
Sunnah and practiced dissimulation (Taqiyyah), whenever he judged among
people and issued an order, he did so upon the Imamiyyah school of thought.
However, he compared it with the edict of any one of the four Imams of the
Ahlul Sunnah, due to his vast information and expertise in Shi"ah and Ahlul
Sunnah jurisprudence (Figh) and his acquaintance with their books. The Ahlul
Sunnah killed him due to his book Ihgaqul Haqq, while his mausoleum is
renowned in Akbarabad (Agra), India. He authored around ninety volumes of
books in most sciences, among them Masa’ebul Nawasib in refutation of Mirza
Makhdum al Sharifi, that he completed in seventeen days. His father too was

! Refer to the Qur'anic Verse (Ayah), “That what remains with Allah is good for you if you
be believers”. (Surat Hud: 86) (translator)
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among the possessors of knowledge and Hadith.

Also among the Sadat al Mar" ashiyyah is the researcher and erudite, Sayyid
Husain bin Muhammad bin Mahmiid al Husaini al Amuli al Isfahani, entitled
Sultanul “Ulama’ and Khalifah Sultani. He was the author of informative books
and meticulous annotations. He was bestowed the post of vizier ship and
chieftainship during the reign of Shah " Abbas the first, and he gained such an
eminent status in his eyes that he made him his son in law. The author
(Iskandar Beg Turkiman) of Tarikhe *Alam Ara writes regarding his vizier ship,
“The son in law of the emperor became the vizier of the Shah”. He passed
away in Ashraf, Mazandaran in one thousand and sixty four Hijrah, while his
body was taken to Najaful Ashraf and buried therein.

Among the Sadat al Mar" ashiyyah is the eminent Sayyid, the reliable pillar, the
learned scholar, the honourable jurist, the peerless researcher, the rainy cloud,
the overflowing ocean, Mirza Muhammad Husain al Ha'er al Shahristani, the
possessor of excellent books and lucid compilations. His birth took place one
thousand and two months after the birth of Imam al Hujjah (a.t.f.s.), in the lap
of the daughter of the exemplary of grand scholars, Ahmad, the son of
Muhammad " Ali al Kirmanshahi, the son of the greatest teacher and researcher
(Muhammad Bagqir) al Behbahani, may Allah (s.w.t.) be pleased with them. His
excellent study took place under the second erudite, possessing his own name,
Fadhil (Muhammad Husain) al Ardakani. He (Mirza Muhammad Husain al
Shahristani) writes in Kitab al Mawa'id in the biography of Muhammad Ibrahim
bin Ahmad (bin Muhammad " Ali al Kirmanshahi) that, “He is the maternal uncle
of this destitute and the real brother of my mother, while she was the foster
sister of the author of Al Fusulul Garawiyyah fil Ustlul Fighiyyah (Shaikh
Muhammad Husain al Iwankifi al Isfahani). I was born in Kirmanshah, when
my father was on a journey. My maternal uncle and patron wrote to him that
Allah (s.w.t.) has bestowed a child to you, who would be a means of pride for
you. Therefore I say: I am Husain, my father is " All (al Shahristani), my mother
Fatemah, my maternal grandfather Ahmad (bin Muhammad “All al
Kirmanshahi) and my maternal uncle Muhammad Ibrahim (bin Ahmad bin
Muhammad "All al Kirmanshaht). We also say that: my brother is Hasan (al
Shahristani), my sons *Ali and Zainul *Abidin and my daughters Sakinah and
Fatemah”.



Relating to “Ubaydullah al A®araj bin Husain al Asgar bin Imam Zainul " Abidin
and some of his progeny. His agnomen (Kuniyyah) was Abi " Ali and his mother
was Umm Khalid or Khalidah, the daughter of Hamzah bin Mus™ab bin Zubayr
bin al * Awwam. He was called al A" araj (the crippled) since he was crippled in
one of his legs. When he went to meet Abul “Abbas al Saffah, he gave him an
estate, among the estates of Mada’en, whose annual yield was eighty thousand
dinar. “Ubaydullah refused to pay allegiance to Muhammad bin ~Abdullah (al
Mahdh) al Nafs al Zakiyyah (bin Hasan al Muthanna bin Imam al Hasan), thus
Muhammad swore that if he saw him, he would put him to death. Therefore
when he was brought to Muhammad, he closed both of his eyes, so that he
would not break his oath. Since, if his sight fell upon him, it would be necessary
for him to kill him in fulfilment of the oath. ~Ubaydullah went to the presence
of Abl Muslim at Khurasan, while the latter considered his arrival to be
auspicious and allotted a large sustenance for him. The people of Khurasan
considered his eminence and he was buried at his estate at Di Amran or Di
Aman.

“Ubaydullah left behind four sons, "All al Saleh, Ja far al Hujjah, Muhammad
al Jawwani and Hamzah al Mukhtalas. As for "Ali al Saleh, his agnomen
(Kuniyyah) was Abul Hasan, while he was a generous man, possessing
abstinence, was learned, pious and the most abstemious among the Al Abi
Talib. He and his wife Umm Salmah, who was the daughter of *Abdullah bin
Husain al Asgar (bin Imam Zainul ‘Abidin), and his paternal cousin, were
collectively entitled Al Zawjul Saleh (the virtuous couple). Qadhi Nurullah al
Shushtari writes in his Majalisul Mu'minin, the gist of which is that Abul Hasan
"All bin "Ubaydullah al A'araj was very high ranking and eminent. The
leadership of "Iraq was attributed to him, while he was a fulfiller of the needs
of people and the greatest worshipper among the Al Abd Talib in his age. He
was distinguished in the eyes of Imam Misa al Kazim (a.s.) and Imam "All al
Ridha (a.s.). The latter (Imam al Ridha) bestowed him the title of Al Zawjul
Saleh and he ultimately went to Khurasan to meet the Imam (a.s.). When
Muhammad bin Ibrahim al Tabataba (bin Isma 1l al Dibaj bin Ibrahim al Gamar
bin Hasan al Muthanna bin Imam al Hasan) asked him to swear allegiance
(Bay " ah) for the leadership of Abl Saraya, he refused to do so.

It is related in Al Rijal of Shaikh al Kashshi from Sulayman bin Ja far that in
the initial days "Ali al Saleh told me, “I desire to go to the presence of Imam
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“Ali al Ridha (a.s.) and greet him”. I asked him what stopped him from doing
so and he replied, “His grandeur and awe”. After some days Imam (a.s.) fell ill
and people went to visit him. I told him, “It is an appropriate time to visit him
(a.s.)”. When "Ali went to Imam (a.s.)’s presence, he received him with great
honour and he was very pleased. After some days "Ali fell ill and Imam (a.s.)
went to visit him, while I was also along with him. Imam (a.s.) sat in his house
for such a lengthy period of time until all the people left. Then he (a.s.) left
and I too came out along with him. My slave-girl, who was in the house of "All
bin *Ubaydullah, told me, “"Umm Salmah, the wife of " All, was watching Imam
(a.s.) from behind a curtain. When Imam (a.s.) left, she came out from behind
the curtain and placed her face upon the spot where Imam (a.s.) was seated,
constantly kissing and caressing her face while placing her hands upon it”.
When 1 related this incident to the presence of Imam (a.s.), he said, “O
Sulayman ! Know, that "Ali bin “Ubaydullah, his wife and his children are from
among the people of paradise. O Sulayman ! Know, that when Allah (s.w.t.)
blesses the children of "All (a.s.) and Fatemah (s.a.) with the recognition of
the Imamah of the twelve A'immah (a.s.), then they are not similar to other
people”.

“Ali al Saleh had progeny who held the leadership of "Irag. Among his
grandsons is the honourable genealogist Abul Hasan Muhammad bin
Muhammad bin " Al bin Husain bin *Ali bin Ibrahim bin "Ali al Saleh, who was
the teacher of Sayyid al Murtadha and Sayyid al Radhi. It is related that even
though he reached an age of ninety nine years, yet his bodily parts were in
good condition.

As for Ja'far al Hujjah bin "Ubaydullah al A'araj, he was an honourable
master, chaste, eminent, high-spirited and eloquent personality. It is said that
he resembled Zayd bin “Ali (Zainul *Abidin) in eloquence and lucidity. The
Zaydi's addressed him with the title of Hujjatullah (the Evidence of Allah), while
a group among them believed in his Imamah. Abul Bakhtari Wahab bin Wahab,
the governor of Madinah by Harun, imprisoned him. He remained in prison for
eighteen months and passed away. He always remained engrossed in Prayers
at nights and fasted during the days and never broke his fast except on the
days of two ‘Id. Leadership constantly remained in his progeny in Madinah
until the year one thousand and eighty eight Hijrah, rather even after that. He
had some sons, among them AbiU "Abdullah Husain, who travelled to Balkh



and had children therein. Among his children is Abul Qasim Al al Budilah bin
Muhammad al Zahid, who occupied an eminent status and loft position, was a
scholar, learned person, virtuous and a worshipper. Sayyid Dhamin (bin
Shadgam al Husain) writes regarding him and his progeny in his book Tuhfatul
Az-har. Another one among his progeny is Abu Muhammad Hasan, from whose
progeny is the star of the nation, truth and Religion, Sayyid Muhanna, the chief
justice of Madinah.

As regards the genealogy of Sayyid Muhanna, he is Sayyid Muhanna bin Sinan
bin "“Abdul Wahhab bin Numaylah bin Muhammad bin Ibrahim bin "Abdul
Wahhab, all of whom were the chief justices of Madinah in their ages, bin Abi
“Imarah Muhanna al Akbar bin Abi Hashim Dawid bin Amir Shamsuddin bin
Abi Ahmad Qasim bin Amir “Ali “Ubaydullah, who possessed leadership at
"Aqiq in Madinah, bin Abil Hasan Tahir, regarding whom it is written, “A
scholar, a complete learned one, an epitome, abstinent, abstemious, virtuous,
devout, pious, the pure, the auspicious, the eminent, possessor of a lofty and
sublime position. He was a zealous personality to such an extent that the
children of his brothers were addressed as Ibn Akhi Tahir (the son of Tahir’s
brother). Among them is Sharif Abt Muhammad Hasan bin Muhammad Yahya,
the genealogist, from whom al Tal akbari relates. He passed away in three
hundred and fifty eight Hijrah and was buried at his house in Bagdad in the
area of Sliq al "~ Atash. Shaikh al Mufid met him in his initial youth and gained
knowledge from him. We shall quote the report of Shaikh al Mufid from him in
the section dealing with the children of Imam Musa al Kazim (a.s.) and the life
of Ahmad bin Musa (al Kazim).

Sayyid Dhamin bin Shadgam relates that there was a bond of love and affection
between Abul Hasan Tahir and a person from Khurasan. Every year when the
man would go for the Hajj Pilgrimage, he would go to Madinah, and after
visiting the (tomb of) Messenger of Allah (s.a.w.a.) and the A'immah (a.s.), he
would go to meet him and present him with two hundred dinar. This continued
until some of the opponents told him, “You waste your wealth and spend it at
an unworthy place, since this Sayyid spends it in another place, other than the
obedience of Allah (s.w.t.) and the Messenger (s.a.w.a.)”. Hearing this, the
man from Khurasan discontinued the presents for three consecutive years.
Seeing this, Tahir was heart-broken and he saw his grandfather (the Messenger
of Allah) in a dream, who told him, “"Do not aggrieve, since I have ordered the
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Khurasani man to present you the amount every year and also compensate
you for what he withheld from you”. The man from Khurasan also saw the
Messenger of Allah (s.a.w.a.) in a dream, who told him, “You accepted the
words of enemies regarding my son Tahir ? Then do not discontinue his
presents and give him what he has missed from you during the past years”.
The man arose from his dream and rushed to Makkah in great delight. When
he reached Madinah, he went to him, kissed his hands and feet and presented
him with six hundred dinar and some other gifts. Seeing this, Sayyid Tahir said,
“You saw my grandfather the Messenger of Allah (s.a.w.a.) in a dream ordering
you to do so”? He replied in the affirmative and Tahir also related his dream to
him. Hearing this, the Khurasani man again kissed his hands and feet and
sought pardon from him. He (Sayyid Tahir) was the son of the learned scholar,
abstinent and virtuous Abul Hasan Yahya, the genealogist, who was the first
person to compile a book in the genealogy of Al Abi Talib. And he was cognizant
in the tribes of ~Arabs and their branches, and a custodian of their genealogies
and the incidents relating to the Haramayn (Makkah and Madinah) and their
reports. He was born in Al “Aqiq in Madinah in the month of Muharram, two
hundred and fourteen Hijrah, died in Makkah in the year two hundred and
seventy seven Hijrah and was buried besides Sayyidah Khadijah. Abul Hasan
Yahya was the son of Abl Muhammad Hasan bin Abil Hasan Ja far al Hujjah
bin *Ubaydullah (al A" araj) bin Husain al Asgar bin Imam Zainul " Abidin.

Summarily, the above referred Sayyid Muhanna was an erudite, a noble jurist,
a researcher, an epitome of excellences and perfections in an eminent and lofty
position. He was the author of Al Masa’elul Muhanniyyah, that are a collection
of (juristic and other religious) issues put forth by him to "Allamah al Hilli.
" Allamah replied to them and praised him abundantly, his words in one of the
issues being, “He is an eminent master; a chief; a nobleman; of noble descent;
the glorious; the approved one; the pride of Sadat; an embellishment for the
master ship; the mine of distinction, pride, wisdom and works; the coalesce of
the abundant share of excellent character; the one bestowed with high-ranking
portion from the chaste ethnology; the one embellished upon the chair of
justice to reveal the truth upon the illuminated goal while debating with the
rivals; the star of the nation, truth and religion; Muhanna bin Sinan al Husaini,
the chief justice of the city (Madinah) of his grandfather, the Messenger of
Allah (s.a.w.a.); the one residing at the place of descent of revelation (Wahi)



upon the Messenger of Allah (s.a.w.a.); the chief of the chief justices and wise
men; the master of the commoners and elite”. etc.

Sayyid Muhanna relates from " Allamah al Hilli and Fakhrul Muhaqgigin (the son
of " Allamah al Hilll) and gave permission to Shahidul Awwal to relate from him.
Sayyid Al al Samhiidi quotes an incident in his Jawahirul " Igdayn regarding
his lofty status, resembling the incident of his grandfather Sayyid Abul Hasan
Tahir, that has been quoted by our master (Mirza Husain al Nadri) in his
conclusion to Mustadrakul Wasa’el. Sayyid Dhamin bin Shadgam al Madani
writes in his Tuhfatul Az-har regarding Sayyid Muhanna bin Sinan, that my
father " Ali bin al Husain quotes the genealogical tree of the Sadat of Budala’
near Kashan in Iran, attributing it to Sinan Qadhi (father of Sayyid Muhanna),
while they are renowned as Wahahadah.

Al Hamawi writes in his Mujamul Buldan that Muhammad bin Ja far (al
Hujjah) bin “Ubaydullah (al A" araj) bin Husain al Asgar, who was renowned
as Al "Aqiqi, belonged to Al “Aqiq in Madinah al Munawwarah. He possessed
progeny, while leadership existed among them. Among is progeny is Abul
Qasim Ahmad bin Husain bin Ahmad bin "All bin Muhammad al "Aqiqi, who
was a noble personality. He passed away in Dimashq (Damascus), when four
days of the month of Jamadiyul Ula were left, in the year three hundred and
seventy eight Hijrah, and was buried in the Cemetery of Bab al Sagir.

Also among the progeny of Abld Muhammad Hasan bin Ja " far al Hujjah (bin
“Ubaydullah al A araj bin Husain al Asgar) is Sayyid Majduddin Abul Fawaris
Muhammad bin Abil Hasan Fakhruddin "Ali, the learned scholar, literati, poet
and genealogist, bin Muhammad bin Ahmad bin "All al A" araj bin Salim bin
Barakat bin Abil “Izz Muhammad bin Abi Mansir Hasan, the Nagib at Ha'er,
bin Abul Hasan " Ali bin Hasan bin Muhammad al Mu" ammar bin Ahmad al Za'er
bin “All bin Yahya, the genealogist, bin Hasan bin Ja far al Hujjah. Sayyid
Majduddin Abul Fawaris was an eminent scholar, while the author of Tuhfatul
Az-har (Sayyid Dhamin bin Shadgam al Madani) praises him abundantly and
says that his name is written in Ha'er of Imam al Husain and the Masajid in
Hillah. His progeny was referred to as Banu al Fawaris.

He (Sayyid Majduddin Abul Fawaris) was the father of the eminent scholar and
researcher, Sayyid “ Amiduddin ~ Abdul Muttalib bin Muhammad, who occupied
an eminent and lofty status. He was among the masters of Shahidul Awwal
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and his mother was the daughter of Shaikh Sadiduddin (Yusuf), the father of
“Allamah al Hilll. Shahidul Awwal, in his permission to Ibn Bajdah, writes
regarding him, “(We relate) from some of our companions, among them the
master and chief, the approved one, the standard of guidance, the Sheikh of
Ahlalbait (a.s.) in his age, the doyen of truth and religion, Abu " Abdullah
" Abdul Muttalib bin Al A" araj al Husaini, may Allah (s.w.t.) sanctify his grave
and make paradise as his abode”. His books were renowned, while most of
them were remarks (Ta ' ligat) and interpretations (Sharh) upon the books of
his maternal uncle "Allamah al Hilli, such as, Muniyatul Labib Sharh Tahdibul
Usil, Kanzul Fawa’ed fi Hall Mushkilatul Qawa" ed, Tabsiratul Talibin fi Sharh
Nahjul Mustarshidin, Sharh Mabadiyul Ustl, etc. His birth took place on the
night of the fifteen of the month of Sha" ban, six hundred and eighty one Hijrah
in Hillah, and he passed away on the night of the tenth of Sha ban seven
hundred and fifty six Hijrah. It is quoted in Majmi " ah of Shahidul Awwal that
he passed away in Bagdad and his bier was taken to the Mausoluem of Amirul
Mu’minin (a.s.) after praying upon him at Hillah on Wednesday. He related
from his father, grandfather and his two maternal uncles *Allamah Hasan bin
Yasuf al Hilll and Radhiyuddin " Ali bin Yasuf al Hilli, etc.

His son Sayyid Jamaluddin Muhammad bin *Abdul Muttalib was a prominent
scholar, courageous and possessor of an eminent and lofty position. He was
martyred with oppression and hostility at Najaful Ashraf. It is written in
Tuhfatul Az-har (of Sayyid Dhamin bin Shadgam al Madani) that he was
martyred and burnt with oppression at Najaful Ashraf. The brothers of Sayyid
" Amiduddin were learned scholars, viz. Sayyid Nizamuddin *Abdul Hamid and
Sayyid Dhiya’'uddin " Abdullah, moreover his children were also jurists and
scholars. It is quoted regarding them in the book ‘Umdatul Talib fi Ansab Al
Abi Talib (Jamaluddin Ibn *Anbah).

As for Muhammad al Jawwani bin *Ubaydullah al A" araj (bin Husain al Asgar),
he was attributed to Jawwaniyyah, a village near Madinah. A group of " Alawis
known as Banii al Jawwan are attributed to it, among them Abul Hasan "Ali
bin Ibrahim bin Muhammad bin Hasan bin Muhammad al Jawwani bin
“Ubaydullah al A" araj. The scholars of Rijal have mentioned him, praised him
saying that he was trustworthy and narrator of correct Ahadith and
accompanied Imam Al al Ridha (a.s.) to Khurasan. But I wonder regarding
(the accuracy) of his accompanying Imam al Ridha (a.s.) to Khurasan, since




he was alive for more than a hundred years after him (a.s.). Abul Faraj al
Isfahani, who died in year three hundred and fifty six Hijrah, studied under him
and related his book from him. While Shaikh (Harin bin Mdsa) al Tal akbari,
whose death took place in the year three hundred and eighty five Hijrah,
obtained permission (to relate) from his son Abul “Abbas Ahmad bin "Ali bin
Ibrahim al Jawwani, related from him and heard Du’a’ al Harig! from him.
Therefore it is very remote that Abul Hasan "Ali bin Ibrahim (bin Muhammad
bin Hasan bin Muhammad al Jawwani bin “Ubaydullah al A" araj) should have
accompanied Imam al Ridha (a.s.) to Khurasan in the year two hundred Hijrah.
While according to my opinion Muhammad al Jawwani, who was the great
grandfather of Al bin Ibrahim, had accompanied Imam al Ridha (a.s.) to
Khurasan. Also in the report the name of the Al Jawwani (" Ali or Muhammad)
has not been mentioned, the words being, “From Abi Ja far Muhammad bin
*Isa, who says that Al Jawwani accompanied Abul Hasan (Imam al Ridh3) to
Khurasan, while he was his close ones”. Therefore the one referred to by Al
Jawwani here is Muhammad bin *Ubaydullah al A™araj, while *All bin Ibrahim
is an error. Since he (" All bin Ibrahim) was born in Madinah and brought up
and died in Kufah. And if he is addressed as Jawwani, it is nothing but an
imitation of his grandfather Muhammad al Jawwani. And Allah (s.w.t.) is the

' Among the supplications of Sayyidah Fatemah al Zahra’ (s.a.) to be recited at dawn for
numerous benefits. Imam Muhammad al Bagir (a.s.) relates from Imam Ja’ far al Sadiq (a.s.)
that he said, “The one who recites thia supplication, Allah (s.w.t.) appoints a hundred thousand
Angels who protect for him his wealth, his self, his son, his body and his family. He (s.w.t.)
safeguards him from drowning, burning, theft, crushing down, disgrace and calumny. He
(s.w.t.) drives away shaytan from him, while the sorcery of the sorcerer does not affect him,
or the deceit of deceiver or the envy of the envious. He is under the protection of Allah (s.w.t.)
and Allah (s.w.t.) bestows him the reward of a thousand truthful ones. And if he dies that day,
He (s.w.t.) shall enter him into paradise, Allah (s.w.t.) willing. Thus, memorize it and do not
teach it to anyone, except whom you trust, since it is a supplication that whatever is asked
from Allah (s.w.t.), He (s.w.t.) shall bestow it to its reciter”. In another report from Imam
Ja'far al Sadiq (a.s.) he said that my father Imam al Baqir (a.s.) asked his father Imam Zainul
* Abidin (a.s.) regarding this supplication (Du"a"). He (a.s.) replied, “O my son ! It is a thing
that we inherited from the knowledge of the Prophet (s.a.w.a.). While it is dearest to me than
the world and whatever it contains with regards to wealth, jewels and properties, and I
consider it a substitution for men and weapons. It is a secret brought by Jibra'l to the Prophet
(s.a.w.a.), and he (s.a.w.a.) taught it to “Ali (a.s.) and his daughter Fatemah (s.a.) and we

inherited it”. (Muhammad Bagqir al Majlisi, “Biharul Anwar") (translator)
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Best Knower.

It is also probable that he (Muhammad al Jawwanr) had a son named " Ali who
accompanied Imam (a.s.). Since the learned genealogist Sayyid Dhamin bin
Shadgam writes in his Tidhfatul Az-har regarding Abul Hasan "Ali bin
Muhammad al Jawwani bin “Ubaydullah al A’ araj, that he was an eminent
master, possessed an eminent status, lofty position, good qualities, was an
epitome of excellences, learned scholar, pious, chaste and auspicious. He
accompanied Imam al Ridha (a.s.) on his way to Khurasan and related from
him (a.s.). He was an abundant worshipper, fasted during the days, remained
awake during the nights (in worship) and daily recited Sdratul Ikhlas one
thousand times. One of his children saw him in a dream after his death and
inquired regarding his state. He replied, "My place is in paradise due to
recitation of Suratul Ikhlas”. He authored numerous honourable books in
various sciences.

Also among the progeny of Muhammad al Jawwani is Abl Abdullah
Muhammad bin al Hasan bin * Abdullah bin Hasan bin Muhammad bin al Hasan
bin Muhammad bin al Hasan bin Muhammad al Jawwani bin “Ubaydullah al
A’ araj. Al Najjashi says regarding him that he resided in Tabaristan and was a
jurist. He heard Ahadith and among his books is Thawabul A" amal.

As for Hamzah al Mukhtalas bin *Ubaydullah al A" araj, he had few progeny.
Among his progeny is Husain bin Muhammad bin Hamzah al Mukhtalas,
renowned as Harun, who revolted in Kufah in the year two hundred and fifty
one Hijrah, after the uprising of Yahya bin “Umar bin Yahya bin Husain bin
Zayd bin Imam Zainul *Abidin (a.s.), regarding whom we have already quoted
before. Musta1n al * Abbasi dispatched Muzahim bin Khagan with a large army
to confront him. When the “Abbasis neared Kifah, Husain left from another
path. He went to Samarra’ and pledged allegiance (Bay ah) at the hands of
Mutazz Billah. It was a time when Musta in was in Bagdad, while the people
of Samarra’ had pledged allegiance (Bay " ah) to Mu " tazz. Husain spent his days
in a similar manner until he resolved to revolt a second time, when he was
arrested and thrown into the prison. He remained in prison until two hundred
and sixty eight Hijrah when Mu” tamad released him. Again he revolted in Kifah
and he was re-arrested in the year two hundred and sixty nine Hijrah and taken
to Muwaffaq al “Abbasi. He ordered him to be imprisoned at Wasit and after



sometime he passed away.

As regards "Ali al Asgar bin *Ali (Zainul " Abidin) bin al Husain (a.s.), he was
the youngest son of Imam Zainul *Abidin (a.s.) and was a possessor of honour
and dignity. It is said that he possessed excellences and merits. Imam Zainul
* Abidin (a.s.) named him upon the name of his brother *Ali ibnul Husain (" Ali
al Asgar) and he possessed numerous children. The author of *Umdatul Talib
fi Ansab Al Abi Talib (Jamaluddin Ibn ‘“Anbah) writes that “Ali al Asgar
possessed the agnomen of Abul Hasan and his progeny issued from his son
Hasan al Aftas (a snub-nosed). Abu Nasr al Bukhari says that Aftas
accompanied Muhammad bin “Abdullah (al Mahdh) bin Hasan al Muthanna al
Nafs al Zakiyyah, while a white standard was in his hand and he was an
experienced one. There was no one who was more in valour and patience than
him among those who revolted with Nafs al Zakiyyah. Due to his great height
he was addressed as Rumh Al Abi Talib (the spear among the children of Abi
Talib).

Abul Hasan al “Umari says that Al Aftas held a yellow standard for Muhammad
bin ~ Abdullah (al Mahdh) bin Hasan al Muthanna al Nafs al Zakiyyah and when
the latter was killed, he concealed himself. When Imam Ja far al Sadiq (a.s.)
went to "Irag and met Abii Ja" far Mansir (al Dawaniqi), he (a.s.) told him, “O
commander ! Do you wish to favour the Messenger of Allah (s.a.w.a.)”? He
replied, “Yes O Aba " Abdillah”. Then Imam (a.s.) continued, “Then pardon your
cousin Hasan bin "All bin "Ali (al Aftas)”. Therefore Mansir pardoned him.

It is related from Salimah, the slave-girl of Imam Ja far al Sadiq (a.s.) that
Imam (a.s.) fell ill and he feared for himself (that he would pass away),
therefore he called his son Misa (al Kazim) and told him, “O Musa ! Give al
Aftas seventy ashrafl and such and such”. Salimah says that hearing this, I
neared the Imam (a.s.) and said, “"Do you bestow upon Al Aftas when he is in
ambush for you and desires to kill you”? Imam (a.s.) replied, “O Salimah ! Do
you desire that I be one of those regarding whom Allah (s.w.t.) says: And cut
asunder what Allah has bidden to be joined!"?

! The entire verse (Ayah) being, “And those who break the covenant with Allah after it
is pledged and cut asunder what Allah has bidden to be joined and make mischief
in the land, they, theirs shall be the curse and theirs shall be the terrible abode”.
(Holy Quran, Suratul Ra™ad: 25) (translator)
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Hasan al Aftas had numerous children, while his progeny emerged from five
sons, viz., ~Ali al Hawri, “Umar, Husain, Hasan al Makfif and " Ubaydullah the
one killed by the Baramikah. As for *All al Hawri! bin Hasan al Aftas bin "Alf al
Asgar bin Zainul ‘Abidin, his mother was a slave girl whose name was
“Ubbadah. He was a poet and eloquent person and was the one who married
the daughter of “Umar al “ Uthmaniyyah, the widow of Mahdi al * Abbasi. When
Musa al Hadi heard this, he was displeased and ordered him to divorce her.
" Al refused, saying, “Neither was Al Mahdi the Messenger of Allah (s.a.w.a.)
so that his wives may be forbidden upon others after his death.?2 Nor was he
nobler than me”. Musa al Hadi was enraged by these words and ordered him
to beaten until he fell unconscious. Later he was killed by Hartn al Rashid.

Among the progeny of "Ali al Hawrl was Sayyid Radhiyuddin Muhammad al
Awi. He is the eminent Sayyid and noble worshipper, Radhiyuddin Muhammad
al Awi al Nagib bin Fakhruddin Muhammad bin Radhiyuddin Muhammad bin
Zayd bin al Da'1 bin Zayd bin "All bin al Husain bin al Hasan bin Abil Hasan
“All bin Abl Muhammad Hasan al Nagib bin "Ali bin Muhammad bin "Ali al
Hawri bin Hasan al Aftas bin "Ali al Asgar bin Zainul *Abidin. This honourable
Sayyid was a possessor of lofty status and magnificent dignities. He was a peer
and friend of Sayyid Radhiyuddin Ibn Tawus, while the latter refers to him as
“a virtuous brother” in his books. Thus he writes in his Risalatul Muwasi" ah wal
Mudhayigah, that, “I accompanied my virtuous brother Muhammad bin
Muhammad bin Muhammad Qadhi al Awi, may Allah (s.w.t.) multiply his
felicities and honour his conclusion, from Hillah to the spot of Martyrdom of
our Master Amirul Mu’minin (a.s.). While I received great spiritual illuminations
and honourable glad tidings on the way”.

We (the Author) say that an incident has been narrated relating to this eminent

1 He is attributed to Hawrah that is a village near Euphrates (Furat) (Author)

2 Refer to the Qurianic verse (Ayah), “And it is not for you that you should annoy the
Messenger of Allah (s.a.w.a.) nor that you should ever marry his wives after him,
verily this with Allah is very grievous”. (Holy Qur'an, Suratul Ahzab: 53). Allah (s.w.t.)
does not wish that a woman who has been in wedlock to the Messenger of Allah (s.a.w.a.)
should marry anyone else in his lifetime (if he divorces her) or even after his death. Some
people consider this to be an excellence and distinction for the wives of the Messenger of Allah
(s.a.w.a.), rather it is a distinction for him (s.a.w.a.). (translator)



Sayyid regarding Du’a’ al "Abarat!, that has been referred to by Sayyid Ibn
Tawds in his Muhjul Da"awat and "Allamah al Hilli in his Minhajul Salah. The
incident is narrated by Fakhrul Muhaqqigin al Hilll from his father " Allamah al
Hilli, from his father Sadiduddin al Hilli from Sayyid Radhiyuddin. He was once
imprisoned by one of the commanders of Sultan Jarmagun for a lengthy period
of time in great severity and difficulty. He saw Imam al Mahdi (a.t.f.s.) in a
dream, wept and said, "O may Master ! Intercede for me that I may find
salvation from this misguided group”. Imam (a.t.f.s.) told him to recite Du" &’
al “Abarat. He asked what was this Du'a’ and Imam (a.t.f.s.) said, “This
supplication is your book Al Misbah”. He said, "O my Master ! It is not in my
Misbah”. Imam (a.t.f.s.) again said, “Search and you shall find it in your
Misbah”. He arose from his dream, recited the Fajr (dawn) Prayers and opened
his book Al Misbah. He found a paper among its pages on which this
supplication (Du" a") was written down, thus he recited it forty times.

It so happened that the commander had two wives, one of whom was
intelligent and wise and her husband trusted her. When the commander came
to her, she asked, “Did you arrest one of the children of Amirul Mu’minin
(a.s.)”? The commander asked why she questioned him and she replied, “In
saw a person in a dream, as if sun was shining upon his cheeks. He held my
neck in between two of his fingers and said: I see that your husband has
arrested one of my sons and made food and water difficult upon him. I asked
him who he was and he replied that he was "Ali bin Abi Talib (a.s.). Then he
told me: Tell him that if he did not release him (my son), I shall certainly ruin
his house”. The dream spread around and reached the ears of the Sultan
(Jarmagun). He said, "I have no knowledge of it”. Saying this, he asked his
guards, “Who is imprisoned with you”? They replied that one of them was an
" Alawi Sheikh whom they had imprisoned under his command. The Sultan said,
“Then release him and present him a horse, which he could ride upon. Then
escort him the way until he reaches his home”.

The chain of transmitters of one type of Istikharah by beads (Tasbih) concludes
with this eminent Sayyid. He relates it (the Istikharah) from Imam al Mahdi
(a.t.f.s.) as quoted by Shahidul Awwal in his Al Dikra. It is evident that he
obtained this Istikharah from Imam al Mahdi (a.s.), without any medium

1 A supplication (Du" @) related by Imam Ja far al Sadiq (a.s.) to be recited for seeking fulfilment
of important desires. (translator)
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(between them, i.e. directly), while this itself is a great achievement during his
(a.t.f.s.)’s major concealment (Gaybatul Kubra), while no other excellence can
near it. We (the author) have also related the method of this Istikharah in Kitab
Bagiyatul Salihat, in annotations to our Mafatihul Jinan, one should refer to it.

This eminent personality relates (Ahadith) from his spiritual brother Sayyid Ibn
Tawus and from his honourable father (Fakhruddin Muhammad), from his
father (Radhiyuddin Muhammad), from his father (Zayd), from his father (al
Da'1), who is his fourth forefather, from Sayyid al Murtadha, Shaikh al Tus,
Sallar al Daylami and others. His death took place on the fourth of the month
of Safar, six hundred and fifty four Hijrah. Awi emerges from Aweh in Qumm,
while there are numerous excellences related regarding it, some of them are
quoted by Qadhi Ndrullah al Shushtari in his Majalisul Mu’minin.

It should be noted that among the paternal cousins of Radhiyuddin Muhammad
is the honourable martyr Tajuddin Abul Fadhl Muhammad bin Majduddin
Husain bin "Ali bin Zayd bin al Da'1 and it is appropriate that we quote his
Martyrdom hereunder in brief.

The author (Jamaluddin Ibn *Anbah) of ‘Umdatul Talib fi Ansab Al Abi Talib
quotes that initially this eminent Sayyid was an orator and spent his life in
preaching and admonition. Sultan Awlijayitu (Oljeitu) Muhammad summoned
him and bestowed him a distinguished position near himself. He bestowed him
the chieftain ship of "Iraq, Rayy, Khurasan, Fars and made him in charge of all
his other kingdoms. A person named Rashiduddin Tabib, who was one of the
viziers of the Sultan, was envious and bore enmity with Sayyid Tajuddin. The
reason stated is that there was a Mausoleum of Nabi Dil Kifl (a.s.), in a village
between Hillah and Kufah, that was visited by the Jews who took vows with
them. Sayyid Tajuddin ordered that the Jews should be stopped from visiting
that village, while the morning, following that night, a pulpit (Minbar) was
erected therein and Friday and congregational Prayers (Jama ah) were
offered. When Rashiduddin, who was envious and grievous of the lofty and
eminent position of Sayyid near the Sultan, heard this, his envy and enmity
increased two-fold. Therefore he prepared to kill him, details of which are not
necessary to be quoted here.

Ultimately this eminent Sayyid was brought to the bank of the Tigris (Dijlah)
river, along with his sons Shamsuddin Husain and Sharafuddin " Ali, due to the



evil intention of Rashiduddin. First his sons were killed, followed by him. This
incident took place in the month of Dilga“dah, seven hundred and eleven
Hijrah. After their Martyrdom, the people of Bagdad and the group of Hanbalis
revealed their natural evil character, cut his body to pieces and ate his flesh.
They even plucked his hair and sold its each part for a dinar. When this news
reached the Sultan, he was very much enraged and regretted the murder of
Sayyid Tajuddin and his sons. He ordered the judge of the Hanbalis to be
crucified, but when some people pleaded on his behalf, he ordered that he
should seated overturn upon a blind ass and paraded in the markets of Bagdad.
He also ordered that from that day none among the Hanbalis would be
appointed as a judge.

Among the progeny of “Umar bin Hasan al Aftas bin "All al Asgar bin Imam
Zainul ‘Abidin (a.s.) is Sayyid ‘Abdullah, renowned as Shubbar, bin
Muhammad Ridha, the honourable Sayyid, valorous and eminent, bin
Muhammad bin al Hasan bin Ahmad bin "All bin Ahmad bin Nasiruddin bin
Shamsuddin  Muhammad bin Najmuddin bin al Hasan al Shubbar bin
Muhammad bin Hamzah bin Ahmad bin "Ali bin Talhah bin Hasan bin "All bin
*Umar bin Hasan al Aftas bin " Ali al Asgar bin *Ali (Zainul " Abidin) bin (Imam)
al Husain bin " All (Amirul Mu’minin) bin Abi Talib. He was a learned personality,
honourable traditionist, an expert jurist, noble researcher, Divine scholar and
the Maijlisi (Muhammad Bagqir al Majlisi) in his age. He studied under a group
of scholarly jurists such as Shaikh Ja'far Kashiful Gita’, Sayyid "Al al
Tabataba’l, Mirza Muhammad Mahdi al Shahristani, Mirza Abul Qasim al
Qummi, Shaikh Ahmad al Ahsa’, etc. He authored numerous beneficial books
in exegesis (Tafsirul Qur'an), Hadith, jurisprudence (Figh) and its principles,
worship acts, etc. He also translated (into " Arabic) some of the Farsi books of
"Allamah (Muhammad Bagir) al Maijlisi.

Our master Mirza Husain al Nuri has quoted names of his books on the basis
of the number of their lines. He also relates from the honourable researcher
Shaikh Asadullah (al Tustari al Kazmi), the author of Maqgabisul Anwar, that
when he entered the presence of Sayyid al Shubbar, he was very astonished
to see abundant books written by him and less books written by himself, even
after possessing comprehension, righteousness, information and insight
bestowed upon him by Allah (s.w.t.). When he asked Sayyid the reason for it,
he replied, “These abundant books are due to the attention of the Noble Imam



Chapter 6: Life of Imam ‘Alf ibnul Husain Zainul ‘Abidin (a.s.) 167

Musa al Kazim (a.s.). Since once I saw him (a.s.) in a dream. He (a.s.) handed
me a pen and said: Write. From that day onwards I prospered in compilation.
Therefore whatever comes out of my pen is due to the blessings of that pen”.
He passed away in the month of Rajab, one thousand two hundred and forty
two Hijrah at an age of fifty four years. His grave is situated near Imam Musa
al Kazim (a.s.), besides his father, in the portico in a room near the gate of
Qiblah, on the right side of the one entering the sacred mausoleum.

Also among the progeny of “Umar bin Hasan al Aftas is Amir ~Imaduddin
Muhammad bin Nagibul Nugaba’ Amir Husain bin Jalaluddin Murtadha bin
Hasan bin Husain bin Sharafuddin bin Majduddin Muhammad bin Tajuddin
Hasan bin Sharafuddin Husain bin Amir "Imadul Sharaf bin “Abbad bin
Muhammad bin Husain bin Muhammad bin Amir Husain al Qummi bin Amir ~Ali
bin *Umar al Akbar bin Hasan al Aftas bin " Ali al Asgar bin Imam Zainul * Abidin.
Amir * Imaduddin was the first one to enter Isfahan (in Iran) and lies buried at
mount Jawrat therein, near the village of Khatunabad. He had two sons, who
were renowned, viz., Mir Sayyid "Ali, who lies buried near him; and another
Mir Sayyid Isma"1l, who lies buried in a mausoleum at Jawrat. He (Isma 1) was
renowned as Shah Murad and his mausoleum is a place of (fulfilment of) vows
and a possessors of wondrous acts. His children and grandchildren were
scholars, teachers and chiefs. It is appropriate that we point out to the
renowned ones among them for the sake of keeping alive their remembrance,
as I have found in some genealogical works.

Mir Isma'il bin Mir "Imad had two sons who were renowned, viz., Mir
Muhammad Bagir and Mir Muhammad Saleh. As for Mir Muhammad Bagir (al
Khattinabadi), he was a scholarly personality, abstinent, abstemious and a
possessor of eminent status and honourable wonders. He studied Hadith from
Muhammad Taqi al Majlisi. He was a memorizer of Quran and performed the
Hajj pilgrimage seven times, most of them on foot. His birth took place in
Khatlinabad, while his grave is renowned at Jawrat. His son Mir *~ Abdul Husain
(al Khatunabadi) was complete learned, abstinent scholar, traditionist, jurist
and a trustworthy person. While he combined in himself sublime character and
made great efforts in worship, abstinence and piety. He was among the
students of Muhaqqiq (Muhammad Bagqir) al Sabzewari and Muhammad Taqi
al Majlisi. He was born in Khatinabad in the month of Sha”ban one thousand
and thirty seven Hijrah, passed away in Isfahan and was laid to rest at the



mausoleum of Baba Ruknuddin at the cemetery of Takhte Fawlad. His son Mir
Ma " siim (al Khattinabadr) died in the year one thousand one hundred and fifty
six Hijrah and was buried in the cemetery of Takhte Fawlad, near the
mausoleum of Muhaqqiq (Husain) al Khwansari, besides the grave of Aqa
Muhammad al Bidabadi. The mausoleum is renowned for miracles and
(fulfilment of) vows for the people. It is said that Aqa Bidabadi had willed that
he should be buried beside him.

The other son of Mir Muhammad Bagir was Mir Muhammad Isma'il al
Khattinabadi, an active scholar and complete learned personality, abstinent and
abstemious towards the world. He was an expert in the sciences of
jurisprudence, Hadith, exegesis (of the Qur'an), scholasticism, philosophy, etc.
He was a teacher at Jame Jadide "Abbasi at Isfahan, where he taught for
around fifty years. He gained knowledge from Muhammad Taqi al Majlisi, Mirza
Rafi” uddin al Na'ini and Sayyid (Ne' matullah) al Jaza’eri. He lived for eighty
five years, was born Monday, the sixteenth of the month of Rabi" ul Thani, one
thousand and thirty one Hijrah; and passed away in the year one thousand one
hundred and sixteen Hijrah. It is written in Risalatul Ijazat of Sayyid Ndruddin
bin Ne matullah al Jaza'eri, with regards to his biography, that he detached
himself from the people when he was seventy years old and resided at
Madrasah Takhte Fawlad, that he himself built. He dug a grave for himself in
one of the rooms. After completing the obligatory Magrib and "Isha’ Prayers at
night, he would enter the grave and recite the nightly prayers therein. After
that he would come out of the grave and compile an interpretation (Sharh)
upon Usulul Kafi (of Shaikh al Kulaynt) and an exegesis (Tafsir) of the Qur'an.
At daytime, some of his enthusiastic students, among them my father Sayyid
Ne' matullah al Jaza'eri, would be present to serve him. Ultimately he died
therein and was buried in that very grave. After his death, Shah Sultan Husain
expanded the room and built a dome upon it, while today his mausoleum is
situated at the cemetery of Takhte Fawlad.

This Mir Muhammad Isma’ll had some sons, among them Mir Muhammad Baqir
(al Khatunabadi) Mulla Bashi, who was a complete learned personality, an
expert in various sciences and an author of compilations, among them (Farsi)
translation of Makarimul Akhlag (of Hasan bin Fadhl al Tabarsi). He studied
under his father (Mir Muhammad Isma 1) and Muhaqgiq (Husain) al Khwansari
and taught at Madrasah Chahar Bag at Isfahan. He was martyred by poisoning
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in one thousand one hundred and twenty seven Hijrah. He was buried at the
cemetery of Takhte Fawlad besides his father in one of the rooms. Besides him
is the grave of his honourable son Mir Muhammad Isma"1l al Khatiinabadi, an
abstinent and an expert in sciences, in particular jurisprudence, Hadith and
exegesis (of the Qur'an). He studied under his father and Fadhil (Husain) al
Khwansari. He led Prayers at Jame" al " Abbasi and taught at Madrasah Jadidah
al Sultaniyyah. Since he lived during the occupation of the Afganis, he remained
anonymous.

His (Mir Muhammad Isma" 1l bin Muhammad Bagir Mulla Bashi al Khattinabad)
honourable son was the absolute teacher in absoluteness, Mirza Abul Qasim al
Mudarris (al Khatunabadr), a complete learned scholar, pious and chaste. He
was an epitome of most sciences such as jurisprudence, Hadith, exegesis (of
Qur‘an), ethics and scholasticism. He was a teacher of his contemporary
learned personalities. He led Prayers at Jame™ al ~Abbasi similar to his father
Mir Muhammad Isma'il, and taught at Madrasah al Sultaniyyah for around
thirty years. He studied philosophy and scholasticism under the learned scholar
Mulla Isma il al Khwajul, while jurisprudence and its principles (Figh wa Ustlul
Figh) and Hadith from "Allamah (Muhammad Mahdi) al Tabataba’i, renowned
as Bahrdl "Ulim. The latter (Sayyid Bahrul " Ulim) also studied philosophy and
scholasticism from him for four years. He passed away at Isfahan at an age of
fifty eight years in one thousand two hundred and two Hijrah and his body was
taken to Najaful Ashraf and buried near the tomb (of Amirul Mu’'minin) in a
cellar.

His (Mirza Abul Qasim al Mudarris) son Mir Muhammad Ridha (al Khattnabadr)
was a scholar, learned person, pious, chaste and an expert in jurisprudence
and Hadith. He remained aloof from pleasures and detached himself from
people. After the death of his father, he taught for thirty years at Madrasah al
Sultaniyyah and led Prayers at Jame™ al "Abbasi. He died in Isfahan in the
month of Rajab, one thousand two hundred and thirty eight Hijrah and his
body was taken to Najaful Ashraf for burial.

His (Mir Muhammad Ridha al Khatunabadi) honourable son Mir Muhammad
Sadig (al Khattnabadi) was a complete learned scholar, abstinent, pious,
chaste, an epitome in rational and traditional sciences and a teacher in most
sciences. Most of the scholars of the towns were among his students. He led



Prayers at Jame" al " Abbasi for thirty two years and was the most abstinent
in his age. He fasted for forty years and contented himself with a small quantity
of food. He never entered the palace and court of the rulers, except one night
to debate with Mirza " All Muhammad al Bab. He studied jurisprudence from
Muhaqqiq (Abul Qasim) al Qummi and Shaikh Muhammad Tagqi (al Iwankif),
the author of annotations (Hashiyyah) upon Al Ma" alim (of Shaikh Hasan bin
Shahidul Thant). While in philosophy and scholasticism, he was a student of
Mulla "Ali al Nari, Mulla Mihrab (al Gilant) and Mulla Isma 1l al Khwajil. He
was born in one thousand two hundred and seven Hijrah and passed away on
the fourteenth of the month of Rajab, one thousand two hundred and seventy
two Hijrah, six hours after sun-set. It is also surprising that his honourable
father Mir Muhammad Ridha and grandfather Mirza Abul Qasim, both passed
away six hours after sun-set. May Allah (s.w.t.) enter them all into paradise.

His grandson was the complete learned scholar Mir Muhammad Sadiq bin
Muhammad Husain bin Muhammad Sadiq (al Khattinabadi), who occupied an
eminence status in knowledge. He remained engrossed in teaching and
disseminating knowledge in Isfahan, similar to his forefathers, and passed
away around one thousand three hundred and forty eight Hijrah.

As regards Mir Muhammad Saleh, the other son of Mir Isma'il bin Mir
*Imaduddin Muhammad and his progeny. Mir Muhammad Saleh had two sons
from his wife Sayyidatul Nisa’ bint al Sayyid Husain al Husaini, who was
associated to Gulistaneh, viz., Mir ~ Abdul Wase™ and Mir Muhammad Rafi" . Mir
Muhammad Rafi” (al Khatlnabadi) remained engrossed in worship. He
worshipped for eighty eight years, passed away in Isfahan and was buried in
the mausoleum of Baba Ruknuddin (at the cemetery of Takhte Fawlad). His
father Mir Muhammad Saleh died in his youth and was buried at Khattinabad
along with his father in law Sayyid Husain in the mausoleum attributed to Ibn
Muhammad al Hanafiyyah.

As for Mir “ Abdul Wase" (al Khattinabadr), his grandson Mir Muhammad Husain
(al Khatinabadi) writes regarding him that he was an abstinent scholar,
worshipper and an expert in various sciences, grammar and " Arabi sciences,
that he studied under the learned erudite Abul Qasim al Jarfangani. He also
studied Hadith from a group of his contemporary learned personalities,
especially my maternal grandfather Mulla Muhammad Tagqi al Majlisi. His birth
took place in Khattinabad, however he passed away in Isfahan where he had
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taken residence. He lived for ninety nine years and passed away in the month
of Ramadhan one thousand one hundred and nine Hijrah. He was buried in the
mausoleum of Baba Ruknuddin (at the cemetery of Takhte Fawlad) and after
some years his body was shifted to Najaful Asharf and buried near the blessed
grave (of Amirul Mu'minin). I personally met him and studied Qur’an under him
and also some parts of morphology, grammar and logic. He raised me up in
his lap, while he holds great rights upon me, may Allah (s.w.t.) reward him
favourably on my behalf and arise him with his Masters (a.s.).

His (Mir “Abdul Wase)’s honourable son Mir Muhammad Saleh (al
Khatlinabadr), was an eminent scholar and son in law of " Allamah (Muhammad
Bagir) al Majlisi. He was the Shaikhul Islam at Isfahan, while he authored books
such as Hada’equl Mugarrabin, Dari atul Najah, Sharh al Fagih (Man la
Yahdhuruhul Faqgih of Shaikh al Saduq) and Sharh al Istibsar (of Shaikh al Tasi).
He related from " Allamah (Muhammad Bagir) al Majlisi.

His (Mir Muhammad Saleh)’s son Mir Muhammad Husain (al Khatinabadi), the
grandson (daughter’s son) of "Allamah al Majlisi, was a Prayer-leader at
Isfahan, an active scholar, complete learned one and an expert in
jurisprudence, Hadith, exegesis (Tafsirul Qur'an), handwriting, etc. He studied
under his father, Mir Muhammad Isma "1l and his son Mir Muhammad Bagir al
Mudarris. He authored a book in annual worship acts and a treatise in
jurisprudence. He lived during the time of the Afganis and therefore fled from
them and remained concealed in Jawrat. He passed away on Monday night,
twenty third of the month of Shawwal, one thousand one hundred and fifty
one Hijrah.

Mir Muhammad Husain (al Khattinabadi) had two sons who were renowned,
one Mir Muhammad Mahdi (al Khattinabadi), who succeeded his father in
leading Prayers at Isfahan. He was the father of Mir Murtadha, the father of
Mir Muhammad Saleh, a teacher at Madrasah Kaseh Garan; and second Mir
Muhammad Mahdi, the Friday Prayer leader of Tehran. However both these
brothers were issueless, but their third brother was Mir Muhsin, who was the
father of Mir Murtadha Sadrul " Ulama’ of Tehran and Mir Abul Qasim the Friday
Prayer leader (Imam Jum ah) of Tehran.

Mir Abul Qasim (Imam Jum ah) was an active scholar, pious, chaste, an expert
in jurisprudence, Hadith, etc. He possessed an excellent character and was



magnanimous to such an extent, that he preferred others upon his own self.
He strived rigorously in issuing judgements and fulfilling needs of Muslims. He
was among the students of Shaikh Ja far (Kashiful Gita") and Shaikh
Muhammad Hasan al Najafl. He passed away in one thousand two hundred
and seventy one Hijrah and was buried at Tehran. His mausoleum is renowned
in Tehran with a large dome. He was the father of Mir Zainul *Abidin (Imam
Jum ah), the Friday Prayer leader and grandfather of the present Friday Prayer
leader.

Another son of Mir Muhammad Husain (al Khattinabadi) was Mir ~ Abdul Bagq,
who succeeded his brother Mir Muhammad Mahdi as the Friday Prayer leader
of Isfahan. He possessed a renowned position with regards to knowledge,
abstinence and piety; while he was one of the teachers of Sayyid (Muhammad
Mahdi) Bahrul “Ulim al Tabataba. He related from his father, who related
from his grandfather from "Allamah (Muhammad Bagir) al Maijlisi. He died in
one thousand two hundred and eleven Hijrah.

His son was Mir Muhammad Husain Sultanul *Ulama’, the Friday Prayer leader
(Imam Jum’ah) at Isfahan, who passed away in one thousand two hundred
and thirty three Hijrah. His honourable son Mirza Hasan Sultanul “Ulama’, also
the Friday Prayer leader (Imam Jum ah) at Isfahan, had three sons, first Mir
Muhammad Mahdi, the Friday Prayer leader (Imam Jum ah) at Isfahan, who
died one thousand two hundred and fifty four Hijrah. Second Mir Muhammad,
the Friday Prayer leader (Imam Jum ah), who passed away in one thousand
two hundred and ninety one Hijrah. And third Mir Muhammad Husain, also the
Friday Prayer leader (Imam Jumah), who was a learned personality and an
expert in numerous sciences, especially, scholasticism and exegesis (Tafsirul
Quran). He died in one thousand two hundred and ninety seven Hijrah. After
him, Mirza Muhammad "All bin Ja far bin Muhammad bin “Abdul Baqgi bin
Muhammad Husain al Khatunabadi became the Friday Prayer leader (Imam
Jum ah) at Isfahan. This honourable master, active scholar, jurist and
traditionist, was a student of Mir Muhammad Ridha and Mulla Husain "Ali al
Tuwaysirkani. He was the author of nhumerous books, among them, Risalah
Munaijjizatul Maridh, Risalah Tagldul Mayyit, etc. He passed away in one
thousand three hundred Hijrah and was buried beside the two Majlisi
(Muhammad Bagir and his father Muhammad Taqp).

Mir Muhammad bin Hasan was the father of Mirza Hashim, the Friday Prayer
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leader (Imam Jum  ah) of Isfahan, who passed away in one thousand three
hundred and twenty one Hijrah. Mercy of Allah (s.w.t.) and His paradise upon
them all.

As regards "~ Abdullah bin Hasan (al Aftas) bin "Ali al Asgar bin (Imam) Zainul
* Abidin and some of his progeny, among whom Al Abyadh, who lies buried in
Rayy. The author (Jamaluddin Ibn *Anbah) of ‘Umdatul Talib fi Ansab Al Abi
Talib quotes that “Abdullah bin Hasan al Aftas was present in the battle of
Fakhkh. He held two swords and strove zealously. Some even relate that Sahib
al Fakhkh (Husain bin ‘Al [al'Abid] bin Hasan al Muthanna bin [Imam] al
Hasan) appointed him as his successor and told him that if he was killed, the
affair would pass on to him.

We (the Author) say that as we have already quoted in the first volume (of this
book), in the section dealing with the children of Imam al Hasan (a.s.), that
during the initial stage of the revolt of Sahib al Fakhkh, the " Alawis gathered
around him. When it was time for the Fajr Prayers, the Prayer-caller (Mu’addin)
went up the minaret to call for the Prayers (Adan). ~Abdullah al " Aftas went
behind him, with his unsheathed sword, and told him to pronounce the words,
“Hayya "ala Khayril ~Amal (Hasten to the best deed)”. When the Prayer-caller
saw the unsheathed sword, he did as directed. When “Abdul " Aziz heard these
words in the Adan, he sensed evil and called out in fear to bring his mule in
the house. Due to extreme fear, he murmured, “Give me some food and drink”.
Saying this, he left his house and hurriedly fled away. He was passing gas due
to extreme fright, until he saved himself from the revolt of the " Alawis.

He (" Abdullah al Aftas) was arrested by Hardn al Rashid and imprisoned with
Ja'far bin Yahya. When "Abdullah was troubled by the severity of prison, he
wrote a letter to Hartin in which he abused him. Harin did not pay any
attention to it and ordered for his relief. Once he (Harlin) said in the presence
of Jafar, “O Allah (s.w.t.) ! Suffice for me his (" Abdullah) affair at the hands
of one of my friends and that of Yours™. Hearing this words, Ja far ordered
him to be killed and beheaded on the night of Nuriz. He took his head and
sent it to Hardn, along with the other presents of Nurtiz. When Harun lifted the
covering and his sight fell upon the head of " Abdullah and the villainy of Ja far,
it proved quite hard upon him. Seeing this, Ja" far said, “We thought much but
did not find a better gift for your presence on this occasion of Nurtz and this



delightful day, that we should send you the head of your enemy and that of
your forefathers”. It was due to this that when Hariin decided to kill Ja" far, he
asked Masrur Kabir, "Upon what crime the commander considers shedding my
blood to be lawful”? He replied, “Due to the killing of his cousin *Abdullah bin
Hasan bin " All without his permission”. Abul Hasan al “ Umari, the genealogist
says that the grave of “Abdullah is situated at Siiq al Ta"am at Bagdad and is
a mausoleum.

He (" Abdullah) had numerous progeny at Mada’en, while his progeny issued
from his two sons, *Abbas and Muhammad. The latter (Muhammad) was an
honourable martyr who was poisoned by Al Mu tasim. As for “Abbas, the
martyr, he had less progeny. It is stated in Tarikhe Qum (of Hasan bin
Muhammad bin Hasan al Qummr) that his son " Abdullah bin * Abbas was along
with "All bin Muhammad al "Alawi, Sahib Zanj, at Basrah. When Al bin
Muhammad al *Alawi was killed, *Abdullah bin " Abbas and his brother Hasan
bin “Abbas, fled to Qum and took residence therein. At Qum the following
children were born to “Abdullah, viz., Abul Fadhlil “Abbas, Abd *Abdullah al
Husain renowned as Al Abyadh, and three daughters. A son named Abd Al
Ahmad was born to (Abul Fadhlil) *Abbas, while Abli “Abdullah al Husain al
Abyadh went to Rayy and his descendants remained therein.

Abi Nasr al Bukhari states that Husain bin *Abdullah bin “Abbas al Abyadh
died in Rayy in three hundred and nineteen Hijrah, while his grave is renowned
near the Mausoleum of Sayyid "Abdul "Azim al Hasani and is visited. His
progeny ceased to exist, while the progeny of Muhammad bin “Abbas
continued.

We (the Author) say that among the progeny of Muhammad bin ~Abdullah is
Abi Muhammad Yahya bin Muhammad bin Ahmad bin Muhammad bin
* Abdullah bin Hasan bin *Ali (al Asgar) bin *Ali (Zainul " Abidin) bin (Imam) al
Husain bin *Ali (Amirul Mu’minin) bin Abi Talib, who was among the virtuous
slaves of Allah (s.w.t.), scholars, jurists and traditionists. He resided in
Nayshabur and authored books in Imamah, obligations, etc. While Shaikh al
Najjashi, " Allamah al Hilli and others quote regarding him in their books.



